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ABSTRACT

This Study is a critical survey of social and political
criticism in Beti's novels to date (1954-1984). It tries among
other things, to examine the basis of Beti's criticism. It is
part of the object of this investigation to discuss Beti's

social and political criticism in the light of the novels'

external reference.

Beti's novels often serve as a protest against the social
and political ills of Africa, in general, and Cameroonian
society in particular. Beti's concern with socio-political
problems of contemporary Africa links him with other committed

African writers.

Although a good many critics have made several references
to Beti's social and political criticism, none has brought it
up to date or gone into detail as we have attempted to do in
this work. However, our investigation could not be claimed to
be exhaustive. A further study might expound the findings if
thisinvestigation. Nevertheless, it, probably,would

contribute to the understanding of Beti's.

Beti'snovels, among other things, denouncethe abuses
of the Catholic Church and attack the missionary for playing
a complementary or identical role with the colonial administrators.
They condemn the economic exploitation of the Erican and the
negative effects of colonial rule in Africa. Mongo Beti

deplores the tyranny and conservatism of theelders.He



denounces the exploitation and oppression of the African woman.
The fact that he is a Beti-Pahouin does not stop him from
criticizing the Imperfections of his people's nod codes of
conduct. Jeti's novels show his indictment of neo-colonialism.
Beti denounces the imposition of Ahidjo on the Cameroonians as
well astheFranco-AfricanCooperationArrangement. Hesees
theseasmethodsof enhancingneo-colonial subjugation
independent Cameroon. Mongo Beti highlights the socio-economic

problems prevalent in independent Cameroon.

To Beti, the progressive, evangelism, colonialism,
traditional gerontocracy, neo-colonialism and dictatorship of
African despots are forces of oppression and exploitation of
the African. They are inimical to progress in Africa in terms

of more benefits for the generality of the people.

it would seem that Mongo Beti, the idealist, advocates

an egalitarian society.
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INTROLUCTTON :

This research aims to foecus on social and political
eritieism in Beti's novels, It will, among other things,
attempt to study the basis of Beti's criticism, It is part
of the object of this study to discuss Beti's social and
politieal criticism in relation to the novels! mocial and

historical reference.

Ville cruelle (195h)1 which has been rated a bad novel by

critics like Gerald Moore.2 denounces the injustices of celonial

rule, Beti's second novel, Le pauvre Christ de Bomba (1956)3,

confirms Moore's view that, although Ville cruelle is a bad

novel, it is not the work of a bad writer.h This is because

I pauvre Christ de Bomba shows Beti as a satiriet of Uie first

Ly .
order., Beti's third novel, Mission terminde (1957) vhich has

the following blurb:; "veici enfin wn roman africain vul n'a

pas d'arritre pensée politique", is not devoid of a nolitical
. ., 6 L. )

dimensien, In a gense, it iz also en anti-celonial nowel,

In Le roi miraculd (1958}7, Beti's fourth novel, Beti sglious once

again that he is an acute social critic, An interval of 1
years elapsed before Beti could break inte print acnin, Tirst

with the publication in 1372 of his essay, Main basse gur le
1
Cameroun and in 1974 of his fifth novel, Remember Ruben

PR R A

which serves as a link between his anti-colonial novels and
hig poat-colonial novels. 1In quick suecession, Beti wrote

four other novels: Perp&tuc st 1'habitude du malheur {1970Y,

La ruine presque cocasse d'un polichinelle (1979), Lies deux

meres de Guillaume Isma®l Dzewatamz (1982) and La revanche




(1?8&).9 In these laier rovels,

one notices that Beti has turned more or less into a polemic
writer., Deti reflects on the social and political problems of
Africa 2nd in particular those of Cameroon in such a manner

that the reader often wonders whether he is reading a novel or
a worz of politiecal propaganda., Beti's recent novels are
aesthetically less successful than his earlier novels., /ALiola
Irele has noted that African fiction in the post-colonial period
is "one of open diasidence.”10 He observes that the failure

of Perpftue.... arises from Beti's "difficulty in giving to the
world of his fiction the proper measure of impersonality which
it required to achieve a representative signiricance.“11
Dorothy Blair makes a similar remark about szgs%ge.... Blair
observes that Beti denounces in Perp§tue... the politics of
the fictional decolonized African state in a "ponderous" and

Lo

"laboured manner.“1“ Blair adds that Kemember HRuben

{“ives the impression that Mongo Beti's deep
involvement with the political issues, and
his own personal bitterness did not allow
him sufficient distance from his subject to
compose a work of art, The polemical
contingencies liave overshadowed imaginative
creativity as, in part two, we are conti-
nually reminded of his pamphlet Main basse
sur le Cameroun, published two years
previously, in which he vituperates against
Pregident Ahidjo.13

Beti's novels often serve as a protest against the
social and political ills of Camerconian society. DBeti's
concern with social and political problems of contemporary

Africa links him with other committed African writers

like Sembene, Dadié, Oyono, Achebe, Soyinka and Armah,



Beti, like these writers, is primarily a social critic,

Mongo Beti and Charles .ickens have something in caaron,
Like Charles Dickens, ‘leti is not satisfied with the depiction
ef social realities of hiis time; he attacke the injustices of
eontemporary African society., Beti, like Dickens, is not just
what Achebe calls a teacher or what Soyinka refers to ag the
congcience of his rociety but also a social critic and 2
reformer. As literary artists, Dickens and Beti chamvion the

gonse of the poor, the oppressed and the down-trodden,

The teraw social and political criticism needs 1o be
defined, Criticism according to Webster's New Intcrnational
Dictionary means fault-finding, critical observation,
judgement or review.1h "Social" refers to all areas ol life
in society, including the peolitical, Politiecs permeates all
areas of life in society. Tolitics is inevitable in any
community no matter how =mall, Iolitics is essentially a
struggle, a conflict betwren individuals and groups for the
acquisition of power, lelitice refers too to the internal
contradictions which arice in the guest to set up = sociel
order profitable to all.15 Gottfried Xeller in the 19th
century was, probably, highlighting the predominant role
played by polities in our daily lives when he asserted that
"Everything is Politics."16 Georg Lukdcs also obscrves thats

Every action, thought and emotion of human
beings is inseparably bound up with the life
and struggle of the community i.e, with
politics; whether the humans themselves are
conscious of this, unconscious of it or

even trying to escape from it, objectively

their actions, thoughts and emotions
nevertheless spring from and run into politics.17



To another writer, Adereth, "there are hardly any asvects of
our private lives that re not tangled with the politiecal
battle in one way or another."18 Similarly to Ngugi, every
wri?er 1s 2 writer in politics “because literature connot
eséape from the class powcr structures that shape our everyday
11fe.“19 Negpite the [ret thot our sociecl life is enmeshed in
politics, there is still the need to spell out "socinl end
political* in the title of this work for the sake of clerity,
A phrase such as "soeisl criticisa" though it embraces the
political is not sufficicntly sclf-explanatory. As this study
shows, the social criiiec ~ims to denounce injustices prevailing
in society. Social znd political eritiecism, therefore, refers
to the writer's satirical attack on, or his denunciation of
abuses of inetitutions of his time, whether social, economic

or political,

Ideally, the socizl citic, after diagnosing and
eondemning social ille moves n step further to prescribe
remedies, DBy implicnation; he desires to diminish or where
possible eliminate injustices in society. In this sense, the

social oritic is also e~ reformer, 2s the case of Beti chows.

The main problem is “ow to identify the various
mouthpieces of the suthor as » social critic, Here, there
is nc room for agsumption, The literary eritic must examine
the remark in question in the light of the writer's views
in general and with reference to all his works. The
implications conveyed by the remark should tally with the
author's views before the character in question could be

considered as the author's surrogate,



Whether the social critic uses satire or engnges in open
criticism, once the object of his attack is the state or a
political system, he may be lisble to repression or prosecution
by the powers that be., Conseguently, some social critics are
forced to ge inte rxilc. Sou: contemporary African writers
such as Nkosi, Abraham and 3cti have had problems with their

home govermments and have sought political refuge abroad.

Yo understand Beti's socisl and political criticism in
his novels, there iz the rced to interpret them with reference
to their historieal contoxts.20 Cameroon has changed = lot
since Beti first started writing his novels. Thus, 2 lmowledge
of the socio=political renlity of the time is relevent to the
understonding of the novels of that period. For exomple, since
Ville cruelle is set in the colonial period we nead to take into

conaideration the hiztory of Lomcroon under colonial rule,

Cameroon had a particularly traumatic experience with its
eolonization by thrce world powers. It was a German Proiectorate
from 160, to 1914 when it came under the trusteeship, (irstly
of the League of liations and subsequently of the United Nations
Orgnniz-tions. West Cameroon and East Camercon were zoverned
respectively through indirect and direct rule by Great Britain
and France,. o This situntion lasted for about forty yeors,

It is significant that the Germans were extremely harsh in
their treatment of the colonized. There is hardly any region
of Cameroon where a particulsr German administrator is not
remembered today for thc savage brutality he meted out to

the so-crlled backward mern in an attempt to civilize them.22



The French coloninl administrators were no less severe. The
pieturesque Germsn colonial buildings dotted along the
Douala=Yaoundd r ilu~y line as well as other infrastructures
soattered over the country belie¢ a brutal period when the German
@olonial authoriiice circted forced labour, porterage and the

~

like to achieve thece cndq.da The British were, probably,

the least brutal.zh

East Cameroon hecome irdependent on first January, 1960,
On 5 May, 1960, Abid jo wes elected the president of East
Cameroon. DBut bernse then, Bzet Cameroon was for a time
self-governing with Atldjo ns the prime-minister from first

January 1959.2)

1 that time, West Cameroon was attached to
Nigeria, On first October 1961, the two sections of Cameroon
became uritced, The unification of the twe Comeroons was
partly intcuaod Lo destabilize the U.r.C. activists., This
unification helped to bring relative stability to Cameroon.
On 20 May 1972, the lederal Hepublic of Cameroon became a
ene~-party state, The one-party was known as the Camcroon

National Union (CNU), Ahidjo emerged ns a dictator and ruled

the Cameroonians with an iron hand for more than two decades,

Cameroon comprises about 201 tribes, 136 of which are
scattered in the Ex-iiepublic of Cameroon and 65 in the
Ex-British Camerceas. These include the Bantu in the South,
the non=Bantu e~ the Bomileke, Bamun and Tikar peoples == in
the South West, the Semitic nnd Sudanese peoples, Kirdi
Animigts, Fulbe or Fulani peoples in the North., The main

ethnie groups in Beti's novels are the Bantu, the Bamileke



and the Bamun, "¢ l+be exception to the view advanced by
Jacques Chevricr Lhot the first four novels of Beti are set

only in the Mozlmayo o/ ion in Southern Cam:eroon.g6

The Bantu ra'ers 1o = noct of ethnie groups who have much
in common in tecoie of history, culture and language. The Bantu
people comprise ti« tollowing ethnic proups = the Beti which
eonsist mainly . Llhe mwondo people occupying the land around
the eapital city of Yeound’, the Bulu who live further South
in places like .!'olow., Lanmelima and Djouns the Douala and
finally the Fan , The Beti, the Bulu and the Fang are referred

to as the Pahouln, the Deti-Iahouin or simply the Fang.27

The Beti~Falouir are probably the people Mongo Beti had
in mind when he : . icd that the real Bantu had no chiefs but
that it was coloni-lizn that introduced canton chiefs into their
area.zB The Beii, ccpecinlly the E1.v1ruorvzi¢:).l were notoriocus for
their collabor:atior with the German and later the French
administrators. "9 e Egeazam tribe comprises mainly the
Bwondo, The C..'rlie Mission flourished most among the Ewondo,
This calls to mind the Bombe Catholic Mission in Le pauvre
Christ... wherc tre cvangelization of the Africans initially
met with great success. Colonialism helped the Beti-Pahouin
area to develop crsh=crop agriculture especially cocoa
farming. The Beti-Fzshiouin comprises the Tala and Essazam
regions in Nyong ond Sonzgn Administrative Division which
constitutes the (copraphicsl setting of Ville cruelle,

Le pauvre Christ... and Le roi mi;ggglé....g'o Ongola

(the old name for Ysound€), Ebolowa, Sangmelima and



Fort-Ntgre, thone Luvic uentioned variously in Hemember Ruben,
Perpétue... =nd Lo ruine,.. oare real towns located in the
region occupied by the Ucti-Pahouin or the Fang. Since Vimili,
Medza's village is only 2bout 60 kilometres from Ongola,

(MP, 1L4), and Knl: wevld secw to refer to a village in the
Tala District of 11 iz cocoa=farming region, it is possible
that Misgion tormuinde is sct in the Fang arca. The Kala ,
Judging from their crliure are typically Fang people.

Alexandre Biyidi wrs born in Akométan, a village near Mbalmayo

31

in this same reion,” it is not surprising that he took up

the pseudonym, ‘ongo Bcti, which means “son of the Beti.”"

The Bassa ~nd Bakoko peoples live in the South West Area,
aleng the Sanagr. river. The Bassa have an independent spirit
and were the mozt Losiile to the colonial administration., In
short, they resent 1! fore of ~uthority including that of
their traditional chicfe, 1t ig noteworthy that Um Nyobé&, the
founding fathcr of the U.'wC. whose heroic achievements were
eommemorated by Uoti in dcuanber Ruben was a Bassa. Many of
the U,P.Cs nctivits who resisted the regime of Ahidjo were
Bassa. Jecn=krorgnis's indepondent spirit and opposition to
the head of si:rte in Lig dsux ndres... tend to portray him
as a fictionzl vepecsontelive of the Bassa. Niagara in
Leg deux mdrcgses. ©nd Lo rovonchesss is said to be a
suburb of the covitzl of the imnginary independent African
state, OSince this stnte appears to be Cameroon, Niagara is
likely to represcnt a suburb of Yaound€, Thus,it would seem
that Les deux m@ri.s... ond La revanche... are set partly

in the Bassa re/ion and partly in the Fang region.



LR

Historically, inc bLouala were the first to accept European
contact, The fireti schocln, commercial banks and missions were
set up in Dounla.ir The Jouala nre very wealthy, They are
regarded as the woi b ruropeanized of the Cameroonian peorles,
The early contnct ¢ tie leounl:s with Europeans explaing ;to a
large extent their e rly literacy and their continuous pursuit
eof their interests even when they ran counter to the aims of
the colonial administration. Their combativencss posed o

gerious threat to 1le Cerman and French colenial administrators.

Oyolo, which anpes.e recurrently in Remember Ruben, Perp&tue...
and Lg ruine .. wvould seem to be indicative of Douala, In

view of the fact that 'itermelen, Essola's village, lies just
after Uyolo (P, 9), it is possible that this fictional village
belongs to the wersla ethnic group. Essola's combative spirit
and penchant for rotest agminst abuses and injustices coupled
with his relatively high educational background tend to

pertray him as a ' ‘cilional representative of the Douala. One

may say that Remember lLuben, Yerpétue... and La ruine,..
are also partly rci i the Douala region of Southern Cameroon,

Some critic: Lli'e "homas Melone have suggested that Beti
is a regional -..-'..-:'i.u.-'r.-,""j because they felt that the
geographical settins of his novels is the Bantu region of
Cameroon, Given the wave of migration amongst these ethnic
groups, one cannot rightly say that Beti is writing about
only one section of the country. This is because the ethnic
groups have, in iosl cases, moved to new parts of the

eountry and gome.imes outside the country. The Fang, in
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particular, are ifound not only in Southern Camercon but also
in Gabon and Guin.e:;.jll Lven the Bamileke in Wegt Cameroon
resemble the Abriba eople in Vigeria who share the border with
them. In short, =& Jviy pointed out, a third of Africa is
-eccupied by the T-rfr, The "_ntv were said to have been a
single people inhai..tinps the then Lastern Nigeria before
migrating to varicus wcls of Africa like Cameroon, Gabon and
Guinea..35 Beti, +“areicre, is not in any way a regional writer.
Chevrier has noted:

Ce serait une grave erreur de ne voir en Beti

qu'un romancier rérionaliste, car, a bien des

égards, con oguvre défpasse la dimension

spatio~-temoovrelles qui lui sert de cadre pour

prendre unc valeur exeuplaire et témoigner

du draite qu'a ftd la colonisation pour des

géndrations d'hiomues et de femmes,. 36

But the significarce of Beti's criticism transcends the ethnic

barriers to project the image of Africa,

Though scholars huve studied social themee in Beti's
novels, we feel there is the necd to discuss in detail Beti's
gncial and politicsl eriticism, There are a number of studies
ef Beti's treatment of social and political issues relating

to eolonial and indenendent Cameroon.

While examining the first four novels of Mongo Beti,
Jacques Chevrier cobserves that "1'oeuvre de Mongo Beti ne se
borne pas & décrire, elle est aussi un t&moignage accablant
sur la condition fzite aux hommes de la colonie."37

Gis®le Smith-Bestman sees Mongo Beti as a committed writer

for whom the novel ic an instrument of combat and denunciation.3ﬂ
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Abiola Irele groups Heti with Yerdinand Oyono and Sembenc
Ousmane as writers vhore works are dominated by a pronounced
social consciousnoss. In lrele's words, "theirs is a
literature of opci. revolt, which Oyono and Beti express througn
critical aatire.”lq

Many critics hove discussed the socio-political reality in
Beti's novels., However, none has studied all of Beti's novels
to date. The mojority of them have treated only the anti-
colonial novelﬂ.LG Lome scholars have, in addition to Beti's
anti=colonial novels, treated some of his post-colonial novala.b1
Others have focused on one or more of Beti's post-independence

L2

novels. With the exception of Thomas Mpoyi-Buatu, none has

written on Beti's latert novels, Leg deux méres...‘' and

A consideraile nu ber of critics, gocnerally speaking,
make references ¢ Meti's usc of satire in his novels but do
not try to show how Ticli applies satire to indict whatever he
contests.hB For ¢ smple, fbiola Irele observes that:

Mission turmin€e is undoubtedly Monge Beti's
most acconplished work. His satire is at its
most cutting: in this novel in which the verve
and exubcerance of the writing are given the
fullest nl»y in an unrelenting interrogation
of the trawins and frustrations of the
colonial expericncelhl

Cn the other hrnd, hwrbena Britwum has studied the interplay
between Beti'sc ircmy ~nd the paradox of Drumont's idealism
in Le pauvre Chrirt... b5 But irony here is not strictly
used to decipher Beti's criticism as we intend to do in

this Btu.dy.
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Although a sreat number of scholars have discussed the
works of Beti, he dus.rses more than the few lines or pages

usually devoted o hin by the majority of the crities of Beti.

There ~re twe i jor published works on lMongo Beti., In
1971, Thomas Felore snelysed in detail Beti's anti-colonial
nevels, Despitc lUre wigrepresertation of Beti's views in
Melone's work (7o m cmple, Pelone clanimed that Beti idenlized
the traditional rusi nc was nostalgic about the lost purity
of pre=colonial ﬁrrjvw),hg it still stands out =2s the most
detailed study of “cii's anti-colonial novels., However, Beti
has several times syclon vnfavourably about Melone's book on

him. For examplc, licii hns pointed outs

N'y a-t-on nas vu dans une thdse récente un
eritique qui est aussi le dignitaire d'un
prrii upicue africain d'extr8me~droite
Mongicvr .o - u Plloue proposcr d2 mon oeuvre,
et sin;mli¥renent, du Pauvre Christ de

Bombz, une ltcture dtonnante, ni analytigue
et objective, ni véritablement freudienne

non plus, cn vérite d'un subjectivisme
arbitrairenent @clectique et surtout

propice & 1- mohbilisation de tous les
claviers d¢ 1. guerre psychologique tous
azimute: triprtouillsnt le texte a son gré&

le plus souvent, notre homme en joue comme

un prestidigitateur tirant de sa manche toutes
sortes d'chjets plus inattendus les uns que
les autresz,!'7

In 1961, ~prenred Comprendre 1'oceuvre de Mongo Beti by
Bernard Mouralis, Fouralis's book covers Beti's works frou
"Sans haine et sane smovr” (1953) to La ruine.... Thus,
Mouralis's book is morc comprehensive and up to date., Never-

theless, Comprend:e 1'ccuvre de Mongo Beti, like Melone's

book, does not focus on Beti's social and political criticism,
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Among the nurierous wnpublished works on Beti are
"La physionomie Jos jounes et leurs problémes dans les romans
de Mongo Beti" by (. i,ba and “Lo procks de la colonisation
dans 1'oeuvre de iongo Beti” by Joseph Bakala Kaya both
presented at tie Liivevsity of brazzaville in 1973. These two
unpublished M.A, ' cweo conecontrate on Beti's anti-colonial
novels, Another uriunlished work on Beti is Anthony Biakolo's
Doctoral thesis, presented at the University of Paris in 1980,
This is a comparative anclysis of the social realities depicted
in the novels of Beii ond Achebe. In an unpublished M,A, thesis
entitled "Exil ¢t rciour dans 1'univers romanesque de Mongo
Beti", prescnted ot the Ahmadu Bello University, Zaria, in
1981, Tunji Adegboyve tr-ces the evolution of the main characters

in Beti's novels from 1illc cruclle to Remember Hyben,

Beti as a soclul eritvie is = "progressive." In other words,

Beti thinks that ccclictiv chould underge a qualitative
transformation in the care thet it should improve the lot of
the majority of ti:: wenle. il resents all forms of oppression,
exploitotion and ir® *ipe, longe Beti ~dmitted somewhere thot

he had been greatly in<lueaced by his father. As he himself

puts it:

toute mor atiiiude politique s'explique par
la r&iércrce ¢v subeonscient A mon pbre.

Que jo fasce consciemment ou non, je me pose
souvent 1z question: 'Qu'est-ce que mon papa,
aurait feit X ma place?'.... J'essaie toute
ma vie de ne pes défmentir cette image que
j'ai de mon pere.u8

Beti, therefore, irkce his cue from his late father, "un
L9

homme extr@mement coursgeux", ” who contested social abuses
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and injustices and dicd while fighting on behalf of the
oppressed. onso Loli oprees with Soyinka that the writer

"doit abandonner lg »lume pour L‘action.“so

However, he doecs
not feel that he cin, =28 Loyinka, seize a radio station or
commit any oilier tyoe of viclent action because he is not by
nature prone to viﬁ]wnue.51 Beti is convinced that the
writer should cmb-rk ca positive actions. DBeti is a radieal
in the sense thot he sdvocates, in his novels, radical changes
such as the overthrow o an oppressive government, Also,
Mongo Beti is an iue-list because, in his novels, he is

constantly searching for ideal conditions in every area of

life in society.

Our study iz divided into three main parts. Part I will
focus on lonzn Jeti's sptive of the calonial regime The first part
comprises two clio.iers. f(ne chapter is devoted to Beti'’s
anticlerical satir:. I Jeti's novels, one finds that Beti
tends to foens nore o srtielerieal satire in the anti-coloninl
novels than in the nosi-ecoloninl novels. Apart from
La ruinessss whic' cortiire - considerable amount of
anticleriecal sative, t'. oiher nost=indopendence novels of
Beti show that Beli is= more concerned with the problems of
the post-independenico oo in t'meroon. This explains the
relatively litlle i.upori-rece pgiven to anticlerical satire
in Beti's posteindcnendcnce vovels, Chapter II deals with
Beti's anti-coloni-l s tivrc., In Part I, we shall concentrate
mainly on the first fuur novels of ilongo Jeti which are

esgentially =nti-cclenial,
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CATBGORTZATION OF PETI'S NOVELS

DATE OF GEOGRAPHICAL ZISTONHICAL - )
I, o Tigk NTyS
NOVEL FUBLICATI SETTING SETTING CA Ot
Ville cruelle 1985] Tange (Vbalmgyo), Ir. the 1930s,
Nyong and Sanaga in dioring the Anti-coloninl.
the Southern Camercons. coloninl reginms.
H» > Ut VIR i - : i
mm u;ma g Christ 1854 Bomba and Tala regions Azound 1938 in the bptioaoloniel
€ —onds of the Southern coloninl regime Lhl-colonznc.
Camerocns.
Miscion ternirde 1957 Vimili znd Eela around 540 In ot
the Southern Camercons tiiz colenisl ern, HoEeTOUSGRL e
Le roi miracu é 1258 The Zgsazam tribe bround i rw in i
ivong =nd Sanage in the 1 colcer ern. HHALATE 0L
Southern Cnmeroons.
Remember Huber 1974 Ekoumdoum representing ring the Anti-colonisl
independent Camerccon. colenial regime pid
Towns like Kola~Kola, from about Post-indcpéndence.
Fort-Nagre. $37 - 1960.
Perpétue 1974 Towns like Mimbo, from sbout 1962 mOmﬁlwﬁnmmmmmmﬁomu

Zombo-town, Ongola
(Yaoundg) Oyolo, Fort-
Nzgre,all in Scuthern
Cgmeropon.

to 1968.
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. - DATE OF GEOGRAPHICAL HHwﬂémHomb -
NOVEL o . - ; .4.
NevEl 5L ICATION SEPTING PTG CATHG
La ruing presgue 1979 ! Kola-Kolz, Fort-legre 1 From i January, Pogt~independence.
cocrgse a'ur m Crigcla, Bkoumdoun I 1968 = 31 January,
pelichinelle _ representing {126,
. independent Cameroon.
Lee deux ukres de . .
— 1582 Independent Cameroon. the 1970s after - .
dilaune ) o Posi-independence.
thrwﬂ.m.m Istatl t1e independence os ndependence
Zevateda of Csleroon,
Lz revarchs 19€L Camercon znd Frarcc. i the 1500s in Pogi-indsrendence.
Guillaume kuumm “he pogt—colonizl
Dzewatana | 2RI
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PART 1

SATIRE OF THF COLONIAL REGIME



CHAPLMH L
ANTICLERICAL SATIRE

in the early 1950z one discerns a wondency amongz African
writers to attack riquion-ries, . fricw writers tend to
criticize the eguivocal role played by .lristian missionaries
in Lfrica, They dencunce the nissionarics' nypecrisy and the
devious methods employed in their miszicuary activity among
Africans, African writers whoue works conlzin anticlerical
themes include Chinua Achebe, dole Soyink=, longo Beti and
Jean Malonga, Others are bBenjamin dailp (nd Ferdinand Cyono,

both Cameroonian writers like Mongo Beti.

Mongo Beti who spent part of hiz cuildhood with
missionaries, and wzs even =L one Lime a '.’;-:-r.r;inerian1 is adept
at ettacking Christian mi-aloverie:, | tacls in alwost all
his novels the hypocrisy of the lLioman Jatlglie Church, the
priests in the colonial and post-independence cras, and sometimes
the so=-called African converts, The xe of this satirist falls
on the missionary in his pre~independence novels, If in Ville
cruelle the young Eza Bote decries the Liyoccrisy of the
missionary with an uncertain hand, the more mature lMongoc Beti
comes up with a masterly anticlerical sative ir Le pauvre

Christ de Bomba., In spite of the outery ruised by his second

novel, he does not jettison his anticlerical penchant but

conceals it somewhat in Mission terminfe. However, his

salire of the missionary emerges once more in Le roi
miracul€, The white wmissionary and the Roman Cetholic Church

are still subjected to Beti's criticism in his recent novels:

23
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Hemember Ruben, Perpdtuc,.. and La ruinc... 3 althouzh in none

5 - 5 ; 2
of these is his attack as fierce s in Le vauvre Christ....

Mouralis has this to say about Le pauvre Jirist de Bomba:

Comment se fait-il que ce récit, frit par le

truchement d'un jeunc audolescenl visivlement

favoyable & 1'action des misgionaircs et qui

se contente de dire ce qu'il voit sans Jamais

condamner, so0it apparu d'embl& coume une satire

mordante, une dénonci=ztion partisane, voire un

tissu de calomnies? 3
3atiric devices help us to know that the satirist is at work, and
that the butt of his satire is, above all, the white priest,
Denis's childish perception of the episodes he reports in his
diary, his calm tone of narration, and his trarnspzrent frankness

all help to expose the Catholic Mission in Bomba,

Cur study limits itself, in this first p.rt, to Beti's
eriticism of the churcn, . .. .icziovnecy _ua L Christian, as
they appear in his novels set completely oL pel'tially in the

colonial era.

THE CHURCH

The object of Leti's eriticism iz, .Uove all, the Roman
Catholic Church in the Usmeroonz under French colonial rule,
e church was a burcauncrrtic pyramid wilh fow bishops and
Superior Reverend iuthers =t the top and numercus poor
clergymen at the bottom. This can be inlirred from the set-up

of the Bomba Catholic Mission in Le pauvre Chrict..., with its

headquarters in Bombi., »nd smaller parish churches scattered
over villages like Timbo, Kota, Biti and Dvindi, The Roman

Catholic Church in this region owed its success to the
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determination of Bishops Vieter, Vogt and :r-a.ffin.h Usually,
once the Cathelic Mission had become well implinted, the tendency
was for it to seek to protect its properiy, butiress its mission
and silence those who oppose it. Inevitally, the Cathelic Church
became involved with the colcenial a2dministration to the point

where it was accused of complicity with the latter.

Although the missionaries arrived in Afzice before the
colonial mastera,s the foruer found themsclves more or less
obliged to work with the colonizl administration. This is
inevitable where both hail from the same countiy of origin as
happened in Fast Cameroon when it was colonised by the French
from 1916 = 1960.6 Thus the miszionaries were, in some respects,
not very different from the colonizl aduinistrators , in spite
of the apparcntly honoursble role they were supposed to play as

evangelists concemed with saving; the Afriesns' souls.

Relisious Form and “tructure

By religious foim =i structurs we reler to dogmas, rituals,
policies, treditione and opvrnisations of the church., Mongo Beti,
in his novels, satirizes the form and structure of the Roman

Cathiwlie Church.

Mongo Beti attsacks the relirious practices of the Romzn
Catholic Church, Take, for example, the protagonist's

reflection ir Ville cruelles
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Qu'était=il besoin d'sller se mouiller la t8te

d*un peu d'czu, 4*-ller s‘agenculller aux pieds

d'un prltre, d'4ller avaler wanicite de pain

sans la mfcher, pour croire on Dicu, il (Banda)

le demnandsit? (VC, 154).
Baptism and Uoly Communion sys hrre proocatea as if baptism were
simply wetting the hcid with 2 few drops of water; snd ss if
commnion were simply 2 mattor of swallowing z crumb of bread,
In f:ct, baptism symbolis s the set of identification with Christ
while Holy Communici is & eelebrrtion of the Loxrd's Supper, the
broad symbolising the bod) of Christ and the wine His blood shed
on the Cross of Calvary to save mankind. Nevertheless, the manner

in which Banda pictures thege sacraments scems to supgest thnt

Beti's =2im is to contest the symbolical mecning of these rituals.

Tonga ncts as » surrognte of the author when he condemns
baptism outrisht;
Pt nos ancftrs gui erovaismt le:,u‘:t..'-.:*;:‘i.: in bieu,
quel baptlme svsiont-ils rega ceus-17,.... I1s

eroyaient pourt=nt cn Jieu,.., Jon, 1e baptéme
n'a ducune impertancr ..., (¥, 121,

in le roi miraculd, buptiom is ridiculea when Yosifa offers

his niece, the dyin;: Thicf !ssowb: onuscusg., #n cxtrewe unction
by pouring bowls wunon bowls of watl:r on hin, rnd reperabing
comically the words that =ecconpuny Lhe 2-.iliolic baptism, As

the narrator notes:

ses 1a vieille =2¢ gaisit d'un sovelet.,, e
remplit d'ecnu avee ance fifvrouse h?te, le
brandit ¢t le déverss sur la ttc owisonnante
du malade, tremblant, r&pftant plusiecurs fois
la formule rituelle, comme pour nivn se
convaincre qu'elle 1'avait vraisent Laptise,
Aprés avoir vid€ le premier gobelet d'eau,
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support of Landa when the latter diomissus these practices

Mais lc catfchisme, la messe, le chapelet, la
confesse, les pridres du watin et du soir, ot
leg autreos lubies, E,quoi diantre ccla rimait=117
(ve, 154).

The term "lubies" zetually devalues those sacred acts, By

roeferring to thege practices as "lubiesY Beti ie, in fact,

questioning their rclevance teo the worship of fod.

Confession is subjected to Beti's sniire in Le pauvre

Chrizt de Bomba., After twenty years'! stay as & missionary in

Bowba, Father Drumont is ignorant of the iliicit sexual
activities ravaging the sixn se¢t up by him. and yet he presides
over confession, 1t is e¢lear, thereforc, that the converts fail
to confess sincerely before recoiving the Holy Communion., Throueh
Denis's naive and ivonse remarko we ocrcelve Beti's derision of
confession, Denis obscrves, for instance:s

e Je peux bidcn communics sans it Aire confesnd,

gua'iotece qui cmpfehe? Dieuw qui scit tout et

gal voit mwon wepentir me pardenncra bien, (PC,142).
Denis appears to argws that nince Jod is omiscient he is capabdle
of knowing when an individzal has repented and gront him
‘remission of hig sins, 'Thus, it is not nscesszry for the
person to confess to & follow humon beinz, Eeti condenns
confcesion, probably, brecause he recognizes the missionary's
ulverior motive in all this: he, the missionary, uses such
religious practices to hoodwink snd sabjugnie the nrive
Africcn, Beti stales this idea clearly in his essay, "Le

pauvre Chrisit de Dombe expliqué™:
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ees Je montrai dc 1o répugnunce % 1'Cgsrd de 1a
confeasion, dc 17 dircelion, =t de toules les
mthodes de viol des consciences 4ui avilissaient
manifestement les adelogcents noirs, mes camarades,

rhe narrator's p.rody of Latin lituryy in Ville cruelle

reveals Beti's rttack on the Shristian mode of worship:

Ils récitziont 1e ehopelet, tous -nscmble, hommes

et {emmcs. (n w'entondait e Loz mots... H888ria,..

critia.., Y orvua... UHaria.,. Oretis... Y€susg

on ne pouvait nus purcevoir co qulils dispient au

milien, C'cat sculrmont sur 1les wols Karia, Gratia,

Yésus, qu'ils prenaicnt plaisie % epuyer, Ils

n'articulaient ~ s 1 reste, (v, 136),
Probzbly, the worshippers' incomprehinsion of the Latin liturgy
is responsible for thcir comic articuloation of the prayer. It is
ironic that an alicn loan . unge = latin - unkiaown to the natives
here serves g the wedium of pr:yer, bSeti zppesrs to question
the velidity of such = prretic~ when on= 2docs not even understand
whnat one is trying to s-y to lod. 1In otnir words, no communication
actuzlily tekes place, The narrator further observes:

Cctte pridre, uirsi ricitd, ressoumbloit R un

chant ftrrnge, unce mdlopde fundbeo, ennuycusc

et triste ot 1- nfu plizmos ausictle reviendrait

indéfiniment: cels exdait une wibi nce propice

au sommeil, (VC, 156),
I'he caricature of the prazyer is patent in “ccln crfzit une
ambiance propice ~u sormmeil," Sleep is lunlimount to lack of
concentration and participantion. And yet according te the
narr.tor, here and there is found “un houwme assoupi.” (VC, 156).
Many in the church =are sleeping while Lalin liturgy is being

recited, The Latin proyer is, thus, shown as o useless

sxercige since it scenms to be devoid of sny purpose, The fret
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that Beti makes a mockery of Latin litur:y omerges in banda's
parody of Latin chorus + sung in the church (VC, 158), ¥From
Banda's remark, even the catochist admittod "qu'il ne le savait
pas," and added thet "go a'avait aueuns import: nce,” (VeC, 158).
Therc is a clear intention on the part of Ecti tc strip the
Roman Catholic method of worenip of its zoiuon 4'8tre and, thus,

make it Zppear comic and uscless,

lonzo Beti is net lone in deeryin: the nzoner and medium
of wurship in the Cathelic Church =8 =zsisuviished in the colonial
era, Claude Wauthicr obs.sved th.ot in tae coxly 60s many
Africans werc raisin: the problem of liturgy -ad nlien liturgical
language. For exzmpl , llarc ~la, in a toxt published in 1963
felt that the dilenms freine Christiaznity in Africa was duc to
the missionaries' nbstincic disire to “wro wmnise the Africans,
He stressed the neoed to indigernize the liturpy znd theolopgy.
Dnzelbert Mveng contended like Tla th.t 'L'ifrigue chrdfticnne
devenue adulte doit s'rmdrrsscr X Dieu dwns un lengage qui est
le sicn.-"a It is possible trnat such protost veices ineluding
Beti's provol.d iin chegnges olfceted in the menner and medium
of vorship in the Catholic Church in the posteindependence
Camcroon snd other emergent | friean states. 1ndigenous
lznsuspges have long replaced Latin, French or Jnglish as the
language of worship in mary ‘atholic Churches in Africa
thonks to the constitution on Liturgy promulgrted in December,
1963 which =21lows the [ fricans to worship in their own language

"dons les messes cf1l€ords nvec le concours du psuple."g
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''he Roman Catholic Church is attacked for using its
religious tenchings to heodwink the Africanz, instil fear into
them, and subsequently subjuscote them., s, the doctrine of
chastily, the awakening of a scnue of gili, nnd the idea of
etermel damnation intlucnce bDenig's peliviour in Le pauvre
Christ.... Tukc, for cxsmple, the mental toriurc Denis
undcerypoes beczuse of hig feer of damation 28 ¢ result of his
fornication with Catherind. ‘he puilt-riddin Denis cannct have
his jcnece of mind till e finally confesuece ihis "sin" to Father
Drumont, and is gronted ~basclation, Like benis, Bonda in Ville
cruclle suffers mertal torture, DBut unlikc benis, Banda's
ariges more because of his self-pride toun becsuse of morgl sguilt,
As the narrator rcwm-rks: "C'Ftait beaucoup moins une question
de morale que d'amour-propro.” (V2, 172). Uhilc contemplating
to steal the late Foun® s moncr, "dcux viix parlaient en lui."
(vCc, 180). He recogniscs vne of the veices as his own dissuading
him from stezling the money, -nd instesd to struggle bravely to
get his own. '™e other voice is the missionzry's and that of
Banda's mother, who belicves in the missionsry. The Christian
doctrine, "thou shalt not covet thy neighbour's property" as
well =8 the fear of sinning cannot restr-in the anticlericel
Bande, unlike the gullible Denis, The narrzter notes: "Mais
Bande ne 1'Scoutait pas, cette voix, il ne voulait pns
1'¢ntendre,.” (VC, 180)., FHe succumbs to his own veice which
appears to give him 2 sense of human dimity o8 opposed to the
missionary's voice which does nothing but intimidate and subdue
the African, stripping him of his identity. while in Ville

crucllie the satire of the dehum-mnization of iiricens by means
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of the religious teaching of ihe Zoman Jatholic Church is
achieved through the use of conflicting thoughts in Banda, in

Le peouvre Christ,.. , it is achieved through the use of ironie

contrasts, It is ironicul that Zachari:, ¥ither Drument's cook,
lives in immorality ~nd filth, 2nd never for one moment does he
think of the conscquencrs of sinning whicii is eternal damnatien,
according to the missionary teachingg whoreas the naive Denis is
beside himzelf becouse of the fact that he has committed the sin
of fornication., His naive fear of damnation cnatles the reader
tc perceive Mongo Yeti's intention to altack ihe negative impact
of Christian teaching on the innocent Denis, who zppears to
represent Africa paralyscd by the fear of licll, The fear of
damnation inculented in Denis prevents him from seeing things

a3 they really arc. dben his beloved mister, Father Drumont,
swldenly decides o - vonden rnis wission in Jfricc, he goes back
to lurope without crring to rvhibilitats his durvotled servant,
Denis, or to encure 2 promising future for hime In this way,

he condemns Denis te en uncertnin futuce (lkais contemplates, at
the end of the novel, takin. refuge in 2 Greck merchant's house

as a houseboy).

Banda‘'s criticism of Father Kolmann's scimon in Ville
crucile stems probably from his perception of the latter's
ultcrior metive, s o missionary, which is to facilitate the
work of the colonial authorities. The paruble of the Good
Samaritan is analyscd and discredited by Bandn, who acts as
the zuthor's surrogate, Wwhereas, from the Christisn standpoint,
credit is given to the Cood Samaritan, as [ur &s Dbanda is

concermed,
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¢'cst plutbt 1'homic qui avait 1€ 2ress et

blessé par les bendits qui préGentiit le plus

grand int’rlt dronctique, 1o plus de possidilités

émotionnelles. (V2, 161).
danda scorns this parable be=use he thinks there is nothing
cxtraordinary in rendering help to the injured in his own
culture, Wc terid not tc endorse Banda's criliciem here when we
conzider that Father ¥olmsnn quotes this Ziblicnl lesson to
illustrate the Christian doctrine of showing love to one's
neishbour, in which case, the eredit risitly goes to the Good
Samaritan who demonstrntes prictic+l and sinecre love to the
victim of robbers. However, in a sense, [anda's eriticism is
relovent. Beti makes us sce through Banda's cyes the church's
use of religious teaching to soften the Africzn people and
render them manipul-ble. 1In foet, by prosching this sermon,
Father Kolmamm is orly ~reprzing the moadl to tarn these

Africens into colonial ~wente to betray their cempatriot, koumf,

In Mission texmin’c, Zmsbe wnd his Lricnds m ke fun of
Christian precepts. [or exainle, althou th Lae nible does not
recutdicnt e.ceesive drivcsing of sleociaol Liese young men of Kala
clazim that the right way to ‘'eaven is by encouraging your
fellow man to get mors or less intoxieatod. (M, 59). A
parcdy of Christian teachiny and precepls cmerges in the
dislogue between I'€trus rils-de-lieu and Yohonnds le Palmipdde:

. < ”
Saint Yohann®s de tala, reprit lo gizcle en écho.
que.-/sic/ we commandes - tu de ruirve si je
veux aller au ciel?
- Trds vien, PEtrus i ils-de-Dieu,..,VYoici
deux ordres gue tu devras exfcuter

scrupuleusement si tu veux mériter le ciel,
Premiérerent,..Diss
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‘Premidrement'...

- Premidrement'

- Accourir chague fois que tu w'uppelles,..

Deuxidmement.. .. Kemplir le vorve de notre h@te

chaque fois qu'il serz vide,,. a.€1,..

Comme au ci téchisme, Fils-de-bicu répétait

docilement chaque phrase. Je Le bfnis mon fils

au nom du ptre et du Fils-termina Yoherunks le

?Ellnipbdc zeec une sutisfaction emphatique et

en esquissant le geste de la tufiictien,

apportant une drBlerie irrdsistivle dans la

parodie du missionuaire, (i1, ,0=57),
Mrourh mimiery the ovrisinal version is uisterted or caricatured,
Thereflore, the dizlogue offers a poor imitation of the missionary

and his teaching, the object of Beti's satire,

Beti condemns al=o church wedding, whereas church wedding
is supposed to be "le scul sacrement" thut renders "1'union
sclide et respectable” (P, 1,0), and presupposes a monogamous
marriage, what obtains in I.c pauvre Thrist.,.. is that the
converted Africans readily consent to wou 1l lhe church, and
thereafter, turn polygamcus. In this way, church wedding is

indirectly discredited,

In Le roi miracul€, leti sneers at chusch wedding through

Bitama's frank but cynical remark. Bitama, having witnesgsed
Medzo defiled by Kris denounces the vanity of church wedding
especially as his fricnd, Palmiceri, describes Mekanda's
wedding to Medzo as "1lr sacrifice qu'unc jeune vierge fera
cette nuit & son amant de son plus beau trdsor. (MM, 250).,
The term “vierge" is ironical because Medzo is no virgin,
and this implicitly devalues the whole pomp and ceremony of

church wedding as Litama tells Palmieris
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EBeti's digregerd for religious form and structure clcarly
emerges in his condemmaticon of religious syibols such as baptism,

his paredy of Latin liturgy and his denunciation of church wedding,

Christianity and snimism

Chrigstian evangelism in Africa has been envisaged as 2
refuge for Africans rated spiritually empty by the Whites. Beti

denounces this fallacy.

Beti's novels point to the existence of African traditional
region long before the a2dvent of the misgsicnary. For eXample,

Banda remarks:

Sa soeur Zﬁw talior's sisler and Banda's mothaé7 ge
comportait comme si la religion aveit & une
¢hose nouvelle... Tt leurs ancétres, ceux gui
vivaicnt dans un pays oh il n'y avait pas

encore de Blancs, ni de Boones Jueursg, ni
arégliges, ni dc clochesy leurs snclires avant
1'arrivée des Blancs, cat-ce qu'ils nc cxroyaient
pas en Dieu, eux?.... (VC, 154).

Here, kanda appears to be cchoing Beti's view while stressing

that the tfrican, prior to hia contect with the whitemon, believed

in God and had his own way of commnicating with the Divine,

Drumont in one of his mouentis of selfeinowledge admits
the existence of African traditional reli_ion long before the

introduection of Christlanity into Africas

Ces braves gens ont Licn gdord Uieu sans nous,
Gu'importe s'ils 1'ont adord & lonr wenilre...
en mangeant de lthowme, ou en dansant au clair
de lune, ou en portant au cor des gris-gris
d'écorce d'arbre, Fourquoi ncus ohstirer A leur
imposer notre manidre & nous? (PC, 196-197).
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This revelation from Drumont shocks his interlocuter. Given
Drumont's determination to convert the ifricans to Christianity,
one would hardly expect him vo be conscious of the Africans?
possession of their own religion. This,prouobly,explains Vidal's
shock. bDBefore Drumont's rescunding failure in Bomba, he gauges
the futility of his missiocnary enterprise in ifrica: “P‘urquoi
nous obstiner A leur imposer notre manidre % nous?" underlines
the worthlessness of Christian evangelical mission in Africa.
Drumont goes ons

Je ne m'€tais jomais pos€ la question auparavant,

Pourquoi les Chincis ne s'acharnent-ils pas X

convertir les T'arisiens au confucianisme ou au

boudhisme.... (PC, 197).
Here, Drumont is unwittingly expressing Beli's view: it is not
necessary to impose Christianity on Africens since they have their
own ancestral relision comparable to other religions of the world.
Drumont is indirectly admitting that Christiznity is not superior
to animism, This is alsec implied in his dizlogue with Vidal:

Vidal: Meis qu'est=Ce qui corresnondait chez eux

A notre christianisme®
Drumont: Je n'en zais foutre rien; mais il y a
afirement guelque chose.

Vidal: L'animisme!

Drumont: /ppelez cel: comme vous voudrez,

Vidal: Kt ga oourrait memer au ciel?

Drument: ie mflan wons pas les probldmes,

Ce qui iuporte, e'est de saveir non
3i 1a chose peut mener au cliel, mais
si elle existe., (PC, S0=51).

Drumont eontends here that animism is to Africans whe,

Christianity is to Puropeans, Thus, in leli's eyer, there is

no need trying to Christiznise the Africans,
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The dwindling number of sfryican converts in the Bomba
Parish testifies ta the Africans' abandonmenct of Christianity
after having tested it and seen that it is not superier to their
ancesgtral religion. The sigmificance of ithe decline in the
number of Christians in the Lowba Pgrish is to be seen at several
lovels. Fivst, contyary to the whiteman's expectation, the
African was, in fact, very religious before the coming of the
missionary. 3econd, the Africans' adherence to Christianity
might have been, asz Drumont himuelf reveils, 2 defence reaction.
"Leur adh€sion, toute formelle, au Christianisme, ne serait-elle
pas une réaction de dffense,...?" (PC, 202}, Drumont,probably,
refcrs here t0 the way the African takes refuge in the Christian
mission so as not to be conseoripted, for instunce, into the
colonial ferced latour, when, however, he is safe from colonial
oppression, he abandons the church, Zachzrie puts it bluntly:

lei éﬁt Zibi?, ce n'est pas comme sur la route,

Ici les gens s'en moquent parce gu'ils ont la

belle vie: 1a prix, le vin de palme, le cacco,

ete. Pas de corvde & effectuer sux la route,

pas de taxes, pus ¢'impBte, pas de miliciens ni

de gardes; alers, cux, ils g'en Toutent....

sur la rwuto, les guns esodront que le LTLP.S,

peut les protéger dana certaines circenstancess

mais ici, ila n'ont pus besoin do lul, 1ls se

moquent bien de la religion, 1¢l.... (PC, 132).
Zacharie's frank remark, which echoos Beti's position,
cemphasizes that the african dees not really nced Christianity.
Third, many Blacks were initislly converied,probatly, becnuse
they wanted to gain accecss to the whitemun's gecret. This is

evident in “acharie's remark to Drumont;
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Les premicrs d'entre nous quisont iccourus % la
religion, X votre religion, y scnt venus comme XA...
une révé€lation, une Cole o ils zcquerraient la
révé€lation de votre secrct; lo socret de votre
foree, la force de vos avions, de ves chemins de
feryiees 1o secret de votre mysi®re, quoi! Au lieu
de cela vous vous &tes mis 1 leur parler de Nieu, de
1'ime, de 1z vie €ternelle ete. Dst-ce que vous
vaus imaginer qu'ils ne connaissaient pas déjA tout
cels avant, bien avant votre arrivée? (PC, L6).
The point Zacharie is making here is amplificd by the narrator
in Remember Ruben when he observes that Abéne btecomes a friend
to Father Van den Rietter and that what =2ttrscts him to this
missionary
n'£tait pas sa religion ni ce h€ros, J€sus-Christ,
dont Van den Rietter parlait si souvent et si
chaleurcusement dans ses sermons neis parce
qu'il aimait voir de prds son fusil. (RR, 8o),
The emphasis is on gsining acccss to Western technology as
represented here by the miusionary's sun. lurthcrmore, the
narratof tells us that Van deon Rietter's church members comprise
mainly old women and youny children, whos: fomilies sent to hWim

vautant peur les initicr % s roligion que uour leur montrer

1'alphabet et d'zutres sccrets des Blanes," (RR, 81).

Mbiti and Sorer heve rightly obscrved thzt the Afrieans
agreed to conversion esarntially for matcrial reasons - fear,
bribery and desire to learn the whiteman's s-cxvt.10 Mongo Beti's
quarrel with the missionary is the lattexr's failure to relognilé
the blagkman's major interest in accepting the Christian
religion: 1o gain zecess to the sceret of the whiteman, This
is defined in terms of the technology. This is put quite

explicitly by Monge Beti in "Le pauvre Christ de Eomba expliqué”:
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Mais l'instruction n'cst pas le seul profit
ainsi pay< en monnaic de singe: 1'&vangelisation
est un grand diffscur de tecimignes
occidentales relstives antant % 1o amogonnerie,
au creuscment des puits, et wBmc X i'agricul ture
sans comptcy lcs techniques de domincticn. Le
missionnaire ignore ot doit igorer gquc clest
surtout cet onrichissement-1% que nous attendons
de lui. 11
This oversight on the part of the missionsry is dencunced by
Beti, Zacharie serves ns an effective insirument of Betits
satire when he points out:
Et cepend:nt, les gens changent, 11 ; =2 dix
ans, mfme dans un pays de broussc comme ici,
les gens se¢ laissaient faire, Ils se laissaient
tous bapiiser et traiter comme ci ou comme gas
ils voulaient voir ce que c'était, Maintenant
ga ne les intéresse plus.... (PC, 133).
Zacharie repecats this point to the catechist at Zibi. When the
fail to ~tiin their prim ry ob’ ctive, mony of them
desert the church. "Ils abandonnent la rolixicn, ils courent...
vers 1ltargent.., " affirme Zacharie. D[Dhey desert the cehureh
because the Africans,in cti's words drcom “de n'ftre plus des
vzincus.”12 This cxpleins partly the Alricons' return to
animism, Beii somewlore chnllenges those whe give false
statisties 2s to the large number of Christiazns in the Cameroons
and points out that many “sont restfs fiddles sux antiques

13

croyznces."

Beti argues that many of the early Christisns have gone
back to the ancestiral religion, probably, becnuse they cammot
seec the wisdom in abandoning their tradilionzl religion for

an imported one which iz in no way superior,
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Denunciation of the 1ldea of the Universality of
Christian Principles

Beti, in his novels particularly Le pauvre Christ... and

Le roi miraculd, criticizes the whole idea ol nissionazries

trying to evangelize the Lfricans without respecting the culture
and traditiomal beliefls of those they seek to convert to

Christianity. Beti's aim in Le pauvre Jhrigt,.. according te

Boyinka ™is the demolition of pretenders to culiuragl and
spiritual superiority."qu The missicn of Mather Drumont in Bomba,
of Le Guen in Essazam and of Van den Rietter in Ekoumdoum, seems
to be to strip the ifrican of what he siands for, and impose on

him g foreign culture rated supervior, Here, we find what Beti

objects 1to in missionary activity in Africa,

Beti expeses the incompatibility of Christian precepts and
practice and the African way of 1ife, Thiu is symbolized by the
e¢lagh of two worlde ~ Furope and Africa -~ whose dramatic outcome
is Father Drumeni's departure hack to Turope, the expulsion of
Pather Le Guen from Tssazam, and Van den Rietier's exit from
Ekoumdoum and hisz suddern deatlh. This is asore or less the point
made by Thomas Melcne:

Le pauvre Christ de jomba et Le roi wiracule”
marqués respectivement par la retraite de
Drumont et L'expulsion de Leguen'égiéf,

symbolisent dc leur c8t€ 1'impossible K
asgociation de 1'afrique et de 1'Cccident.

Beti himself has remarked:
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Le mur du malentendu dressé enicc le missionnaire

et ses nfophytea noirs les sé€pare en deux mondes

qui se juxtaposent, nais ne se w8lent point.16

Peti's attack is directed at the alien moral standards,

imported by the church, which are antitheiical to African
traditions, For the bantu people, as opposed to the Furopeans,
there is nothing outrageous in a married man having a mistress,
And yet Africans are forced, though without success, to adopt
the Christian principles of chastity and monogamy. Drumont
reflects:

Comment faire admettre sincéresent le principe .

de la monogamie % un horme d'ici? La purete

sexuelle, l'abstinence sexuelle ieur sont

totalement inconnues, (PC, 203).
Also, fornication is noV frowned at by ihe lFang people. For the
Fang, "la jeune fille est libre de son =oons tant qutelle n'a
pas d‘é’poux."w Thus, Denis realises how inappropriate is
Father Drumont*s fury snd cruzsde against hoving “illegitimate"
babies in the context of the Vang traditionzl scciety. Denis
notes:

Mon pere, p.r cxerple, est catdeniste. Pourtant,

je suis certain qutil gerait 1thosme le plus

heuyreux zi nr~ soeur Anne faisait un enfant avant

d'aller en maringe, surtout un jargon, a gerait

toujours un ;mrgon de plus % 1a maison, (PC, 18).
It i3 clear from Decniz's rem: rk that the lang people see
nothing wrong with unmarried girls havingy bazbies. This is
partly because they love Lo have many enildren and partly because
the concept of illegitimacy is unknown in their cultural milieu,

Drumont fails te apprecinte this and becomes enraged by such a
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Although Denis apparently endcrses Drumont's actions most often,
he is here unwittingly criticzl of this deverend Father's
opposition to having pre-marital babies., Denis does not share
his master's view which explains his detachuent from Drumont.
Denis's remark, "l'odieux de la situation" hus been described as
"an oblique, ironic reference to Drumoni's own interpretation of
the girls' behaviour."18 Furthermore, Deonis dismisges Drumont's
furious reaction as unreasonable and unneceusery, To Denis,
Drumont's relentless effort to combat African tradition is
groiesque., The absurdity shown by Drumont appears to symbolise
the clash between the Judec-Christian tradition and African

traditien,

Similarly, Beti derides the missionary's attempt to impose
monogamy on the Afriean, who by custom is free to marry as many
wives as he chooses. While Fatlu r Jramont imaziines that the
villagers' love for the pomp and ccremony zsszociated with church
wedding explains their willingness to wed in the chureh and soon
after revert to polygamy, the catcchist in Kitie accepts that
explanation as probavly incomplete for he comments sarcastically:

<Mon pérc... il y a peut-8tre d: celmyoui, 1l

¥y a certainenent d- cela., Mais il sewble bien

que ce ntest pas tout, (PC, 58).
This catechist is, possibly, drawing the Falher's attention to
the conflict of cultures which appears to be thc crux of the
matter here, It would secm that Beti wanls to show here that
the Africans' tendency to jettison monozamy &nd revert once

more to pelygamy emphasizes the incompatibility of the
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Judeo=-Christian tradition znd the african vradition, In Le roj
mireculé, Le Guen's insistence on the converted chief Mendouga
adopting monogamy is mainly because of nis zcal to save the chief
from sin, (RM, 167). From the standpoint of the christian
religion, « marric@ man gleeping with any woman other than his
wife is committing & sin., C(n the contrary, the African sees
nothing immoral with such a practice. 1t is in this sense that
Christianity regards polygamy practised by /fricans as reprehensive.
Le Guen's obstinacy leads him to act imprudently: he compels
Chief Essomba Mendouga to repudiate all but the youngest of his
wives, This tactless move plunges the Tssazam iribe into a state
of turmoil., 1t, actuzlly, incites a collective revolt. Le Guen
falls a2 prey to mob action 'nd "nc tarda pas ) regagner la
migsion et % s'aliter," (RM, 199). TIhe disturbenee demands

the intervention of the¢ more pragmatic cclonial administrators,
who immediately arrnype for Le Suen's irmcfer in the interest
of peace and hermony amonz the Tssazam, T[his disorder appears

to suggest a2 clzsh between Christianity and /fricen tradition,

between the iwe worlds - Turope and Africa,

Fongo Beti denounces the disrespect tuwnrds, and the
destruction of, mcnifest: tions of African culture simply
because the Roman Cutheolic Cnureh aims to impose an alien culture
on Africans, In L: ruinc..., for example, we find a catalogue
of African manners and prnctices smothered by Christianity.

(8P, 232-233).

essnous a\vpns df renonecr anx dfs, birn que
nous raffolions du jeuy nous buvions

notre bon vin de palme on nous dissiwulant.
Peu 2 peuy sous prftexte de nous flever



au~-dessus des animoux, i1 Nan den Rietter/
- . . - . 4

s'dtait ingmid X substituer ¥ nos coutumes

s8i douces des ussres extravarints, qui

n'€taient mlme paz ceux de son pays, meis tout

simplement lc produit d€lirant de son imegination

dépravée ou, prut-ftre, de quelguc livre derit

par un esprit morbide, (KP, 233).
It is clear from thc above pasczge that ‘he niasionaries treat
with contempt the Africans (vicwed more or lcus as beasts, "sous
prétexte de nous £lever au-dessus des aniuaux"), and their
customs, The missionaries' contemptuous ailitude partially
exvleins their determination to wipe out African customary
practices, dilliamscon's obscrvition about Christianity among
the Akan can be gencrsliged to other Africen societies,
According to him, thc objeet of the missicnary wes to turn
converis away from their trrditional lifc Lowards what he, the
missionary, considers to be the civilized and superior mode of
w0rahip.19 Mongo ¥Feti eritizes the Christisn missionaries!
attitude to African traditiorns. Illonge Bevi, in la ruine, e,
estzblishes a contrast betuween Western ond african cultures,
In the words of thr nnrrator:

Jo lie Jongleur allait bientot lui /Ven den

Riettez? en fnire honte, les truditions en

honneur dsns son pays sont.bion plus bestirles

que les nfiress ne dit-on pas que la rapine,

le viol, le¢ meurtre de vieux parenis dont la

longfvite retarde le moment d'hériter,

1'abandon de nourrissons innocents, 1'usurpation

de terres, qui ne sont chez nous qu'sccidents

rnres, font 1h-bag partie de 1la vie guotidienne?

(rP, 233, See also, 232).
Beti's aim here is not to paint an idyllic image of Africa

and its eulture. FHe wants to drew our attention tc the

socizl vices in the Western world which haive become more or
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less endemic and which arc worse than those proctices in
Africa rated bestizl and barboric by the missionaries, Beti
appears to say: "how can people from such an immoral world come
to Africa pnd deride the blaockman's culture which is relatively
modest as ooposed to the ceeentricities ('usages extravagents,'
R’y 233) of the Western world?" In snort, Beti denounces the
missionaries' mistaken belief that the African culture is

inferior to the alien culture peddled by Christianity.

The brand of Christianity professed by BLeti's white priests,
beczuse it is not in consonance with African cultural norms,
leads directly to ndversec consequences: this type of Christianity
tends to break up family tics, destabilizc clens and villages,
provoke conflicts in the community, (P2, 3L) znd this is
precisely what atiracts Beti's criticism. llor example, in Le

pauvre Christ... , the ban imposed by PMalhcr Lrument on Christians

mixing freely with non-_hristi ns cuts across the African
principle of "la cermmun-utd du sang" (rol-tionship by bloed or
consanguinity) as Uncle lema puts it in llission terminde (MP, 12L4).
The church is indirctly trying to daaslroy ithe community spirit
amongst africans, Ilronically, Drumont's action here exposes

him 28 being bnsically un-Christinn for =tficr 11, Christisnity

advocates loving onc's ncizhbour as oneself,

Secondly, Drumont's disruption of the trrditional dancing
at night on the first Friday of the month (regarded by the
church as 2 day of penance) (72, 77) amcunts to flouting
traditional African culture, In La ruine... , Van den Rietter

also sets out to disrupt the villagers! doncing: "c'est vrai
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que ncus lul avions obéi of renoncd A danser lz nuit dans la
cit® mfme." {RP, 232). ‘The dogwedness with which Drusont Tights
agningt the Africans' dsonecings ot nisht lends him to adopt an
abgurd atiitude which attracts Betits Iroay. Urumont's violent
destruction of the dancers' musical iastruanents amounts to
denying the Africrar his cultursl identity. Thisg is implied in
the remark made by sn african at Fvindi:

~Mais qu'cst-ce gue nous ferions, mon Péve, si

nous ne dansions plus. Vous nutres, vous

avez des automebiles, deg avions, des trains...

Hous n'avens gue coaoln, danser. HE vous voulez

nous empfcher de dmmserl Ww'esi~co gue nous

ferions % 1n place? (PC, 80),
Drumont's contention iz thot if these villagers cease ito dance
they will go to Meaven, by reducing the cssence of Christianity
to the injunction "Me plus dunser" (PO, 80), Drumont cuts a comic
figure here, Sacherie's cynicnl Frankncss ig an instrument of
Beti's satiricgl irony. fTake, for example, this dizleogue
between Denis and Zachario:

~-Pourquoi veut-il leg emplcher de dinser,

du moment qu'ils ne sort pas chrdtiens?

Le premier vendredi du meois, tu parles!

Ils s'en moquent, les gars,ici.,..

- Je croyais gu'il s'dtait ass22i, ton

prétre. Im fait i1 est toujours aussi

NervelX....

- Tu devrais lui dire ga, qu'il est trop

nerveux et qu'il devrait 8'assagirv. (PC, 72).
Drumont, cccording to Jacharic, should bhave beon wiser not to
interfere with the Africins' dancing. In short, Zacharie
condemns outright Drumont's action. He even tries,

unsuccessfully, to dissuade him from disrupting the dancing:

Mune telle expédition n'east pas prudente,” Zacharie tells him.
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(PC, 7L4). 2Zacharie condcrms Drumont's impetucusity, irascibility
and imprudence, =11 of which irorically contradict the Christ=like
image naively a2ccreditcd to him by Denis. The fact that Drumont
is told that the netives concerned here sare not Christians and

he s8till procecds Lo desiroy their musicul instrument highlights
his dctexrmination to combat African tradiiion., PBeti attacks the

church for attempting to cfface African tradition.

The pertinent qucstion at this point is whether the object
of Christian missionary teaching is to c¢strange the African

from his roots since the missicnaries are scen to be fighting
against Afriean customs whilst imposing western culture on the
Africen., Kesteloot hes wyitten that:

le missionnaire ne comprend pas 1'indiglne, il

veut lui imposer sa religion et sc morele, et

il traitc avece mépris 1lcs moeurs et croyences

ancestrules,20
The problem is less a matter of understanding the native (since
that is the luast of the missionary's procccupction) as
treating him as & sub=hunan specics bound to accept the priest's
"superior” religion #nd civilisation, this explains to a
considerable extent th. misusionnry's disregord of Africans’

traditional culture,

Le pauvre Christ dc¢ jomb: ruiscs tie question whether the

Christian religion, in toemao of its docirinc and prazetice, is
really meant for Afrienns, Letl here resorts to Denis's
ingenuous viewpoint, The "innocent" narraior, Denis, bewildered
by the foilure of his magtcr, Father Drumoni, reflects on the

qucstion of the evangelisation of Africans;
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Moi aussi je commenc: d me demander si le religion
chrétienne convicnt vrsiment aux Neoirs, si elle

est bien faite A notre mesurc. Je le croyais
fermement, puisque Jésuse-Christ a dit 2 ses apBtres:
fAllez et annolicez 1o bonne nouvelle aux peuples

de la terrc,.. ' Mais maintenant je ne sais plus...
'*Allez et saunmoncez  la bonne nouvelles.., ' I1 1'a
pourtant bien dit, J/sus-Christd Je suis ceriain
qu'il l'a ditt [fmc que e'est fecit dems la
Bibleb.... (PC, 245),

Denis, of course, is not wrong for Jesus did szy sn to his
disciples: '“Allez par tout le monde, et prfehez 12 bonme
nouvelle & toute 1z c:]:‘e’-:'j.'t:ion."’2‘i what benls is not sure of is
the relevance of this to Afric: when the approsch is as dogmatic
as Drumont's, Le Guen's and Van den Rietterts, Were the approach
of Beti's missionaries as pragmalic as thai of his colonial
administrators, the insdrpistion of Christirnity to Africaon
conditions might not h:ve econstituted food for thought for Denis

or for readers of Beti's novels.

Vidalts cynical but precticrl proposition to Drumont is

pertinent here:

Dans la penséé du Christ, ce devait #tre une
religion universelle, non? FEt ce n'etait pas
un imb&cile, le J&sus~Christ: il devait bien
ge douter qu'il y avait de par le monde deg
gens qui avnient des moeurs A eux,.,. Pourguoi
ne pas faire un christianisme A 1l'usage des
Noirs? Un christisnisme.....ol la polygenie
serait autorisée... oh la purctd sexuelle _
ne figurerait pas en téte du cortdge des R
vertus? (rC, 20h).

However, Beti's priests, particularly Drumont and Le Guen, are
too intransigent in their conception of Christisn evengelism

to embrace Vidal's realistic views. Thoy, like the Abbe Nioka,
contend "qu'on ne doit infdoder la religion chré%ienne_é autune

culture."zQ
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At the conacicus level. Drumeont cecosnizes that Africans
are a people with & specific culture and identity, and therefore,
cannot be easily shgped into any form, [his is implied in
Drumont's szrcastic retort to Vidals

Vous qui ftes amateur d'art,prenez donc un vase

déjA cuit, essayez de lui imposer votre forme X

vous et venez m'en dire les nouvelles., (PC, 50),
Yet, ironically, the same Drumont is delermined to destroy
African culture and force the Africans to adopt the
Judeo~Christian tredition, J3eti satirizes this idea of trying
to universalize Christian principles. Vidal, the young
administrator, points out:

Fvangéliser lec Noirs, Qa serait comme de

vouloir irposer X une vieille warpoulette

la forme d'une amphore? (PC, 50),
It is implied here that if the /frican is alresdy formed and has
his own vision du wonde, trving to christianise him in Drumont's

rigid and illusory way appears to be an impossible task,

wWhat Beti objects to iz the church's view of
evangelization of blacks as synonymous wiih effacing all
aspects of African traditional culture and replacing them with
Buropean trends, Mineke Schipper—de Leeuw has observed that
the missicnary "semble souvent avoir confondu ls culture
occidentale avec 1'évangile de Jéhus—Christ....“23

One might argue that this is inevitable since the
missionaries' world-view is based on the Judeo-Christian

tradition, Nevertheleas, Beti's missionarics sre, on the

whole, Puro-centric in their identification of Christianization




with Westermization, After all, as Vidal earlier observed, the
Africans might be christianized without being alienated from
their roots. This ie obvious in Africa of today: many of the
African customs frowned upon by the missionsries have been
revived, and arc rospectoed Ly many prescni-day African Christians,
This jdentification of Christianity with Western culture, coupled
with the representation -f Jecus Christ and other Biblical
figures as whitcuen (as Drumont confesscs: "coux d'ici me disent
souvent,,., 'tu n'eg qu'un Blanc,,. Bt Jdsus-Christ, est-ce que
ce n'ftait pas un llsnc ausazif’ (PC, 203) leads to the African’s
perception of Christianity as the whiteman's veligion. This is

the conviction of lLanda in Ville cruelle, Denis in Le pauvre

Christ..., , Kris and Fitama in Le roi miraculd, and Abfne in

Remember Ruben, These characters recall QOyono's Toundi

who equally wonders if Christianity is really suited to African
conditions., Beti, like Oyono, perceives the inadaptability of
Christisnity to African situation. Beti accuses the Catholie
Church of trying to impose the whiteman's religicn on Africans,
His attack on the church in this regard recalls that by Ezckiel
Mphalele who contends that the church is white end preaches false
fraternity; that it is nothing but the symbol of Western

l’ly']ma:u."isy.214

What tends to justify Beti's denunciation of the idea of
the universality of Christian principles is the return of many
African converts to African culture not only in Cameroon but
also in many other parts of Africa. Another pointer to the

validity of Beti's accusation is the proliferation of sects
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(about five thousand of such sects exist in Africa as a whole)s
almost 211 of which hsve emerged from the prostestant churchesg,
cnly iwe or three from the Roman ¢atheolic c¢hurch a2nd probably

25

none from the Crthodox (hurch,

The multiplication of sects in Africa tends teo imply the
Africons' resentment of ndissionnry Christianity with its
connection with colonialism and westornization. In the words

of Mbiti:

Whatever clse might be g=2id in gZenersl about
the independent church movements in A4frica,
they are, in their own ways, attoupts by
Afiican proples to 'indigenize'! Christianity
and to intcrpret and apply it in ways that,
perhaps spontaneously, render Christisnity both
prectical and meaningful to them. 26
Farthermore, none of these sects has originated from the
Orthodox Church in bLithiopla zn? Lgypt, U twe major areas in the
pregent day Africa wherce Christianity can e rightly said to be
"African", indigenous and traditjonal,“? aince 1t has been
gsteeped in the history znd tradition of those who profess it
there. Writing on the situation in the Jamenoons, Bureau
obgserved thiut a Christinn wan regarded there zs one who has
jottisoned ihe ancostral tradition. Many customs were
discouraged by the Christiin missgionaries. A cultural vacuum
was more or Less orcated by Christian eveangelization, A
prelate remnrked that the Christian misclons produced
. . 2
Christians lut life robbed them of these Africon converts, 8

This undermines the myth of the wniversality of Christian

principles,
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Beti demolishes the idea of missionuries trying to impese
Christian prineciples on the Africans roguzrdless of the latter's
culture,incompatible with the Judeo=Christicn tradition peddled

by Christianity.

THE MISSICNARY

The missionary in colonial Africa hus been satirized by
several African writers. 1t appears, however, that beti excels
in the satirization of the white missionaries, 'There is
practically net & novel of Beti which does not contain an
indictment of the Christian missionary, at least at the implicit
level, We intend to focus here on the various aspects of Beti's

attack on the missionary.

The Missionary's Crllousness

One is struck by thr cruelty and insensitivity of the
misgionaries who appear in seti's novels, EDeti denounces their

reprchensible traits.

Take, for exsmple. Drumont's impaseivity to the
pleadings of the old woman in Timbo to be exempled from the
payment of class ducs snd allewed to partzke of the Holy

Sacrament, As the narrator in Le pauvre Christ,.. observes:

ees €llc [The old woman/ a #€latd cn sanglots

et les larmes lui ont coulé sur les joues,

Je eroyais que le R.,P.S. finirait par l'exonfrer,
mais il ne 1'a pas fait. I1 a simplement
recommend€ % la vieille femme de harceler ses
psrents jusqu'd ce qu'ilss':'pa.;{ent le denier du
culte.... (PC, 33).
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Denis's remark "Je croyais quc le ..0.5. finirait par 1'exonérer,
mais i1l ne 1l'a pas fait" betraye Denis's sympathy for the old
vwoman as well as his wnwittinz dctachment from his beloved
master. Denis's initinl ncutral remark, "on voyait bilen gu'elle
&ait pauvre: elle portait une vieille robe loqueteuse et
crasseuse" (P2, 38) tunds to indicate that the old woman has

a genuine case, and therefors should elicit the Father's
sympathy. However, Lrumont does not sympathize with her, Father

Drument's behaviour here portrays him as basically un-Christian.

In Remember Huben, Abfna vefers to Van den Rietter as "un

animal dangercux." The fzet that this is an apt deseription is
confirmed when Jo L¢ Jongleur is tortured by this Reverend

Father in la ruine.... As the narrator puts it:

veele missionnaire plongea brusquement sur les
hanches de Jo Lo Jdonelous,saisit X pleine main

ses testicules qu'il cc mit tantdt B presser,
tantBt X tordre pour arracher des aveux A son
prisomnier I€jA tortursd cruellement par sa posture
et par les licns qui lui sciaient ou broyaient les
membres. Ia pruncllc chaviréé, les 1d¥vres
retournfes par 14 doulcur, le militant rubéniste
poussait des hurlements d&chirants, qui exprimaient
e souffr-nec intolable, (RP, 1&9).

Van den Riettcr's cruclty is highlighted here by Meongo Beti

in order to indlet the misnionscey,

The missionary's cnllous treatment of his servant
appears to be confirmed by :iongo Beti's own personal
experience. As Beti says:

Tout jeune gargon, j'ni ¢t€ marqué par mon

sé€jour dene plusicurs €tablissements
missionnairce oh lcs cxpressions.que 'sale
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vigs, ’ 5 5
ndgre' ou 'affr.ux n willea’ ' Ruiont pas
rares dane los €Chanres des religicux blencs
avee leurs employ@@ ¢t leurs Al2ves neirs. 29

Toundi in Oyono's Unc vic de boy notes that his master, Father

Gilbert, treats him "comme un petit animal fnmilipr.“30 This
animal image is revealing: it suggests the brutal treatment
Toundi receives from his master, Antoine, = character in

Turnbull's book, Thc Lonecly African, has rightly remarked:

I have scen the roverend fathers stub their
cigars out in the food left on their plates
so we shall not be able to eat it or trke it
home, They zre a heartless peocple and think
only of themselves, 31
Like Beti, Antoine h.os cxperienced the missionary's cruelty

which he sets out to castisate here,

Mongo Beti who detists injustice denounces the callousness

inflicted on the African by the white miscionary.

BEvangelization: An Instrum nt for Enslaving Africens

In his novels, particularly Le pauvri: Christ.., , Beti

accuses the migssionnrics of intimidating and cxploiting
Africans., In thig wny, the missionaries contribute to the

enslzvement of Africans by the colonial authorities,

Mongo Beti in his article, "Le pauvrc Christ de Bomba

expligué™, describcs the missionary activity in Africa as an
attempt 2t "déportation morale.” As he puts it:
A une &poque ol 1¢ Hloir, sujet frangais,

s'exposc % la prison en Afrique ou A des
sarcasmes en France, s8'il osc prononcer
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le mot indépendence, Liintorrosation sur

1' Srangdlisntion missionnaire cowne auxiliaire
de 1'asservizsemsnt des Afrienins ost Le sujet
méme du 'pouvrc Christ de Bomba', 32

The Misgionavy's I'vosclytiwm and Jupcrievity Complex

The mingionary foely suprrior to the African whom he sets
out to convert snd dominate, Xeti attacks the wiegionary's

attitude znd brohaviour towards his African converta.

in Le roi miriculd, Te Guen achivves kis sceret ambition

as a2 missionary. The missionary's ambition to dominate Africans

{78
2

g shown in Le Guents desire to nonvert Chicl Esscmba Mendouga,
an action which appunrs to symbolize European supremacy over
Africa as Le Guen frinkly adwmits, The conguest of Africa, to
Le Guen, is a mark of "1a volontd de puissance de 1'Furape
triomphante (BM, 27). owewcr, instead ol conguering Africa,
Lo Guen ip defeated and ejected f{rom Essazem. Chief Mendouge
returns to the practice of polygamy. licti attscks the whole idea
of converting an African chief to Christianily, snd morcover,
imposing monogamy on thig African chief married to 23 wives,
Beti uses Legqueux, the colonial administrator, to condemn

Le Guen's unrealistic project. Legueux describes Le Guen's
ambition to convert the chicf as an "entroprise insensde,”

(RM, 232). Le Guen's cxpulsion is 2 way of cutting him down

to size,

Beti demystifies the missionary in order fo show that the
white priest is neither superiocr to the African nor has he the

right to convert, subjugsate snd dominate him.




va

The Miasgionary's Fxploitation of Hiz Converts

Leti's novels show that the miggionorics expleit their
African converts through various ways such cg the imposition of

fees and fines., HMongo beti dencunces this type of expleitation.

The eoxploitation of Afriesns by the missicneries 1s
described by Jo Lo Jonglcur in La ruinc... in the following
words:

Au début, ils fihe missionarieg/’ brondissent
la Bible ot nous autres nous /the African§7
avons la terre, Cent ang aprés, c'cet nous

gqul brandissons la Bible.... =t cux ils ont
la terre, notre torre. (RP, 312).

Beti, in his ¢ssay, Main bagse sur le Someroun, attacks the

missiontry:

Me propre oxpdrience d'enfant me [cit penser

aujourd'hui que ces spi-disanl megsagers du

Christ s¢ voyaient bien miocux on descendents

de Robingon Crusod (nvironnds de hordes de

Vendredis airicaing au cannibalisme mal

ravale, 33

Drumont who oypleito his porishioners ironically remarkas

"Da moing, nous Ehr_-- Christisn missiong? ntavons pas institud
de travaux foredm,” (FC, £3Y, fThua, hc implies thet the

migsienaries, unlike the colonial authorities, do not extort

forced labour.

We perceive Twbti's ivenyv vhen Vidal unmasks Drumont's

salf-delusion:
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- Que vous dites, mon pere, quv vous dites!

Vous leur declarezs 'venez travaillez » 1la

mission, sinon, vous irez en enfer.' Lst-ce

que ce n'est pas une contrainte pirc que

toutes les contraintes du monde? (TC, 53}.
The satiricel voice of Teti cmerges in Vidal's sarcasm. Drumont
is shocked by Vid-1l's words, This is obvious in Denis's
reportings “comme s'il se rdveillait d'un mauvais r@ve, le
R.PeS. 2 soupiré brusgucment...® (PC, 53). Vidal's primary aim
here is not just to indict the missionarvies but to dismiss their
false claim to being better then the colonial zdministrators,
Morcover, Vidal insinuntes here that both the missionaries and
the c¢olonial adwinistrators play a complementary role as far as

exploiting the Africazng is concerned,

The lissionarics =nd the Sixa

Each Catholic Mission in the Southern Comercons has the
institution of the sixa, 2 kind of hegtel meint to prepare young
betrothed women for their future role as Christion wives and
mothers, The duraticn of this trainin; varics from two to three
months, Althoush the Githolie (hurch cxtols the virtues of the
gixa, some people have rescrvations about it. GLeveral
Froncophone African writers have attacked the sixa. For

example , Ferdinand Oyono, in Une vie de boy, mzkes an ironic

reference to the sixz ns o fertile ground for the cxploitation
of the African women, This is what Toundi's observation

impliesi
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Aujourd*hui, le pérec Vandermayer est rentrd

de la brousse, 11 & amend cing femmes =

chréticnnes.... La Sixa compte cing

pensionnaires de plus, 8i elles savaient

les travauX qui les attendent ici, elles

seraient restfes avee leur marit 34
Monge lcti, too, cocndemns the practice wiwreby engaged Christian
women are kept in the sixa for about threc months before being
allowed to be wedded to their fianeds. Ine primary goal of the
sixa which is to prepare these girls for their futurc role as
Christian wives and mothcrs turns out Lo be an exploitation of
these young women. Beti's denunciation of the sixa, hewever, is
somewhat different in the sense that his is & complete indictment

of the church authorities for debasing thc apparently commendable

objective of the sixa,

Wherpas Beti criticizes in passing the abuses of the sixa

in Le roi miraculﬁﬂ he describes the sixa in Lo pouvre Christ

de Bomba as an embodiment of exploitation, immorality and a
breeding ground for venereal diseases., The sixa with its lofty
ideal degenerates more or less into a brothel. In this way,

Beti indiecta the whole idea ¢f the sixa2 nd its feounders.

Catherine, an inmate of the sixa, symbolises all that is
reprechensible about *he institution which, far from being an

ideal Christian haven for betrothed girls, actuclly corrupts

them. This is really what Beti's satire sceks to establish.

Father Drumont himself exploits the sixa girls' labour.
He assigns masculine jobs to these firls, For example, the

narrator of Le pauvr: Christ... observes that:
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il , Drumcqj? fit battre les briqucs ¢t les
tuiles par les femmes de la sixa.,. il mit une
femme dc 1a six= partout ol mangquait un homme

et révéla aux gens dc chez nons qu¢ les femmes
éteient aussi vptrs que les homues % des travaux
que personn. aupsravant n'aurait eu 1'idée de
leur fairc accomplir: tels de scier l¢ bois en
planches, (TC, 27).

Subjecting these women to hird jobs could hzve some positive
values, It could W interpreted ns a way of preparing these
women for the more srducus tagk of runaing a Christian home,
Nevertheless, the missionarics have an ulterior motive in setting
up this sixa which recalls o similar home run Ly Van den Rietter
and Brother Nicolas in L2 ruinc.... Drumoni, the shrewd
exploiter extends the durction of theose women's stay in the sixa
from three months to [four wonths, The underlying motive is not
the need to impart more spiritunl and moral cducation to the sixa
girls but to ensure » prolonged exploit~iion of their labour.
Drumont's shrewdness earns him the nickenwne "Le Malin® (PC, 27)
which is, in fact, sn indictnent of Drumont o= a dedicated
missionsry. DMongo BLeti denounces the cxploitstion of the sixa
girls when Drumont ocbscrves:

<Ln femne indis®nec, 12 petite femme noire si

docile, queclle machine idfalel Pas besoin

de la graisser, penscs~donc! Pas mfmc besoin

dtaller voir de temps en temps si clle ne se

rouille pas dans le petit garage ol on 1'a

fourrde. Machine vraiment introuvable! Elle

s'entretient toute seule, retenez le bien,

toute seule! Surtout, n'allee pas la sortir

du garage le mating quelle idée stupide! Non,

elle s'amtnera toute seule et vous dires

'Donne-moi donc du travail B fairc.'! Qui

aurait jamais pu réaliser une aussi belle
invention? (PC, 263-26L).



62

Drumont, unknowif\gly betrays his exploitation of the African
woman's labour, There iz 'n underlyinz sarcasm in Father Drumont's
tone which indicts him cven more, He continuesi

Les indig?nvs, bien avant nous, avoicnt déjh

découvert quc lour foime “tait unc mochine

idé€ales ils ne sont pas plus bPtes gue nouss

d€trompez-vous si vous le croyiez... Nous

nous amcneng, nous les Chréticns, les messagers

du Christ,; nous, lcs civilisateurs. Et qultest-ce

que vous croycz que nous faisons? Que nous

rendons 2 la femme sa dignité? Onh! surtout pas,

mon ptre. Ah, non! Hous la maintenons dans sa

servitude, Mais, cette fois, A notre profit,...

(pc, 264),
Drumont's ulterances hcre reveal Beti's satire, For Beti,
Christianity which a2ims to liberate all peoples is indirectly
enslaving the converted /frican women, Deti appears to say that
Christianity in Africe h:s not improved the 1ot of the African
women. ©Cn the contrary, the traditional conslavement of the
African woman persists, snd the Christian missionrries actually
contribute to her cxploitation, PFather Druncnt under whose very
nose the sixa girls ~rc cxpleited and corrupted does nothing to
arrept the scandalous sitw tion, Ironicnlly, he has spent twenty

years of his missionary worl. preoaching morclity and yet the

zirls under his protection indulge in imwcral ccts,

Beti accuses thr missionnries of inposing a kind of
servitude on the Africon, teti noted th:t Christiazn Missions
in the Southern Camercons wore initially, financizally
handicapped, and were, thercfore, faced with the problem of
acquiring the capital for physical infrnstruuturc.35 As

Beti puts it:
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Les qultes cfleotudes, mlne trop souvent, &
Ploufragram, 3 Trdgomour, & Stosswir ou
ailleurs n'dtaient qu'une goutte d'eau dans
l'océan des besoins d'une entreprisc
parfaitement ineapable de s'accommoder de
1'humilité et de 1l'indigence. 36

The missionary rescrtz to free lahour to compensate for
inadequatc funds which could disrupt the mission'’s activity.
The missionary, therefore taps the African weman's labour. As

Betl pute it:

o0 la trouvser [E}ee labour/ sinon dans la classe
gociale maintenue traditiommellement par les

Bantous dsns la quasi-cervitude, les femmes?

Voicl nog civilisateurs contraints de s'encanailler
avec les souvsges gqu'ils Gtaient venus convertir

et qui les convertissent, juste retour des choses....
Alors on dira gue o'egt pour leur bicn qu'on
rassemble un troupenux ccs pauvres crdatures: on
veut les douguer, Slever leur dignit€ de futurc
pouse chrfticnne » la veille de leur mariage,

bien gu'une tr¥s Fridble proportion ceulement des
pensionnnireg de la sixe solent véritablement
Pilancdeg; wueurs cis feinidres sur lesyuclles on
craint d'avoir dues comptes ¥ rendre, sont-elles
exemptfes des besoynes les plus harassantes...

ici, la misgion cotholigue, glissant irrdeistiblement
gur la pente i: toutus les institutions blanches,

ei bien intentiomnées soient-elles, a reconstitud’
ingtinctivesemnt l'esclavage. 37

It is partly becouse of the exploitation of the sixa women that
Beti refers to Christian lizzions as "balbutiement du capitalisme

38 . . .
pauvage,’ Aceording to Bernard Mauralis, Mongo Beti dencunces

toute ambiguité ce 1'entreprise dfévangélisation
gqui prétend se développer en stappuyant sur la
seule forcc e la persunsion et qui n'hésite pas
A recourir h des néthodes coercitives... gquand
elle ne foit pas purement et simplement appel
au bras séculier pour arriver % ses fins. 39
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As fer as Beti is concerncd, cathelicism oud colonialism are
inseparable although the ;hbf, Jean Zoa, who later became the
Archbishop of Yaocund” fecls th.t catholicism has nothing in common

Lo

with colonialism,

Beti finds it rcpr hensible thot these cbuses and senndals
have persisted for o period of twenty yoars, and Drumont, the
founder of the sixa iz unvindful of the situation, Clementine
vwhose husband, Zacheric, flirts with Calncrine openly accuses

Pather Drumont:

~Cregticaune, s Fomie, oo BRues laawe 8iXal .es
Fllesss cOuchc,ues oVEC, . MON.,, Mari,«, Oui,

elle est sortie de la sixal ... Lt elle couche
avec mon mwari,,, depuis une semainel ,.. Me <
parole,.. depuis une semaine.,. en tournée 1z,
tout pres de toil... Sous tes youx! ... (PC, 16L).

Drumont eventually ncerpts the blane for the scandals at

the sixa, It is, thercfore, surprising that Cersld MNoore should

write:

Hever does hc‘lﬁrumnnt blame his past unwillingness
to listen to complrints or arpument... or his gross
negligence in cupcrvising effectivily the life of
the sixa.... 41

In fact, Drumont zdmite in the end that:

Le seul coupnbls dans cette histoire, c'est
moi, vous cntendez, moil .,, La demidre

fois que j'ai wis les pieds X la sixa, elle
venait d'8tre construite! ... Il y a presque
vingt ans de cecla. (PC, 263).

Much as Drumont is to blame, we feel that these aixa women

share a part of the blame. Oince the Fang custom permits
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evei. betrothed girls te héve as many lovers as they wish during
L2

the ¢npgagement peried, these girls must hiove been conditioned

by this custom to indulge in illieit sexcl intercoursec.

Althougzh beti's butt is the nissionary, held responsible

for the progressive meral degrodation of the sixa girls, Beti does
not endorse the immor:lity of the sixa inm:tes, beti causes the
eorrupt occupants of the sixa bto be chastised, For example,
Clementine, the legitinate wife of Zacharie has to beat Catherine,
her hugband's mistress and sirip her naked publicly in Kondo
(PC, 164~165), Father bDrumont gets the local catechist at Kondo
to flog Catherine, s the narrator notes:

Le catdchiste faisalt claquer sa longue baguette

de rotin sur lrs fesses de Catherine et Catherine

se tordait ot pleurait, se frottait le derridre

Egndis que le regurd de Clémentine dbrillait

etrangement. (PC‘ 1?1),
Mongo beti, in chooging Catherine's "behind" and not the hands
or legs to receive the lashes,is using huwmour and obscenity to
drive home his point, Moreover, by choosing Catherine's "behind",
Beti appears to re-eclio Drumont's favourile expression quoted
by Denis: "on est bien puni par ou l'on a pébhg.“ (rc, 184).
The scene of doubtle punishment meted out to Catherine,
indecent as it is, is quite comie., beti is very good at
painting scenes of obscenity to help drive home his message.
The fact that Catherine is left stark naked before the crowd
after she has been beaten by Clementine is, perhaps, a way of
exposing the emptiness and the moral decadence of the sixa.

It is scandalous to find a sixa girl in such a disgraceful




hé

state, This disgrace of = sixa zirl is implicitly an ironic

comment on the sixa idex,

Furthermere, on the return of Drumont zand his entourage to
Bomba,Catherine's "bihind" is once again subjected to serious
flogging; so also the behinds of all sixa irls found guilty of
immoral dealings, The immeral conduct of these sixa girls is
thus castigated. 'The denunciation of their obscene behaviour
forces the reader to perceive the indecency end futility of the

sixa idea,

Finally, violence is sometimes used as & satiric device in
Beti's novels., ¥eti seems to contrive the disgrace and
punishment of those whose behaviour he condemns, This is,
perhaps, a way of castimting cvil and indecency, For example,
after Zacharie's extramnrital affair with Catherine has been
uncovered, Zacharic i: suddenly attacked by Crtherine's flanc€.

(pC, 182-18L).

Mongo Eeti exposcs the seandals that cecur at the sixa in
order to drive home hi~ nnticlirrical satire., For Beti, the
failure and the depravity of the sixz rellcct the duplicity
and the morsl degrodntion of the Homan Cotholic Mission in the
Camcroons. The mission.ry (inds the sixz =2 uscful instrument
for exploiting and cnsl:ving the ~frican woman, Beti unmasks
and denounces thc missionary's ulterior motive for instituting

the sixe which is inconsistent with Christian principles.
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The Duplicity of the Missionary

The imoge of tne missionary that emcrges in Monge Beti's
novels is that the missionary is insincere and apt to cheat his

African converts while pretending to work in the latter's interest.

¢ missionary's portr-.it as it cmerges in betits novels
rung counter te the ide<lized image thatl the Roman Cathelic Church
aims to project, beti's satire brings out the contradiction
between the idealized image =nd the actucl portrait eof the
missionary. For cxamplc, Von den Rictter's portrait in Remember

Buben and La ruinc,,, refliets that of his predecessors -

Le Guen in Le roi miracul<” and Drumont in Lc pauvre Christes.g

According to the narrator in liemember Ruben, "¢'dtait un homme.,..

caleulateur et méfiant...” (HR, 60); "cot homme autoritaire,
impatient, coléreux, jomnis satisfait..." {EP, 233). All these

traits are at variance with the ideal image of a missionary.

In Le pauvre Christ,.,, Drumont is deucribed as "un homme

autoritaire, Un hommc terrible. Un ptre.,. JEsus-Christi®
(PC, 11). The appellaticrn "Jésus~Christ" holps to throw into
relief betits satire here, Beti insimuates that Drumont as a
missionary is a for cry from Jesus Christ, Drumont is so blind
that he could not detect carly enough the immorzl acts of his
cook, Zacharie, or the scandals at the sixa. Drumont is so full
of self-=delusion and condcscension that he lacks, at times,
gelf-criticism as well as a proper assessment of others and
events around him, This is a2 weakness which Christ did not
possess. Furthermore, Drument, like Le Guen and Van de

Rietter, is irascible, violent and extremely arrogant. These
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traits contradict his priestly immge and the Christ-image %o
which he aspires, Also, Drumont's dismisszl cf the diseased

sixa girls without bothering te have them cured is un-Christian,

The title of the novel, "Le pauweg Christ de bomba", offers
a good insight into the kind of person that Drumont is. By
dutbing him “Christ", beti is, in fact, parodying Drumont because
he is a poor imitation of Christ, so unlike Christ that he needs

to be pitied.

It ig significant that the misgionaries seec nething
outrageous with the immeoral behaviour of the Whites in the colony.
Similarly, the pricsts' conduct sometimes negates Christian ideals.
Ironically, the missionnary who crusades against fornication
amongst the natives is accused, in Beti's novels, of sexual
immorality: Father Vrn den Rietter and rether Nicolas in
La ruine,.., have illicit denlings with Chicl Grebataire's fugitive
wives, Ven den Rictier h.rbours thesc repel wives in a hostel
and while pretending to provide them wifth a moral education
takes "sa part de cette aubaine." (HRP, 11¢). DLrother Nicolas
even hag an illegitimate child, The white missicnariest
sensuzlity recalls thot of the black prelate in Les deux mdres...
who lusts for Merie-Picrre, Jean Frengois's wife. (DM, 172-174).
The narrator calls this African bishop "1l'ecclésiastique
libidineux,” (DM, 172). The missionaries do not attack the
whites in the colony for the latter's misbehaviour, And yet
once the African is convertcd, he is rebuked by the Reverend
Father for any act considered sinful in the eyes of the church,

The African Christian is ~lso compelled to severe all
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-

relationghip with non-Chriastions, donge Yeti uses the Africans!

viewpoint in Lc pauvre Christ... as well as Amougou's remark in

Perp{tue... (P, 115) 1o condemn the micsionary's use of double

standards, As the catechist tells Drumonts

Ils‘£¥he African§7 disent gue... fous les Blanecs
qui, & la ville, vivent en concubingse avec de
mauvaiscs femmes, as-tu [3rumonj7 jemais &4
fulminer contre cux? Bien plus, tu leur touches
la main, tu vas % leurs invitations ot c'est dans
leurs voitures gqu'ils te conduisent 2 Bomba. Bt
cependant tu voudrais qu'aprds le baptéme, les
Noirs cessent de fréﬁuenter ceux desleurs gui ne
sont pas chrdtiens, {PC, 33-34L).

The application of doublc standards by the misgionary, suggests

duplicity and hypocrisy on the part of the missionary.

Leti is not exaggeratiny when he portrays some Catholic
pricsts as immoral; in fact, this is historically documented,

Gorer reports:

They /the Catholic Missionarie§7 do net even set a
good example; Father X, has taken 2 vow of
¢hastity and you all know that e has several
children by a black woman living up at his house
yonder, L3

Gorer himselfl asserted thoat the missionarics

heve succeeded in making sex as overwhelmingly
important and asz filthy in the minds of their
converts as it is in their own. With the
obvious result that they either indulge their
natural ingtincts and lie bout ity or become
neurotic and perverted. Uy

Gorer's contention oxplains to a large extent the ftwo types of
priezts found in beti's novels, namely the Drumont type

R

(neurctic and perverted); - and the Van den Rietters (who
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secretly have scxual intercourse with their femsle followers
whilc pretending to be chaste)., Whichever way we look at it,
each of these cases is a clear indication of the missionary's

insincerity,

In Mission terminde, when Medza is received by a Kale woman,

he is offered whisky to drink instead of watcr, He later learns
that an American missionrry hns the habit of rewarding the
villagers with a botile of whisky each time they do him a favour,
The missionary who prctends to save the Africans' souls and extol
the virtues of continence 2rms the Africans with & weapon which
enables them to violate the virtues preachued by the snme missionary.
Medza, whose background provents him froem joining the Kala boys
in indulging in sexual int<rcourse finally succumbs, thanks to
the missionary's whisky., sccording to Medza:

J1€tais extrlmement excitd par cet slcool,

11 me senblait slors que mfme avee Eliza,

Feurais accompli tous les gestes avec la

sfiretd d'un professionnel, (WD, 121),
Herc, Beti holds the mizzionary responsible for Medza's
misconduct, There is =n implicit condemnation of the

missionery's duplicity.

Again, in Mission terminfe, Yohwnls lc Palmipdde ,
caricaturing the missionary,recommends to Fils=de=Dieu that the
way to heaven is through indulging in drinking, It is ironie
that whereas Christianity condemns alcoholism, Yohannts who
parodies the missionary describes it as thc wey to heaven. The

fact that Beti is indirectly attacking the missicnary's behaviour
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emerges when Yohannds mocks «t ihe misaionoasy:

~Jc te bénis, won fils (Fils-de-Dicu],

au nom du Pére ¢t du Mils,., tormina

Yohann®s lc Paluiphde svee une satisfretion
emphatiguc ¢t ‘n (squisgwnt le geste de la
bénédicticn mpportant une drdlerie irrdsistible
dens 1a porodie du missionnaive, (MT, S6-57).

There are numcrous rcforences to the dcceitful nature of the
whitce missionary in leti's novels. Thi¢ iupression comes out
¢learly in the Timbo estiachist's honest report to Drumont:

Ils ZEhc nativzg? disent que.,, Vvous [;hc
missionarigﬁ? n'®tes pas sinedres, vous leur
cachez dcs choses, vous ne leur enscignes
rien, (FPC, 33).
Antoine must have pcreeived the missionary's insincerity when

ne ohbserved in The Loncl Africans

I shall nover e o Christinn... Jhen Sunday comes
go to Mass in the Cathedral. There it is, right
above us looking across the river. You may find
a few white men thore, standing zl]l by themselves...
(African scrvices were separate becnhuse, as a
priest told furmmiull, '0f course we don't believe
in segregntion, but Africans smell?) It is a lie,
the whole thing. There is not a thing that they

preach with thoir mouths and do with their bodies.h6

Furthermore, Georges Balandier in the course of his
anthropological fieldwork learnt from an African that the
Catholic Mission lost its grip on the natives once the Africans
came to realise that:

les Pdres n'ent pas cngeignd tout ce qutils

connaissent de Dieu,,, 'gue la religion des

Buropéens sert h laisser les richesses entre

les mains de ctux—g} €t cache un secret que
personne ne veut révéler. 47
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There is no denying the faet that the Afvicans learned a lot from
the misgionaries considering the fact that the missionaries
pioneered not only morsl education but also Tormgl and health
education in Africs. The Africnns had expected the missicnaries
to teach them, for cxenple, how to make ajrcrafi and motor=cars.
Failing to acguire this krowledge, they accuse the missionaries

of insincerity.

What we have ftricd tn show here is Uoti's denunciation of
ihe missionaryts duplicity. The migsionary, despite his noble
mission to christisnize the African tends to facilitaote the

colonial subjugation of the African.

Contradiction botween the Misnionary's Idealism and Materiazlism

Une of the tenets of Christian teaching is disinterestedness
in earthly riches znd pleasurca sinee 1t is dzgsumed that one's
reward ig in hesven. Besides, the migsionsries claim to have
come to Africa to save Africans' souls, Howover, Beti's priests
tend to show great love for worldly camfort, They are quite
practical and calculating., Lhcey have a shrewd grasp of economie
realities and plan well in advance to mect thoe economic needs
of their missions, Thus, Zacharie describes Drument as:

Un organigateur... Un congtructeur... Un homme
dtaffaires... Mais certainement pas le
représentant de Dieu. {(PC, 26).
Mongo deti decries in his novels the missionavies' tendency
to profit from every possible cpportunity in order to make

moncy. Beti's satire shows the contradiction between the !




missionaries' materialism nnd idealism.

The church hss some bzsic needs like erceting and
maintzining a church and other anciliary buildings. f.I'l'le
misgsionarices must rrige funds for the procurement of the church's
basic needs. Nevortheless, when the mission beecomes excegsively
materizlistic, and therefors, contradicts ils cthical and spilritual
values (as Denis mikes elenr: "nous avons besoin de tent de
chosess un orgue pour Lo nouvelle église, un tractour pour nos
champs, un g‘f—:{ne{ratc‘ur flee trigur pour l'e’clsn_ira{ge, une auto,.,, "

PC, 18), one gets the impression that thce church is more or less
a mere trading company and the missionaries zre simply concerned
with maximizing its profits, For example, the misgsionaries impose
fees or lovies on the natives to discharge their religious
obligationg to them - class feeg, baptismnl fees, confegsion
fecs, death tolls, morrioge fros, Highor ilces axe set aside
for special cases considered by the church dauthorities as abnormal-
baptism of the soeczlled illegitimate babics of unmarried
Christian mothers =nd that of polygamists' children. Through
the caustic remark of Tonga re—rchoed by Banda, Beti attacks
the misgionaries' preoccupation with eariching the church, which
negates the Christian ethical ideals demanding that they should
not care for worldily riches:

Zut! 13 il avait raison, Tonga... Mlme les
missionnaires avee leur robe, leur croix gt
leur longue barbe... Sculement, eux, ¢'est
plus malin,.. Bt cent frances si iu veux aller
4 confesse, ot deux cents francs si tu veux
faire baptiser ton gosse, Et mille froncs si
tu veux ke marier devant un prftrc, FEt cing

cents pour le denier du culte. It tant pour
qu'ils acceptent ton fils & 1'éeole, et tant
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