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PREFACE

I arrived in Nigeria with a research proposal heavy on theory
but light on method, The study was to involve a comparison of two groups,
focusing on questions of prestige and status differential, I chose a
Moglen llausa village which included both nomadic cattle Fulani and
Maguzawa (non-ifoslem Hausa) within its area, then ignored the latter two
groups while gathering basic ethnographic data from the villagers, After
a time, I realized that the villagers' perception of the laguzawa was at
variance with sy own, and this variance seemed to be linked to questions
of religious identification and relative status, I had a field problem,

I sat to work to discover if the Maguzawa were culturally distinct
from the villigers, who they were and why they were accorded such low
status, The construction and use of a rural Hausa TAT had been part of
the original research proposal, and this part of the plan was retained
largely as insurance that at least some tangible, analysable body of data
would result from fieldwork, Much time was spent in collecting census and
survey data and in a detailed ethnographic comparison of the two groups,
TATs, survey data, etmographic differences all were carried home and the
of fort begun to make sense and order of them, It became necessary to
understand Hausa history, and in the end it was even useful to reconstruct
some aspests of it, The resulting explanation of Hausa "Islamization" and
diffeventi.ition between Moslem Hausa and Maguzawa seems to be plausible,
but can hardly be taken as "proven," Too much rests on conjgﬁﬁ; and
suppesition, too little is known of the details of rural Hausa history,
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Few projacts would reach completion without the advice and aid,
the kindness and courtesy, of many individuals and institutions, To begin
with the latter, fiseldwork was financed by a National Science Foundation
Doctoral Dissertation Grant (NSF GS 1833), the Senior Investigator of which
was Prof. Robert. A. LeVine of the University of Chicago. The Carnegie
Corporation of llew York provided funds for constructing a residence in the
village, 'The Early FEducation Research Center of the University of Chicago
paid the salariss of assistants in the field, then supported me for a year
of data analysis and writing, back a% home,® Ahmadu Bello University of
Zaria (Nigeria| granted me a courtesy appointment as a Junior Research
Fellow, therebr providing a base of operations, The persomnel of the Rural
Eeonony Research Unit of the Institute for Agricultural Rescarch (A.B.U.)
supplied invaluable information on field conditions and advice as to
equipment, both of which were also offered by the good Clristians of the
CeM,3, Missior at Wusasa, The officlals of the Zaria Local Authority were
invariably cordial and helpful, and I am especially grateful to the Emir of
Zaria, Alhaji Mohammadu Aminu,

Too many individuals to be listed are owed my thanks, and so only
a few may be here mentioned, Of those who aided me eithor in England (where
I prepared for fieldwork) or Nigeria, Dr, Francis Bernard, Senior Medical
Officer of Ahmadu Bello University, must be singled out, Dr, Bernard not
only healed my own illnesses, but also came out to the village and treated
what seemed to be the better part of its population. In the process he

1Thpreaoarchou'wm'l:repu:'todhore:lnmaperfnsl‘uedpm'lnantt,oa
contract with the Office of Education, U, S, Departmant of Health, Edu~
cation, and Welfare through the Chicago Barly Education Research Center,
a component of the National laboratory on Early Childhood Education,
Contractors undertaking such work under governmment sponsorship are en-
couraged to express freely their professional judgment in the conduct of
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taught me sufficient basic medicine for me to thenceforth take on the fa-
miliar anthropologist's role of local medicine man, Dr, Bernard was also
kind enough to treat emergency cases brought to him from the village,

Many others provided material and moral support. Father James
0'Connell and Dr, Johm Ballard of A,B,U, were ever-ready to supply conver-
sation and advice when I would emerge from the bush. My colleague Harold
Olofson repeatedly reminded we that I was supposed to be an anthropologist,
and was only temporarily a villager. [is gracious wife Mary repeatedly
reminded me of the deficiencies of bush house-keeping, Jean Trovor shared
with me her insights into the ways of Hausa women, C,B,C, Cidley of the
Sechool for Oriental and African Studiss (University of london) taught me
basic Hausa in a class consisting of two anthropologists and a missionary,

Closer to home, Prof. R, A, loVino of the University of Chicago,
thesis supervisor and sponsor, supplied his unfailingly optomistic en-
cowragenent and criticism over a period of six years, D, G, Freedman,
also of the University of Chicago, helped me roaden my intellectual intere
este by explaining that Human Ethology (ever my love) nceded a psychologi-
cal antlropologist, My E,E,R,C, colleagues, Murray Sdelmsan, Robert
Marvin II, and Donald Omark together gemarated an atmosphere of intellsctual
feraent and camaraderie which kept the work aloft when it might have
floundered,

But above all, my gratitude to the "ausa rillagers and Maguzawa
who teased me, taught me, befriended me, Tritely, tautologically yet
truly, this study could not have been done but for thea,

the work, Foints of view or opinisns stated do not, therefore, neces~
sarily reprosent official Office of Education position or policy,
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CHAPTER 1
INTRODUCTION

Aims of the Study

This study investigates the natwre of acculturation and Islami-
zation in North Central State, Nigeris, It does this by comparing two
Hausa-speaking commnitics--ona of them a village of Hausa {or Hausa-
Fulani) “oslemn, the ather a soattering of Yaguzawa (non-loslem :ausa)
compounds distributed over mseveral square miles, The study asks threa
guestions about these cowmunities and the individuals comprising themi
(1) What are the sosciocultural and pamycholoploal differonces beiween the
two groups? (2) What historical procosses have led to these differences?
And (3), what are the onegoing processes that maintain or fail to maintain
these differences? Data collscted in the course of eighteen months of

fisldwork will be presented In an effort to answer these quastions,

Thesretical Orientatlon

Tha use of the term "process" in the proceding pmfﬁgz;gﬁh i‘éﬂects
" the paradigm of this at.udy.l Increasingly, social sclentists have besn
moving avay from traditional structural models of social and individual
functioning, models with categoriea &nd principles which yrelate variables
only in terms of lincar causality (Barkow, 1967) and whioh confuse the

concept of lavel of arganisatiosn with the arror of reductionism, Soclal

1'390 the influential work of Xuhn (196h) for a discussion of the

concept of "paradigm" and ite role in sclentific progress,
1
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phenomena are metamorphic, marked by change. Social scientists dealing
with nittyegritty reality are led to the use of change-oriented concepts
such as Coode's (1960) "role-strain"; or to theoretical frameworks such as
processualism (Swartz, 1968) and decision theory, The lesson scems to be
that careful empiricism demands theory which treats process.

Process~oriented theory need not be purely inductive and particu-
laristic, closely knit to the phenomena from which it is abstracted,
Ceneral systems theory provides an exiremely broad and general process-
oriented framework, potentially applicable to all social phenomena because
of its "emptiness," "empty" because variables and the relationships among
them must still be diseovered (chosen) in traditional fashion,' Few theo=
rists have actually attempted to spply formal systems theory to social phe-
nomena (vis., Buckeley, 1967, 1968; Bowlby, 1969), and the present study
makes no such effort, ‘Rather, systems theory is here used as a paradigm,
a set, a puide to expectations: and a source of vocabulary., The resulting
orientation i.nvolvga viewing structure as a generated product of a system,
rather than as its Tmhhh skeleton; considering variables as possible
constraints on others or as feeding back to others (rather than simply

causing them); looking for different lovels of arganization in which the

elements at one level may themselves by systems at anotharj seeking for
emergents as cne ascends lovels of organization; and even hoping to find
self-organising processes to account for the orderly (rather than entropic)

nature of social phenomena, Such is the orientation or paradigm to be used
in this study.

10::. of the difficulties with the application of systems theaory to
social phenomena is that it is generally applied to the same old conceptsS--
such as role--that may have a builtein structural bias,



Plan of the Study

The present chapter will finish by briefly describing the area of
the study and the peoples among whom it was carried out, as well as the
methodology used, Chapter II will consist of an ethnographic deseription
of the village of Wurinsalla and the people who live in it, A similar,
though much briefer, ethnographic description of the Maguzawa will be in-
cluded in Chapter III, which then goes on to meet the first aim of the study,
describing the "sociocultwral and psychological differences between the two
groups,” The psychological differences involved are not discussed in terms
of psychodynanics, but in terms of self-presentation. Chapter IV explains
the differences found between Moslem Hausa and Magusawa in traditional hise
torical fashicn (Islamlzation), then proposes a process-oriented model (the
conqueror-assimilation model) to account for the generation of the differ-
ences (aim 2), The same model implies the emergence of the Maguzawa as
emically distinct from the Moslem villagers, the distinction being maine
tained in the short-run by a new process in which cach group preserves its
identity against the background of the other (aim 3).

The Region and Its Peoples

A particular village area in the northern portion of Zaria Emirate
(near the Katsina border), in North Central State, Nigeria, was the locus of
the study, This is orchard-bush country, rainy season-dry season savannah,
Land is mostly flat, with an occasional stone outeropping. Trees--silke
cotton, baobay, eucalyptus, tamarind, locust-bean, ete.--are scattered,
seldom ocowring in groves or woods, From October (the harvest season) to
April the land is dry, sere: in January-February the cold and dessicating
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Harmattan blows, By March the weather ie again hot and humid, and in April
or May the rains bring the time of sowing, The dry season's duat turns to
mud and then to verdure,

Two peoples live hare, the pastoral cattle Fulani and the sedentary
Hausa, The herds of the Fulani poss through the land, travelling north as
the rains coms, south as thoy recede, The lausa remain in their wvillages
and compoundg tleroughout the year, growing millet and guinea corn as staples,
cotton and ground-nuts as cash crops, The Fulani bring their cattls to browse
on the stubble of the fields, receiving gifts of grain end potash in return
for the fertiliiing dung of the animals, Sometimes disputes break nut over
the damage the cattle do to crops, but nostly relations between sedentary
and pastoral pejples are amicable, The two groups meet at the markets, where
the practically craftless Fulani purchase their wants and sell an occasional
old or ill bull to the Hausa butchers, It is the women of the Fulani who
must provide their families with food, and they do this be selling the milk
and butter of the cows to the Hausa, There is thus a complex intardependency
between Hausa and cattle Fulani, The Fulani provide fertilizer, dairy
products, and 2 ready market for the numerousg craft-products of the Hausa,
The latter provide rich food (stubble) faor the cattle, gifts for their
ownars, a market for dairy products and aged or ill animals, and arafte
goods such as clothing, calabashes, knives, etc. Hausa and Fulani therefore
form .two cultures, but 2 single society,

Links between the two peoples go fa deeper than mere economic
interdependency, In 1804+1817, during the famonus jihad of Shehu dan Fodio,
the Fulani conquered the sedentary Hausa, replacing the traditional Hausa
ruling dynasties, Over time these dynasties have become quite "Hausa-ised,”
and the characteristic light skin and fine features of the Fulani have given
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way to the darker, thicker Habe (a derogatory Fulani term meaning indigenous
population, used in Hausa as well) look, In addition, many Fulani--perhaps
the majority--farm in order to supplement the dairy income from their often-
depleted herds, Sometimes a family will split, part of it travelling with
the cattle and the rest remaining behind to farm, Ideally, to engage in
agriculture is considered to be shameful by these pastoral nomads: but
younger men say that his is only the opinion of the old, and nowadays farming
is respectable, Over time many herds have been depleted and even destroyed
by misfortune, forcing Fulani to farm, Recently cattle-deprived Fulani will
claim that they are farming only until they can accumulate sufficient wealth
to return to pastoral life, but most of them remain farmers and gradually
assimilate to Hausa, By the third generation they have usually forgotten
the Fulani language, though they will continue to hold themselves aloof from
habe. Nigerians distinguish three categories of Fulani: cattle Fulani
(Fulanin shanu) who remain pastoral nomads; tewn Fulani (Fulanin gida) who
have become sedentary farmers, adopting Hausa residence pattern, language,
food and dress; and ruling-class Fulani (pagu-sarauta). Sinse so mny Hausa
in Nigeria are actually of Fulani origin it is more acourate to speak of
the "Hausa-Fulani” than of the Hausa alone,

From an outsider's point of view, Hausa culture and society may be
viewed as a continuum or hierarchy along three more-or-less parallel di-
mensions: degree of Islamic piety and learning; status and power; and
urbanization, Urban areas house both the traditional rulers and the centers
of Koranic learning, and eity people are widely respected (if sometines
distrusted) by rural Hausa, Village Hausa are considered unenlightened in
religion and boorish in maners by wbanites, though the rural settlements
contain the village and hamlet heads who have power over the bush peoplse,
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and the villagers are Moslems who pray regularly and keep the fast of
Ramadan, The tush Hausa are the most rmmral of all. Some of them are
Moglems but the most isolated compounds, far away from road and market,
belongz to the pagan Hausa, the Maguzawa., The Maguszawa are at the bottom
of the continuum in urbanisation, in Islam, and in power and status, They
/ are often treated contemptuously by villagers, who tend to see them as a
separate people, not Hausa at all (even though it is the villagers who have
an admixture o Fulani blood which the Maguzawa lack), and Maguzawe frequant-
1y complain that they are cheated and diseriminated against by the authori-
ties, The preasent study compares a }oslem Haml (or Hausa-Fulani) village
with the Maguzawa in its area,

Folitical Organization
The jihad resulted in a Fulani Empire consisting of a number of

kingdoms (or emirates). By the time of Nigerian independence from Pritain
(1960), the Empire had evolved into the Narthern Reglon of Nigeria and the
kingdoms into Native Authorities. In 1967, Niggria was divided into states
and the Native Authorities becane Local Authorities largely controlled by
these states, The power o>f the kings or Emirs. (previously buttressed by
the British) has, therefore, been undergoing severe attrition, though ordi-
nary rural Hausa were (as of 1969) just barely aware of these changes and
often unaware of reforms instituted long ago by the British (such as re-
duction in the powers of a Village Head),

Ltme "rench anthropologist Guy Micolas (1970, personal coumunie-
cation) objects to distinguishing between lMoslem and mion-Moslem Hausa,
substituting instead a dmastic--non-dynastic dichotomy, It is true that
distinguishing among the Niger Hausa (whom Nicolas has long studied) on the
basis of religion would be arbitrary and unfruitful, "he Islam of the Niger
Hausa, who successfully withstood the Fulani jihad, is far more syncretic
than that of Nigeria, But in Nigeria the distinction between lMoslem and
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The area of the Tocal Authority (or emirate) is divided into
districts, each district having a District Head (haikimi) resident in its
chief town, The districts are further broken down into village areas or
subdistricts, cach of which takes ita name from the village in which its
fload (m) resides, A subdistrict is further divided into hamlets or

wards (unguwoy’, s. unguwa). [ Bach hamlet has its own head (mai-unguwa).
lausa live in walled compounds, and at the base of the political system

are tha compound heads (masu-ghda; s, malegida), Thus, the rurzl hiere
archy consists of compound head, hamletehead (omitted in the case of the
village or towa in which the Village fead is resident), Village Head,
District Hoad, These officlals function primarily as tax collectors, and
also traditionally settle disputen, especially those inwolving inheritance,
diverce, and general quarrellinz, Officially, howsever, such affairs are the
business of the alkali, the judge, Fach district has such a judge who de-
cides cases acesrding to a mixture of Maliki law (the type of Moslem law
prevalent in the Northern States of Nigeria) and lscal precedest,’

v Maguzswa political organization differs slightly from that of other
rural Hausa, ‘Fur the Maguzawa, the equivalent of hamlet or ward-hcad (maie
unguwa) is the Sarkin Arna (Chief of the Pagans), The mai-unguwa is ap-
pointed by the Village Hoad with the consent of the District lead, while the

non-Moslem is an important emic categorization, crucial to personal identity
(as will be discussed in chapter iv),

l'I'hJ.a sumary of Hausa political arganization barely touches on major
structural features, For more detailed (if slightly dated) deseriptions of
Zaria political structure, see the work of M, G, Smith (1955[b], and especiale
1y 1960). For an analysis of how the system actually tends to function,
Smith's article on "Histarical and Cultural Conditions of Political Corruption
fmong the Hausa" (196L4) is invalusble, Some of the forms of corruption he
mentions have since been replaced by others, but there has been little basic
change, Cohen's (196}) discussion »f conflict between traditional and coe-
lonial demands experienced by a Kanuri District Head is about equally applie
cable to a lausa District Head,
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Sarkin Arna is appointed by the District Head with the approval of the dmir,
Nevertheless, it is the Village Head who reports to the District Head whom
the Maguzawa "want" as a leader (informants claim that this is largely a
matter of bribery), and the Sarkin Arna (who in Zaria is always a Bamaguje
(pl., Maguzawa]) is subordinate to the Village Head, The Sarkin Arna also
differs from a mai-unguwa in that there can only be one of the fomar, and
his area of authority is not a single ward or hamlet, but the entire village
area,

Cattle Fulani enter into the local political system as they pass
tirough the area, Each Village lead is responsible for collecting the
Jangali (cattle tax) from the Fulani in this area, though it is no easy
matter to collect tax from nomads, Disputes between farmers and cattle-
owners are usually first brought to the local mai-unguwa or to the Village
Head, If he cannot settle the matter, he will escort the parties to the
dispute to the alkali.

Rural Hausa political organization is summarized by the notion of
hierarchy, For an ordinary man who does not head a compound, his compound
head is his link with the system, If he must go to the ward-hecad to settls
some matter, his compound head will either escort him or go in his stead,
If he mst deal with the Village Head, the ward-head accompanies him, If
he must go to the alkall or the District Head, the Village Head ‘will proba-
bly accompany him, Decisions of the various authorities depend on a mixture
of principle, bribery, aad public opinion.>

lme importance of bribery and public opinion (rather than the
abstract legal principles an Islamic political and legal system would ideally
operate on) is a generalization from case histories of disputes collegted in
the course of fieldwork,



Methodology and Data Collection

Fialdwork was begun by towring a number of Zaria villages, seeking
one which met these criterias (1) Accessible by car but off a main road,
(2) Having populations of Moslem Hausa, Maguzawa, and cattle Fulani within
the immediate area, (At the beginning of the fieldwork, it had not yet been
decided whether the study would focus on one, two, or all three of these
groups,) (3) Having a population of about five hundred. And (L) receptive
to having a resident anthropologist. The village of Wurinsalla in Zaki
Dmuctl met these requirements, During the first seven months of fieldwork
(April to October, 1968), a borrowed "guest's compound” was provided by the
wealthy son of the Village Head. After this period a complete compound was
built in semi-traditional style (mud walls, plaster of cement, corrugated
iron roof), Ownership of a compound much simplified fieldwork, since it pro-
vided neighbors to chat with in the evening (hira) in the gzaure (entrance
room of a compound, functionally equivalent to a Western parlor); and it made
it possible to offer hospitality to visiting Maguzawa, The first half of
fieldwork was devoted almost entirely to language learning and studying the
village of Wurinsalla, Considerable census and survey data were collected
(see Appendix II), Magusawa and Fulani were seen only as they visited the
village, and no systematic work was attempted with either group.

Most of the Maguzawa of Wurinsalla are inaccessible during the
rains, cut off by a stream, By October the rains have ended and the stream

l'rhou names are, of course, fictitious, in order to respect the
privacy of the inhabitants., "Wurinsalla" translates as "place-of-prayer,"
since it contains the area's Friday Mosque (masallacin Juma'a) where adult
male Moslems gather for the afternoon prayers .
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begun to vanish, so that it was in this month that regular visits to the
'laguzawa were begun. A rough road was laveled off, going from the nearest
dirt track to the compound of the Sarkin Arna, a location from which many
other aguzawa compounds were within hiking distance, Many Maguzawa soon
acquired the habit of stopping at the large, new researcher's compound
whenever they visited the village, since it was one of the few places there
at which they were wolcomed, Work witih the Maguszawa was greatly facilitated
by the friendship of the Sarkin Arma, who perceived the relationship as one
which enhanced his prestige in the comwmnity, !His assistant (Wakili) proved
invaluable both as informant and as intermediary with other ilaguzawa, Formal
work was never attempted with cattle Fulani who did, however, receive the
sane hospitality (permission to sleep in the entrance-hut, drinking water,
ect,) extended to the Maguzawa, so that several young Fulani men formed

attachments to the compound, exchanged gifts, and expected the fieldworker's

presence at family cmanm.l

L5ee Appendix I, "Establishment and the Role of the Fieldworker,"
for a more detailed discussion of some aspects of methodology.
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CHAPTER IT

THE VILLAGE OF WURINSALIA

“y
Physical Lay-out

To reach Wurinzalla one turnsg off & tarmac road and follows o dirt
track for several milsa, {See Figure 1 far a nsp of Wurinsalla,) Each year
the rains waah sut the track, each year it i3 repaired by the Local Authori-
ty. The track passea through a cleared area containing a number of sheltera:
thatched rosfg supported by polas, sevaral halfeopan clay huts, more sube
stantial structures of cement-plagtersd clay with corrugated iron roofs
{bullt with thae ald of the local Authority). These are tho market ztalls
{bukikoki, s, bukka) of Wurinsalla and twics a week a market ia held hara,

ooordinated with the »>thors of the area so that one is always accesszible
any day of the woek,

North of the market, a dispensary and a primary school are under
conutructim.l Southwaest of the school are several courtssana' (prosti-

tutes!) compounds {gidajen mata, s. gidan mata), the sntertaimnment spovs
2

of the low-in-status.” Nesr the courtesans' compounds is tho mashaya or
beor-drinking place, whore Maguzawa and somd itlnerant laborers meet to buy

beer on market days.

l‘ﬁm schosl began operating, in borrowed quarters, six months boe
fora the completion of fiasldwork {and bafore its own bullding was roody),

25&6 Barkow (1970) for a discussion of courtesanship among the
iausa, _ : _

n
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Considerably south of the warket are tha compoundds of the Village
Head and his wealthy son, These are the richest people in the village, and
thelr compounds reflect this, Nearby is the Friday Mosquse {Massallacin
Juma‘'a}, the main mosque of the subdistrict of Wurinsalla {(which includes
the village plue the hamlets and bush compounds in the area surrounding it),
In addition to the Friday lfosque thers are six smaller ones in the village,
built by emall groupa of neighbors, Intarasperned among the compounds are
the pits (ramma, s, rami) from which wers dug the clay used in tuilding,
and which now serve as rubbieh heaps {(Jjuja 8. Juji) and traps foar the
unwary, And surrounding the village, for milss in every direction, a'e¢ the
fielde of thiz farming community,

History and People

Tho village of Wurinsalla was founcded before the turn of the century
by a group of Fulani whoss herds had become deploteds> For most of its
history it has been a tiny, unimportant villape, not even the place of regie
donce of the Village (subdistrict) Hoad., Around 1940 the Native Authority
(now the Local Authority) began digging wells, the latest of which {number
six) was finished during the term of fieldwork, ¥

Wurinsalla today 1s in a period of ferment, & time of rapid expansion
and modernization, A achool and dispensary ire baing provided, efforts are
being made (primarily by the Local Authority and State officials) to dis-
tribute compounds in & regular grid pattern, spacing them so as to reduce
the dangsr of fire, Population has been increasing rapidly, and some 16

lUnlike many Zarlia villeges, Wurinsalla wag not founded as & rinji
or slave-village by wealthy noblemen. Or, at ¥masti, the elders of the
village 80 claim., The original site is sald to have been somewhat to the
north of the mresent village, though only a shallow depression marke the
spot. L -
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per cent of compound heads have lived in Wurinsalla for five yoars or maa.l
(Ses Appendix II, Tables 9 and 10, for the origins of compound heads and
their duration of residencs in iurinsalla,)

Vuringallafs population growth is the reault of several faclors,
not leanst of which im a Local Authority pollicy to encourage it, The
village's tax rate is said to be lower than that of certain sthar (non~
Zaris) areas, virgin bush iz plentiful and wells provide wator, Historie
cally, DBritish pacification initially resulted in a population much Lese
concentrated in fortified settlements than formerly (seo Chapter IV, p. 133),
but now the chiliren and grandchildren of those who cleared land for them-
selves in the bush are returning to comparatively urban arcas such &3
Wurinsalla, By January of 1969, the village's popul.ationz had reached 598,
with rate-of-increasa eptimated at a minimum of 10 per cent per annum,

Virinsdllla is a lsusa<Fulanl village and some 26 per cent of ite
compound heade desoribe themselves as "Fulani' (Appendix II, Tabls 11),

Many of these men are more accurately described as the descendants of
Fulani slaves, while sthera can claim only a single grandparent of Fulani
background:s though still others are clearly genuine, retaining both Fulani
language and physiognomy. Amodng the non-Fulani willagers, several ascribe
diverse origins to thamselves {e.g., Kanuri, Mandingo, et¢.). Only a single
nan described himself as being of Maguzawa origin (which would be coneidared
somewhat shameful), and no one admittod boing of slave descent, Thie last

fact is anomalous, since it has been estimated that as much as 50 per cent

e ethnographic present refers to 1963-1969,

2Sae Appendix II, Table 39, for a breakdowm of Wurinsillats popue
lation by age and gex,
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of the llausa of certain areas were slaves, prior to Emancipstion (Smith,
1960, p. 56).

llausa vary not only by ethnic but also by regional origin, Of
those compound heads who have moved to Wurinsalla dwring thw five years
prior to the census-survey (1963), some 39 per ceat came from Jouthoran
Katsina, while 11 per cent each camc from Kano and Sokoto. Thirty per
cent wore born within twenty milos of Wurinsalla itself, and most of those
came from bush hamlets or isolated compounds (sece Appendix II, Table 10),

Compounds

Hausa live in compounds, in walled or fenced enclosures (Hausa gida,
French enclos). A wall may be built of baked clay bricks, mortared and
plastered with a clay-dung-straw mixture (katanga); or of cornstalks (danni);
or a combination of cornstalks and straw wats (zana), A clay wall is wost
expensive, since it requires the most labor, It is also the most solid and
prestigious, though it must be repaired sach year after the rains, Building
with cornstalks is cheap and siaple, but the result brings no prestige, the
flimsy fence invariably falls within a year and dogs and goats regularly
breach it,

Figure 2 is a diagram of an ordinary wman's compownd, a man who has
lived in Wurinsalla for many years and who is poor but not hungry. The
compound contains a single adult male with his two wives anl several
children, Note that the en‘rance is bafflede-a stranger lookin; through
the open door-way cannot soe inside the compound~-indicating that the man
probably keeps his wives in some degree of seclusion, The compound lacks a
well so that the women must be peraitted to violate saclusion and feteh

water, hence the rear exit (which is usually kept closed), Since the women
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are in seclusion, any agricultural work they do must be done within the
compound itself, which, therefore, includes a garden, The cooking area
shown can only be used during the dry season: when it rains the cooking
must be done indoars, That there are only two small granaries in the
compound indicates that the head has some source of income besides farming,
since the granaries could not hold enough grain to feed his family from one
harvest to the next, He has a bathing area but it is not fenced in, which
is unusual, The existence of a pit latrine (which is enclosed) shows that
he does not belong to the poorest stratum of the village, The mango trees
provide not only fruit but also shade ia which the women may pound corn and
millet with mortar and pestle,

Figure 3 is the compound of a poorer man, one has lived in Wurinsalla
for the past three years., I[e over-reached himself in his ariginal building,
and of the three rooms only one is in usable conditione-like clay walls,
clay huts must be repaired regularly, and this compound owner has neglected
the task, He, his wife, and their small daughter must all sleep in the one
good room, Much of the cormstalk fence ‘of the compound is falling, destroying
the seclusion in which his wife is (in t.h.try) kept, Even the mats providing
privacy about the latrine have fallen, The extensive area reserved for the
wife's garden indicates that she cannot rely on her husband for other than
bare necessities, There are no granaries, the wrecked rooms serving to store
what little grain is acoumulated.

When a man builds a compound he first concerns himself with a fence
for privacy, Next, a room for sleeping, Finally, and often befare he has
completed a granary (rumbu), with a zaure or entrance-room, /A wealthy man
builds solely with baked clay and instead of thatching his roof, he may
build a timber-supported clay dome (sors). If he is sufficiently wealthy,
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he may even have a corrugated iron roof, and his walls will be plastered
with white-washed cement, Instead of packed earth, he will have a {loor
of concrete and windows with wooden ghulters. The compound will be divided
into sections, and the closeness o one's relationship to Lia will determine
into which sections one may o may uot pamtrata.l In Wuringalla, oaly the
wealthy have such compounds and most of the villagers live in the sart of
habitations shown in Figures 2 and 3.

The number of people per compound ranges from 1 tc L0 in Wwrinsalla,
the mean being 5,94, It would be considerably higher for a village with a
smaller percentage of newcomers and even higher for a town or city., (Tables
12 to 15 of Appendix II provide a breakdown of Wwrinsalla compounds by age
and 8 ex, )

More interesting than the number of people in a given compound is
the number of workeconsumption units (gandaye, s. gandu) it contains, A
gandu is the name given to the fam which is headed by a family's senior
male and which provides the bulk of the family's food, For M. G. Smith
(1955[b]), the ideal Hausa compound contains a single gandu, wiich means
that all residents of the compound constitute a single economic unit, Other
males in the compound, rdinarily sons or brothers of the head, rely on the
gandu for basic subsistence for self and fanily, for tax payment, and for
the many expenses involved in marriage. 4 compound may have mare than one
gandu, however, which means more than mne wark-unit, more than one farn,
flaving a separate gandu is assoclated with paying one's own tax and with
being socially adult, Table 16 of Appendix II clasgsifies a compound as
containing more than one gandu if any nale in it other than the head was

1500 Smith (1965(a], p. 130) for a diagram of a wealthy man's
compound,
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described &8 either paying his own tax or having his own gandu, Only 16
per cent of the Wurinsalla compounds had more than one gandu, with 1 per
cent of the compounds having one or more dependent males in it, Hence, the
usual pattern in Wurinsalla is for a man to be independent, To some extent
this must be attributed to the newness of much of the population of Wurinsalla,

Kinship
Hausa kinship fits into no recognized system (Smith, 1965[a}, p. 7)

and permits a good deal of cholce in both terms of reference and terms of
address, The single most important distinction is that between junior and
senior in age: younger brother is referred to as kani, younger sister as
kanwa, and they must show respect and obedience to their elder brother wa
and sister ya, The respact is soldom forthcoming until perhaps the age of
seven, though it often continues in some form throughout adulthood, A man
usually feels mire free with his close friend (babban aboki) than with his

wa, The bond between brother and sister is often quite close, however,
especially when an older sister has served as surrogate mother for her
younger brother--a common occurrence,

Ordinarily the teras wa and kani and their feminine equivalants are
reserved for full siblings, half-brothers and sisters being referred to by
the generic term '‘yan‘uwa (literally meaning "children of mother" but used
to mean "brothers” in the sense of "people with whom I have a relationship
of some kind"), If context indicales that an age or generational distinction
is relevant, a speaker is likely to use the kani-wa terms, whils if the same
father-differmt mother aspect of a relatiomship is to be stressed, the term
tyan'uba (s, dan'uba), "child of father," is employed, Half-siblings whose
mothers were co-wives usually acquire the women's mutual suspicion and envy,
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#o that the term for "half-brotherhood” (!yanubanci) has become symonywuous
with hostility. Half«brothors are usually rivals when the time for in-
heritance comes. Full brothors often continue to share the same gandu
after the death of their father, with the ssnior becoming soupound headj
while half-brothors usually separate, At best they partition both compound
and flelds,

Betwean parents and ehildren a strung shame-respect relationship
exists, especially betwsen fathors and sons. A young man is more likely to
ask his fatheris sister {gwoggo) or mothorts brother (kawu) for advice about
marriage than he is to discuss tho matter with his s father, DBetween
parent and firet-born in partioular & sirong shame-avoidance relationahip
axists, along with life-long mutual name avoidance, The shame diwinishas
with each successive birth, so that the first-born {dan fari) is often
neglectod and freqeently given for adoption} while the last-born (auta) is
steraotyped as the pampered, spolled child, The extent to which this shame-
avoidanes behavior reflects gemiinaly felt emotion rather than a desire o
nest the expectations of others ls moot,

Cross~cousins are play-friends (abokan wasa) and toase ami wrastle
togather, as do grandparents (kakani, s, kaka) and grandchildren (Jjikoki,

s, jika), Farallei cousing tend te treat one ancther as 3iblings, and
marriage botwaen them is considered distasteful (if not quite {incestuous)
by villagers of non~Ffulani origin who do, howevar, have preferential orossw
cougsin marriage, Villagers of Fulanl origin comsider both Sypes sf ¢ousin
sarriage praferential,

Hausa kinship is not so mach classificatory as 1t 1m oppertunistis,
individuals emphasising or ignoring relations asg oomvenience and cireunstance

dictate, Children under the age s nine are generally very hasy as to the
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exast relationship a wng the people of their compound, They uake dlse
tinetiong purely in terms of penaration, other children being brathers mnd

8iblings ('yanuwa) and addrossed by name; parental gepneration adults ade
dressed ag baba (if mle) and maer or inna {if female}; while older peopla

are aimply kaka, The importent figure for them is the woman in whose room
they sleap and who gives them food, Occasionally a child will near puberty
without baing aware of who his parmis actually are, given [lausa generosity
in matters of adoption,

With marriage a porson acquires a new set of shams-avoidance ree
lations, his inelaws {guruka), One ia extremely shameful and reapectful
before the parents of ocne's spouse, The elder sama~gox aibling of the
spouse is pgiven similar respect tut the younger sibling is anobher joking
rolations only karamin wasaz, "small joking,” verbal rather than physical,

A woman addresses nex asanior cow-wlves reapectfully as yaya, though if the
age difference batween them is amall or reversed. the junlor wife will call
the senior{s) by name,

Supplementing formal kin relations are verious b.ond friemdiships.
Almost every man in Wurinsalls has a babban aboki ("big friend") in the

vicinity, DBetwesn two such friends is amana, trust, and they may enter
gach otherts compounds freely, When a man must be away from his own home

for a perjod, it is his babban abokl whom he will usually entrust with

loocking aftor wives and compound. Women occasionally "adopt" a younger
man as a kanin rana {brother of the day), but friandahips between women
thamselves (kawgg} ars much more commm.l A man will rarely have mors

than one babban sboki at a time, though a woman may have gaveral kawaya,

30 HMary Smith, 1955, pp. 191206, for a discussion of bond
Iriendahips involving femalas,
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A bond friond i= often an abokin shawars as wall, a friend to whom one pows

Lor advices nd the ¢iving of counsul is a sober and decorsus matter in
Wurinsalla, DSond friendships are always camented with ¢considerabls formal

exchange >f rif'tes and mervices.

Activities, Setiings, and Seasons

In the iight of the falas dawn each morning, women emerge from the
compounds to draw water, Only the clanking of the buckeis is heard, A
little later some of the nmen shuffle out, perhaps to draw enough water to
£111 a buts (actuslly a kettle but formerly a clay vessel), used to hold
water for morning ablutions, Men wash, then elip into the mosque for the
first prayer of the day, It is only when a man has washed his face {washed
his eye, in Hausa}, and perhaps dume hiy ablutions, that greetings bogin--no
ona 1s Lactless anough to greet somgone who loocks half asleap. Wife groots
hugband, son father, cliont patron, And espoecially, nelghboer greets neighbor,
These are lengthy, lmrmal graetin;s. Tater in the day briefer mreetings will
be accepltable, but now brevity would connote hostility, _

Most women do not cook in the morning., Sometines some of the thick
pasta of millet or guinea corn (fuwo) which is the chief foodstuff of the
Hausa will hava been sct aside (m%) the previous evening, It will
be reheated to serve as breakfast, Sevoral village women will have been up
long hefore dawm, cosking large quantities of a sour gruel of guinea corn
(koko), sometimss flavoring it with tamarind and sugar so that it becoms
kunu, Children will be geen clutohing pemnics and half«pennies in their
hands, sent to purchuse breskfast for the family from thess women, whose
eraft it is to cook this morming hof ceoreal, For some families thore will

be nelther gaysn tuwp nor money for koke or ¥umi., Perlaps a wife will make
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up fo her husband's lack of provision with monay from her craft earnings,
Perhaps she will even feed him, as well as their children, Or, perhaps,
they will all go hungry,

If it is either the rainy or harvest seasons, the village will drain
of men perhaps an hour after the sun has risen, Chopping hoe (fartanya) on
shoulder, or trenching hoe (galma) balanced on head, each man goes to his
fields, DBehind him march his sons, with perhaps a toddler trailing along
uninvited but tolerated, As the men trickle off, some loud activity will be
taking place near the compound of 2 wealthy man, The wealthy man is glving
xwadugo, hiring farm help for the day or half-day, paying approxizately 35
cents as a day's wage, A hungry man may do kwadugo, earning money for the
day but neglacting his own fields, risking another hungry season next year,
But, if a man has no food in his compound, his wife will leave him, and who
then will cook his food? Or, if the Village Head is deuanding tax money and
threatening to have him sent to jail, what is he to do?

Even before the men have gone to the fields, the steady pounding
(daka) of pestle in grainefilled morter is heard as the women work, The
rhythm of the pounding is omnipresent in a Hausa village, as the women
thresh the grain, Iater they will shift it from calabash to calabash, in
the wind, so that the chaff may blow away. Then the grain must be put on a
large, flat stone, and ground with a second, smaller atma.l The flour is
then moistened and left to sour for a time before being cooked. Though a
woman may begin food preparation early in the morning, she is usually not

1Iln-1ngmw-or fieldwark, a diesel-powered grinding machine
wvas installsed in the village, As one might expect, given the hand-callusing
slternative, it was heavily patronized from the start. Only a young girl's
catching her hand in the grinder diminished the general gratitude the
villagera felt for the local entrepremeur who had installed it,
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codking for the noon meal., Thic meal alwst Incvitably consists of fura da
nong, of millet bells and sour milk mashed together to form a nuiceand-
yoghurt~tasting porridge. The nilk is bought from tho Pulani milisaids who
eome to the villags 1o sell their milk and utter, the fura from those village
woman whope oraft it i2 to make fura, Since the women are in soclusion, they
cannot hawlz their own productisng, but ~ust rely on small ohildren, zirls in
partienlar, Often a particular lausa girl and Fulani girl or woman will fora
a silent partnsrship, maving about the village togethor in srder to betiber
sall their foodatuffs, perfectly illuztrating the symblosis of sedentary
Asusa and pastoral Fulani,

Many moen will try to rebwrn to the village for this noon meal, b0
#it in the shade and eat and rost with Iriends., Others will have food scanb
to them by their wives, the children sorving their usual errand<-running
function, And some people will go hungry. As with breakfast, a husband
may provide this nomm meal for his family; or he may not. 4 woman may prow
vide food for her chiliren-w-ecpecially her danghiorse-or she may not. Young
boys are often an the look-out for any sort of suwall job, in order to buy
thoir own day«time snacks,

After the noon meal some mon will return to their fislds, Others
will do soma othor task, puch a¢ bullding, Many will rest until alter the

2330 prayer (sallan asahar). Young and dependont men will be fres to leave

the gandu wwrk and ;o to their own gayauna, their private, individual farn
plot, at about 2330 P.H. Women will continue cocking, sr deling their craft
work, In general, ths pace of activity during ths afternoon will be slow,
pleking up only toward evening, A4 few men return to the ficlds late in the
day to take advaniage of its coolneps ‘bub most head home, for dusk is the
time of the day's main meal,
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4 man does not have to wovide nis fanlly with food Lfor the o
earlicr meals [though all informants a;reaed that 1t is best if he does),
but he must provide food for the ovening mmal, the large meal of tuwp da
mlya, Tuwo is a thick, starchy paste of grain, usually pulnea corn or
millat.l Hiya is a sort of stew, histhly peppered, There we amany different
kinds of miya, though pasple agree that the Lost kinds contain meat (chicken,
matton, goat, or beef), Desides pepper, aiya contains a large number of
gpices and leaves, all of which are sold in the market and some of which are
available (in ssason) in the bush,

A man eats with his neighbors unless they are of a sharply different
status level than he, or if they are his sons. VWhen he couos home {rom work
he washes, then joins his neighbors in front of one of their compounds, In
cold ar wet weather, they will meet in a zawre (entrance hut), They sit and
chat, and as they talk children bring them bowls of food, A prosperous man
will have one bowl for the tuwo and another for the miya, but most have a
single large bowl of tuwo with the miya poured over it, lowadays the bowls
are no longer calabashes tut brightly-colored enameled basins with covers,
owned by the women (who compete in amassing them). Unless they are waiting
for an older member of the group (without whom they would not begin, out
of respect), the men will start eating as soon as any one of them has been
delivared his bowl of tuwo da miya. The tuwo ls worked into a sort of ball

with the first three fingers of the right hand, some miya being scooped up

“l‘mnrmtothematpropamum, and it can be prepared from
any starchy Tood, e,g., tuwon dawa or guinea corn ﬁ_:ﬂem o or millet
tuwo; tuwon shinkafa or rice Luwoj tuwon masara or e 1y re-
m{ing cornmeal mush), etc, Zaria, rice tuwo is prelerred, but is cone
sidered by ordinary people to be a lwaury food, rice being relatively oxe
pensive, The usual meal is guinca corn tuwo, which is preferred to t of
millet, In other regions, where rice is c and guinoa corn more ex-
pensive, the latter is preferred to the former;




2 k
in the process., The wen share cach Lowl as it is brought (ciyayya), re-
gardless of its compound of origin. Ferhaps one quartar of the food will
be left in each bowl, to be givea Lo the children (as an addition to their
oun serving) or to the Xoranic students of the villapge (ah_g]irai!.

it the end of the meal the conversation (hira), which has never
really stopped, resumes with a vengeance, Sometimes men will remain where
they hove eaten, sitting and t:lking in a relaxed, expressive manner,
expostulations bursiing out from the general hum, OSometizes a man leaves
the group to wash or ts pray or 2ttend to his Lusiness, sometiwes another
joins in, [iira may last much of the night, and to comment on & man's ex=
cessive morning drowsiness is to elicit the explamation, "Mun dogon
hira" ("Je were up late, chatting"). Yet thare 15 a relaxed, satlsfied
air aboul a man who has spent his night engroco.d in comversation, Despite
the drowsiness, he feels good,

On occasion the daily schodule changes. Iriday means not working
during the aftearnoon, Instead, a man bathes, puts on his botter clothing
and goes Lo the mosque, II he is fully mature, perhaps in niddle age
(datijo), he will wear a twrban. After prayer comes nore hira, or possibly
a visit io the market,

VTisiting a market is perhaps the favorite village recrcation,
Harkets are not merely for buying and selling, they are infsrmation ex-
changes, excuses [or seeing friends and :in froam neighboring hamlets,
places for young people to tease and court, !oslea liausa, flagusawa, and
cattle Fulani all frequent the market, intermingling physically if not
soclally. In one corner of the wmarket are the slabs of the butchers; in
another the Fulani milkmaids, sitting on their up-twrned calabashes; while
somewhat apart from the rest the lMaguzawa drink their beer, Wurinsalla
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warket meots twice a woek, Often there is an afteremarket dance for the
unaarried girls, the riythes of the drumaing perhaps conflicting with the
very different beatb of the spirit possession (bori) dancing over in the
courtesans' coupound, Itinorani women often visit the village on 4 market
day, and the prostitutes' coapounds are likely to be full,

Agriculture and Crafts

Agtivity in a Hausa village, such as Wurinsalla, is governed not
just by time of day but also by time of year, Season is crucial, Tor the
agricultural cycle is closely tied to it and all the healthy men of
Wurinsalla farm or own fields, ("Why live in a village if one does not
farn?" queried one man when questioned as to his occupation,)

The rainy season (damna) comes at the end of April and the be-
ginning of May, Even before the rains have startad, the villagers are at
work clearing their fields of stubble, burning it off, With the very first
rain the village is transformed., Men rush to complete new buildings and
repairs on old ones, potters close up shop until the naxt dry season, The
evening hira must move indowrs and the village looks deserted as the men
retwrn to the fields., This decision to return, to sow, is a crucial one,
By the beginning of the rains. the pranaries are ncarly empty, people have
little money but much amxiety loft, Some men cease to eat and even to chat
with their nelghbors, lest it become known that their miya has no meat,
there tuwo is sematy. Yet, to plant imediately after the first rain is to
panble with one's precious seed, for the next rain may no® come bafore the
germinated millet has withered in the earth: while too much caution may
mean real hunger before even the quickeripening millet (in eight weoks)
can be harvested,
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Another dilemma is how much kwadugo, how much agricultural labor
for hire, one should do, The poorest men of the village--and they are
many--must each year choose whether to risk hunpger (and, therefore, de-
sertion by their wives) by devoting themselves to their own fields: or to
earn money and buy food now, but risk being hungry once again the following
—

Once the millet has been planted it is time (the end of May) for the
guinea corn, The latter orop is planted on top of the ridges, the farmer
at the bottom, When the guinea corn has been sown it is time to weed the
millet., The rains bring with them hard work and long hours, and the tra-
ditional short-handled implements compel & man to work a sunkwiye, bent over,
Backache is an osccupational disease for the Hausa farmer,

With the food crope planted, it is necessary to see to the cash arops,
the crops which will pay taxes and bridewealth, Oroundnuts are planted simule
taneously with or immediately after the guinea corn, often intercropped with
the growing millet, The beginning of July is the time for planting rice (for
those who have the necessary fadama or low, wet lamd), while the end of that
month is the time for sowing cotton, Maize is often planted at the same time
as millet, while for beans the time is late Augusi or early September, Pepper
is planted in July, koko yam (gwaza) in late June., Yams are planted very
early, even before the millet, since they will not spoil even if the rains
are late, Onisns are planted in mid«July, while sugar cane must be planted
in November and irrigated throughout the dry season, Cassava may be planted
at any time during the rains but takes a full year to mature, Various other

crops may also be sown, including garden vegetables such as tomato, squash, ete,

L5ee Hill (1968) for a discussion of the difficulties of the poor
Hausa wvillager,
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The first harvest is that of the millet, in the middle of July, and
it is a happy time, the end of hunger, Soon after the millet, the maize
ripens, The slower-growing guinea corn is not ripe until kaka, the November
harvest season, Before then, however, the groundnuts must be dug (October).
Cotton is not ripe until December-Jamuary, Other crops, less important, are
harvested at various times: but it is clear that the main agricultural tasks
fall between May and October, and that from December to April there is rela-
tively little to do in the fields,

The dry season, rani, is the tiue when the farmers of Wurinsalla find
other tasks to occupy themselves, Most important of these is building and
repair, In October, farm work has slaskened off, the rains have ended but
the ground remains soft and moist, easy to make clay uricks (tobali) with.
The fields are full of cornstalks (kara) suitable for fences, Wise nmen do
their building as soon after the rains as possible, rather than wait until
bazara (around March), when preparing the fields competes with bullding for
time, while the earth is hard and kara scarce,

Practically every man in Wuwrinsalla has some kind of craft or trade,
Most of these are practiced at some level throughout the year, but craft ace
tivity flowers when the rains stop., Some crafts are semi-hereditary, such
as being a butcher, builder, blacksmith, barber, or a praise-singer. These
crafts are transmitted patrilineally, though a man is often willing to take
on his sister's son as a sort of apprentice (dan gida), Other trades are
open to those with skill and capital, The foremost non-farming trade is
commerce, This commerce ranges from long-distance trading (fatauci) such
as traveling far to the south to purchase kolanuts; to going to Zaria market
to buy a sack of salt, re-selling it in 1/2 d, quantities, Wealthy men buy
cattle, hiring pastoral Fulani to herd for them, Other men rent out bicycles,
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the bicycle having replaced the donkey as the chief local means of transpor-
tation, Many men buy grain in the harvest season, when it is cheap, to sell
it dearly in the hungry time before the new millet has ripened, DButchers
soll not only raw meat but also hotly-peppered barbecue, A man with a patch
of sugar cane or cassava sells his produce piece by plece at the market,
rather than in bulk, Tailors make clothing to arder (sewing machines are
common in the village), while some men embroider the distinctive Hausa cap
(kube) in their leiswre time, Even in an area as rural as Wwrinsalla, the
mumber of crafts and trades is large.

Not everyone stays home to follow a trade during the dry season,
however, Some men go oin rani, "eating the dry season," traveling in search
of work and profit, Some of thea becoms laborers slsewhare, but in a rela-
tively prosperous village such as Wwrinsalla, more men arrive from other
arcas doing cin rani than leave to seek it,

Holidays and Celebrations
The two chief holidays of Wurinsalla are Xaramin Salla ("Little
Salla" or I[deeleFitr) and Babban Salla ("Big Salla" or Ideel-Xabir), the

fasting time of Ramadan falling between them, Moslem holidays are geared
to a lunar calendar which rotates with a thirteen-yvcar cycle, so that the
holidays are not fixed as to season,

The two id holidays are celebrated in much the same way. In the
fausa cities there is magnificent pageantry as the nobles come with their
retinues to pay fealty to the Emir, or king, galloping their horses up to
him in the traditional jefe (mounted salute). This is also the time when
the bonds between pastoral Fulani and the descendants of the Fulani
conquerors of Hausaland are demonstrated in the shaaro and shaadi, since
these take place before the palace of the Imir, They are vigarous
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mock-battles between young Fulani men who joust with swinging staffs,
scattering mnlookers, And while the young men show their courage by sube
mitting to beatings, faces staring impassively into hand-held mirrors as
staff cracks against ribs, the local Authority ambulance stands by in case
of miscalculation, The Fulani girls watch, beseech the bLeaters to be nmare
gentle, and admire the bravery of the young men, Later they dance and sing
to the accompaniment of drummers,

In rural areas the Fulani visit the larger villages and towns--in-
cluding Wurinsalla-ewith their play and their beatings, They are not alone
in using the village as a centar far festivity, for rural Hausa from the
outlying bush also come, as do Maguzawa, Cattle Fulani, lioslem Hausa, and
Maguzawa may celebrate in Wurinsalla eimultaneously, cach group in its own
section of the village, dancers oblivious to competing rhythms, The Id
festivities belong to the young of all three groups, and they go yawon salla,
"holiday walking," wandering from compound to c ampound begging for and ree
celving goron salla (holiday presemts). Salla is always a time of dancing
and courting, when each young man (saurayi) must gzive a substantial gift to
his buduruwa (maiden, but best rendered as "girl friend" in the present
context), It is also a profitable time for the praise-sinrers and musicians
who, as entertainers and masters~of-caremony, supply drumming and flattery
in return for handsome gifts,

Salla is a time when & man must adorn his wives and small children
with new clothing and buy himself a new outfit as well, Some wear their new
gowns only once, during Id-eleFitr, then pack them away for several ménths
to put on again in pretend-newness during Id-el-Kabir, Fach man goes to his
social superiors and patrons during salla, greeting them with "Barka da_ salla”
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(blessings on the holiday) and receiving goron salla (literally, Balla kola~
nute but actually cash, goro being & suphemistic term for money).
A holiday belonging more to the young than the old is Sallar Cikae
Ciki, the Moslea New Year's festival, 3Sallar Cika-Ciki translates as Fulle

2elly Holiday, and the day rrior to it is a busy one for the local butchers:
in April of 1968, two entire bulls and inmmerable goats, sheep, and chickens
were consumed in Wurinsalla, The mallams meet and make their predictions for
the year on this day, but moet of the village is mare concorned with the
sadaka (pious alms) distributed by the wealthy, The evening meal is a feast,
preceded and followed by much dancing and drumming, the women celebrating
within the compounds and the young pesrle without, Joking friends tease one
anotler by demanding kudin shara (lit,, "sweeping money"), The joking re=-
lationships involved are not just those assoclated with kinship (orosse
cousins, grandparent-grandchild), but also those between occupational and
ethnic groups, Thus, blacksmiths joke with barbers, Magusawa with Fulani;
Fulani with those of Kanuri originj butechers with barbers, leather-workers,
and Magusawa; and those of Kano descent with thoese of Zaria, Youngsters
chase one another abrut, each claiming that it is the other who mst pay.
Only ohe holiday is not deseribed by Wurins:lla people as Moslome-
aolonkuwa, Kalonkuwa is a harwvist season fostival of about three days, its
exact date varying from village to village, In 1968, in Wurinsalla, it took
place during the third week of Octobar, though not until the niddle of No-
vember in most of the other villages of the area, In honor of the holiday,
gambling (caca) is permitted, usually involving a game with (Westernetype)
playing cards (karta). The village fills to at least tizee times its ordi-
nary population, with bush Hausa, Majuzawa, and Fulani, while itinerant
prostitutes come from miles about, In the evening. the usual Hausa and
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Yaguzawa dancing takes place, A courting game typical of Kaloakuwa (though
not limited to it) is kuance (relsasing, untying). The game is similar to
musical chairs in that the girls participating are seated on chairs in a
long row, their suitors attracting the praiscesingerts attention in arder to
anmnownce the "untying® of a girl for sucheandesuch an amount (uswlly about
35 conts). The amount a boy gives indicates the depth of his love, and oce
casionally young men compete in "untying" a girl, much as if they were bidding

for her (as in 2 sonse they :'.l‘e).l’z

Dancing and praise-singing

During the traditional holidays, after some markets, and as part of
most wedding and many naming ceremonies, dancing (rawa) takes place, And
essential for dancing are the praise-singers (maroka, s. maroki), including
the drummers (makida, s. makidi) and the masters-of-ceremony ('yan ma'abba,
s. dan ma'abba)., The drummers sit cross-legged on the ground, beating out
their complex, changing rhytims., Often the drums tilk, quoting humorous,
ribald p:-w-'h-.3
the dan ma'abba, who cries "Heyyyyyyyyy" in a hoarse roar of impressive

amplitude, eventually stopping the music (including the drumming of the

A man who wishes to make a speech must catch the eye of

virtuoso who halts only after a thirtyesecond flourish), The spe>ch-maker
speaks a phrase at a time to the praise-singer, who repeats his words with

1’]:n Wurinsalla, the money collected is held by an agent of the Village
Head, who takes a portion of it and distributes the rest to the praise-singers,
In neighboring villages the money collected goes to the girls and the praisee
singers,

e play which M, G, Smith (1955[b], p. 101) calls taron tsaron juna
and which Zaria City informants called migissi, does not exist in Wurinsalla,
The village laéks the youth organization (samarta) that organizes it,

’Hnu.u is sufficiently tonal to make comion sayings recognizable on
the drum, at least for the cognoscenti.
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incrsased volume and elegance (8o that a gift of three pannies is transe
formed into thirty-tenths of a penny), Most of the aen are young, and
speach is usually in praise of one of tho girls, asking that she dance by
harself, Or in praise of a friand, Or to announce a zift to somoone,
hatever the spesch, it must conclude with the amount being given to the
drumers and announcer and how it is to be distrituted, The dan ma'abba
shouts to the crowd in awed joy the amount of the gift, and how wonderful
the man who has given 1t 1s, At any nonereligious public function one finds
the praiss-einger, whether officizting at a kwance, announcing the arrival
of guests at a biki (@elebration), etc, Always he calls in tho loudest possi-
ble voice, praising whomever he has spotted and assigning him an illustrious
(and often fictious) genealogys reminding the listeners of the new-arrival's
past generosity, though actually the praise-sinrer may have learned his name
from an on-looker and never before seen him,

The actual dancing of the girls is rather slow, most dances cone
sisting of rhythmic footeshuffling, several girls lined up, moving in ragged
unison, The audience often seems more interested in making speoches than in
watehing the dancing. The girls dress up in their best for the dance, how-
over, and pracede it by cajoling boy-f*tends into paying the penny required
for them to enter, As the evening progresses, individual couples form and
drift off into quiec cormers of the village for some quiet cuddiing.

The girls sing as they dance, a leader singing the verses and the
rast the chorus, the lyriecs praising Allah and wrious mortals, The most
comnon type of song is wakan kaftu (deepeplanting lmgc).1

lln entirely different type of song is sung at a dabe, a women's
work-bee for pounding a packed-carth floor, On this occasion songs of une
mitigated earthiness are bawled out,
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Women are inferior creatures, say the men of Wwrinsalla, A man who
takes a woman's advice is a fool., Women cannot be trusted, they have no
sense ("ba su da hankali"). Therefore. a woman should always be respectful

to a man, She must always obey father or elder brother, She must greet her
husband gracefully in the morning by kneeling down to him, If he wants food,
it must be brought. And a wife may never use her husband's name, even in
reference, addressing him as mallam (ordinarily meaning teacher, but in this
context better rendered as "sir"), and referring to him as her maigida
(compound head, though one may politely refer to a man in this mamer even
when he is a dependent), A married woman must always be in seclusion, leaving
the compound only with her husband's parmission, When she does venture out
her head and shoulders must be draped with a cloth (lullibi), her eyes modeste
ly downcast, This is how a woman must be, say the men of Wurinsalla, and if
she is not then she is shameless (rashin kunya). |

Stages

A woman's life has perhaps six stages: yarinya or young girly bera
or pre-nubile girl; budwruwa or girl whose breasts have begun to grow but who
is not yet married; matan aure or married woman; bazawara or woman between
marriages; and tsofuwa or old woman (post-menopausal woman), The first stage,
that of yarinya, is that of child, and it ends when the girl begins to bathe
herself more often, to act flirtatiously with young men and try to wheedle
small gifts from them, This stage i3 reached around the age of eight.

L3ee Avel (1962) for a discussion of Hausa women, See also,
J. Nicolas (1967) and M, G. Smith (1955[a]).
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When a girl's Weasts begin to swell she is called buduruwa and what
women say is the happiest time of their lives begins, A budwruwa spends much
time and all of her resources on clothing and cosmeti@s., She bathes often,
and if there are young men about her walk 8 rhythmic, hipeswaying., Every
male whose dignity permite him to teases and flirts with her, The buduruwa
sponds much time hawking the products of the secluded women of her compound,
Tray on head she goes about the village or market crying "waina" (guinea carn
and millet flour cakes, fried in groundnut oil) or "kosai" (bean-flour cakes),
or whatever, her loud voice carrying over the village. To buy from her is to
flirt with her, and perhaps the young man tessingly holding back the ¢oin for
her waina will that evening willingly pay the praise-singers so that she may
dance, A buduruwa is seldom alone, is almost always with her girl friends,
touching them, putting an arm about one, as they flirt with a group of boys
en masse, Older women complain of the budwuruwa, that she is never about when
work is to be done within the compound--pounding or grinding or cooicing: her
favorite task is talla (hawking) in the market,

The buduruwa's flirting is not idle, since it inevitably leads to
marriage, A boy exiresses his interest by giving her gifts (toshi), usually
small coins, When he begins to give her such gifts on a regular basis it
is a sign that he wishes to marry her, In theory, her acceptance of toshi
indicates that she acoepts the giver as a futwre husband, In theory only,
for many a girl receives toshi from several young men, and this money will
have to be returned to the losers by the successful applicant befare he may
marry her, (We see now one of the experiences which lead Wurinsalla men to
distrust women,)

Married life is a sharp discontinuity for a buduruwa, From freedom
in her own compound she goes to seclusion in her husband's, She has a strong
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shame-respect relationship with her inelaws (surukai), yet is likely to
find herself under the direet orders of her mthar-i.n-hu.l If the husband
is already married then the new bride (amarya) must be respectful towards
her co-wives, especially the senior wife (uwargida), The Hausa term for
co-wife is kishiya, from kishi, jealousy; and jealousy marks the relatione
ship among coewives, Indeed, many a would-be husband of two wives finds
that either his first wife leaves him in anger while the second wife is yet
a plan; or the first wife makes the newcomer so miserable that it is she who
runs away; or else the first wile hersell leaves because she parceives that
the amarya is favored,

Marriage does not connote permanency in Wurinsalla, Divorce is a
male prerogative under the Maliki law followed by the Moslem judges (alkalai)
of the Northern States of Nigeria., DBut, in Wurinsalla most divorces seem to

2 The disgruntled wife appears
before the local alkali and complains of her husband, the most common come

take place at the instigation of the woman,

plaints (according to the alkali) being that the husband has ceased to have
intercourse with her; that he is giving her insufficient food; that he has
not given her her own room or the room is in poor repair; or that he beats
her. Whatever the reason, divorce is frequent, and the average woman has
two to three husbands befare she reaches menopause and is no longer cone
sidered marriageable (see Appendix II, Table 30, for data on marital

history of women),

lisusa marriage is initially patrilocal, then virilocal., Since young
girls tend to marry young men still living with their parents, the new bride
is apt to find herself subordinate to her husband's mother (or at least to
the wife or wives of his father),

2Sytt.mtio data on divorce were not collected, but the iapression
that women tended to be the instigators of divorce was shared by informants,
ineluding the local alkali,
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The divorced or widowed woman (bazawara) must observe a three-month
period of idda before she can legally re-marry. In theory this is a period
of continence, spent in seclusion in the home of her divorced (or deceased)
husband, In practice the bazawara usuvally returns immediately to her fathert's
or other patrilateral kin's compound (especially in the case of divorce), for
idda, Ideally, a woman re-marries (immediately following idda, A divorced
woman has &choice: The closer her behavior aprroximates the ideal behavior
of a narried woman--seclusion, modesty, no lovers--the more she will be cone
siderad to be "respectable," The more she revarts to the behavior of the
buduruwa--teasing and flirting, wanderinz about unveiled-~-she will be thought
"shameless.,"” If she takes lovers and goes abroad in the daytime, and also
moves to the compound of non~kin, she will be considered a karuwa, a courtesan
or proatit-utc.l Most women do remain with patrilateral kin, often shifting
from one set to anothef in order to improve their chances of making a good
matech, A bazawara takes lovers discretely, accepting their (usually cash)
gifts. Cventually she marries one of them,

A woman may never become a bazawara until late in life; or she may
be a bazawara (and sometinmes a karuwa as well) a dozen times, DBut no matter
how many her marriages, once she is past menopause she is an "old woman," a
tsofuwa, A man will sometimes fail to divorce a tsofuwa, especially if she
is the wother of his sons and he could not afford a younger wife anyway, Or
he may take a younger woman as a second (or third or fourth) wife but retain
his senior wife, Howaver it is very common for a woman to be almost auto-

matically divorced when she reaches menopausa, and 35 per cent of [|S-plus

1M, G. Smith (1959) and Yeld (1960) state that a woman who does not
remarry following idda is considered a karuwa, Wurinsalla informants did
not agree, arguing that it depends on the reputation of the woman and her
family, possible circumstances delaying remarriage (such as lack of sultors),
and above all, whether or not she is living in a "respectable" compound,
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women in Wurinsalla re no longer um-r:!.a\:!,1

compared to only L per cent of
the 30 to Lk age group (see Appendix II, Table 33). Many a tsofuwa lives
with a son, and a childless old woman may find hersdlf homeless as well,

But, if the tsofuwa may no longer be able to hold a husband, she is
released from many of the requirements of Moslem modesty, She can move about
freoly, gaining an enormous trade advantage over her secluded younger sisters,
0ld women nay hawk their own produce, even as they did as young girls; or
they may have market stalls, It is not uncommon for an old woman to be
wealthy, And wealthy or not, she may be respected by her own kin, twrned
to for advice, influential in arranging the marriages of the young, lier
daughterseinelaw will fear her--pany marriages founder when these Lwo women
are unable to get along, The tsofuwa 15 probably the most outspoken and
agpressive figure in a Hausa village, speaking more Mreely than any man, old
or young, TYet, in the evening, it is the old wmman, telling her many tales,
who is encircled by the children,

A woman's life diffars from 2 man's in both timing and quality. She
marries and, therefore, becomes an adult (socially) perhaps seven years
earlier than he, but she leaves married life much sooner (around the
climacterium), All during her life, she is exposed to more formal restraints
and less informal ones than a man, A female is under the control of father,
guardian (wali), or husband until she becomes an old woman (tsofuwa). But
informally, she is far more ready than a man to lose her tesper, to shout
and yell, to show grief and joy and even lubriclty, There is less expece-

tation that she will be a "good Moslem," so that her fast dwing Ramadan

an figure is probably a minimum estimate, !Many "old women" move
regularly from sne son or brother to another, so that they wore omitted from
the census on grounds of not being "residente” of the compound being enumer-
ated, Fifty per cent would perhaps be a more accurate figure,
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may only be a token one, and nd one will be terribly concerned over her lmsk
of alaerity in praying., when she dooca reach the stage of tsofuwa sohe will
ba a "tourher” personality than her male equlvalent, 'er quick, sharp tongue
with its endloss supply of cutting proverba hia vory bano,

Children

Childbirth and Infancy®

When a man beging to amass a uge plle »f firowsod in his compound
(for the prat-portun eblutions), his neighbors lmow that his wife is pre-nant,
Pragnancy and ohildbirth are nervous subjects far men, and the friends of a
fether-tneha will tease him with such gcamments as "kana kokari!" (you have
really bosn tryingf). A husband is cxpocted to make some efford to satisly
hie presmant wifel!s aravings (kwadayl) for varisus fruits and vegotadbles
such as mango, gauta (bitter tomats of the 3olanum spacies), ginza (koo
yan), sto.; a8 woll as for organ medts (kayan oiki) ond hot spices (yajils
but he is not canaswrod if he is financislly unable to gratify her appetites,
or if tho dasired food is sub-pf-neazon,

A maltiparous woman delivers in her husband's compound, but for a
£iret birth a girl returns $o her parenta' home (during the latter stapes
of premancy), Old wimwm, usually kin, assist st the birth and occasinally
a profeasionsl midwife (ungosoma) nttends. Uarried femule kin and co-wives -
may be present but urmartiod mirle mat not be, In ¢ase of complicatisng |
during pregnancy or delivery & small incision is wmade in tho vagina (knwwm
as gighiri) in order to let sut the "bad blood," (This is standard Hausa

gynecological practice,) The ohild is born with the mother sitiing on a

1Int.farviewinf:; an this tople was basad on Madauci et al, (1968).
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stone, other women sometimes preseing down on her "in order to prevent the -
infant from emerging through the anus," The neonate is washed as soon as
the umbilicus is cut, and then washed several times a day for an indefinite
period,

The new mother is also expected to wash, using water close to the
boiling point, Scalding is not infrequent, and occasionally a young woman
must be forcibly washed due to the pain of hot water on still-contracting
tissue, Some informants described the washings as lasting 40 days, after
which they are less frequent; others spoke »f batheing twsice a day for the
first two months, then once a day for the next two months, A woman per-
forming these post-partun ablutions is said to crave very hot, spicy foods, -
thought to be beneficial for her,

On the seventh day after the birth (if the infant has survived), the
naming ceremony (suna) takes place, The father (or hoad of the compound)
distributes kola-mut (goro) to friends, neighbors, and kin, The quality of
the kola-nut indicates both the affluence of the family and the extent to
which they respect their guests, Wealthy people send the kola-nut to guests
as a traditional form of invitation Lut most villagers simply have small
children and women spread the word of the suma, and distribute the kola to
the assembled guests the morning of the coremony, A mallam and a barber are
always notified in advance. Praise-singers are not formally notified, it
being their business to be aware of such events,

The ceremony itself usually begims shortly after the sun is up,
perhaps 7:00 A,M, The mallam determines several appropriate names, based
on the day on which the infant was born, ind asks the father to select one

of them, This name is called the sunan litafi or book-name, since it is

chosen from the Koran, and will be the child's "official"™ name. The mallam
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announees 1t and then prays (does gc_ig_g'_g‘), with the assembled gnests shouting
"amin" at the apprepriate places, At the same time a white ram 1a slaughtered
and then butchared within the compound, While the ram is being butchoered
the ohild ip braught to the wmiting barber (wanzami), who shaves his head
and ramoves the uvula, then puts on his face and belly the markinga which
the fanily has chosen, Often the nother complains that the barbor is hurting
her child (as indeed he 13), and must be renirained, Portions of tha
butchored ram are given as payment to the mallams and to the women vho have
aselsted at the birth and often to the barber ag well., A cartain portion of 7
the backhoe 13 given to the mother, Cash gifts are also made to the wmallams
and barber, while the praisc-singers who have been shouting the name of the
ohild to the assembiy rmst also recelve thelr rewmrd, The alaborateness of
a sma depends on the sox of the infant (much less ceremcny for a girl)y the
wealth of tho famlly; and the time of yoxr (since everyona is richer at
harvest tine than during the late dry soassn)., In the evening there may
be a small celabration with dancing and drumming, attended mainly by the
womon,

Various impuritios and tabona are associataed with childbirth, The
first of these has already been mentionsd, tho required forty days of bathing
with scalding water, wlthout which it is baliovsed the new mothor will sicken
and die, Ansther has to do with food. For the first soven days the woman is ~
not permitted to cook and must eat separately. Other women will cook for her,
or alse a young girl will be assigned to do hor work, After the first weel
a woman again takes up coocking and shoring a room with her husbund (shenever
it is her twn in polygynous marriages), But some men will feel iryama
{aversion, disgust) tovard aabing her fosd, Though hor husband himself will

probably sat her cooking for femr of inzulting her, he way find that a
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neighbor with whom he usually ashares the a:v'euing meal makos soma excuse in
order to avold the nursing woman's caoking.l And even though they share a
slesping room, & man may not approach his wifa until she has weaned their
infant (usually after two or two and nne=half yoars). If a woman becones
prognant while nursiog her last child 1t is not merely considered highly
shamaful: 1t 1s thought that the ohild at the breast will die Lecause the
milk will turn bad (mugun mama), Such a child is weaned immadiataly.z

Farhaps related to the iupurities surroumkiing childbirth is the
shams (lunya) relationship between parent and child., Shame end avoldance
are strongest for the firstborn child, decreasing with sach successful
birth., A par:at does not mention the name of a firstborn child, does not
publicly show it affsction. In oxtreme cases, new mothers must be scoldad
by older women into nursing the infant, and neglect of firstbarn is common,
As an expedient, such ohildren aro »ften adopted by others once woaned, The
extont to which this shame-avoidance reolationship botween parent and child
is a matier of formal eppearance versus genuine feeling is a matler of indi-
vidual variation, OSome peopls, fathers as well as mothers, play froely with
their ohlildren sc long ae others are not about, And some apparently ignore
and avold their ohildren aven when alone with them,

A ohild is weaned gradually, Almost from birth, he is given small
amounts of gruel (kunu, koko). Sometimes he is force~fed, food crammed into
his mouth and then hie nose pinched ahut, foreing him to swallow, Az his

weaning date nears., he is gliven spocial foods, gruel of millet and palm oil,

]Hany men will not buy the butier or milk of a lactating Fulani d
woman because »f this aversion.

2Sinos the child is usually weuned to a gruel {koko) which is low in

pratein, he often dies anyway,
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a goup of liver and various intastinel organs, Sometimes a noxlous
substance, such as pepper, 1s applled to the breasts in order to cure
bitings but ordinmarily the final stage af weaning comes when the child is
glvran 49 another woynane-an aold woman or a co-wife--to cara for, Tha othar
woman may or may not live in the same compound as the mother, At this time
spacial food supploments to the shild arse stopped, Bo that he i3 weaned onto
the usual low (animal) protein Hausa diet, {Naturally, this is the time
when a great many infants dias.,) The child is usually returned to the mother
after weaning, but aomatimes is not, Adoption and chlld-glwing are very
commont among the Hausa, and a fertlle woman 1s almoab obligated to provide
a barren sister with a child, A firatborn (dan farl) eapeclally is likely
to be griven to its "weaner" to raise, as well as to wean. The {expocted)
lastborn (auta), on the other hand, ic weaned very late and is traditionally

gpoiled by his parents.

Small Children

Small childron are considersd hipghly attractive, and evoryone wants
t5 hold them, pet them, teass them, GHven when only several weeks »ld, the
infant is picked up by rirls as young as five or six, wrapped on their backs
(E.m) ané carried about, The arrangement practically swaddles the infant
againat the back of the carrier, If he cries and cannol be quieted. he is
taken back to hia mother who gives hin the breast, Infants are always [irst
ploked up, then offered the breast, when they cry, Once the child 1s weaned,
he spends far more time with his siblings (both sctual and classificatory) |
than with his mother, The infant or toddler is carried about evarywhere,
and somstimes a caretaker, forgetful of the burden on her back, may engage
in strenuous games until anotherts rebuke rominds her to set the infant down.

Until about the age of five, amall children of both sexes stay with the
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girls' play-group. After five, boys usuvally gravitate to their oun play-
groups, perhaps following an older bLrother instead of an older sister,

Young children carry about infants and care for them, and are in
turn looked after by the next oldest group., A child addresses his senior
respectfully and is expected to obey, while the elder acts as protector and
caretaker, Yot the senior also teases, and children in WVurinsalla are sub-
jected to an infinite amount of teasing-playing (ba'a). "Conme and let me
circumcise you," cries a twelve-year-old to a four-year-old, who screams and
runs avay, "That's the dodo (bogey-man)," whispers senior to junior while
indicating a white-skinned visitor, and the small child scampers to his
mother in fear, Tcles of varlous frightful monsters in the bush are glec-
fully repeated by children who are not quite swre if they themselves dis-
believe them. Yet the teasing, playing, grabbing, caressing, the carrying
about of small children, are all done Joyfully, merrily: and always someone
in the group will comfort a genuinely frightened little one,

Older Children

Children go everywhere and anywhere, Though an adult male can rarely
enter a compound not belonging to patrilateral kin (except for that of a
close friend), a boy can enter any compound at all until he is circumcized
(at about age seven)., Girls enter everywhere, Village life is perhaps dull,
and anything smacking of the outeof-the-ordinary draws children not just from
the village itself but from the surrounding hamlets and bush, An after-
market dance, an itinerant ontart.a:l.nsr,l musicians in the prostitutes’

1'l-l-.uml life is enlivened by a succession of itinerant entertainers.
One charms snakes (% while another plays with fire (dan babuli); one
cannot be cut with (dan tauri), while another juggles carelessly
with the sharp and heavy galma or ridging hoe (dan hoto).



u7
compound, & spirit possession dance, a farmebee (gayya), a visit by a local
officiale=all attract the children, The village youngsters know of every
occurrence, every happening in every pert of Wurinsalla, By the apge of
nine. a child will readily relate how his or her mother prepares a dosen
kinds of miya, what the cycle of crops is, who secretly patronizes which
local mallan, the names of hundreds of different plants and insects and
animals in the bush and what their uses and dangers are, where the blacke
smith gets his charcoal from, and whose wife was on the verge of leaving
him when she discovered she was pregnant, By the age of nine, the children
know most of what thoy will need to imow for the rest of their livaal-thcy
require only to live and practice,

The children of Wurinsalla work as well as play, though there is no
necessary dividing line between the categories, The tasks of the two sexes
differ somewhat, By the time a boy is fowr or five, he will be sent on
errawls, carry wessages, make small purchases, and announce viait.u'a.z
Soon he is sent to perform small tasks, such as collecting firewood, or
gathering grass for the animals, from the bush, At about five, he begins to
accompany his fathor to the fields, often of his own volition and to the
parent's amusement, But soon amusement fades, and the boy is given various
tasks to do, By age seven, he is given a hoe (fartanya) and expected to work
seriously, As children grow older “heir mistakes are corrected with

1Auu:1n¢ the village is unchanging, that is, and the children grow
up to be the rural horticultwralists their fathers are, The assumption is,

of course, shaky,

231::00 women are in seclusion, a male stranger may not simply enter
a2 compound, Formally, he should announce his presence by calling "salam
aleikun," then wait until someone in the compound replies "aleikun sa
and comes out, Often only women are within, so that confuslon results. To
avoid this calling and econfusion, it is common to send a small child into
the compound to announce one's presence,
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increasing hers'mess (eapacially after circumeision), Most tuition is of
the "this is how it is done" variaty, so that the child learns more by imi-
tation thon vorbal instruction, At about twelve the boy is given the heavy
ridging hoe (galma). Perhaps at this time, or somewhat later, he will also
be givon a small farm plot (gayeuna) on which to raise crops whose sale will
enable him to mopet his own requirements,

Resides farning and gathering grass and wood, boys collect various
frults and leaves from the bush, tend sheep and goats, draw water, do hawking
(talla) for either parent (or other kin), pick vegetables and roots (such as
cassava) for that day's consuwption, rid clay walls and roofs of the grass
growing on top of them, help with building, gather cornstalks from the field,
and run errands without number,

Girls, too, begiz work by being sent on errands, carrying messages
to and fro, and making small purchases, By five they will be expected to
vend (talla) trays of cooked foods (which implies the ability to make proper
change), The small girl begins to sweep the cowpound, especially her mother's
room, and to wash her mother's dishes and calabashes, She buys the in-
grédients for miya at the market or from another little girl, or helps col-
lect the ingredients in the bush, She draws water and collects wood, though
she will look after animals (kiwo) only if there are no boys in the family
to do this work. The girl is taught to spin and to weave, and by around age -
ten will help her mother with the work of pounding grain, grinding, and cooking.
From perhaps age five she will be caring for infants, and even when not
assigned a specific task, she will yrobably have an infant or toddler on
her back, If there is n> well in the compound, she will probably aleo have
to wash her mother's clothing for her (aines har secluded mothar camot go
outside to a well or a stream). Vhen her mother does venture outside--perhaps
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visiting in the evening, or going to & celshration (biki)--she will esca't
her, Whataver the mother's oraft happens to be, she will learn that, too,
until 1t bocomes her craft as well, Girls seem busier than boys but, pers
haps, because of the greater arduousness >f farmwork, boys esem mors weary
in the evening, mors likely to ¢ollapse and fall adleep in the wmlddla of
their play,

Girls and boys seldom play together, and those who do are usually
either crass-cousing {who are joking ralations), or ars courting., Often one
gean a group of boys and a group of girls playing in the same area, together
yot apart, At work the two saxcs are usually saparated beczuse the boys tend
t0 be asasigned to their {atherse, the glris to their mothers. Two othor factors
tand to separate the sexes, at least symbolically: boys are circumecized, |
while girls are not clitorsdectomizad; and ¢irls marry at leamt six years
sarlier than their male age~peers. (This last statemsnt iz not true for the
song of rich men, who may be married in early adslescence, little later than

their siaters,)

Circumcision

Age at circumcision was unifornly deacribed as saven, but in practice
it was fornd to ba highly variable, Some children were circumcited as early
as three, othera not until nine or ten, Seven would prabably be average,
however. Vhatever ape the boy 1s oircumcized at, the soason is always rani,
around December-January, This is the coldest time of the year, and it is be-
lieved to be the healthicst season for ecircumeision, The child 18 not warned
in advance {though some ¢laimed $0 hawe puessed the day scheduled), The note
yet clrcumcized reflect the teasing of whieh they are tho victims, for they
are wniformly terrified of the operation.
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Any number of boys may be circuuciged together, but the usual mumber
18 perhaps two to four, The barber arrives with the sun and waits near the
entrance to the ¢ompound while tws (male) friends or relatives of the father
arranpe soms mata (zana) to form a moreen, for privacy, A small hole ia dug |
in the mround, The boys are brought ints the screened area ona=by-one, 8o _.
that they may not watch one another, The two men hold a boy, one keeping his.
eyea sovered, the other gripping his lags, while the blood drains into the
hole. The wound is dressed with a medicine containing pstash, Three pieces
of cornstalk are tied into a triangle with the boy's penis passed through it
in order to prevent the wound from bouncing against his thighe and testicles,
Foreskin and blood are buried in the hole.

The circumcized boys are put together in a hut with a puardian to
spend nighta with them, When they sleep, another device of carnstalic is ine
gerted between thelr knees, again in order 4o pravent thom fpem injuring
thomselves, They remain nude until healed, excopt for a gown slit to mide
 thigh, The boys are not permitied to go far from thelr hut, but friends and
kin visit them, The latter are likely to bring gifts of fortifying foods--
chicken, varisus highly splced dishos, and gruel made with potasi (kunun
kanwa). This is the part of circumecision older boys liks to recall. Tha
barber returns several times to chack on thelr progress, for he does not get
paid until they have hesalede-ugually after four to six weeks., At the end of
this time. the boy bathes (previously he could wash only feet and legs), hie
head is shaved and he is given new clothes, including a new Loincloth (bante), .~

Koranle school

(nee a boy has been oircumcized the teasing stops. Now he 15 axw ;W

peoted to be more respectful te his parents, egpeclally to his father. Disci-

pline is more savere, and farming serious work rather than more play. A
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circumcized boy is expected to begin to pray regularly and to start at-

tending Foranic school (makarantar arabiya, mohammediya).

In its simplest fora, Koranic schoosl means learning about Islan from

a mallam, beginning with the propar forms of prayer and going on to the
memorization of portions »f the Koran, Sometimes & mallam will go traveling
about, collecting children who become attached to him as his pupils. Some
ambitious parents send their children hundreds of miles away to study with

a renowned scholar, In Wurinsalla, however, only a few children are being
taught outside the village, Most remain in their parents' compounds,
studying occasionally with the mallam to whom thelr parents give sadaka
(alms given with pious intent), Some children, however, leave their parents'
compound and become attached to their mallam, learning from and working for
him as his almajiral (s, almajiri, pupil). Though they work in his fields,
the mallam usually camnot (or doeas not) supply them with food and a place to
sleep, The almajirai sleep anywhere, usually in any saure (entramce hut),
And in the evening, as people eat, the youngsters walk through the village
with their bowls in their hands crying out "almajiri,"” begging for food,

The women of the village send out left-overs for them, many purposely cooking
a more-than-adequate amount, for feeding and giving a sleeping-place to
students of the Koran is a sign of piety, When times are good, the children
are adequately fed, when bad they suffer, Older children, finished with
their Moslem education, often describe the period with their mallam as an
unhappy, hungry time,

In a village such as Wwrinsalla, Koranic school meots mostly during
the dry season when work is lighte=-during the wet farming season, the children
are often too weary to study, No matter what the season, the school does not
meet Thursdays o Fridays, "Meeting" means that the students cluster around
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& fire of cornstalks early in the morning, and again after dark, each child
with his wooden board (alla, serving zs a slate), They recite what is
written on the slate, comitting it to memory, while older students correct
their mistakes and threaten the unattentive with switchea, The impression
is chaos around a campfire, each child shouting something different in a
loud voice, none understanding what it is that he is mouthing., In theory,
after they have successfully committed the Koran to memory and been gradu-
ated (sauka), the students may be taught the meaning of what they read: in
practice, few reach this stage, Girls, in particular, leave Koranic school
very early, 8o that there are always two to three times as many boys around
the fire as girls, and the latter are mosily younger than the fo:tw.l

Marriage

Courtship and Arrangement

Wurinsalla girls flirt from the age of five and may be betrothed by
seven, but it is not their age-mates with whom they play, Rather, the girls
often seem to find already-married young men, ten and fifteen years their
saniors, most attractive, Play means teasing and flirting, but cowrtship
implies giftegiving, the young man (saurayi) paying the dan ma'abva (praise-
singer who serves as a combined announcer and public address system) to let
his girl dance alone, And in the evening, as the men of the village sleepily
converse and the women visit with one another, couples are to be found in odd
corners, on logs and ledges, "chatting." Such is the nature of their

l.‘huy educated Nigerians are critical of the Koranic schools, come
plaining that many of the mallams are not scholars but exploiters of
youngsters, Zaria City markets are full of thin children, mostly a irai
anxious to carry a basket for a penny. Some pupils run away from .
\, nammals to become beggars, thieves, street urchins. In a rural village like
Wurinsalla, howsver, sending one's children to a Koranic school is a prese

tdg..m thing, and uneducated parents can hardly judge a mallan's qualifi-
cations,
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conversation, however, that the word for "chat" in Hausa (tadi) has coms to
connoto love«play ranging from mild snuggling to quick intercowrse,

A Yoy must gourt not Juat his girl, but her famlly as wall. Gtrong
objectime from any e of several relatlives-esither parent, & mother'e |
brother=-may end tho match early, Ono of the ways in which a young man may
show his respect for his possible future father-in~law is to hold & pgayya,

a work-bes, in the wan's field, Such evants are opporfunitles for the young
men to show off their prowess at farming, their endurance, strength, and
speed, befors an audience which includes many of the village girls, The
atmosphere is riotous as the boys work to the rhythm of a large drum (ganga),
sometimes throwing the heavy ridging hoe (galma) high in the air in pure
exhuberance, Participants in a work~bee {with the exception of the drummer)
receive nothing but food and kola-nul, plus the tacit wnderstanding that the
holdar of the gayya will attend any future bees held by his friends,

Bventually, courting ends and couples sort themsclves out, a onee~
eyad girl marrying a man with & limp, a rich man's son marrying a faire
skinned girl »f good reputation, children of Fulanl descent pairing with
each other. The wealthy often betroth their sons and daughters very early,
so that "marciage of the rich" (auren gata) is eymonomous with "early
marriage” (auren wuri). Ideally, a girl is married prior to puberty, and
this ideal 48 often met, A growm man who marries a girl of nine or ten is
expected to walt some time before consummating the marriage, lest he injure
her, and many men claim to have asc waited,

Negotiations for a girlts first marrlage are formal and ocomplex,

though there is eonsiderable variation from one case to the nex:t..l The

1508 M, G. Swith (1955[b]) and Trimingham (1959) for slightly
differing descriptions of Hausa marriage arrangomemts and types of marrisges.
The sequence described mbove is only one of many possible variations.
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young man initiates the process by his regular gifts (toshi) to the girl,
perhaps giving her a shilling (1 cents) each market day--or perhaps five
shillings, A boy may continue such gifts for as long as several years,
carefully keeping track of their total s> that he may demand reimbursement
if his suit ultimately fails, On each of the two major Moslem holidays of
Id-el Fitr (Karamin Salla, "Little Salla") and Id-el-Kabir (Babban Salla,

"Big Salla"), he will give her a substantial gift., When a young man finds
that he definitely wishes to marry a girl and that she appears willing to
accept him, he must inform a kinsman: not usually his own parents, with
whom he would feel ashamed to discuss a subject indirectly involving sex,
but & brother or sister of ome of them. A representative of the boy's family®
discusses the matter with the family of the girl, approaching them re-
spectfully, If it appears that it will be possible to reach agreement, par-
ticularly as to the amount of bridewealth (kudin aure), the family of the |
boy presents to the family of the girl "kudin gaisuwa" or "greeting money," -
This sum is actually two gifts, one from the family of the boy's
mother, one from that of the boy's father, Each gift may be in the range
of 55,00 to 315,00, The boy and his father and father's family then give
the girl and her fanily a gift called toshin yarinya (the girl's toshi),

This gift is not primarily cash, though some will be included, Rather, it
consists of a suitcase filled with cloth, perfumes, and various cosmetics,
After this gift, the wedding date is set, Most weddings take place between
December and February (_;ﬂ_.l;i.), when money from the sale of the harvest is
still available,

]'a'horom "family" occurs in the above discussion, "kinegroup" may

be substituted, Both maternal and paternal kin are usually involved, and
the range of participating relations varies considerably. The Hausa term
for kinegroup is dengi (dangi).
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The night before the wedding the girl runs away, usually to be hidden
by a girl-friend, while her other girl-friends gleefully search for her, She
is inevitably led back in ample time for the wedding (which does not, however,
actually require her physical presence). The morning of the wedding repre-
sentatives of the two families meet together for the dauren aure (tying of
the marriage). This is a religious~legal ceremony in which the portion of
the Koran known as the fatiya is read, Additional gifts are given to the
bride and her family at this time, including the sadaki, the sum of money
(1legally separate and distinct from the kudin aure of bridewealth itself)
which is required by Moslem law for a marriage to be lsgal, The evening of
the wedding there is a celebration (biki) at the compound of the bride
(amarya), Another celebration takes place at the groom's (ango) compound
whenever his friends escort his new wife there, A Hausa first-marriage is
elaborate and includes many traditional detalls, such as the staining of the
hands and feet of the couple with henna, a ritual washing, a heavily veiled
"false bride" arriving at the groom's compound prior to the real one, ete,
Yot the details of any particular ceremony vary from marriage to marriage,
deperding on economic eircumstances, importance of the family, desires of
the women who control and are most interested in many aspects of the cere-
mony, ote, After the first marriage cerenony lessens sharply, as does
brlawoalth.l

Two days after the bride has been trought to her new compound and
installed in her new room, her relatives arrive with the gara (loosely,
"dowry"), consisting of rice, millet, guinea corn, several pounds cash, and
a good deal of cooked food, A new bride is generally accompanied by a

1300 M, B, Smith (1955, pp. 85«99 and 11118) for detailed de-
seriptions of actual weddings,
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female relative who stays with and cooks for her for a variable period,
sometimes lasting as long as a year, Often she will not be left alone with
her husband until this relative leaves, (A previsusly-married woman is ex-
pected to begin cooking and cohabitating immediately,) The older women of
the compound do not consider a young bride an adult, and she can expect con-
siderable supervision, Her ability to pound and grind and cook will be
watchfully tested, her every actisn scrutinized by mother-in-law or coe
wives, Even when she bears here first child, other women will guide and

advise her in its cm.l

Nevertheless, marriage represents a drastic dis-
continuity in the life of a Hausa woman, and the complaxities of marriage
ceremonies and celebrations probably do function in part as an initiation

ceremony (Smith, 1965[(a)).

Functioning of a Marriage

The division of economic responsibility in a Wurinsalla marriage is
elastic, The more wealthy a man is, the more likely he is to take responsi-
bility for the needs of all the members of his compound, enabling the others
to spend their income (even a rich man's wife has a craft or trade, and,
therefore an income) on ceremony and luxury, Everyone agrees that a man
must provide food for the evening meal and new clothing for wife (wives) and
children each Salla (twice a year), He must also pay his own tax, pay all
agricultural expenses such as implements, fertilizer and seed, and pay for
whatever lwaries (such as kola-nut) he may desire., It is also a man's re-
sponsibility to provide a wife for his son, though ideally (but infrequently)

I'I'hul,-honywngnthmmldomtomwithaamkinrmmdan

old woman as escort, the latter would do all the talking and the farmer merely
stand there dumb, Sometimes the elder would be scornful of the young mother,
loudly proclaiming her inability to care for an infant., Since a junioe'dess
not speak out before a senior in Hausa society, the young mother would say
nothing at all,
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a daughterts bridewealth provides for this, And every man is oblipated to
aid his relatives, friends, and neighbors when they hold celebrations
(bikuna), and to give alms (sadaka) to the poor and to the mallams,

A woman is obligated only to provide bhasins and howls (}5_2{,8-_9_9_{1_&: wﬂ y

8. kwano), calabashes (kwaryoyl, s, kwarys), and pots (tukunyoyi, s. tukunya)
for her cockingjy to feed herself morning and afterncen if her husband does |
nots to furnish her daughter with gara (dowry}j; and to purchase whatever
clothing (espeeially underclothing) she desires in addition to the two
outfits a year provided by her husband., A woman has a groit many core-
monlal obligations which stress pgift-giving, while her status among other
women is partly detormined by her expanditurces on cosmetics, clething, and
the acoumilation o2f enameled basins,

Except for the few rural women who have husbands both waalthy and
generous, a woman's chief income comes from her craft, Practically every
woman in Wurinsalla has esome sort »f oraft or trade activity, in splte of I
being in ssclusion, Women spin and weave, they thresh grain for hire, they
keap chickens and goata, they garden and sell the @roduce, Above all, they
prepare & huge assortment of cooked foods for sale, ranging from fried beane
cakea to peamut brittle, from millet balls to malze, TFor most of these ace ' :
tivities the respsctable married woman is depsndent on others, since sho ia I
in scelusion, The woman who buys kerosene in fowr-gallon tins and sells it
in tiny bottles needs & husband or brother to go to town to purchase it for
her; the woman who makes foodstuffe requires a chlld to hawk then for herj

even the woman who sping yarn needs someone bo sell it at the market,

-~
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Husband and wife oA

In the 23 per ocent o»f Wurinsalla marriages which are polygynous, each |

wife serves hor husband in rotation, eithor one day at a time or two, The
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wife whose turn it is to ¢o5ok for her husband also spends the night with
him, Even when & woman is not sexually accessible, due to lactation or
menstruation, ahe takes her twrn, And the husband must respect the primci-
Ple of rotating supremicy among wives, for being caught alone with une who
is not "on" may roturn him to monogamy, It is not for nothing that a woman
rafers to har cowwife as "my jealous one" (kishiyata).

A husband of saveral wives bears a burden of diplomacy. If he gives
one a gift, all must receive glfts. And he must be prepared to prove that
the gifts are of squal value, 89 that many & wlse man dresses hia wives
identically, Internal confliot often takes the form »f the older wives
parceiving the moat recent wife, the amarya, as being the favorite (and,
indeed, she often is), The gmarya usually begins somewhat wealthier than
the others, due to the gara (dowry) she brings with her. 3oon enough &
senior wife accuses the newcomer of using her superior wealth to make
spacial food (for example) for the husband, in order $o reduce his af-
feotion for the older woman, Even whan such disputes do not and in diverce,
there is ofbten much bitternesa, so that if the amarya finds herself still
barren after several years she will know whom 1o accuse of sorcery. .

Though polygyny ia a burden on a man, it is often sought as a soe :
lution to the problems »f monoganmy. Even in a polygynous marraige a wife
can threaten to run away to her famlly, If she does, the husband must go
humbly to his in-laws, with whom he has the sirongest of shame-avoidance
relationships, to beg for his wife back. He uwsually 1s given her--in-lauws
seldom have much desire 4o return bridewealth--but only at the cost nf cone
siderable embarrasgsment, Many women run away once each year , year after
year, If a warriape is monogamous. a deaserted husband must cook his own

food or else beg & raelative or friend %o provide for him, the second
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alternative being only somewhat less shameful than the first. In a
polygynous marriage, the husband alwiys has another wife to fall back on,
while the wife with thoughts of home must consider leaving the husband in
the hands of her rival,

The distribution of power within a Hausa family is deceptive,
Formally, men rule, women obey., Yot llausa tend to value "face" and the
appearance of obedience more than its reality, and a shrowd wife knows the
considerable extent to which her husband is susceptible to pressure, Every
man fears being left wifeless, being a gvauro, the comical figure whose wife
has deserted him and who has failed to find another, Thus, women who are
theoretically in seclusion readily secure permission to visit friends each
evening, while few men would even attempt to prohibit their wives from at-
tending the ceremsnies of friends and kin, or from visiting home regularly.
The heads of the 12 per cent of Wurinsalla compounds in which the women were
not kept in seclusion were often visibly ashamed of having granted this
freedom, but informants claimed that the women had simply refused to be kept
in ]:uul."d-ah.1

Hausa practice a sharp double-standard and a husband's unfaithful-
ness is not considered adultery (kwartanci). Nevertheless, if a man's wife
finds him with another woman, she will instantly attack her, Most men are
discrete enough to borrow a friend!s room for such encounters. Since there
are always a number of prostitutes in Wwurinsalla, not to mention women be-
twoen marriages (who are expected to take lovers), a man has opportunity

Liost women interviewed claimed that they preferred to be kept in
seclusion, on the grounds that it reduced their work-load and raised their
prestige, The women who disdained seclusion were either former prostitutes
accustomed to wandering freely; or else were from bush areas where seclusion
is not practiced, sines (as one informant put it), "who is there to see?"
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equal to his purse: for few women will entertain advances without tangible
proof of affaction.

The married women of Wuwrinsalla, on the other hand, are modest and
well-bshaved, In the dry season, when many nan are home, women remain in
decent seclusion, waiting until the rains drive thoir men to the fields bew
fore they bepin to emerge in daylight. And a grouwp »f Wurinsalla women
traveling through the bush, away from the eyes of their men, ave frankly
adventurous, Accusations of adultery ore frequent, though they seldom end

in divorce, Hather, the aggrioved husband takee his wife's lover to court,

Religion
In Wurinsalla, religion (adding) means islam, beliefs not linked to

Islam baing classified as "ignorance® (jahilei, duhun kai). Every man in

Wurinsalla, with only one exception (a barely-tolerated laborer), calls hime
solf a Moslem, The mallams »f the village ares its cleriecs., They are ranked
in an informal hierarchy, headed by the liman (Hoslom priest) who alose has
official recopnition as tha local relipgioua leadsr,

A proper lausa Moslem prays five times sach day, ideally in a mosque
(masalacl} with his go-religlonists, There are seven uosques in Wurinsalla,
all but one constructed by small groups of neighbors, Theso local mosques
are merely rooms of baked slay, not attachod to any particular mallam,
boasting only a muezzin (ladan) to call tho faithful to pray, Little honor
1s attached to this office, its roquirements consisting of a loud voice and

an acournto sense of time, (Nowadays, the mezzin is likely %o consult a
watoh before deciding prayer~tine has arrived,) The seventh mosque of tha
village is the Friday Mosqus (Magallscin Jumma'a), a largs, well-built

building, conatructsd by the wealthy son of the Village Head as a sign of






