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(vii)
ABSTRACT
This research is a critical Edi ti on, Transl ati on and

Commentary of Shei kh Uthman b Fodi o's work: Kitab al -Anr bi Muiwal at

al -M' minin wa al Nahyi 'A nuwal at_al -kafirin - This book is one of

the nunmerous books written by Sheikh Uthman b Fodio. It stresses
the inmportance of Unity anong the Muslims through befriending one
another. And it also stressed warning against nutual friendship
with unbelievers- Sheikh Uthman b Fodi o quoted many Quranic verses,
Ahadith of the prophet (SAW and the opinions of many scholars in
support of the thene discussed in this work. The organisation of
t he book was not based on chapterisation

This research is divided into two broad sections- The first
section consists of three chapters which include introduction,
review of related literature and Methodol ogy.

The items contained in the introduction include anong ot hers,
statenment of the problenms, significance of the study, objective of
the study, scope of the study etc. While in the review of related
literature, issues such as the biography of Sheikh Uthman b Fodi o,
rel ati onship between Shei kh Uthman b Fodio and the Hausa rulers,
the issues of Taqiyyah and Ikrah and many related topics were
treated in this chapter as commentary of what is obtained in this
book. And in the methodol ogy, the nethod of edition, pre—fequisits
of an editor and the manuscripts used in the research were fully

descri bed.



The second section of this research consists of the edited
Ar abic text of the book: K tJih al-Atr b> Mawal at al - M1 ninin VWB al -

Nahyi ’an Muwal at al -kafirin and the translation of the edited text

with some footnotes at the bottom of each of the pages. Under the
Arabic text, the footnotes explain the references to the Quranic
verses, Ahadith of the prophet (SAM and quotations from other
books cited by the author. The footnotes also indicate the various
variations found in the manuscripts used in the study. O her
footnotes at the bottom of the translation of the edited Arabic
text expalin certain points in the text especially places cited as
references. The footnotes also contain short biography of the
authors of the books cited as references by Shei kh Uthman b Fodio
and other personalities nentioned in the book. Other itens
contained in this section are general remarks, recommendations,

concl usion, glossary and bibliography.
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CHAPTER ONE
INTRODOCT ION
1:1  BACKBROUND OF THE STUDY

This research is intended to critically edit, translate, and
comment on sheikh Uthman b. Fodio's work titled "Kitab al-Amr bi
muwalat al-Mu'minin wa al-Nahyi 'An muwalat al-kafirin (The book of
command to befriend the faithful and the prohibition to befriend
the Unbelievers).

Sheikh Uthman b. Fodio is the pioneer and leader of the Sokoto
Jihad. He successfully led and achieve the cause of the struggle
through his intellectual ability which he demonstrated in his
numerous writings. The book under research is among the numerous
books written by Sheikh Uthman b. Fodio in his effort to build and
cement a bond of brotherhood among the ﬂg'm;nﬁn (Muslim believers)
and also warn bitterly against befriending the unbelievefs which
will in turn be detrimental to the Muslims in particular and Islam
in ganeral.‘

The contribution of the Sokoto Jihad leaders in the 19th
Century is indeed remarkable. Tukur (1991:1-2) observed that the
Sokoto Jihad leaders "took upon themselves, the responsibility of
correcting the social and moral vices of the society.........Their
noble deeds and writings have turned into a glorious legacy for the

people of Nigeria, hence we should be proud of it. One of the ways
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xj;ﬁrby which we can express our profound gratitude and appreciation for
| this valuable Jlegacy left to us is to revive and preserve it

.wﬁmt;ﬁ“thrnugh conducting remearches on it™.

Tukur (1991:2 ] quoted late ;;gfessor Abdullahi Seith

S suggesting the introduction of a néw rourse that will be nime&:5£! !

immotalising the Sokoto Caliphate and it was this suggestion that ”
ogave rise ag Tukur {(1971:2 ) pointed out to “The forsation of thg
Arawa ﬂouse". It was glsn on the bases of this suggestion that lud
;,#“iﬁ't;‘thé introductinn of new courses in the E.ED Islami¢c Studies
programme in the Department of Education of Ahmadu Bello University
'HZQria. These courses are directly linked with the Sokoto Caliphaté
with the aim'qflexpusging the a?tivities of the Caliphate and also
:.f:ﬂiﬂvintfnducing'the students to the writings of tha‘é&hﬁj?iéédéns. The
courses . &0 far introduced includét-! Revivalim of the Saokoto
tvv- o Caliphate and Islamic Studies qaﬁﬁscripts in Nig!ridﬁﬁf"“ - '
7 There are many researches done on the writings of Sheikh
Uthman b. Fodio, yet more are stilljlpft awalting other researchera

Wi e faké?up the challenge which wpulﬁ'hélp greatly in shaping ‘the
life styles of cur society both at. communal gnd individuals levels.
Eome of the reésearches done on the works of Sheikh Uthman b Fodio

include the following: El—ﬁaﬁri (1978) edited and translated Shaikh

cordedntiet bnan Ibn Fodio’s Bayan wuijub al-Hijra *ala alv;B*ET"h.h:*Ladan

A

{1990) wrote on the spurces of influence in the 'Li{&kdry" ~

contribution 61 the Sheikh in his HMaster’'s thesis while Haagna”

U (1992) edited and translated the Sheikh's Usul | ST
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Muhimmah in which the book will be edited and translated.

The effort being made to revive and preserve the valuable
legacy left to us by the Sokoto Jihad leaders is not only confined
to Sheikh Uthmaq bf Fodio's writings but aluso extended to the
writings of his brother Abdullahi b. Fodio and son Mubhammad Bello.
Some of the researches conducted on Abdullahi b. Fodio and his
works as putlined by Tukur {31991: 2 ) includes: Hisket {1957) and

(1963) edited and translated Abdullahi b. Fodic's work: Ida al-—

Nasukh and Tazyin al-Waragat respectively. Ayagere (1971) dealt
with the life and works of Abdullahi in his Phd thesis. Zaharadeen
(1976) and Gwandu (1977} in their Ph.D thesis wrote on the

contribution of Abdullahi b. Fodi to the Jihad and his contribution

a8 a jurist respectively while Hamid (1939) viewed him (Abdullanhi
b Fodio) as an exagetist. Dalhatu (199Q) conducted his doctrate
research on Abdullahi’s Lubab al-Madkhal. Indeed, many research
works have been conducted on the writings of Abdullahbi b Fodio but
to mention a few for the ﬁurpoég‘of establishing the extent to
whic: efforts are being made to revive the lesgacy of the Sokoto
Qihﬁdpleaﬂara. . o |

; While some researchers:conduﬁtéd tﬁéir régeafch on Qume of the
w;rks of Abdullahi b Fodio, and Sheikh Uthman b Fodio, othera
conducted thelir own on Mubammad Bello's works all in attespt to
revive thair legacy left to ua. Some of the researches carried out
on the work of Muhammad FEelio include that of Bello (1983) who
wrate_nn the political thought of Muhammad Belles (1781 — 1837) as

revealed in his Arabic writings more especially Al-Ghayih al-iWabl




. 4 '
fi sirdt al-Imam al-'adl in his Ph.D thesis.

. These works mentioned ahove fﬁnd many others not 1i5téa] aré
gll efforts geared towards reviving the legacy of the Jihad
leaders. Therefore, we hope and pray ;ngt Aliah would enable us to
appreciate these efforts and make‘the beaﬁluse of them in reshaping
_the life siyle of opur society =0 that it may reflect the provision
made by Islam in running the affairs of our gnciety as was done by

the Sckoto Jihad leaders during their.éra._

Indesd, Hamid (1980}, has appropriately summerised the

. bBackgroud of this research and its like in which he said "Natians

take pride in their past and try to preservé and revive the works
and achlevements of their earlier generations which turn into
- legacy. This legacy remains a source Qf pridg and honour as well as
the neans of inspiratimn and guidance for future planing. The
legacy of the Muslims stand unique among 211 other legacies. Tha
writings left by the Muslims bhave been awakening the conscience of
the people ..;.....and inapiring reformers the world over."=

-

1;2 ’

During the period of the Sokoto Jihad leaders, there was
neither a printing press nor any means of msodern publicatiaq
through which their works or contribugdions can be published and
preserved easily. Hence by implication, this means that dur;ng that
time, anvong who needed cagies of their works "had to depend wholly
on hand copying of _5ucwl manus:ripté,_which could be jiable to

mistakes, aomnissions and distortions”.® This therefore hrings the

need to critically edit these works before any attempt is made for



their tr: are thee Muslims who were once leaders of a dominant
1nformati!isatian, roday T stdnd perplew.ad "and polarised within
which meselves and dominated and explnited by tﬁé“KgffEF?“W”'

diﬂtort;olhe present day Musllms apply thﬁ prlnciblem ot am Q;

the handuming that their state or condition proves otherwise, what
can be + it that Brevent them frod applyind Lt ¥ 0. = h.ormms. o
order nd finally, is there any sign of ‘return back to the Islamic
campar‘ll"incipl'e-:ﬁu"'w-ﬁ‘-‘.{f“ “T T“U:{:LJI,‘."‘ ' MFI,.T'“ LR S A CE e o (RS

In thIENIFICANCE OF THE STUDY ™% "

v

foll: The problem of the MusYims :"tnday'_ {worldwide) - and with
the ticular reference to WNigéffi cannot be solved until when
(1ference is made back to the legacy /feft by Islam in general and

2 SOKbtU.QEEEQ laadera 1ﬁ7parth&I§F;ILI£ 1§ only through this
ﬁi{?*the»'ﬁuslima“} economic, pnlitical;:tﬁural, educational and
(ocial problems can be tackled. Xt is'also in view of this idea
Jhat Tukur (1991:5) guoted Hamld saylng it is high. time now that
R i tings of “tha " ﬂ_ﬁ.é__"lfaders are. brnught out and: made

vailable to the publ:.c in arfginaﬁ“ 'fcu‘il ‘Brid"'translated into

{ernacular, mo that everybody may have the ppportunity to. acguaint

limselfumwith. hiaf'fegaéy and apﬁraéi?tb.atha effort of his

. Lo ) - e Y S e
' duqu.‘ . . . S e . T o

¥ . . -y
fln l‘:esstﬂr"s [ vy 4,( . : . !
e ’ !

uwuwﬁeeingﬂfrnm ‘the above therefnre,'tﬁe significance of this'

study ig to help the Muséiima"ji-n géneralland the Muslims of Nigeria
in particular to realise and appreéiaté?the“type of relatfonship

.‘ -
: . . e
(ESPR R !

""“1~‘-Nahy1 o L Huwmt al—Kaf!r,j,n .u'k-

made t.c) perly as it was applied by the early Muslim generationm 7?7

et
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that is suppose to exist between them and the Kuffar.

1:4 QBJECTIVES OF THE_STUDY

This sub-—chapter is aimed at outlining the specific reasons
behind designing this topic as a topic of research. The obijectives
of thia study are listed below:—

(1) To critically edit the Arabi; manuscript titled ‘Xitab al—-Amr

i Muwalat al-Mu'minin wa al-Nahyi ‘an muwalit a)-KAFIRIN' so

that nll'errgfa made by the copyist in the courase of copying
can be eliminated. | |
(ii) To translate the edited texf into English so that it'cén be
bengficial to those who cannot read and utnderstand Arabice
language. N v
.(iii] To remind the Muslims of the need to study the jihadisti'
contributions to Islam and emulate them so that we can also
he seen by Qur generatinn yet unborn as a model worthy faor
emulatiuﬁf'  | R -
tiQ) To imprer tha'qualit% of Islamic studies knowledge anﬁ make
it more meaningful.f
(v) To comment on the content of the book under research in ord‘r

to see how the principles contained in it operates in thise

N R e

caentemporary world and particularly in Nigeriaz,.
{vi) To find oput ways to improve the practice of the of the
principles contained in the book among fellow Musiims

particularly in Nigeria. 7 7

1:% SCOPE OF THE STUDY



L _;- | ::kz'
This sub~chapter is aimed at showing the areas that this study
will caver (by Allah'e will}. The area to be covered by this study

is generally within the scope of Islam but with particular

reference to the book of Sheikh Uthman b Fodio titled ‘Kitab al-Amr

bi Muwilat al-Mu’'minin wa al-Nahvi_ ‘an Muwalat Ql*kéfirzh‘.
Iniktially, the researcher intends to expand the scope of the study

to.include one of the writings of Muhammad Bello titled “Eashif al-—-

Ghita wa al-Sitru fi Muwalat sl-Kutfar, but because of a problem
bevond the researcher’ s control the inten;iun hecame impossible.
Thus thé WOk wWas confined_to one of ;he works of Bheik Uthman b
Fo&iq only. ' -I .Y' :v - :;i~~
112 LIMITATIONS OF THE STUDY

This sub-chapter is designed in nrder.fn pive the highlight on
some of the problems whith the researcher encounter in the course
nf-the work that are bevaond his control which may in effect,
interfers with some of the findings of the study. . ‘ |
C Generally %n a work of +this type, & researcher ususlly
En?ountars some problems such as the problem of translating an idea
from one language to Iannther especially when it comes to
translating an idea from Arabic to English.f

Another préﬁlem alsg encountered in the process of carrving
nﬁ% this research is the problem of tracing all the books which the
author of the book under research refered to in the couree of his

write-up. Thisg is becadse some of the books arg noe where to be

found.



FOOTNOTES TO CHAPTER ONE
s Tukur, M.M. (1991):s A critical edition, translation and
commentry of Abdullahi Ibn Fodio's work: a' ‘al-Imam fi
salah al-Agan...... unpublished M.ED thesis, Ahmadu Bello
University, Zaria. P. 2.
2. Tukur, M.M. (1991) Ibid, P.1

3. Tukur, M.M. (1991) Ibid, P.3
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CHAPTER TWO
2:0 LITERATURE REVIEW =
2:1 BIODGRAPHY OF SHEIKH UTHMAN B FODIO

(1) His Background:- Uthman b Mubammad b Uthman b Salih who
was popularly known as Dan fodio* was a famous religious scholar,
a great Mujahid and Mujaddid whose contribution in shaping the life
style of the society he found himself cannot be over-emphasised.
Sheikh Uthman Ibn Fodio belong to Fulani tribe which constitute one
of the famous and major tribes in West Africa.

The Fulani tribe was divided into mainly two groups by the
Historian. These divisions include the Nomad and the settled
Fulani. The former were said to have isolated themselves from the
Hausa (ie they did not intermingle with the Hausa people) while the
latter intermingled and even intermarried with the Hausa people.
Initially, the Fulani entered into the Hausaland while they were a
nomadic nation as Ba{nqun said and quoted by Fazlur—-Rahman (1989)
"The Fulani of Nigeria were wholly Nomadic when they entered
Hausaland in about 13th century."® This clearly shows that the
Fulani came to the Hausaland as Nomadic people but after their
arrival some of them settled among the Hausa while others continued
with their Nomadic life and Sheikh Uthman b Fodio was among the
settled ones.

(2) The family of Sheikh Uthman b Fodio:- It was said that the
eleventh ancestor of Sheikh Uthman b Fodio was Musa Jakollo.® He

was said to have migrated from Futa Toro (now in Senegal) together
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with his people (the Toronkawa} to Konni area® (now in Bokoton State
of Nigeria). The family of Sheikh Uthman b Fodio a&cnrdinp to
Abdullahi b Fodio were Muslims as at the time they arrived at Konni
from Futa Turn;ﬂ And in sddition, his ancestor who moved fram Konni
to Maratta was particularly noted as & great scholar. In the
eighteenth century, the father of Sheikh Uthman b Fodio was the
most learned among his tribe.®™ .
.(;’ IThe early life of Sheikh Uthman b Fodioi—~ Sheikh Uthman b
Fodip was born at Maratte on Sunday, the last day of Safar 114BAH”
equivalent to Greqorian calender 15th December, 1734Ad,™. Kot long
after the birth of Sheikh Uthman b Fpdio at Maratta, his peup;e
under the leadership of his father Sheikh Muhammad Fodio, migrated
to Peggel (a town within the Hausa state of Gobir). This is where
Sheikh Uthman b Fodio was brought up and had his early education.
They stayed théré until 8heikh Uthman b Fodio's migration together
with his followers to Gudu a; the 10th day of Dhu al-Qa’dah.*
Deggel was the first place where Sheikh Uthman b Fodic started hig
mission of preaching and calling the people towards pristine Islam.
Thus this markéd the beginning of_Sheikh Uthman b Fodin's struggle
againast the ﬁétanic forces. . .

(4) Sheikh Uthman b Fodio’'s Educétinni— .ﬂﬁ far as his educatio&
is concerned, Sheikh Uthman b Fodio was a learned person. He and
hie bruther\(ﬁbdullahi b Fodio) bad their sducation through the
traditional system which cunéigted of reﬁitatlnn and memorisation

of the Holy Guran, studying Arabic language, Hadith, fIGH, TAFSIR,

and tasawwuf: At the elementary level, Sheikh Uthman b Fedio
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learned the art of reading and writing the Holy Guran after which
he proceeded to study other subjects such as grammer, law, tafsir,
Hadith and rhetorics under other teachers,»o”

The teachers nf Sheikh Uthman b Fodio were numerous. All his
teachers were local Ulumd’' from both Fulani, Hausa and Borno tribes
angd non of them was an Arab. This clearly refiect the intellectual
background of Sheikh thman b Fodio's prominence. However, amqné
the various scholars under which Sheikh Uthman b Fodio learned wer;
his father wnder whom he learned the Hcal}.:f Curan. He learned
Ishriniyah and similar works under Uthman popularly known as Biddu
al—-Kabawi.** Sheikh Uthman b Fodio studied other subjects under
ﬁihef Echnlars. These include al-Khulaza under whom he studled
syntax and the science of grammar while he studies other works from
Abd a;—ﬁahman b Hammada.**" He read al-Mukhtasar from his’' paternal
and.maternal vwncle Uthman Binduri who was well learned, picus and
well known for his righteousnnese and the ordering of right and
forbidding of.wrnng things. In fact, Sheikh Uthman b Fodio was
highly influenced by his wuncle during his stay with him for about
two years according to his pattern in piety and commanding tha
right and fortidding the wrong. o

Sheikh Jibfil b Umar was alsé'anuthek prominent scholar who
taught Sheikh Uthman b Fodio. He was & great scholar of high
learning and'revnlutianary rpal whose ideas greatly influenced
Sheikh Uthman t; Fodio towards Islamic reform. Sheikh Jibril
preached for reform in Hausaland and had been in constant conflict

with the Hausa rulers,. Sheikh Uthman b Fodio had a great regard for

&

N



13I

Jibri}l because of his knowledge, piety and apparent struggle for
refarm. Nevertheless, sometimes they disagreed on certain
fundamental issues relating to belief and unbelief.*= Sheikh
Uthman b Fodio stayed with him (Sheikh Jibril) for one vear after
which he (Sheikh Jibril) left for pilgrimage. |

OOther scholars of Sheikh Uthman b Fodio also include Ahmadu b
Muhammad and Hashim al-Zamfariyy under whom he learned Quaqiq
exegesis. From al-hajj Muhammad b l:'\“.-:tji he studied a1l the Sahih al-i
" Bukhari.r® B

Therefore, from the abave. discussions on the educational
backgrpund and development of Sheikh Uthwan b Fodic, we could
observe that the teachers of Sheikh Uthman b Fodio did not anly
impart knowledge to him but they have alao great influence on him.

| Of all these influences, the influence of his uncle Uthman

Binduri and Jibril b Umar were the most vivid. This did not
however prevent disagreement between him and his teachers on
conatructive grounds. But thios disagrsement did not (in any way)
affect Sheikh tthman b Fldin's respect fnf;his teachers nor did it
create any disunity or rancour among them.”

As Sheikh Uthman b Fodio advanced his knowledge, and entered
.into his adulthond, his piety, simplicity, 1ntallectual ability and
charismatic personality started attracting many peaple from his
immediate society. OGradually, hg started becoming popular among
'yuung Muslims sharing some revulqtinnary ideaws.

{3) The teachings and preaching of Shelikh Uthman b Fodio:— Uthman

b Fodio began his teaching and preaching when he was only twenty
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years while he was still studying.*® By this act of preaching and

teaching, he followed the traditional practices of the Muslim
scholars who both taught the people and studied simmul taneocusly.
Throughout his life, Sheikh Uthman b Fodio taught people openly and
while teaching them, he used to put into consideration their
capacity and the language in which they could easily understand.
In fact Sheikh Uthman b Fodio was an enthusiastic scholar who
assimilated what he learnt.:*®

In the course of his teaching and preaching, Sheikh Uthman b
Fodio was mainly faced with three tasks. These include purifying
and strenghthening Isliam, converting the pagans and teaching the
norminal Muslims the rituals and the basic tenets of Islam. And
finally correcting the opinions and beliefs of some learned people
which he knew to be wrong.

The followers of Sheikh Uthman b. Fodio were mainly ordinary
people and few scholars who visited him and showed their enthusiasm
for his struggle and his Jama gﬁutcnmmunity). On the other hand
those who opposed him and the struggle he embarked upon waere mainly
the palace lcholars‘bnpularly known as Ulaaa’ a;—gﬁ-and the rulers.
Sheikh Uthman b. Fodio gave a clear distinction between the
Ulama’al-Su’ (venal scholars) and the Ulama’ al-Din. He said that
the ulgmé'al-bfn'uere those scholars who were knowledgeable pious
and who at the same time commanded what was good and forbid what
was wrong. Ulama al-Su on the other hand were those who lacked the
above mentioned qualities and in addition became supporters of

Shaitan. This category of palace scholars were more harmful to the
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cammunify than evenhthe Mischie! makers.s® TRy

With the increasing paopularity of Sheikh™thman b. Fodio, the
rﬁiera became alarmed and resarted'tﬁ formulating decrees upon
decrees in order to curtail the activities of Sheikh Uthman b.
Fodio and they also directed attacks against the Muslim community.
The Sﬁeikh did not respond directly to the hostility of the rulers
and the venal ascholars. He continued with  his teaching &nd
preaching until when Yunta (gnder‘
felt that their ﬁowefsaﬁﬂﬁautﬁaritf"is beiﬁﬁ threatened by tha
expansion of the Maelim community) tried to kill him. This attempt
became abortive and the Sheikh wrgte.thg bnok'titled'ﬂasﬁfl'glﬂ
Muhimma (seme important questions). In this book, the Sheikh

discussed about fourteen issues among which include the obligation

of Hijirah and Jihad on the Muslims when they are being endangered
by the Pagans. He atﬁé'Eﬁﬂéﬁéﬂ“tﬁé“ikﬁﬁéﬁh¥*ﬂﬁﬁ31§1“éIJﬁu¥f5r'in
it. This brought the begining of the Jihad {armed struggle) because

Sheikh Uthman b. Fodio started addressing his followers to possess

and accumulate uéapoﬁa fnr'ihe dé*encélnf the Ummah. oo

. mh'. ) - s e e L 0 .:::'--1'--?;";' o A ATETE ?’;\;‘.‘.wﬂ“v 5 "‘_F
2:2 RELATION BETWEEN SHEIKH UTHMAN B FODIO AND THE RULERS OF

" HAUSALAND . s

T

This sub-chapter is aimed at expossing the type of

relationship which erxisted between Sheikh Uthman b Fodio ont the one

TR |

hand vis—a~vis the rulers and venal schelars on the other hand.
Initially, Sheikh Uthman b Fodio was not in the habit of gaing to

“the kings nor having any relationship with them. In other wprds,
. i . . . i 1 B Lt

JieL o "

the influence of his scholars who
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Sheikh tJthman b Fodio abstained himself from the affairs of the
kings and refused to recognise and justify their desires,*¥ unlike

The Ulamad’' al-8%u who associated themselves with the kings and even

justified their activities. Instead, Sheikh Uthman b Fodio
concentrated his effort on masas educétinn only, ams Kani puts it in
his book "His main ctoncern waz the education of the maseess and
quelling of bad innovations practised by some people.”*™ But lataer
hq decided to extend the message to the kings. o E
Generally,.the relatiopnship which exist between Bheikh Uthman
b Fodio and the kings was no more than the type that existed
hetween.the prophet (SAW) and the people of Makkah., During his sta;
at Makkah, the prcphet. {S4W) called the people to Islam and
abstained himself from their activities to the extent that thé
Makkans invited him for reconciliation. But in an answer to thiﬁ
demand, Allah ré;eaiéd'é whole chapter addressing the issue.
"Say: O ye that reject faith. I worship not that
which you worship. Nor will ye worahip that which I worship
And I will not worship that which ye have wont to worahip. Nor
will ye worahip that which I worship. To you be your way and

o be my way'” 109:1-86.

Sheikh Uthman b Fodio also during his time, engaged himself in
calling his people but the king= and the Dlama” al-Su rejected the
call. When the situation became tense between Sheikh Uthman b Fodio
and the kings particularly Yunfa, the latter to achieve
reconciliation with Sheikh Uthman b Fadio. But the counceliors of

the king (ie the Wlama’ al-Su) tried to thwart the effort.:™

A
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When the call of Sheikh Uthman b Fodio beﬁame well known, the
kings and the venal scholars subjected his followers to all sorts
oppreseion and persecution through mockery and inciting the public
against them. The kings and their associates also confiscated some
qf__their properties.®™ But later when Sheikh Uthman b Fodio
realised that his people have constituted a large and formidabie
force, he ordered a total break with the unbelievers and began to
prepare for a Jihad {(armed struggle) against them..“ “
Indeed, the issue of relationship between the Musliims and th&ir
opperguasors was regarded by Sheikh Uthman b Fodio as an important
and fundamental issue which he disrussed thoroughly in many of hiws
wfitings. Pasically, there are two levels of relationship which
existed between the Muslims (his followers) and the Kuffar at that
time, at the socio~economic level and political leve!:“h: .

At the spcip—ecaonomic level, Sheikh Uthman b Fodio casi.dauh£
on the legality of the wealth of the Kuffar. He further emphasised
that.the wealth which the rulers and their associates accummulated
wéé 6b£$ined thfcugh usurpa#inn, theft and dubicus transactions "in
which case it is not lawful for ordinary bussiness if it is money,
nar:is it lawfulhﬁq eat if it is food, or to wear if it is a piece
of cloth".2* In pther wa%da, if the source of incaome of an

opperessor is illegal, then bussiness dealing with him is not

. permissable, Thus, Sheikh Uthman b Fodio ordered an economic and

social ancutt ‘of the rulers and their supporters among the
merchant community .22

While at the_pulitiaal_level. Sheikh Uthman b Fodio declared
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it unlawful to associate with the men of th@ world who constitute
the core of the oppressive class even if the ostensible aim is to
secure some benefits. The Sheikh made this declaration in view of
the familiarity he had with the class of the ascholars that frequent
the palaces ostensibly to defend the interest of the Muslims and
prevent their being oppressed or harmed by the kings. But later
they became absorbted into the sytem ard even turn back against
Islam in general and the Nuslims in particualar. It is on the bases
of this that Sheikh Uthman b Fodio declared association with kings,
fregquenting their assembly and inclination towards them as aqts
which consititute mne_of the greatest asins and hypocracy that
eventually amount to warring against Allah (S5W) and His Messenger
(SAW) . Thus, Sheikh Uthman b Fodio again advocated & political gnd
moral boycott of the oppressors. .:. o |

| Therefore looking at this reiatinnﬁhiﬁ which exist between
| Bgeikh Uthman b Fodio and his people un one hand and the kings and
their associates on the other, we can see that the relationship was
a bitter one because the Sheikh did not in any way show his love
for them (the kings and their associates) nor to their activities
in which they engaged themselves. Instead, Sheikh Uthman b Feodio
anly extended the message of Islam to them. Thus, even if there
was any relationship which existed betweeen Sheikh Uthman b Faodio
and his oppressors, then it was no more than the relationship which
usually exists beptween a person whd calls to Islam and his audience

as Allah (SW) said:— . B
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‘D Apostle! proclaim the message which has
been sent to thee fram the lord. If thou

didst not., thou wouldst not have fulfilled
and proclaimed His mission. And God will

defend thee from men (who mean mischief)

for God guideth not those who reject faith”

Guran S:70.

This sub—-chapter is aimed at highlighting the views of some
scholars on some of the salient concepts which appear in the title
of the book under study in order to be able to properly address the
issue of Muwalat under discussion. This sub-chapter will also
enable the Muslims to distinguish between Mu ' minun and kafirun in
relation to Muwalat.

(a) uu;ﬂlﬂﬁﬁ!- This is the plural of the word Mu'min (singular)
which simply means a believer in Allah and the messengerhood of our
beloved prophet Muhammad (SAW) and in addition act righteously. He
is & person who possesses a right thinking mind. He neither
inclines to indecent things nor indulge himself in idle talk. He
is always humble but does not tolerate ridicule and dirty jokes and
fun. A believer always sees a society in which the ears are never
immune from abusive language, backbiting, slander, indecent talks
and above all deviating totally from the Quran as a source of

torture and agony in this world and the Here after.
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Moreover, the believers pay no heed to useless things and they
show no inclination or interest for them. If by chance they see
such things being indulged in, they keep away and avoid them
scrupulously, or treat them with utmost indifference. This
attitude has been described in the Holy Quran as follows:-

“eeee... And if they pass futility, they
pass by with honourable avoidance™ Quran 25:72.

These are some of the characteristics of the believers which
bring out the meaning of a Mu'min more clear. ODthers further
qualify the believers as people who feel the burden of
responsibility at all times. They regard this world as a place of
test and the life as the limited time allowed for the test. This
feeling make them behave more seriously and responsibly throughout
their life just like the student who is taking an examination paper
with his whole mind and body and soul absorbed in it. Just as the
student knows and feels that each moment of the limited time at his
disposal is important and decisive for his future life and is not
inclined to waste it, so the believers also spend each moment of
their life on works which are useful and productive in their
ultimate result so much so that even in matters of recreation and
sport, they make a choice of only those which will prepare them for
higher ends in life and do not result in mere wastage of time.

Therefore from the above discussions, it is clear that the
Mu‘minun (believers) are the group of Muslims who submit to the
Will of Allah in totality without sparing any (single) aspect of

their 1life. Thus, they enter intoc the religion of Islam in
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totality anawering the commends of Allah (SW) in the Holy Quran:-

“0 ye who believe! Enter into Islam whole-
v heartedly; And follow not the footsteps of

the evil vacvs; Lor he i o you wu owedd

(b) KAFIRUN:- This is the pffral of the word Kafir. It is
derived from the word Kufr which simply means unbelief or
infidelity while Kif;r means an infidel or unbeliever. Therefore,
Kg};rﬁh literally means the infidels or the unbelievers. In other
words, they are people who reject the provisions of Allah and His
messenger .

Al-Maghili in his discussions on the unbelievers, divided them
into three categories: those who were born unbelievers, those who
apostacised and those  whom the scholarse adjudged to  be
unbelievers™>®

The first category refers to those who make no claim to be
Muslims throughout their life. In other words, they were brought
up by their parents as unbelievers and developed spiritually on it.
The second category refers to those who outrightly and specifically
renounced the Taith of Islam and embraced another faith. The third
category is the one which generates disagreements among the Muslim
scholars and which had been the subject of polemics since the early
years of Islam when sects began to emerge among the Muslims with
their own ideological views. The major problem of the people of

Bilad al-Sudan at that time (ie. during the period of Sheikh Uthman
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b. Fodio) was not based on secterian problem with an ordered system
of beliefs, but largely ignorant pecople who claimed to be Muslims
but whose practice of Islam was so tainted with non Islamie beliefs
and acts that might be possible to deny all together that such
people were Muslims.

Having carefully Qtudied the problem of the people of g&;&g
al-Sudan, Sheikh Uthman b Fodio dealt with their problem thoroughtly

in one ot his writings titled :Igmvfz_gj-ﬂualimiﬁ'an al-k&fir;nﬂ‘

in which he divided the people of Biléﬁ al-Sudan into eight

categories as follows:-="""

(1) The Ulama' ' ‘whose belief was sound. Sheikh Uthman b Fodio

characterised this category as those who after having sexusal
inter:nurse with their wives perform ritual bath and ablutiopn
before they praved and also perform dry ablution enly in cases
of necessity. He further characterised them azs those who
carry out other religious injunctions as outlined by the
Ghariah and in addition abstained themselves from any act of
unbelief such as venerating stones, trees etc. Sheikh
declared this category of people as Muslims.”

(2) The Talaba whose beliefs are also sound:~ Sheikh Uthman b
Fodio chhfacterised them as those students who seek for the
right knowledge arnd extend it to others. Thia category also

engaged in righteous acts as the Ulama ' . Thus, Sheikh

oL

declared them alsto as Muslims.
{3) Those who attended and listensd to what the Ulama® said and at

the same time acted according to what they heard fruﬁ them.
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Sheikh Uthman b Fodio declared this category of people as

; Muslims,

The category of people whé had never accepted Islam. This
category were the born—unbelievers {ie Kafir bi al-asal}.
The people who mixed acts of unbelief and acts of Isitam. In
other words, they were people who accepted Islam but engaged
themselves in acts of unbelief such as venerating sfunes

angd even making sacrifice to them. This category accnrding._:
ta Sheikh Uthman b Fedio were unbhelievers.

The category of people who made mockery of Islam and whd !
denied some of the injunctions of Allah. This category waﬁ.
aisn declared by Sheikh Uthman b Fodlio as unbelievers.

The innovators:— These were a group of people whose Taith
in Islam ramain_anund but unfortunately they engaged theg-—
selves in sﬁﬁé evil acts, though they utter not any word of
unbelief nor rejected any injunction of Allah. They slso0
abstained themuelves from venerating stones and trees. The
scholare differ in théir opinion regarding the position of
this category of people. But the most popularly accepted
opinion is that thislcategnry of people are still Muslims but
disobedient Muslims. . |

The ignorants:— This cn;g;iseﬁ the group of people who were
Muslims but did not have the knowledge of the religion (Islam)
and in addition did nn£ céré to Qeek to‘know and understand

it. Apparently, this cgtegory of people according to Sheikh

L . '
Uthman b Fodio were Muslims. = ° . 570 © 70 s emm Foo
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'Therefnre, judging from the above dizcussgsions, we will find
that the first three categories outlined by Bheikh Uthman b Feodlo
were good Muslims whose faith_in Islam remained sound and soclid
while the fourth category were the outright unbelievers who have
never tasted the fzaith of Islam in their life. The fifth and the
gixth categories were the syncretists who at one time or anotboer
tasted the faith of Islam but later renounced it or denied the
provision of the faith respectively. And finally the savéntﬁ and
the eighth category of peaple were the disobedient Muslims whose
actions were snmetime coupled with lack of knawledge and failure tq
‘seek for it. . ) _ .
2:4 MUMALAT:~ This is the issue fhaf constitute the main theme of
the book under study. In the course of discussing this issus of
Muwalat, effort would be geared towards highlighting the
followings:—
{a}) Definition of the term Huwglat, (b} Muawalat al Hu‘min; s and
{e) Muwaldt al-kafirin. (d)"Views of others scholars on Muwalat—

al-Kufar (e) Hijirah and relations with unbelisvers

{a) Definition of_the term Muwalat:~ HMuwalat is an Arabic word

derived from the word Wala' wh%ch according to Cowan {(17&60:1100),
literally means friendship, amity, benevolence, good will,
fidelity, allegiance, devotion, lovalty and clientage. While
Muwalat on the other hand literally means friendship and contract
of clientage. And technically, Muwalat means helping, loving,
supporting ang respecting one another as associates.

e

(b)) Muwalat zl-Mu minun:~ (ie close friendly relation with tha’

-
:



believers). In as mucﬁ a8 Allah enjoins brotherhbood, love and
mutual aﬁgiatgnCE with fellow Muslim belisvers, then it has become
obligatory upon every Muslim believer to support, help, laove and
assist his Muslim brothers and sisters. Indeed the basis of Iman
{faith) is to love Allah, His messenger and fellow Muslim
believers. Ibn Abbas may Allsh be pleased with him is reported to
have said that whoever loves or hate something for the zake of
"Allah has attained the friendship of Allah’“. This tclearly shows
that a Musliim can hever get the true tastéhnf Iman {faith), until
he reaches that stage even though he may be praving or fasting &
lot. But unfortunately, generally the relationship of the Muslins
taoday has come to be on the hasis nof worldly or material benefits
which would not help {(in any way) in cementing and bringing
"together all members into one single ggggg,'seperate and distinct
from communities of other faith.

Thergfore, it is necessary for évery.Muslim to think of people

whom he loves and review his stand in the light 01 ur'dn and
Sunnah, since nothing will railse the 5tatu§ of the Qmégg except
returning to Allah as wall as-basing everything on His fear. Then
Allah's help will come and please the belieyers. And mareover the
helievers may discover where'they stand,.whether in the camp of
Shaﬁtghﬂér in the camp of the blessed and devoted servants of Allah
(ie the believers}. This shows that Islam requires the believers
to leagd a life of piety, honesty, gundnegé, and moral and iDciai

rectitude among themselves. In the same way it is also one of the

tfundamental teachings that the believers shduld hold to Allah, the
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prophet (SAW) and fellow Muslim believers dearer to their hearts
than anvything else be it their parents, children, life, honour or
property. 1In other words, this means that should a time come when
it may involve the risk of lifte, honour, or property or any othet
wiorldly thing or interest to abide by the faith nf Islam and remain
laval to the injunctinnﬁ af Allah and Hie messgenger, then the
believer must naot break away from Allah, His Messenger and Tellow
Muzlims irrespective of what the consequencies may be.

This issue of Muwdlat al-Mu’ minun has béen stressed repeatedly
" in the Holy Quran and the traditions of the prophet {Sﬁﬂl
actualised it into practice. 7This can clearly be seen in the case
of brotherbood established by the Holy prophet (SAW) when he
arrived at Madina. During the course af establishing this bond of
brotherhond, the prophet (9AW) renamed the inhablitants of Madina
Twho were mainly Aws ~and Khazraj as the ‘Ansar’ (meaning the
helpers) while those who migrated from Makkah to Madina were namaq
Ias the MuhajirGn (the emigrants). '

1

In order to show their love, care and affection to their

o
fellow belisvers as well as to strengthen their relationship, some
of the Ansar went to the extent of divorcing their wives so that

their fellow brothers 'the Muh%jirﬁn"”(whn forsonk) their family

and their properties to answer the call bf Allah) could marry. In
short, the main aim of this brotherhood established by the prnphef
(SAW) was to conaplidate the unity of the Muslim believers which is
of course, the backbone of all political,'ecunumic and aocial life

of an Umnah and the greatest weapon with which the Muslim believers




can triumph over the Luflar.

The issue of Huwalat al Muwinin can further be substantiated
Wwith Che pravasian- aada W) Bl1-h o Yhee By Qurasti.  Sowae of the
weirsers: dealipu wilh Ui RS r&E ay Tojias:

“Your (real! friemds are (no less than) God,
flis Apostle and the (fellowship of) believers,
those whc establish regular prayer and charity,
and they bow down Liumbly (in worship). As to
those who turn (for Iriendship) to God, ifia
Apostle, and the (rfellcocwship of) Believers,
It 1s the fellowshipr of Gud that must triumph”
wuran 5:56-58.
"The believers, Men and Women, dre protectors
ol one anotéer: they enjoin what i1s Just and forbid
what is evil: they observe regular prayers, practice
regular charity and cbey God and His Apostie. On
them God pour His Mercy: rfor Ged i3 Exalted in power,
wlse  U:64.
Behold! verily on the friends of God there ia no
fear Jaor shall they grieve” Quran 10:8Z.
"The believers are but a single Frotherhood: so make
poeace and 1eccacilistion beétween vour tew (contending)
brothers; And fear God. that ye may recelive Mercy”
Qurain 49:10.

Summarily, the above dizcusaivans show that the enforcement of

love, brotherhoud and friendship amcng the Muslime iz the greatest
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SO §t] ' ' n which the prophet (SAW) based his sermon
during his last pilgrimage®®. Thus, this booYeYoam ot
be completely realised until this ideal is achieved. And

furthermore, it is only this that keeps intact the relations of the
believers with Allah and binds and unites them into a community.
This implies that it is obligatory upon the Muslim believers to
give great importance to this issue of Muwalat !}—ﬂu‘gggﬁn and make
it the center of all their interests, and exert their uthont to
establish it. But if the Muslims become careless about this issue
of Muwalat al-Muminun and deviate from its basic principles, then
they will inevitably suffer from disunity and would be divided into
sections and sub-sections. As a consequence of this, they would
meet with disgrace in this world (as the Muslims are witnessing the
world over today with particular reference to Nigerian Muslims) and

the Hereafter.

(c) MUMALAT AL-KAFIRIN: (ie relations with the unbelievers).

Some issues related to Muwalat al-kafirun generated some

disagreements between the Sokotn‘glgéﬂ scholars. Nevertheless, tne
importance of such issues related to Muwlat aL*kuffE: cannot be
over emphasised because it is very closely connected with the
Sokoto Jihad itself. In other words, for the Muslims to launch a
Jihad against the unbelievers, it is inevitable that a boundary
line be drawn between the believers and the unbelievers. This is
clearly shown in the Holy Guran where Allah describes the
characteristics of those Muslim believers who bring changes in the

society whenever it deviates from the path of Allah.



mﬁwmwww-?wmﬁo'yg who believe! IFf any from among you turn
wasamrenn pack from his faith, soon will God produce a
mp—mw ‘reople whom He will love as they will love Him -
. lowly with the unbelievers, might against the
e pejectors, fighting in the way of God, and never

rmmem————"_afraild of the reproaches of such az find fault.

ha ' That 13 the Grace of God, which He will bestow

on whom He pleaseth and God encompaseth all and

oo o Kpoweth all things® Quran 5:57 "
This verse clearly shows the relation that exists betwaén a
Muslim believer and his fTellow Muslim believers and also the
relation that exists between a Muslim believer and the unbelievers.
The verse alsp makes it categorically clear that a Muslim believer
will never use force against his fellow believer and will never use
his intelligence, ability, influence, Wealth, power sete to suppress
"or oppress his fellow brother. But what is between them is only
kindness and sympathy. O the ogther hand, a believer is firm,
strict, uncompromising and militant towsrds the opponents of Islam
{ie the unbelievers). Whenever the unbeligvers are in conflict with
" the believers, they (the unbelievers) will find that the believers
can neither be bought nor coerced becsuse they would rather die
than succoumb to the will of the unbelievers. fnd in the course of
carrving out this relationship, they fear not the opposition, the

‘criticism, the objectiocns and the redicules of their opponents.,



They il ' ) which they sincerely believe to
be the right, even if the p , ° ) 4 i them. s

She-i k1 ithman b Fodio was very stern and uncompromising to
overlook or condone any relationship between a = ! non—

Muslim. He declared those who refuse to adhere to the issue of

Muwalat al-kuffar as kuffar (unbelievers) and in addition he

declared those who hesitate to regard such men as kuftar as
unbelievers.®?

Sheikh Uthman b Fodio ruled in his book titled Siraj al-
lknuéh’. that anyone among the believers who took an unbeliever as
his friend or associate would be considered as an unbeliever and he
further said that the helpers of the unbelievers among ngﬂﬁ‘,
students, and the common people were (themselves) unbelievers. The
Sheikh based his opinion on the BGuranic verse which says:-

“Thou seest many of them turning in friendship
to the unbelievers. Evil indeed are (the works)
which their souls have forward before them (with
the result) that God s wrath is on them, and in
tornment will they abide” Quran 5:83.

This verse clearly shows that whoever believe sincerely in
Allah, the prophet and the revelation would certainly not side the
unbelievers against the believers in the battle between Islam and
kufr.” But instead, he would naturally take the side of the
pelievers.

(d) VIEWS OF OTHER SCHOLARS DN MUWALAT AL-KUFFAR.

The opinion of Abdullahi b Fodio differs from the opinion of
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EGheikt Uthman b. Fodio. Abdullahi viewed that mere friendship with
the unbelievers or helping themn would not lesd to unbelief unleas |
" wome acts of wnbelief are also committed.®™ In other words, the
only help that would lead to unbelief is that help which is
extended to unbelilevers in order to carry out an act of unbelief.
P gbdul lahi b Fodio further argued in his Dtgéz al-Sultan that before
a man is declared a5 an unbeliever, it is necessary to establish
the fact that such = person is involved in an act which is clearly
heretic such as association of other things with Allah, rejisction
“of the faith and mockery of the religion af Islam. In an answer to
this arguement forwarded by Abdullahi b Fodio, Sheikh Uthman b
Fodio viewed that no one has access to the hearts of the people.
He further viewed that judgement about belief and unbelief can only
be based on apparent actions which indicate a heretic tendency in
" which case thelyr judgement rests with Allah only™®?, Sheikh Uthman
b Ffodio further said that an action such as befriending unbeliavers
indicates that the person involved is having a good wish for the
religion pf his friends and would like to see its follower prosper
and progress at the expense of Islam and the Muslims. This no
doubt according to Sheikh Uthman b Fodieo is equivalent to
unbelief.™t

In another arguement regarding Muwalst al—-kuffar, it seems to

show that Abdullahi b Fodio ®sizunderstnod what Sheikh Uthman b
Fodio meant. This arguement could ciearly be seen in his book
Diva“ al-Sultan where he stated that ‘“sending an army against

Muslims cannnt be regarded as unbelief but disobedience if
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convincing explanation is rnot given ........ When a thing in
ifself iz not unbelief how would the means leading teo 1Y be
considered as unbelief 235, tn the other hand, Sheikh Uthman b

Fodio in his attempt to clarity this issue differenciated between

a Muslim army fighting agairst ancther Muslim army and a kufr army

fighting against the Muslim army. The aim and the objective of the
latter is to destroy Islam and the Muslims while

the former may probably be to brring the deviants back to the
mtraight path™™, Thus, this clearly showa that the idea here is
refering to whoever extends his support to the unbelieverse in their
fighting against the Muslims in which case such a pegerson would.
certainly be considered a% an unbeliever.

Therefore, judging from the above discugsinns on the opinians
of the two scholars on the issuve of Muwaladt al-kuffar, it is clear
that the position of Sheikh Uthmarr b. Fodio on the iszue was very
stern and uncompromising while on the other hand the position of
Abdullahi b Fodio was more lenient over the issue, although he is
also of the opinion that whoever joined his hand with unbelievers
with the aim of destroying Islam and the HMuslims and establishing
kufr and the kuffar would be considered as an apostate.>

The views of Al-Maghili over the issue of Al-Muwalat has a
wider implication. His immediate concern at that time was the
relationship with the jews of Tuwat.*ﬂ‘ it was said that when al-
Maghili arrived at Tuwat, he found the inhabitantse in a state of
ignorance. They neither recodgnlised any ruler nor law. They had no

regard for learning and were mostly found in the habit of honouring



33

jews and submitting to their influence. Al-Maghili tawvaht the

people at that time not to have any dealing with the jews. In

supporting his views, Gwarzo (1972:163) said that al-Maghili guoted

the following verses of the Holy Quran:~""

R
!

Lo

R

"Let not the bellevers take for friends or helpers
unbelievera rather than believera. If any do that,

In nothing will there be help from God .........."
Quran 3:28.

"Te the hypocrites give the glad tidings that there

is for them (But) grievious punishment. Yes, to those
who take for friends unbelievers rather than belisvers.
Is it honour they seek amang them? Nay, all honour is.
with God” Quran 4$:138-139, ' "
"0 ye who belisve! Take npot thé Jjaws and the christians
for your friends and protectors. They are but friends_“
and protectors to eaqch other. And he among you that
turns to them (for friendship) is of them. Verily

Bod guideth not a people unjust" Guran Sr54.

"Thou will not find any people who believe in God

and the Lsast Day, loving those who resist God and

Hizs Apostle, evernr though they were their Tathers

o thelir sons, ar their brothers, or their

kindred. For such He has writtin faith in their
hearts, and strengthened them with 3 spirit from

Himsel¥f. And MHe will admit them to garden benesth
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which rivears flows, to dwell there in (for ever).
God will be pleased with them, and they with Him.
They sare the party of God. Truely it is the
party of God that will achleve Telicity”
Quran 58:22. ‘ _ '

Al~-Maghili further makes the 1aaﬁe-ciear in one of hia books
titled "al-Misbah” as gquoted by Gwarzo (1972:14%) in which he said
"one of the things that points to lack of Iman (faith) according to
the words of the Holy GQuran is befriending unbelievers. The is
because of God's statement in the Holy Guran:-

“Thou seest many of them turning in friendehip
to the unbeallevera. BEwvil indeed are (the work)
which their souls have forward before them, that
God s wrath is on them and in torsment will they
abide”. Quran 5:83. .

Al-Maghili elaborates that “"it ims obhligatory to declare as an
unbeliever anyone who befriends or allies himself to any of the
unbbelievers whoever he may happen to be, in every place and at any
time. Befriending them amounts to supporting them for a friend is
a (real) supporter”. Therefore, whoever Sl.llpDI"tE the kuffar or
defend them in anything enabling them fto transgress the boundries
of Shariah, then he will be declared as an unbeliever because of
the friendship which he displays towards them. |

| But the contemporary scholars and calleagué; af al-Maghtili
especially Ibrahim b Hilal who was said to have commented on the

Misbah of al-Maghili Yehemently disagreed with the views of al-
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Maghili. In reference to this issue of Muwalat al—kuffar, 1bn Hiltal
salid as guoted by Gwarzo (1972:170) that "This statement is not
right because our learned Ulama’ (scholars) Ibn al-@Gasim, Ibn
Majishun and Asbagh, may Allah be pleased with them said in the
book of Malik b Habik {that) "If a wanton Muslim because of his
weaknesﬁ went to the territory of the enemy {(ie unbelievers) and
fought ﬁs (Muslims) bheing on the side of the unbelievers and killed
& some of us, he would only be judged as a highway robber not as an
apostate unless he expressly professed apostasy®. Furthermore
Bwarzo (1972:171) quoted the view of Ibn Hilal on the jugement
given i the book of Malik b Habib. He (Ibn Hilal) said "There ie
no greater support to the unbelievers to be offered than fighting
against fellow-Muslims in the army of the unbelievers. Why did they

(ie the three Uluma™ whom Malik b Habib mentioned in his book) not
..declare him and not decide apostasy o him ?..enesvsanaa". In fact
Ibn Hilal quoted many opinions of scholars contrary to the opinion
ef al-Maghili and in his conclusion he said that a Muslinm cannot be
detlared as an unbeliever untill he uttered & blasphemous statement
concerning the attributes of Allah in a way that clearly indicated
unbelief. He further said that even in that case some scholars
used to be sceptical in judging them as unbelievera.
{e) T T'HIJRAH _AND RELATIONS WITH UNBEL IEVERS

Generally, in the idealogical context of Islam, Hijrah is a

nigﬁt from Dar al-kufr to Dar al-I1sM3m and from Dar al=Bida to.’
Dar al-Sunnah. It is thus a search for an idealogical ataie, a
search for justice, hopour, safety, and the rule of iaw. The search
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is a «tanding obligation on the Muslims as long as there remains

unbelief on earth. The flight from Dar al-kufr to D& ! -T31hm

where justice predominates is but a temporary situation, for a
Mustim is expected to prepare himself during the period of respite
for the ultimate confrontation withlbak al-kufr with the sole aim
of establishing Dar al-Islam.

This therefore becaomes necessary for the believers, while
contemplating the Hijrah to review their relationship with the
unbelievers for the purpose of eventual confrontation i.e. it is
essential for believers to view themselves as an ideaological
entity, as a gtate in its own right and to establish itsg
relationship with uthars_within the framework of Islam. In that,
there exist three categories of relationship. ne of them is to
have a relationship with unbelievera, befriend them and love them
on account of their unbelief and their ouwtright enmity towards
Islam. This is a reiatimnship in which a ({(suppossdly) Muslim
asgsociate with the unbelievers in their struggle against Islam;
Thig is in itself unbelief and Allah disowns Muslims who enter into
a relationship (of this kind) with unbglieverg in these words in
the Holy Ouran:-

“Let not the believers take for friends or helpers
unbelievers rather than bslievers: If any of that, Ip
nothing will there be help from God....."
* @uran 3:28.
The second category of prelationship is to enter into an

allience with unbelievers, the opperation of which may bhe



detrimental to Islam for the purpose of economic gain. Though this
does not constitute unbelief, it nevertheless amounts to
disobedience to Allah.

e gy

"0 ye who believe! Turp not {for friendlship)

TN by peaple on whom i the wrath of Gad. Of the

-

Hearafter they are already in despair as the

M
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- unbelievers are in despair about thosze
Crenmrt (hurrded) in graves™ Guran 80:13.

The third category is to bhefriend unbelievers out of fear for
the safety of Muslim life and property and for the survival of
Islam. Thiz friendship is with tongue only and not with heart. This
is permissable where Muslims are in a weak condition and this
precaltionary friendship ceases to be valid as soon as the Muslims
become strong or presumbly as soon as Mouslims are able to make
Hiirah from the oppressive state. Allah states in this regards:-

. except by way of precaution, that ye may
sguard youself from them, but God cautious you (to
remeber) Himself; for the final goal is to God™.
Quran 3:28.

Now so long as the relationship with an unbeliever does not
harm the ideological position of the Muslims le. as long as it is
an ordinary interaction, as distinct from true solidarity with them
againset the overall interest of Islam or to the deterriment of the
struggle for justice, then it is pesrmissable. Even so it should

never compromise the stature of Islam as the superior religion, nor

the Muslims as the best of all people, because a atate of
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tumiliation or lowliness is inconsistant with Islam. Thus, Muslimsg
shouwld not humble themselves before unbelievers. .

Similarly, there are three categoaries of showing humility . The
first ong is humility towards Allah, His prophets, Muslim roler and
parentse. This category of humility is in fact obligatory upon all
Muslims.

The second category is bhumility towards ahl _al-dhimmahk, the
oppressors and unbelievers. This type of humility is unlawful
because such humility is a degradation that has no honour attached
to it and self abasement firom which one canhot enmarge again with
diginity and self respect. |

The third kind of humiI;:; ié towardﬁ the servants of ﬁllaﬁ
ie. the generallity o¢f the tMuslims. This kind of humality is
recommended. In short, Muslims should be submissive only to Allah,.
bumble towards others, especially to just rulers, scholars and all
those who deserve respect and honowr. But to the aoppressors and
unbelievers taughness and defiance is the answer.

Conclussively, friendship with unbelievers or an unbelieyihg
power is prohibited and Muslims should regard them with disquit,
fight them if they seek to disrupt the social order of society and
if they are under & treaty of protection with Muslims, honour the
terms Of the treaty bgt interaction with themn should not go bevond

what is necessary.

218 AL-TAGIYYAH AND AL —IKROH. ' o - ﬁ

These are special circumstances for which Shariah has provided

special ruless-—
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‘(a) “AL-TAQIYYAH:> This is defined by the great companion of the
prophet(SAW) Abdullahi Ibn Abbas as “a verbal compromise with
forces of falsehood while ones Ilman (faith) is actually intact“2e
Another scholar Abu al-"Aliya added that T3qivvah is limited to a
verbal gesture and never extend to permitting any practical
commitment to falsehood.®7 Ibn Hajar al-Asqalani defines it as a
precaution not to show what is in ones mind to another person.™
Sayyid OQutb in his own contribution said that Tagiyyah does not
justify loyalty to falsehood neither does it permit a Muslim to
commit an act in which he has no faith. Thps. Sayyid Outbh argued
that Tagiyyah should not be taken as a permission to estabish
friendship between a believer and an unbeliever or allow a believer
to cooperate with an ubeliever practically in any form.®" All these
definitions given above by various scholar; clearly show that the
permissability of Tagizzah‘(under the relevant circumstances)
. . .

cannot go beyond a simple verbal gesture.
(b) T TAQLYY, E .

One of the bases refered to by the Islamic scholars in

-

reference to the circumstances in which Tagiyyah ig permissable is
the Holy Quran, chapter three verse twenty eighé. This verse
specifies the circumstances in which a Muslim may resort "to
Tagiyyah. Thus, the following circumstances are infered from the
verse:-

(1) A situation in which the unbelievers have the predominant
position in the society.

(2) A situation in which Jhere 1is actual threat to life and

. .
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property of the Muslims living in that place.
| Under these two circumstances a Muslim is permitied to show a

verbal gesture of lovalty to the unbelievers. But the Ulama® have

strongly emphasised that’ this ‘permission should not bhe taken as a
loophale for hypocrites and weak minded Musliims to join the forces
of unbelievers in practical terms. A Muslim is not allowsd +to
ausist the unhbelievers against his Muslim brothers under any
circumstances. In fact, Isltam gives glad tidings to those Muslims
who prefer to accept any sacrifice for the sake of their Iman

(faitth) even in a situation where they cnpld have resorted to
Tagiyyah | | . | | N
Therefore, Mﬁslims shouwld not lét the fear of people dn@inate
them so as to drive out fear of Allah in their hearts. The greatest
harm the people can do to a Muslim is only confined to the worldly
life, but only A&llah alone has the power to inflict an everlasting
torture. But if one is forced in a case of extremity to hide his
faith dug te any danger to his life, then he may save his life and
property, provided that one does not in any way barm or jeopadise
" the interest of the Islamic mission and the Islamic community ar
the life and property of any Muslim. At the same time, a Muslim
must remain on his guard agalnst becoming an instrument in the
hands of the unbelievers so 85 to stregthen the evil forces against
Islam and render any service to the unbelievers that might enable
them to overpower the Muslims. The Muslims should be cacvtious and
remember that, if in the coursse of saving ones life, one does any

harm to the religion of Islam or to the community of the faithfui
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or aven to the person of a single believer, or if one renders any
real service to the rebels againsts Allah, then one will never be
able to =save himself from the torment of Allah's punishment on the

Day of Judgement, ™™

e 1._' ;..I | U A EKEW .
Literally, “lkrah™ is simply translated as compulsion. This

rule has its origin in the early davs of Islam. And the rule of
Ikrah i=s infered by the Islamic scholars from a verse of the Holy
GQuran which reads as follows:- ‘ _
“Anyone who, after accepting faith in God,
' 4“*”bfter5 unbeliefF except under caompulsion, his
heart remaining rfirm in faith - but such a=
open theifr breaat to unbelfef aon them i=x wrath
from God there will be a dreadful penalty” Quran 16:106.
This verse deals with thos=e Muzslim= who are persecuted with
cruelty and are subjected to unbearable torments to force them to
give up thelir falth. The Muzlima under such condition are told that
if at any time they are forced to utter wordz of unbelief to =mave
their lives, when in fact, in their hbearts they have hatred towards
unbelief, then they will be pardoned. On the other hand, if they
accepted unbelief from the core of their hearts they shall not
escape the torment of Allah’'s punishment even if they succeed in
saving their lives. |
It does not, huﬁever;l miEan nthat ane  may uttef wérds of
unbelief to save one's life even within a serious threat to it. Hut

this is merely a permission of concession and not the ideal thing
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for a believer. According to this permission, 1T one utters such a
thing, he may not be taken to account. In fact, the ideal for a
believer is to utter words of truth in any case even if his body is
to be cut into pieces. There are instances which show that during
the périod of the Holy prophet (SAW) some Sahaba acted upon the
i1deal while others took advantage of the concession. There was the
case of Khabbab (May Allah be pleased with him) who was made to lie
on embers of fire until the fire was extinguished by the melting of
his fat, but he remained firm in his faith. Then there was Bilal
Habashyy (May Allah be pleased with him) who was made to put on an
armour and stand in a scoaching heat. Then he was dragged on the
burning sand but he went on saying "Allah is One”. There was also
another believer, Habib Ibn Zaid al-Ansariyy whose limbs were cut
one by one by the order of Musailamah (the lier) who claimed
prophethood even before the death of the prophet (SAW). As each
time his limbs was severed he was demanded to acknowledge the liar
(Musailamah) as a prophet, but each time he refused to bear witness
to the claim of prophethood until he breathed his last breath,.=<

On the other hand, there was the instance of Ammar Ibn Yasir
(may Allah be pleased with him) whose parents Yasir (his father)
and Sumayya (his mother) were mercilessly butchered before his
eyes. In other words Amar’'s parents prefered to be killed instead
of compromising with unbelievers. After the killing of Ammar’s
parents, he was also put to such unbearable torture that, in order
to save his life, he had to utter the words of unbelief that were

demanded of him. Afterwards, he came to the prophet (SAW) crying,
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and 1t axid "0 messenger of Allah, they did not let me go untill I
spoke evil of you and praised their deities”. Then the s ophet

(SAW) asked him "How do you feel about this in vour heart 7" Ammar
humbly replied "My heart is fully convinced of the faith”. At this
Juncture, the Holy prphet (SAW) replied "If they put vyou to the
same torture again, you may utter the same worde,. "%t

(d) CIRCUMSTANCES IN WHICH THE RULE OF IKRAH IS APPLIED

One of the bases referd to by the Islamic scholars regarding

the rule of "Ikrah’ which also specifies the circumstances in which

a Muslim may be allowed to resort to the rule of lkrah is the Buran
chapter si:xteen verse one hundred and s5ix (#.16:106) as guoted
garlier. The following circumstanses are infered from the verse:-
(1} When the person(s) is capable of executing his threat, whereas
the Muslim who is subjected to the thieat is incapable of defending
himself,
(2} When the threatened Musliim iz reasonabl? convinced that he is
going to be killed or harmed if hg faile to comply with the order
of the one threatening him.
(3) When the threat is mademln a way that it i®s going to be
executed immediately. _ | ;
{(4) When there is no evidence that the Muslim trving to justify
his conduct by making reference to the rule of lkrah, was inclined
to what the threatening person(s) wanted hiﬁ to say nr-da_even if

there waz no serious threat to that effect.
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2368 AMR_BI MUNALAT AL—MU'HININ NA AL-NAHYI AN MUWALAT AL —KAF IRUN
it 1o - . IN MAKK

The first verses revéled to the prophet Muhammad (SAW} at
Makkab reads as followss— _ _ .

B - "Proclaim ! (or read !) in t:he name of you lord and

cherisher who created - Created Man out of a (mere)
cloet of congealed bhlood. proclaim ! And thy Lord is
most Bountiful. He who taught (the use of) the pen.
Taught Man which he knew not” Q96:1-5.

With the confirmation of prophethood and measengerhood on
Muhammad (SAW), he started calling secretly 'to the path of Islam.
He called hiz close relatives and associates among which were
khadija (his beloved wife), Ali (then a child of ten), Abubakar
{the cincere, the true-hearted, the man ! the wealth and influence
who used both without stilt for the cause, the spber counsellor,
the inseperable friend and a man who never hesitated o declare his
faith) and Zaid (the freedman of Muhammad)*®. These were the first
fruits of Islam; a woman, a child, a man of affairs, and .a
frgedman, all brought together in the equality of Islam.

The first thing which the prophet {(SAW) started implantI:glla
the minds of his early companions was sincere and exclussive love
for Allah and His messenger. Furthermore, he implanted in tham an
exclussive sincere Triendghip with and mutual assiatance aﬁang
fellow believers in the faith of Islam as well as tlear hostility
and hatred to unbelief and polytheism. The believers became more

firm in their faith when the following verse was revealed:—
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The parable of those who take protectors other than God

is that of apider, who builld, (to itself) a house; but

truely the flipsiest of houses in the spilider s house;— If

they but know"” QZ9:41.

This verase strengthened the Muslims and further made them to
have firm beliaf that the only power and protection worth relying
no by any creature is the power and protection of Allah. Whereas
whatever contradicts it is bound to fail. This alsou reassured the
- Holy prophet (SAW) and his companions that ultimately, they would
come out successful because they were propagating the truth.

It i% said that the prophet (SAW) preached secretly for about
three vears. But after the news of the religion had been widely
circulated in Makkah, Allah commanded him (the prophet)}) to proclaim
the message publicly and turn away fram the polytheists., |
- T"Therefore expound openly what thou art commanded,

“ﬁ&i and turn away from those who join false gods with

God”. Q17:94. :

The revealation of this verse opened a new chapter in the
historical development. of Iaslam. Thi=s is because it was a period in
which Allah atarted testing the bellef of the Muslims with all
sortas of hardehip ranging from humiliation, persecution, and
execution. The conditions which followed the revealation of the
above verse were extremsely trying. Nhoever accepted Islam was made
a target of tyranny, humiliation and persecution. I? he was a slave
or a poor person, he was beaten and subjected to unbearable

tortures; If he was & shophkeeper or artisan, he was made to suffer
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econcmic hardahips and if he was a member of an influential family,
his own people would tease and harass him in different ways and
make life diffecult for him. This created an atmosphere of fear and
fright in Makkahk, due to which most people were afraid of believing
in the Holy prophet (SAW) although they acknowledged him to be &
true prophet in hearts. Therefore, in order to change this state of
trying circumstances into forbearance, Allah tellz the believers in
U the following verse:=" o .f' _] ' . SR
) 7 " Do men think that they w.ili be left alone on saying
’ “We believe™ and they will not be teated. We did tas=mt
those before them, and God will certainly know those
who are true fraom those who are false®. @Q29:2-3.
" The verses which clearly show the type of relationship that
eximted betwwen the unbelieverzs of Makkah and the Muzlim=s were the

"verses of Surat al-kafirun and their likes in Surat al-vyunus. These

" verses reads as followsi—~ 7

" "Say: O ye that reject falth ! I worship not that which
ye worship, Nor will ye worship that which I worship. |
And I will not worship that which ye have been want to
worship. Nor will ye worship that which I worship.

Ta you be your way and to me be my way”. Ql089:1-6.

“If these people declare that you are an imposter, =ay
to them " I am responsisihle for my deeds and you are
for yours: you are not accountab!@ for what 1 oo, and ¥
am not Tor what you do” Gi10:41,

In conclusion therefore, the stage of Makkah in the
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devielopment of Islam was not a stage of physical struggle but a
stage of tolerance. It is a stage in which the truth de
manifiest and utmost sense of patience was exercised. And more so
the Muslims were warned against friendship with and mutual
assistance to the polytheists (even if they were near relatives).
But this does not mean that Muslims would not show goodness to
their parents. Allah said in the Holy Quran:-—

“We have enjoined on man kindness to parents:

but if they (either of them) strive (to force)

thee to join with me (in worship) anrtﬂjac‘nf

which thou hast no knowledge, obey them not.

Ye have (all) to return to me, and I will tell

you (the truth) of all that ye did.

This verse clearly shows that sincere friendship with
unbelievers is one thing while showing goodness to them is another.
While the former is totally prohibited in Islam, the latter is
recommended.
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The importance of Hidrah (wigration) in relation to Muwalat
mu’'minin and muwalat al-kuffar cannot be overemphasised. This 1s
because the prophet (S5AW) and his companions were commanded by
Allah to migrate from Makkah to Madina. It marked the beginning of
total disassociation from the kuffar and the beginning of realising
the true principles of brothrhood among the Muslims. And above all,

this Hijrah was a command from Allah (SW) which signalled the



coming of Allah’'s promise which He made to the believers (ie

victory over the kuffar).

Immediately aftter the arrival of the prophet (S5AW) at Madina,
he built a mosque in which the names of Allah (SAW) were invoked
and where the Muslims were also tauth the prmviainnsIOT Islam. It
“was alsoc in the Mosgue that the Islamic army was spiritually
~trained for carrving out Jibhad {(struggle) in the cause of Allah.

after that, the prophet (SaW) eatablisﬁed tﬁe institution ot
brotherhood. During the course of establishing this relationship,
the prophet (SAW) renamed the inhabitants_of Madina {ie Aws and
Khazrai) as "the ﬂggé;" while those wha.migrated from Makkah to
Madina were named "the Mubajirun” (ie the emigrants). To further
strengthen the bond of the relationship, there GCoured
intermarriages between them (ie the ﬂnsar.and the Mahalirund. And
more 5o they inherited one ancther but this was later abrogated
with the following verse of the Hu{y Guran: -~
h e blood relations amoﬁg each other have closer

personal ties in the Decree of God than (the brotherhood of)
hellevers and mahajirs..... v eee ! @PIF:E. - -

Brotherhood in Islam is the foundtion of an Islamic Ummah as
geen during the time of the prophet (SAW). 1t is a principle which
is based on the fear of Allah and not on the bases= of either blood-
relationship, race, colour, nationality or tribe. Thus, with this
primciple, the believers became helpers to one another with each of
them loving bis brother in Islam the way he loved himself.

Muwalat a]—hg:fgr in Madina on the other hand was fufther

[
i



built on the traininq gained at Makkah as regard their (Muslims)
relation with the mushrikun. During the. utay of the Mualims at
Makkah, they were trained to be ;;tient, and self restrained and to
transmit to others the message Of Allah (SN}. Hnd at Madina, the

training was huilt on the =same tradition but this time with more

vigour and apparent manifestation.:

o

Jihad (armed struggle) was the first and most apparent act
which drew a boundary line between the part?hof Allah and the party
of Satan in Madina. HWith the establishment of the institution of
Jihad Tarmed struggle) the prophet (SRN)_ was permitted to fight the
Mushrikin {Polytheists) and whoever fought him aﬁd his commuunity.
It was in refernce to this Allah (SW) said in the Holy Gurant~-

“"And fight them on until there ia npo more tumult or

oppression and there prevalil Justice and falth in God
altogether and everywhere; But if they cease, verily God cloth

sea all that they do”. @8:39.

The main aims of Jihad (de atruggle) are.hasically three in
Iglam. These are to pave way to the worship of Allah alone, to
establish Shariah and to liberate man from the worehip of man or in
other words to liberate thelweak ones {ftrom the domination of the
tyrants as Allah said:-"

¢ " “And why should ye not fight in the cause of God and
v ~ those who, being weak, are il-treated (and opperesaed) ?
| Men and Women and children whose cry iz "Our Lord !
Hescue us from this town whoae people are oppressors;

and raise for us from thee one who will protect; and raise
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for us from thee one who will help” Q4:75.
Generally, Allah has =shown the prophet (SAW) r&hd his

companions the type of relationship that should exist between him

"and his followers on one hand and the vabelievers on the other.
“These unbeliévers included the Musbicikon, the Ahl a)-kitsb and the

mu f un .

-

The Mushrikun {polytheist):~ After the establishement of an Islamic

Ummah™in Madina, it became obligatory upon the tMuslims to uproot

"the institution ot Shirk {(polvtheism) based &t Makkah and other

places and establish the institution of tgwngﬁ“THornntheism). Thus,
Allah revealed a verse which signalled total disassociation from
the polytheists., This signal is claerly shown in chapter nine,
verses one to fifteen of the Holy fhRiran (09:1-13). A clear
declaration waz made that all the treaties with the polvthelists
were aholished angd the Muslims would be released from the treaty

obligations with them. This declation was necessary for uprooting

‘completely the system of life based on polytheism and to make

Arabia exclusively the centre of Islam, s0 that 1t should not in
any way interfare with the spirit of Islam nor become an internail
danger for it. Specifically, the polytheists were prohibited from

entering into the sacred Mosgue in the following revealation:—

e TS0 you who believe ! Truly the pagans are unclean, so let

sy hom not after this year of thelrs approach the sacred

ro oy g

g we_. And iF ye Ffear poverty, soon will God enrich yvou

e " Q.8:28.

ore Rgmptate

The muslime were alsc prohibited from marrying the idolating men
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and women. It is in relation to this Allah said:-
“Do not marry unbelieving woman until they believe:
A slave woman who believe is better than an unbelieving
woman. Even though she allure you. Nor marry (your girls) to
unbelievers until they believe: A man slave who believe is
better than an unbeliever.......... " Q2:221.
And finally the prophet (SAW) prohibited the Muslims from living in
the abode of polytheists willingly. He is reported to have said
"6od is quit of a Muslim who dwells among the polytheists" and in
another tradition he said "He who mixes or lives with an unbeliever
is just like him"==
The Ahl al-kitab (people of the Book):— It is already stated that
Jihad Tarmed struggle) is the major act which clearly distinguish
between the Muslims and the entire enemies of Islam. Among these
enemies are the Ahl Ql-kggap. To have a clear picture of the type

of relation which exist between the muslim and Ahl g!-kitég in

Madina, it is necessary to refer to the provisions of the Haly‘
Ouran and see the commands made by Allah (SW). Allah threw many
challenges to the Ahl al-kitab in the Holy Quran which most of them
stubbornly and arrogantly refused to realise and ponder upon.
Among these challenging verses are:-—

“ "0 people of the Book! Why do ye deny Allah s signs, which
yve yourselves are witnessing. O people of the Book! Why
do ye confound the Truth with falsehood and conceal the truth

while ye have knowledge?"” Q. 3:70-71.
“Say! "0 people of the Book! Why do ye disbelieve in the
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Reavelations of Allah? Surely, A.Ilah is watching what you

are doing”. Say! “O people of the Boock! Why do you stand

in the way of him who believes in the Revelations of Allah
and desired that he should follow s crooked way when you
yourselves are a witness to it, Allah is r;at unaware.af
what you are doing”. Q.3: 98-99. ‘ . | _

The fact ie that the pious life of tl:e 'Holy prophet (SAW) and
the marvelous effects which his precerpts and exsmple were producing
on the lives of the companions, and the high and sublime teachings
of the Holy Guran, were all such clesr signs of God that no one,
who wae familiar with the lives of the prophets and with the nature
of the heavenly scriptures, could possibly doubt or deny the
prophethood of Mahammad (SAW)}. In fact, many peoples of the Book
(especially the learned among tpeq) had realised that Muhammad
(B8AW} was the same prophet wl'u:r*sr:vea'j cul;;iﬁg had been foretold by the
former prophets so ;auch so that they were at times completely
overpowered by the force nf_the p}ain truth, and would vnwillingly
admit and confirm that thé teachingé of Muhammad (SAW) were true.
That is why the Guran accuses them time and again of obduracy and
delibrate rejection qf the Truth after seeing clear signs of God
and being fully cunviﬁﬁed of it in their hearts. And thereafter,
Allah drew a boundary line between the prophet (SAW) and the
compaﬁinns v one _hand and the Ahl_ al-kitab on the other in the
following verse ﬁf the Holy Quran:- .? l =

. 7T “Say: "0 people of the Book! Ye hﬂﬁé no ground to stand
- ""“m"‘:;'""‘"”""upon unleas ye stand fast by the law, the Gospel, and the

v,



53

revelations that has come to you from your Lord” It is the

revelation that cometh to thee from thy lord, that increaseth

in most of them their obstinate rebellion and blasphemy. But

sorrow thou not over (these) people without faith"” G5:71.

This verse throw light on the type of relation that is suppose
to exist between the Muslims and the Ahl al-kitab and this can best
be seen in the relationship which existed between the prophet (SAW)
and the Ahl al-kitab (Banu Qaynuqa’, Banu Guraizah and Banu Nadir)
in Madina.
The Munafiqun (the hypocrites):- With regard to the hypocrites,
the prophet (SAW) was commanded to fight them with knowledge and
proof, and always be stern against them. He was also commanded to
shun them and was prohibited from praying for them and standing by
their graves to seek Allah’'s forgiveness for them, because it had
already been decreed that even if he sought for their forgiveness,
Allah would never forgive them. ~

Therefore, the relationship which exist between the prophet
(SAW) and the Mun?l’igan was mainly based on four commandments
ordained by Allah (SW). These are:-—
(1) To avoid or shun them. It was in reference to this command
that Allah said:-—

"They have "Obedience™ on their lips; but when they leave

thee, a section of them meditate all night on things very

different from what thou tellest them. But God record their

nightly (plots): So keep away from them and put thy trust in

God as a disposer of affairs. Q4:81
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"0 prophet! Strive hard a,gaz‘nsf the vnbeliavers and the

“hypocrites and be firm against them. Their abode is Hell,

and evil refuge indeed” @9:73.

(2) Prohibition to stand by their graves and pray for them. Allah
said in relation to this act warning the prophet (SAW) and the
" helievers in the following verse of the Holy Quran:-
"_M::r thou ever pray for any of them that dies, nar‘. atand
-"“""""""“””‘3%‘"H'Zfé“-’jf‘&ifé‘f’"Y“é?"“t‘h’é?"”i‘d}f&é“’b'tdd God and His Apostle, and
’W"‘"d.iad in a state of perverse rebellion” Q9:84. *

e lbn kathir said while explaining this verse that tha Judgement
contained in 1t is applied to whoever is known to have an &lement
of hypocrasy even though the reasoa for its revelation was on
Abdullah b Ubsy b Salul the leader of the hypocrites. se¢

mETe(3) Mo excuse should'be "afcepted from thewm in their refusal to

engage in the struggle to apread Islam. Allah said in the following

BRSSP g e T ¢ SRR

per%.tss.ian to come out (with theel, Say: Never shall ve
come put with me, nor’ fight an enemy with me: for ye
s hretered to sit inactive on the first occasion: Then sit ye
RN now) with those who lag behind” O9:83.
"“They will present their excuses to you when yvou return to
ST ER@ S Say thou: present no excuses: We shall not believe you:
h""“@63“}:&%1’?'”&'Iﬁ‘!?c;!éﬁyf’ infﬁ'r'*mad'uls of the érue state of matters

concegrning yvour It is your actions that God and His Apostie

LT observe ' SIn Cthe end will ye b= brought back to Him who

.\‘n\
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knowoth whe'! ' ' dden and what is opened: Thet will He show
the truth of all that ye did. They will swear to you by God,
when ye return to them, that ye leave them alone. So leave
them alone for they are an abomination, and Hell is their
dwelling-place, A fitting recompense for the (evil) that they
did. They will swear unto-you, that ye may be pleased with
them, but Iif ye are pleased with them, God is not pleased with
those who disobey". Q9:94-95.
77 (4Y Prohibition to seek for Allah”s forgiveness for them:- Allah
said in relation to this the following verse:-
“Whether thou ask for théir forgiveness or not, (their sin is
‘unforgiveable): 1f thou ask seventy times for their
forgiveness, God will not forgive them: Because they have
- rejected God and His Apostle: and God guideth not those who
T 8re pErversely rebellivus”. 09:80 "
“And when it is said to them, "come, the Apostle of God will
" Tpray for your forgiveness" they turn aside their heads, and
thou wouldst see them turning away their faces in arogance. It
15 equal to them whether thou pray fTor their forgiveness or
not. BGod will not forgive them. Truly God guides not
rebellious trasgressors” Q63:5-6.

In summary, durifig the stay of the Muslims at Makkah, they were
commanded to show 'goodness to their parents in their day-to-day
"dealings with them. But this ddes not refer to a true solidarity

with the "unbelievera. When the Muslims migrated to Madina and
establish and Islamic Ummah, the picture of their relationship with
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the generality of the unbelievers changed. This could clearly be
seen in the various battles which the Muslims fought after
migration, for instance Abu Ubaida Amir b al-=Jarrah killed his
father Abdullah b. al-Jarah at Uhud.” Also Umar b. Khattab killed
his paternal uncle al—-As b. Hisham at Badr and many other episodes
of its kind.

2:8:

The Jews and the Christian crusaders have been selling the
idea of fellowship of world religions to the Muslims with the view
to decieve them (Muslims). Unfortunately, some Muslim personalities
were made to call for world fellowship of religions. They seem to
forget that Allah had warned the Muslims of the enmity of the Ahl
al-kit3ab in various verses of the Holy Guran which include the
following:

" "Quite a number of the people of the Book wish they

could turn you (people) back to Infidelity after ye

“They but wish that ye should reject faith, as they do

and thus be on the same footing (as they)......."Q4:89.
“They do blaspheme who say: God is one of three in trinity:
for there is no god except one God. 11 they desist not from
their word (of blasphemy), verily, a grevious penelty will
befall the blasphemers among them"”. 35:76.

"The Jew call Urair & son of God, and the christians

call christ the son of God. That is a saying from their
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mouth; (in this) they but _initate what the unbelievers
of old used to say. God s curse be on them: how they are
deluded away from the truth”. Q9:30.
But the great Islamic scholar of the contewmporary t.iio. Sayyid

Qutb exposed the invalidity of this line of thinking. He further

emphasised that though Islam calls for religious tolerance, it
never compromise principles for the sake of pleasing the followers
of other religions. Thus, Islam strictly emphasized that Muslims’
loyalty should only be to Allah, His Messenger (SAW) and fellow
Muslim believers.=® ~

The call for such kind of Multi-religious fellowship (as the
case with the present day Nigeria) only shows the naivity of the
Muslim leaders who happened to be involved in it. Furthermore this
idea of multi-religious fellowship contracdict the techings of
Islam concerning the Muslims vis—a-vis the previous scriptures. The
Quran teaches the Muslims that, with the coming of the Holy Quran
all previous scriptures are deemed to be abrogated and it also
points out that there is no scripture which had not been corrupted
by its people with the exception of the Holy fluran whose protection
and preservation was taken by Allah Himself. At the same time, the
Ouran tells us that no religion is now acceptable to Allah except
Islam as shown in the following verses:- "

“"The only religion before God is Islam (submission to His

I E & [ O . @3:-18.
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The origin of the fomr-mriptuféa and tha Quran ig oge (ie-

from Allah) but the former scriptures were changed and adultrated

by the people whereas the Quwran on the other hand has come to clear

out the truth and the fTalsehood intrqduced in the former sciptures

by itts upholders. Thus, it.is only in the Holy Quran that one can

tind the true message revealed to the previous prophets and

. moreover it is ornly by accepting the Guran that aone can rightly

claim to be following the previous prophets. Therefore, if this is

: the truth, then what kind of union ¢an be created between the

Tollowers of the Hbly furan and those who uphold thé corrupted

scriptures ?™ |

In summary, Islam does not accept this kind of fellowship not

because it does not promote religiows tolerance but on the ground

_that it implies recognition of the authenticity of all the various

corrupted religious groups Llhnvolved. Indeed, this idea cannot be

reconciled with the verses quoted above ie. Quran 3:1%2 and Guran
3:85. o : L o |

(a) ° THE DISTINCTION BETWEEN LOYALTY AND GDOD TREATMENT

In the preceeding discussiong, it is pointed out that a Muslin
cannot pay sincere loyalty to a non-Musiim as the following verse
declered:— _

', " “Thou will not Ffind any people who belleve in God
fﬂwmm"“““and'ahe last Day loving those who resist God, and
s His Apostle even though they were thelr fathers, or
e thedr sons or their brothers, or their kindred..... @58:22

e il L

But this doest not mean that Muzalims cannot treat non—-Musalinms
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kirndly. The Ulama™ have dwelt much on the commentary of the
Tollowing verse which permits Muslims to treat nnn—Huslimé kindly
and justly:-""

E“ “God forbids you not, with regards to those who ™

of your homes, from dealing kindly and justly with

e g hom. For God loveth those who are just®™ Q60:8.

T Some of the scholara (UDlamwa®) apecified the rule to the Makkan

non—Muaslims and the early Muslims, while otherz were of the opinion
that the permission and encouragesent to show good treatment to
nor~Musliims was generally applicable in relation to all kind of
non—Muslims and this rule would remain valid until the last Day

providged that they (ie. the nnn—Hqslima] oo not constitute a threat

FEFTREEN

Muslims mé? be cobliged lIslamically to cater for non-Muslim

individuals on different grounds such as kinship, neighbourhood,

etc. Islam strongly encourages kindrness o blood relations. In one
instance, it is reported that Asma’', the daughter of Abu Bakr (RA)
went to the prophet (SAW) to enguire whether it was permissable to
host her non-Muslim mother who come to stay in her house. The

prophet (SAW) said “Yes' youw must maitain vour relationship with

© your motheér.? From this, the fugahd'YIslamic jurists) derived a

ritle that a Muslim was responsible (to cater) fTor his parents even
if they were non-Muslims. In this respect, the following verse must

be understood to be imposing duty on Maslim to show good treatment

»s
“to both Muslims and non-Muslims relatives, Aeighbours etc.™ -
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*' “And worship God, and do not ascribe divinity,
in anyway, to aught beside Him. And do good writo your
parents and near of kins, and”unto orphans, and the needy
and the neighbour from among your people and the neighbour
who is a stranger and the friend by your side and the wayfarer
and those whom you rightfully possessed. Verily God does not

love any of those who, full of self-deciet, act in a boastful
manner..... “Q4:34. e ' )

In summary, the above mentioned rule of Islam does not imply
any sort of atribution of validity to any religion other than Islam
neither does it call for any sincere love and loyalty to non-
Muslims. But it only means that [slam does not create any barrier
against normal relatioship among members of a family on a religious
ground. In fact it enjoins Muslims to take initiative in
establishing a humane and just relationship with fellow human
beings as the last above verse indicated.

(b "SALES AND PURCHASE WITH NON-MUSLIWS.

Imam Ibn Taimiyyah said that Muslims could maintain bussiness
transaction and exchange of benefits with non-Muslims except in
some specific cases which the Quran-and Sunpgh'ﬁrnhibited. Nothing

1s hgrgﬁ"&xcept what is declared by these two major sources of the

Shariah and what is derived from them by the Ulama**. This refers

-

to the general rule governing the normal relationship betﬁeen the
Muslims and the non-Muslims. But this is not without exception.
Thus, Muslims cannot involve themselves in the sale and purchase of

prohibited goods; for example a muslim is not allowed to sell
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horses or war armonitions to a non-Muslim who is going to fight a
Muslim community or become a threat to the Muslim community,
neither is he allowed to sell dates or any substance to non-Musliims
who will uwuse 1t in preparing alcoholic drinks. Indeed, Islam
expresasly enjoins Muslims tn.co—uperate with others {only) in

virtuous things and prohibits any form of co-operation intended to

promote immorality, curruptiun_hnd disbelief. Allah (the Almighty)

saids ™ | - . |

Yo Nay " co-operate with'all in what 1s good and
“”@”“?uous but do nmot co-operate in what is sinful and wicked.
T fear God: for Allah is severe in retribution” Q5:2.

+ Both cases (le the general rule allowing Muslims to maintain
"relationship with non-Muslimszx and the specific principles
‘prohibiting certain forms of practicesa) have their origin in the
"Holy Quran and Sunnah. Abd al;Rahman b. Abu Bakr reported that a
man whtr wasg a non-Musltinm came to the prophet (S5AWY} pulling his
goat. The prophet (S5AW) enquired whether the san had brought it

‘{ie. the goat) azs a gift or for sale. The man replipd that it was

‘for sale. Then the prophet (Sa&awW) bought it from him,‘*¥\noreaver,

‘.
A g

~caliph Abu Bakr maintained the long trade relation between Arabia’

and Syria which was then a non-Muslim territorv.

"
Lok S

Another additional principle is also laid down  which
‘proscribed inveolvement in certain non-Muslim activities. Apart from
the prohibition of trading in alcohol and weapons, Muslims are not
*EHCﬂuraged to well provisions such as food, cloth, perfumes,

ornaments and the like to be used by the non-Muslims duaring their

»
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religious ceremonies becauwse it is believed that such co-operation
signifies giving recoganition to practices in which Shirk is to be
commi tted=e™"

() GIVING TO AND RECEIVING CHARITY FROM NON-MUSLIMS.

Imam Ibn al-flayyum said that the permissibility aof benefitting
frﬁm the charity (given or donated by non—Muslims) depends on the
situation. If¥ the charity has been made Tor (in view of Islam)
”_lawful purposes such as maintaining destitutes (poor people),
pubrlic interest or construction of roads and the tike, then that is
permissable. But if the charity is intended for a religious purpose
in order to discowrage people from joining Islam, then Muslims have
“no base to involve themselves in the project.?* ™

On the other hand the Muslims are allowed t; institute an
"endowment in the interest of both the Muslims and non—Muslims. The

fact that an individual or a community of pecple beloung to another
religion does not negate their competence to be beneficiaries of
such endowment. The only exception is that Muslims cannot donate
their money for the construction of churches or celebration of any

‘af their religious practices because that is tantamount to

participation in unlIslamic activities.™™
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(dY 1H | COURTESY VISIT TO AND CONGRATULATING

©ND-MUSLIMS .

There are traditions indicating that the prophet (SAW) paid
visits to non—Mulsims during sickness. Al-Bukhari narated that the
prophet (SAW) went to visit a young jew who was serving him during
his sickness in order to greet him. The prophet (SAW) asked the
young jew whether he would accept Islam. The boy looked towards
his father to see his reaction. The man (ie. the boy’'s father) said
"obey Abu al-Qasim". Then the boy declared his Islam by reciting
the testimony. The prophet {(SAW) left the room delighted saying
"thanks to Allah, this boy is saved from Hell Fire"¢®3*» Again
Bukhari reported that the prophet (SAW) made similar visit to his
uncle Abu Talib during his death sickness and asked him to embrace
Islam.

From these two traditions therefore, it can be derived that it
is commendable to visit non-Muslims if there is the likelihood that
they would accept Islam. This is in line with the responsibility
of the Muslims to guide the non-Muslims to the right path so that
the possible maximum number of fellow human beings may be saved
from Hell Fire. *

The issue of wvisiting non—Muslims to congratulate them in
certain occasions is an issue that needs thorough and precise
clarification. Islamic scholars maintained that it is forbidden
(haram) if not amounting to committing disbelief, to congratulate
a person for worshiping any diety other than Allah*®**, It is our

principle as Muslims that a person worships only Allah alone when
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hres” PRI ] e T le o o EOENEEITERCOASTTSY  her ARY al-ki1itab or
idol worshiper (polytheist) could not be regardsd ac monotheist an
the eyes of Islam. Thus, an act of congratulating a person in any
occasion signifying religious faith amounts to showing pleasiiis oF
agreement {by the Muslim) to what the non-Muslim has done or is
doing. A Muslim therefore, is not allowed to show pleasure or
agreement to any unlslamic activity relating to faith. Thias is a
matter of principle in which there is no atom of compromise
otherwise one’'s relation with Islam will be questionable. It is on
this ground that the S8Shariah is taken to forbid an act of
cangratulating non-Muslims in ce:;g;:?$aEEasians ‘with religious
significance. This ‘implies that it is not forbidden to
congratulate a non—-Muslim under normal circumstances e.g. marriage,
‘promotion and the like, Even then, there are some scholars who
prohibit HMuslims from congratulating non-Muslims under any
circumstances*»®? ¢

e IFurthermnre, Muslima, aceording to some Islamic scholars are
nﬁf allowed to call a non—Muslim with honorary disignation showing
maral excellence. For example, a Mauglim is not allowed to use
terms such as my lord, ya sazfidf arid the like because in Islam
these terms signify moral prominénce more than social supsriority
or rank. It is to thisz effect that the Muslim scholars cited one

“hadith attributed to the prophet {(SAlW) where he said: "Don't

"attribute the term "Sayvid® to a Munafig @ven if he iz a master, he

nad already angered Allah (the Almighty"<®*’, This means he i& no

“longer fit for the title. ﬁ
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2:9!““”@*“*””“HHRRIAGE RELATION WITH AHL AL-KITAB
mrmeeweesMarriage with Kitabiyyah'fs permitted in Islam while marriage
with a Kitabi "is prohibited. The reason is that Islam enjoins
reverence of all prophets, while followers of other religions
repect only zome of them and disrespect thé.nthers, 2g. Muhammad
(SAW) in the case with the Christians and Propbhet Muhammad (SAW)
and Isah (A3) in the case with the Jews. Thus, while a non-Muslim
woman who marries a Muslim can be sure that despite all doctrinal
differences, the Prophets of her faith will be mentioned with
utmost respect in her Muslim environment, & Muslim woman on the
ofher hand whto marries a non-Muslim would Always be exposed tao an
"”#bﬁﬁe.nf him whom she regards as Allah’'s apostle. The verse which

Er Y

‘permit marriage with a Kitabiyyah reads as follows:-—

ei“This day are (all) things good and pure wade lawful

e tinte you. The food of the people of the book is lawful

T unto you and yours is lawful unto them (lawful unto you

A D

in marriage) are (not only) chaste MH o are believers

e but chaste women among the people of the book revealed
T hafore your time, when ye give them thelir due dower and
desire chastity, not lewminess nor sectef intrigues. If any
one rejects faith, fruitless Is his work, and in the’
T Hereafter he will be in the ranks of t:ko.aa who have lost (all
Frmememm splritual good)™” Q5:6 AR :” @
wmm;wmwﬁccordins to Doi (1980:196) thera.are ﬁame companions of the
”WPfophet {SAW) and the Tahi“un who married the women of the people

oTf the book. Among them were Uthman, Talha, Ibn Abbaz, Jabir and
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Hudhaifah while the Tabi‘un™"iInclude Sa’id b, Musayyib, Sa'id b.

Jubair, al-Hassan and Mujahid etec. Although some pious Muslims

have married the woman of Ahl_al-kiftab the generality of Muslims
should be extra cautious before contracting marriage with them,

The Muslims should understand that the S8ahaba ard the Tabi'un as

bBoi (1980:1%94) has rightly pointetd out "had examplary characters
and their lives were full of righteousness and piety. After
marrying such women who follow different reiiqinns.....}.;...they
knew how to keep them under proper control so that their children
were not influenced by their Mothers®. .
. B sy g

Rardawi (1405AH:173) in bhiz own contribution, is” of the
opinion that if there are many Muslim women who have not got
married in any given country, it will be unlawful to marry the
Kitabivvah because if the Muslim women are left, they will remain
without husbands since they are prohibited from marrying tHe ¥itabi
merny thus opening thee to societal hazards. Abu Hanifah is.duated
by Doi (1980:196) saying that it is unlawful to marry % Kitabiyvah
who helongs to an ahode of war (Dar ail-Harb) because the 6ffspr1ngs'
of such marriage may likely be inclined to their Mother ' = religion.

R,

Judging from the above with particular reference to the

‘practice of the Sahaba, it will be observed that their actions were

guided by the environment {(or condition) in which they were living.
Puring their time, there was a complete supremacy of Islam over
Kufr. Thus, they had no fear of their children being influenced by

the activities of their mothers, because their activities were

regulated by Islamic law both at individual and communal level. But
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Lok iy 2t the society in which we are Jiving today (where Islam iz
not reigning supreme), it will bé‘veryhdangaruus for a Muslim tao
marry a Kitabivyah because he will not have absolute control over
the children even hefore the law bhecause thg law itselt is secular
oriented. Therefore, "in view of the danger sssgciated with
‘marrying Eitdbivvah Tin this contemporary world with particular
reference to contemporary MNigerian society, it is better (Tor the
Muslims) to discourage than promote it wntil when the Mﬁslims
regain their supremacy pver the Kuffar " And it is in line with the

likely danger associated with marrying Kitabivvah that the warning

whnich immediately follows the permission given to marr® Kitabiyvah
becomes very significant, The Muslim who makes usé. of this
permission has been warned to guard his faith and morality very
cautiously against the influence of his unbelieving wife. There is
genuine danger that his deep love might make him & prey to wrong

creeds and acts of his unbelieving wife and he might lose both his

" faith and morality, or he might adopt such a wrong moral and social

" attitude which might be against the spirit of his faith.

EEEEE .»-m-.ﬁ
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210 "5FURHS OF _MUWALAT AL-KUFFAR AND ITS MANIFESTATION

Allegiance to non-Muslims or Muwaldt al-kuffar manifests
”‘A_T.

e

iteelf in various Tarma as identified and explained below:- '

(1) Showing pleasure or commending the beliefs of unbeligvers:—
T There i no doubt that this kind of compromising attitude on the
"part of the Maslims will please the unbelievers. Muslime are

supposed to please only Allabk, His messenger and the believers but
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not the unbhelievers., Therefore., the Muslims are always expected to
take a decisive stand concerning the position of believing in Allah
and disbelieving in Him. Thus, they should hate the unbelievers on
the bases of their unbelief and always direct their attention
towards pleasing the Almighty Allab, His messenger and fellow

believers. The Ahl al-Sunnab (Sunni scholars) unanimously agresd

L

that "whoever loves an unbeliever on the bases of his unbelief (he)
is himself an unbeliever"»> ¢

{2) Entrusting them with pubiic affairs and taking them as
helpers, protectors aor entering into their religion:— This may
signify itself when & Muslim as an individuaal or grovp seek the co-
operation of non-Muslimi{s} against another Muslim or group of
Muslims. It may also be seen when a Muslim tries to assist non-
Muslims in carrying out their religious activities e.g. building

churches for them or any donation which will assist them in their

religious activities. It is such behaviour which Allah clearly

" prohibited in the Holy Buran which reade as follows:— . ¢

mmmmgﬁwwﬂzeb not the believers take for friends or helpers

wakmeesy nba 1 ievers rather than believers: If any do that in

e nothing will their be help from God: Except by way of

[T e T

R

precaution, that ye may guard yourselves from Lhem.

s But God cautions you (to remember) Himself, for the ™

premmesrs final goal is to God™ (3:28).

T NETR VR P T

“Ibn Jarir said while explaining this verse that whoever takes



the unbelievers as helpers or cstentatiously follow them in their
religion and help them against the Muslims, has nothing to do with
Allah i.e. he is free from Allah and Allah is free from him®™=,
While Savvid fthatb is of the opinion that it is unlikely that those
who follow the jews and the christians in their religion could be
Muslims. But what the verse is refering to is mutual assistance
and allience but doss not include the interpretation of following
them in their religion, because it is quite unlikely and too remote
to find among the Muslims, anyone who could be inclined towards
following the jews and christians in their religion®*
{3y Euxupressing agreement with some kufr ldeolegies:- It is in
relation to this tvpe of behaviour that Allah said in the Holy
Quian | e T 2 e
§ “Hdst thou not turned thy vision to those who were
"“""’“"” given a portion of the Fook? They belleve 1n sorcery
and evil, and say to the unbellevers that they are
better guided in the (right) way than the bhelfevers"
(4:51)7" "
Thie type of loyalty i=s so common that none can deny it except
a contentious ignorant one. Thizs l1ls very common among the Mu=slim
- generation of this 20th century. There are some Muslims who
bealieve that eastern communism and western Democracy are more

r

elevant in solving the problems of society than Sharish while
L,

others are of the opinion that religion and public matters shoulo

be seperated and give way to secular arrangements. Thig kutr

ideology has since been spread in the Muslim lands, settlﬁg up
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enmity against any united Muslim body that is calling for a return
to the Book of"ﬁfTah and the Sunnah of His apostle. In other words
they believe that politics has nuthinéJta do with religion and in
particu}ar that there is no connection whatsoever between Islam and
pul'i't”:l;".'c':’é"?";“'.‘* N
{4) Befriending and lmvinj the unbelievers while they are hostile
against the Muslime:~ Allah eaid in the Holy Quran in reference to
this type of bahaviour:— _ _

“Thou will not find anjrrpelaple who believe in God and the
Last Day, loving those who resist God and His spostle, even |
' ‘"""’""'""fhbi“ugh they were their fathers or their sons or thelir brothers
or their kindred .70 0T0rTrTsrie (58:22). Y
The above verse clearly shows that Allah is informing the
believers that théy‘ "will never find a believer befriending
transgressors against Allsh, His wmessenger and the believers

" because it is incompatible with"‘l:.he nature of Ixian (faith). In

‘other "watds,; " Iman "always "¢antridicts its opposite.” It a man 1s

loval to the enemies of Allah in his heart, then that is an
indication that he has not got the required Iman in: his heart. It
is in reference to this also that Allah said:-—
U0 ye who believe! Take not my enemies and yours as
' "‘;i”“‘““rrjehda (or protectors) offering them your love, even
s “though they have rejected the truth that has come to you,
and have {(on the contrary) driven out the prophet and

“yourselves (fram your homes) =2imply because yo bhelleve in
God your Lord?! .......... .. 801,



kaw-q..,

L

S ATV 9 37 . FAVNSIW R Wm.,,‘q
(%) Compronising at the axpense of Izlam:- This i= irtdesd a

“oroblem which many Muslime have fallen into. It shows a natural

self-defeat in the winds of the Muslims because they look at the
enemies of Allah as having excelled in materisal strength. Thos
‘they become dazzled. Moreso, it i= firmly established and deeply
rootad in the thinking of thoze deceived that theese enemies are

symbol of power and strength. They therefore start to abandon the

s tudy of their religion and tean towards the enemies so that they

may not be seen as fanatics. Caertainly, compromise begins with

- mmall things, then it becomes bigger and develops, until it leads

to total deviation from the path of nllah.::Thim ig indesd one of

“the foot~steps of the devil which every Muslim shouwld =~

LI

" guard himself against. Moresoc it is this type of compromise which

" made the Muslims (almest) the world over to tolerate and

Taceommadate secularism {instead of Shariah) to govern their affairs

"'particularly in this vountry {(HNigeria) where the Muslims tonztitute

AR

& very significant majorit?i“’“wffm“‘**“"F"“

It is very clear from History tﬁét one of the fTactors which
led to the suceesse of the past Muslim generation besides belief in
Allah and Hiz messenger is taking pride in Islam. The saving of
Umar b ¥hattab confirms and besrs testimony to this histarical

fact. He said "We were the most debazed among people bt Allah

" raised ws to honour throvgh Islam. Therefore, if wg-wéek honour

“through any (means) other than through what Allah has raised us,

May He (Allah) debase ug'e D™ oo e

Ll .

" (&) ~Taking them as intimate frfgﬁaﬁ'tn the @svicluasgion af the
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believers:— During the time pf the prophet (SAW), some of his
companions used to establish clnge friendly relationship with the
hypocrites and the jews simply because they happended to be their
neighbours gr they (Muslims) feared thair migschief. Thus, Allah
revealed the following verée preventing the Muslims from taking
them as intimate friendsg=-"" " '
200 've who believe! Take pot into your intimacy those
outside your ranks:’ they will not fail to corrupt you.
They only desire your ruin: Rank hatred has already

e appeared from their mouths: WNhat thelr hearts conceals

I8 far worse. We have mwade plaln to you the signs, if

— o have wisdom®™ (3:118). 77

m—"—e o prophet (5AW) i= also reported to have said that “A person
e would be raised along with one whom he loves”. This is a warning
which indicates that a san is always identified with the life-style

of his intimate friends., @ .
. L I
g il -

(7] Obeying the unbelievers in whéf“théy”brdef ard camﬁanu:~
ARllah (SAW} strongly prohibited this kind of relationship in the
following provisions of the Holy Suran:-=™ _ .'
“M“”Tfﬁw“a ye who believe! If ye obey the uﬂb&lIQVHrB, they will
‘”’“““‘”"”‘:Wdrive yvou back on your heels, and ye will turn back
(from faith) to your own loss™ (3:148).
- "Bat pot of (meats) on which God s name hath not been

wonemmener pronounced:  that would be impiety. But the evil anes

o aver inspire thelir friends to content with you, if you

T were 1o obey them, ye would indeed be pagans” (5:121).



weemewr v and keep thy soul contar;ii‘: with those who call on their
rokmmene=rlord morning and evening, seeking His face; and let not

eemmerthine syes pass beyond them, seeking the pomp and glitter "
"'W""."“""Of this 1ife; nor obey any whose heart we have permitted
mmememmTT e neglect the remembrance of Us, one who follows his own
‘."'"“""'""’""-""';""""""'desz‘res whose case has gone beyvond all bounds”™ (18:28).

e These versea c_mot.ed ahove show that obeying to the kl;ifm:.
willingly in theit' order and ccrmand is tantamount to remu‘:iiwug the’
order of Allah and showing preference to the wirds of otheras

o e fdes’ HLS words = wemmssms i | e
’-‘W‘t’m""""ﬂttending their gathering or joining them while making mﬁk&rv
of the verses of the Holy fhuan or any sacred principle of Islam.

Pcllah revealed a verse in relatiun to this type of act. He smald:—
"‘“F""‘H.!'Madﬂr Nas' e sent you word in Book,” that when ye hear
W““”W”Me atgns= of God held in deflance and redicule, ye are not to
s8it with them unless they turn to a different theme: If ye
i did, ye would bé 1ike” thew. ~For God will dollect Lhé=~
e Hypoorl tes and those who defy — all in Hell™, (4:140).

Thi= verse clearly shows that whoever sits with the

"unbelievers who make mockery of Islam while he hears what they "‘do o

and refusee or fails to dismociate himself from them, has disobeyed
Allah (SW). 1In other words, it is forblidden to =it with worthless
people from among the unbellévérs, innovators and’tranasgressors
while they are engaged in their vanitiea. It ia reported that the
prophet {SAW) said Muslims should not enter but weepingly the

g

Kabitationz of those who committed tyranny among themgelves, lest
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they desire what has befallen the wrong doers to befall them.
(?) Belief in the integrity and trustworthiness of the unblievera?
The reason is that they have proved to be dishonest in their

relation to Allah by rejecting His message. Therefore, they can

hardly be trustworthy in dealing with Muslims.

-

{10) Praising them and spreading the influence of kuffar:- This
o

type of Muwalat al-kuffar is very rampant among the muslims today

LS
as we are witnessing. Some Muslims today are busy propagating that

the East and the West are the possessors of sound cirriculum.
Thus, they attribute to them (the unbelievers) the honorific title
of advancement, civilisation, and development while at the same
time blaming Islam and the Muslims for their reactionary attitude
and backwardness in adjusting to suit the so called "civilised and
advanced nations".

(11) Exalting and nicknaming the unblievers with honorary titles
which are peculiar to Muslims such as leaders, and people of
wisdom. It is very unfortunate that most people (Muslim) when they
meet with the unbelievers, they salute them and even go to the
extent of putting their hands on their chests as an indication that
they love them {(unbelievers) very dearly in their hearts. Muslims
should therefore understand that aqglorification and exalted
nicknames are signs of might and esteem which are exclusively
reserved for the believers while for the unbelievers is contempt
and debasement. The prophet (SAW) is reported to have prohibited
preceeding the unbelievers with salutation in the following words:-

"Do not preceed the jews and the christians with salutation. When
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vou meet anyone of them on the road, compel him to its extreme
end® ,a=*

Having seen the various forms and manifestations of lovalty to
unbelievers, it is equally important to see the type of excuse that
is acceptable in the sight of Allah in the event of befalling
victim of any of the above mentioned forms and manifestations of

uwalat al kuffar. Some Muslims who are loyal to the kuffar have

taken as an excuse that they fear their authority, wealth and
status which in reality does not deserve to be feared. Muslims
should know that Allah will not consider these as excuses because
they are all emblishments and seduction of the devils; love for the
world and great for its fineries. Therefore, Allah will not accept
excuses from anvone who manifest his lovalty to the unbelievers,
obey them and agree with them in their religion except one excuse
and that is "compulsion" Allah says in the Holy Quran:-—

* ™ “Anyone who, after accepting faith in Allah, utters
unbelief - Except under compulsion, his heart remaining
firm in faith - but such as open their breast to

- unbelief on them is wrath from Allah, and theirs will

be a dreadful penalty” (16:106).

43 o 3 SIMMARY OF THE LITERATURE REVIEW

lThis literature review has shown the position of Sheikh Uthman
b Fodio as the leading figure in the 19th century Sokoto Jihad.
Sheikh Uthman b Fodio who came from an educated and religious
family had a thorough grounding education under the best scholars

of the area. He matured as a scholar early in life and before the
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age of twenty, had started writiﬁq in his mother tongue (fulfulde).
He wrote his first work in Arabic i.e. poem in praise of the Holy
prophet (SAW). In fact the learning and preaching activities of
Sheikh Uthmarn b Fodin were cpupled with piety and self-denial
{(Zuhd) which he learned from bis teachers.

-+ The literature review has also shown the :;inzbns of various

scrhplars particularly Sheikh Uthman b, Fodio on the issue of

T Muwdaldt  al-kuMar. TT His stand on the issue was stern and

uwrncompromising to overlook any relation between a Muslim and non—
Musliim. He declared those who befirend the unbelievers as

unbelievers themselves. He shared the same ppinion in relation to

Muwalat gl-kuﬁﬁ@: with Al-Maghili while his brother Abdullahi b
Fodio was mnré lenient on the issue though he did not permit it.
Furthermore, the literaturé review Has shown to the Muslims the'
type of relatioship which existed bhetween the early Muslims ie. the

Prophet (SAW) and his Zahdba on one hand and the Kuffar on the

»
'y . .

ather while at Makkah and Madina and very close to wus, the Eypé'
which existed between Shwikh Uthman b Fodio and his followers and
the Kuffar. And it has also exposed to the Muslims the various ways
meeeth U whieh Muwdlat gfﬁxg??ﬁ?#ﬁgpifesta'itsélflparticularly in this
E.
contemporary world., And moreso a highlight of some exceptional
cases in relation to Muwalat al-kKuffar '&Efe Qiven.

A y
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This chapter is designed to explain the ways "and methods

tfollowsed by the researcher in an attempt to achieve the fipal and

'desired objectives of this study. *™%

e BEFINITION OF _TAHRIO IED!TIDN!'“f
st Tokur (1991:54) guoted Lane defining the term ‘Tahgfg' Y-
"Strengthening or confirming a saying; making it strong or firm”.
""" The word ‘Tahgig’' is an Arabic word derived from the word
Haggagah"which Elias (1985:198) defines as "To verify, establish
'"m”tﬁéJ'truth of: confirm". Cowan (19240:192) defines ahgzg‘ EY:
“realisation, ascertainment, verification, affirmation, confirmation
" etc. Both Hangagah and Tahgzg are derivative words from the word
" Hagg which Cowan (19460:192) defines as truth, correctness,
T raghtness, etc. While on the other hand, the shorter Dxford English
Dictionary {(1975:630) defines "to edit" as to prepare or set in
" pder for publication and also the English Dictionary for Senior
Secondary Schools {1989:137) defines "Edit"” as to make notes on a
text; to change a text (to make it more acceptablel; to prepare a
text for publication etc. Therefore from the above definitions
v given, Cwe can generally define 'Tangzhf” (Edition) as Tukur
(1991:54) pointed put as "the process by which a literary material
is being authenticated and made ready for publication or for the

T benetit of the readers”. 3
'3.2 “THE TASK OF AN EDITOR =

Tt Tha art of Edition is not an easy task to be undertaken
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becatres it invilwee. o et of ‘ningg in the process., Tukur (1991:53)
quoted Hamid summarising the m&in Lashk  oF v wililor Lo Bhe

Tollowing words: “Sometimes, the editor of a book tries to correct
a mistake or put a missing wnrq andﬂthat turna out to be gure
difficult than writing ten fnliuégl‘“*q.

The process of edition demands amﬁgémthat an editor has to
pass through many stages before his work finally becomes

guccessful. Thus, an editor is iﬁbalvéd in the follawing task in

the course of his edition. k]

[

L R

(1) The editor is expected to Eoilect all or as many as possible
“# of the manuscripts he intends to edit.

Lo, -

f2) The editor is expected to confirm or establish beyond any

" reasonable doubt the full title of the book, name of the

author, date of the authorship and fTinally come out with the

original work written by the author. _ .

{3) The editor is also expected to identify aI;HEhe names of

places and personalities mentioned by the authnr; |

(4} The editor is ewpected to confirm (before he bhegins the work
of edition) that work of edition or publication has not been

done on the book he intends to edit or the book has already

been edited but the work is not properly done.
».

"(5) Selection of the original idea: Before the editor selects what

he considers to be part of the original idea in the text, he
ieg expected to read carefully through all the copies he has
sampled out. This is done by comparing each copy with all

other oopies available so tﬁat the wvariations can be



Sometimes the reasearchers use the rule of the majority while

selecting the original idea from the variations. Thus, if for

example an editor is using four samples, then he is opened to the

following methods of selecting what to adopt as the original idea

from the variations:-

(1)

(2)

(3)

If three out of the four samples reported the same variations
while the other reported a different thing, then, the report
of the three sample would be adopted in the text provided it
correctly fit in the context otherwise the single report would
be adopted.

If on the other hand, two out of the four samples reported the
same varitions while the others reported a different
variation, then the editor may adopt in the text the variation
reported in the adopted mother copy. But if it does not fit in
the context, then, he may resort to which he feels is the
correct one after he might have consulted language and subject
specialists.

If all the four samples reported different variations, the
editor is hereby advised to adopt in the text that of the
mother copy, unless otherwise, then he may resort to what he
feels is the coorect one after consultation with language and

subject specialists.
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3.4 " WHAT TO BEAR IN MIND WHILE EDITING “'*

It should be born in mind that an art of edition does not mean
ter correct or improve the text rather it simply means to come out
with the original text written by the author. Thus, Tukur (1991:%9)
is quoted =zaying that all erroneous statements, grammatical and
historical errors are to be retained without any correctione. He
further said that in case where thea error is made in guotations
from the Holy Buran, then the correct version should be inserted
and the mistake he shown in the footnote. But if on the other hand,
there is & historical distortions in the text., then the errors
should be left as they are and the corrgctions be shown in the

footnotes. X

“XSYS O TAUALITIES OF AN EDITOR

Tukur (1991:64), cited and itemised the major qualities that
every editor is expected to poussess before he engages himself into

the art of edition with particular reference to the art of editing

“an Arabic manuscripts. These qualities are as folléwsi-™"

(1) That he should be & trained person in the art of reading

"@Arabic manuscripts.)™

{2) That he should possess a thorough knowledoge of the author’'s

style of writing which can only be achieved through reading many of

hiw writings. This krnowledge and experience would help him in no

" amall measure in verifying the text, ™

(3) That he should acguaint himselt thoroughly with the subject-

“ matter treated in the boaok.”™™ 7 T

(4) That the editor should seek and posszses the knowledge of other
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researcner resoclved to adopt it because of the fact that not all
the population would be obtained for the study. Tukur (1991:61)
quoted Dlomolaiye describing opportunity sampling as a procedure in
which "you use only individuals who happen to come to you, or those
things which happened to be there around you when are carrying out
your study. You take what you can find and you are content with it"

He also said that 1if one 1is using large and scattered
population, then the researcher is advised to use this sampling
technique because it is economical and more convinient.

3.8 DISCRIPTION OF THE SAMPLES

In this study, four samples of the manuscripts were used by
the researcher and were designated as follows:-

A ( i) B (vy) C (&) D (%»). The manuscripts vary in terms
of clarity, ommissions and mistakes., Thus, the better copy which
has less ommissions and mistakes was taken as the mother copy.
(a) The copy designated 'D’'(> ) is the first photocopy of a hand-
written manuscript of the book obtained by the reasercher. It was
obtained from the document center of ‘Center For Islamic And Legal
Studies (CILS), A.B.U., Zaria’'. It consists of ten (10) pages and
the size of a page is 24cm » 18.4cm. In every page, there is
approximately seventeen (17) lines and the pagination of the
manuscripts is done in English numerals. The writing appears in the
local calligraphy of the Maghrib style. The writing of the
manuscript is legible, yet in some pages the writing on the
opposite side of the pages shows through but this does not pose any

diffeculty in reading the manuscript. There is no indication of the
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copy1sts name in the manuscript. This manuscript has been
designated by the reasparcher with the letter ‘D> Y. This
manuscript has the highest occocurances of errors. Thus, it could not
be adopted as the mnther'cnpyme f

{b) Another copy of the hand-written manuscript of the booW ‘Kitab

al-Amr Bi Muwalat al-Mu minin wa alNahyi ‘An Muwalat al~k§f§p?ﬁ was
obtained by the reseparcher from Sokoto History Bereau. It cuﬁaists
of ten (190} pages and the size of the manuscript is 20,8cm » Scm.
In every page there is approximately sixteen (16) lines and it has
no pagination. The style of the writing iz that of the local
Maghrib caligraphy. The writing of the book is very legible. Thus,
there was no defficulty in reading it. The copyist’'s name is not
indicated in the manuscript. This manuscript was designated by the
letter A" ( V). This manuscript is second to manuscript ‘D above
in terms of high pccurance of errors.™

(c} another photocopy of this manuscript was alsoc obtained from
“the Sokoto History Bureaw. It consists of nine (9) page% and the
size of the manuscript is 23.4ecm » 17.Bcm. This manuscript is not
quite legible because some of the pages of the manuscripts are
badly damp stained. Despite 211 these hitches, vet the haﬁué&riﬁfs
can still be read but with difficulty. There 1is apprpiimately
seventeen (17) lines in every page and the pages have no pagination
except a pointer whixch shows the beginning of the next page. This
pointer is designated by the first kalma Bf the next page. The
wrrtings of the manuscripts appeared in the Maghrib Calligraphy.

The name of the copyist is not indicated in the manuscript. This



manuscraipt is second to manustcipt ‘'C' below in terms of accuracy
aﬁd less arrors. The manuscript is designated by the letter ‘B (<),
{(d) The manuscript designated as 'C° (&) was also obtained from
the Spguto Histgry Bureau. It cansistalof nine (9) pages and the
'size of the manuscript is 22.%cm % 17cm. The pages of the
manuscript contain approxinately eighteen lineg sach. The writing
of the manuscript is fairly legible bt in some pages the writing
on the nppasite:side of the page showﬁ'ihruugh. Thus, this adds to
the defficulty in reading the manuscript. The manuscript is not
paginated but a pointer is indicated which lead to the naxt page.
The pointer igideéighétéd"bﬁ“tHé”?iWﬁ%“Eﬁl@ﬁ?ﬁf the next page. This
manuscript has the least occurances of errors and it is more
accurate than the pthers. Thus, it was adopted as the mgthgr COpy .
The name of the copyist is not indicated. The incuminé date of the

manuscript to Sokoto History Bureau is indicated as 21/8/79.

#*"GELECTION OF THE MOTHER COPY

This sub-chapter is desinged  in. order to discu=s the
principles involved in selecting the mother copy after the
ressarcher might have pathered and selected his samplesf Tukur
(1991:70) viewed that if a researcher obtained a large numﬁer.uf
samples which will be too difficult for the researcher to check,
then he is advised to select the most important ones and leave the
rest. And that this selection should be based on the following
criteria<"®
(1) That the manuscript written by the author himself should be

regarded as the mother copy.™ -
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(2} That the above should be followed by the one {(manuscript) made
from the author s copyl™

(Z} Then followed by the topies made during the life time of the
authar which were not directly made from the author’s copy.

(4) Then followed by thE.COpiEE produced at a later time.

Tukur further viewed that copy written by the author himgélf
should hg taken as the mother copy. But in this case care shouwid be
taken to .enaureh fhat the handwriting is actually that of the
avthor. He further said that "if 2ll the copies obtained date from
later periad. they shpuld be arranged in a chrqnulngical order,
The nldégt nﬁe could be'fégafded'és tﬁe mother copy™. '

There are also situations whereby the later manusz:I;£ méy
appear to be more cnmplete_ur accurate. In that case therefore,
the chrdﬁulugical order of arrangemeﬁt should be lgnored in favour
af the later which ig then to be adopted as the mother copy.
Furthermore, there are also situations where all the manuscripts
appear without any 'iﬁdi:atian of’ date of cubying. In this
situation, the researcher should arrange the samples accordingly
based on hise close observation and study of the manuscript.

e g “~ TRANSLATI gt - '

in the process of translating a classical work ot this nature,
one is normally faced with the problem pf how to accurately convey
the author = message into Englisﬁ, taking ihta :ﬁnsideratian the
peculiar nature of &rabic language with its unigue idiomatic and
rhetorical expressions. However, 5erinuﬁ attempt has been made by

the researcher (translator) to come as close as possible to the
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T literal meaning of the text without losing the contextual meaning
of the original text, adding eoccasionally in brackets some words

L tema

which may telp in the construction of meaningful sentences and
smoath reading. I et e '
The translation of the verses of the Holy Guran guoted in the
" book under research are mostly based on the translation of Yusuf
Ali (1973). The Holy urang Text, translation and commentary’'s asg _
et el ted Tin T ERE bibvliography T
Sheikh Uthman b Fodio often writes the words "Intahah”
(conciuded) at the end of some quntation§, The ward ha%s” been
T ™ retained in the Arabic text but it has been omitted in the
translation and guotation marks were merely inserted, since the
Tl purpose of the word 'Intahah‘ is only to show the end of the
”““““&ﬁdfhtiah:“ﬂ' | |
Furthermore, a lot of effort was made to avoid burdening the
reader with Arabic terms, in thg tranalatimn. But where it has
pguved to be difficult to find a brecise English equivalent, the

" Arabic term is retained to avoid lenthy translation.™

3.11 " INSTRUMENTATION

P

This sub~chapter is aimed at throwing light on the tools used
"in the process of collecting the data relevant to the book under

research. The tools are as follows:-—

: . : "P‘«‘*mm gy
“(1) The baok under research itself i.e. Kitab “al—Amr bi MuaFISE™ *

al-Mu ' minin Wa al-Nahyi ‘An Muwdlat al-K3firun. -

e

(2) Other books written by the author in the same field,

"(Z} The sources consulited by the author while writing the book
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{5)
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under research.” "y
Other books writteé“bv aother scholars which deal with the zame
topic pepecialiy the ones written during the 1life time of the
author of the book under research. %
Arabic and English dictionaries.
Encvrolopaedia of Islam. 't

L.

Resource personels which incude specialists of language

‘and subject areas. %

et

P T Tt T

All these are important tools used and exploited by the

researcher in this study in an-attempt to come out with the final

and most desired goal. of this research. 7}
i
¥
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@ IEANSLATION OF THE EDITED TEXT

In the name of Allah, the Beneficient, the Merciful®*. May the
blessings of Allah be upon the noble prophet [(Muhammad (SAW)]=.
Says the poor servant (of Allah) who is in (dire) need of the Mercy
of his Lord, Uthman b. Muhammad b Uthman popularly known as Ibn
Fudi, May Allah envelop him with His Mercy - Amen'! FPraise be to
Allah who confers upon us the bounty of faith (Iman) and Islam, and
guided us through our Master Muhammad upon whom be the most
gracious blessing and perfect peace.

Now to proceed, this is the book (titled) "The command to
befriend the believers and the prohibition of befriending the
unbelievers”. Then I say and succese is by Allah. Oh my brothers,
do know that befriending the believers is obligaroty upon every
Muslim according to the authority of the Book (OQuran), the Sunnah
and Ijima” (concensus of the Islamic Scholars).

As for the Book (Quran), Surely His Words (the Almighty)
Suffice yoﬁ: "The believers men and women are protectors of one
another®=, Again, He (Allah) the Almighty said "The believers are
but a single brotherhood: So make peace and reconciliation between
yuur'twd'tcohiendinb) brothers ........."*. And He (the Almighty)
also' saidé ". . ... and keep straight the relations between
yourselves ..."®. b\
¢ ‘As for the Sunnah, there are many traditions bearing upon

this. Among them is the prophet’'s saying peace and blessing (of
o e wr YR BE T Upan T fiim as ‘Fecorded  #n Satih’ al-Bukhari,* on the

authority of Anas”., "None of you is really a believer until he
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Nimhpﬁ.fﬂr his brother what he wishes for himzelft". And in Sahih
Mustim®, it is reported on the authority of Abu Huraira™ ittt the
messenger of Allah (SAW) saidd: "vou should neither nurse mutual
hatred nor cut off mutual relation nor enmity'.

As for the Iima’, the Sunni Scholars {(may A:?;Lybe pleased
with them) have agreed on the obligation (upon the muslims) of
befriending the believers. According to Rigala*?. It is incumbent
on & believer to ask Allabh’'s forgiveness for his parents, if they
areg believers, to befriend the believers and give them good counsel
and no one attains (a state of} true belief urntil he wishes for his
brother what he” Wishes for himself. This is the hadith as it was
rhanded down from // the messenger of Allah (SAW). (It is sgid) LN
fawakih al-Dawhni** ‘that "The import of betriending them (ie the
believers}), means to as56éiate with them and show them love and
avoid what creates aversion such as rancour and envy - May Allah
protect us from it., (Thus) "to befriend’ here, does not mean mere
physical contact which taz deQnid of sincere affection. And do know
(Oh my brothers) that submissiveness better known as humility is of
three categories:="* '

L(1) that which is]) ohliéétnrﬁ, such a= humility towards Allah
{6W}, Hisz messenger, the ruler, the scholar and the parents,
[(2) that which is] forbidden, such an the expression of humility
towards the unjust ones and the unbelievers, becauvse humility shown
to these (category of people) is a humiliation in whickh there is no
honour and a baseness from which one cannot be raised up ™

L3} that which is] reunmmended, such as humility towards the
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scr v of Allah other than those mentioned above.

Thus, what is understood by believers (to be corrv:ii is that
unbelievers should not be befriended in the above sense on account
of Allah’s words (the Almightly):- "

* "THou wilt not find any people who believe in Allah and

the Last Day, loving those who resist Allah and His

Apostle, even though they were their fathers, or their

sons, or their brothers, or theéeir kindred..... v12.

Nay, (on the contrary) they should bear ill-will towards them
(unbelievers) and fight them if they are dwellers in the abode of

T war, But i iY they are dhimmis, they should not be interfered with,
except within the dictate of necessity, because it is forbidden to
harm a dhimmi.

Sheikh Abu Muhammad Abd al—-Jalil*® (May Allah be pleased with
him) said in "(hig "book titled) *“Shu‘ab al-Iman" that: “The
generality of the believers are part of those beloved in?the way ot

Allah. Thus, you love them when there appears in them apparent

manifestation of Iman (faith) and Islam. (In addition) you wish

them what you wish yourself. Allah (the Almighty) said: "The
believerse are but a single brotherhcod ......"*=*, But if you

'3 observe // in them (any act of) disobedience (to Allah), violation
(of Islam), an act of tyranny and its like, then you show your
dislike and hatred on account of that only. (But) you should wish

4 for them repentance as you wish for yourself and pray for them.

) And (moreso) love them on account of their Iman (faith) and

obedience which appears to be apparent in them only. You shoula
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(also) conceal their failures as you wish yours (failures) to be
concealed, but you should not (on account of that) allow
corruptions to spread among the believers. (Instead), you should
call the people (i.e those involved in evil deeds) towards
reformation, repentance and (Allah's) Mercy. All these are
righteous deeds with which envy and aversion fade away. This is
(indeed) inevitable either in this world or in the Hereafter. You
(ie. none) will not enter paradise except on the account of your
love (for the believers) in the way of Allah. He (Allah) said:
"And we shall remove from their hearts any lucking sense of injury
say W (Indeed), purification of heart is one of the most
virtuous deeds with which a mortal person attains spritual
ascendancy. May Allah accept our repentance and all those (men and
women) who violate His command and have mercy on us and them in
this world, during death and in the Hereafter.

I say, whoever understands what is mentioned so far would know
that befriending the believers is obligatory according to the
authority of the Book, Sunnah and YIjma*. With regards to
pefriending the unbelievers, it is forbidden according to the Book,
the Sunnah and Ijima’. As for the Book, Surely His words (the
Almighty) Suffice you:

" "0 'ye who believe! Take not for friends and protectors
those who take your religion for a mockery among those

who received the scripture before you, or among those

who reject faith; But fear ye God, 1f ye have faith

(indeed) "16.
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4 Baidawil”, while explaining the meaning of this // verse said
that the prohibition of befriending them is decreed because of
their taking the muslims™ religion in mockery indicating the reason
for the prohibition and warning that whoever does this is the most
unworthy of being befriended and should be taken as an enemy.

e N Y6 “tHe SHffAN, “Kis words (peace and blessing of Allah be
upon him) Suffice you: “The fires of a believer and an unbeliever
should not be within the sight of one another™. The scholars
stated that the meaning of this (Hadith) is that they (ie the
believers and the unbeliévers) are not suppose to come closer (as
friends), nor consult each other and co-exist normally. This was
related by our master Mukhtar b. Ahmad b. Abi Bakr al-Kuntiyyil® in

7 (his book) al-Nasihat al-Kafivah.

As for the Ijma’, the Sunni scholars agreed on the fact that
pefriending unbelievers 1is unlawful except in time of fear.
Therefore, I said whoever understands what is mentioned so far,
knows that befriending the unbelievers is forbidden according to
the althority of the Book (i.e. the Holy Quran), the Sunnah and

Do know (Oh my brothers) that befriending unbelievers falls
into three categories. The first category is permissible. It is
an interaction with them (ie. the unbelievers) and showing them
verbal but not sincere friendship when there is a couse to fear.
It is in reference to this kind of freindship that the Almighty

(Allah) said:
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e ye may guard yourselfl from them ....,.."18.

BaidawiZ® asalid while explaining this verse that “This 1a a
prohibition from befriending the unbelievera outwardly or inwardly
at all times except in time of fear in which case outward
friendship is permissable. Jalal al-din al-SuyutlZ) gaid while
explaining the meaning of this verse in his tafair (talled)’
"Takmila®®™ that "Unless vou fTear them greatly, in which caﬁe'ynu
E} can express freindship to them with vouwr tongue // but not in vour
heart. This was the ruje at amtime when Islam had not yet gained
atrengthsy and this applies tp a place where it may still be weak.

According to the commentary {(tafsir) of Khaz2in®® {on the verse
qubfed ahove) he said "Dissimulation {taqivvah) cannot he practigéd
unless there is a genuine fear of being killed. Moreoever, this
tagivvah is only a license, #0 that if one ensures (ie the threat
of killing) until one is killed, the reward for that would be
great. However, pecple today deny the wvalidity of tagivyah,
holding that it was anly permiééabla during the parly time of Islam
before the supremacy of the religion (ie Islam) and the power of
the muslims prevailed. Bul now ARllah has raised the power of I1slam
ant the maslims, therefore, it 35 not permissable for the poeple of

The second category is friendship which is ginful., It is an
T dnteraction with the unbelisvers and showing love to them with a
view toc acquire material {(benhefit) from their hands. It is in

reference to this kind of relationship that the Almighty (Allah)
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says“—

"0 ye who believe! Turn not (for friendship) to

people on whom is the wrath of Allah' ..."24.

i.e (the unbelievers here are) the jews. According to Baidawi2s,
this verse was revealed on some ( group of) poor Muslims who used
to interact with the jews in order to get their fruitas. Thus (when
‘the verse was revealed) it became clear that showing love to the
unbelievers and interacting with them with the (sole) aim of
deriving material (benefit) is a sinful act but not unbelief. This
is why Abu Yahvah Zakariyyva al-Ansari®e {in his tafsir book) "Fath
1-Rahman™™=* in referdnce to the verse "......... and he amongst
you that turns to them (for friendship) is of them...=™
said that "If vou say this, it will indicate that (mere) friendship
- with the people of the Book (Ahl al-Kitab) is // unbelief, and that
is not so. Then T (ie. Abu Yahyah Zakariyya) say: "That (the
verse) is (only) stated to emphasise the avoidance of conmflicting
opinions in the religion or (it may be said) that this verse
relates to the hypocrites (Munafiqun) who are unbelievers.

The third category 1is that friendship which amounts to
unbelief, and that is assisting them (the unbelievers) against the
Muslims and protecting them while (they are) violating the limit of
Shari“ah. It is in reference to this type of friendship that the
Almighty (Allah) says: ¢

(Y “L3t not the bellevers take for friends or helpers
" unbelievers rather than believers; If any do that,
""In nothing will there be help from God“.29
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“ie. in anything concerning the ult;t‘on of Allah” as explained by
Abd al-Rahman al-Suyuti®® in (his tafsir) “al-Takmilah’ .31 It is
also in reference to this kind of friendship that the Almighty
(Allah) said: °

"0 ye who believe ! Take not for friends unbelievers

" rather than believers; Do you wish to offer God an

open proof against yourself 732
“i.e. a clear proof of your hypocrisy"” as explained in the tafsir
of Abd al-Rahaman al-Suyuti®® (called) al-Takmilah~. And in Madarik

al-Tanzi1®+ it is explained that “He who takes them as friends

will be judged as one of them". Moreso, it is in relation to this
kind of friendship that the Almighty (Allah) =aid: "Unless ye do
this (protect each other)"” *® je. befriending the believers and
breaking friendship relations with the unbelievers. (Otherwise)
"There will be tumult and oppression on earth and great
mischiefs"=® owing to the strength of unbelief and weakness of
Islam® as explained by Abd al-Rahaman al-Suyuti®” in his tafgg}
‘al-Takmilah' ."And, according to the commentary of al-Khazin,™® the
verse "“Unless ye do this" =% means, to befriend the believers in
preference to the unbelievers, "There will be tumult and oppression
on earth and great mischief.*?” (Oppression in the land means the
supremacy of the unbelievers while the great mischief is the
weakness of the Muslims. // Again, it is in relation to this kind
of friendship that the Almighty (Allah) says:
" "Thou will not find any people who believe in God and

the Last Day loving those who resist God and His Apostle,
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* evén though they were their fathers, or their sons or their

brothers, or their kindred....... "41
Nay ! (On the contrary) they (the believers) must bear ill will
towards them and fight them on account of their faith as it A
happened to some of the companions [of the prophet (SAW)] as is
stated in the commentary of Jalal al-Din al-Muhalliyyi.<="

(Furthrmore) 1t is in reference to this kind of frien;;hxb
relation that what al-Maghili*® stated in his (book) Misbah ®l-
Arwah ™= ig refering to . The fact that friendship with unbelievers
1e tantamount to unbelief is an established case according to the
text of the (Holy) Quran, for the Almighty (Allah) says: "

* “Thou seest many of them turning in friendship to the

Unbelievers. Evil indeed are (the works) which their

soul have sent forward before them (with the result)

that Gods wrath is on them and in torment will they

abide. If they had believed in God, in the Apostle and

in what has been revealed to him, never would they have

taken them for friends and protectors, but most of them™

are rebellious, wrong doers™.45

For this reason mentioned (above therefore) it became clear
that whoever is associated with Iman (faith) would (surely) abstain
himself from befriending the unbeblievers and then bear witness to -
the lord of Glory and Power. It also become inevitable to declare
as an unbeliever whoever establishes friendship with them at any
time and at any where.

Establishing friendship with them (i.e. the unbelievers by
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amplication) implies helping them, for a person who is Ioyal to
anpther is also his helpetr. Angd whoever helps a jew or a christian
and (in addition} protects him while vioclating the Iimit of

Shariah, such as the Jews in Bilad al- ahrawi}&_ ah /7 would be

-~

declared an unbeliever on account of his apparent infentinn to gain
benefit. It iz just like a person who prostrates to an idaol in
return for one hundred thousand Dirhams. (Then) he will be
requireﬁ to repent at the point of the gwnrd?ﬁ If he dies or is
killed before repenting, he digs as an unbelliever and he will
neithar he aerved_with ritual bath, funeral praver nor be burried
in “the Muslims’ graﬁe vard even if he might have spent all hig life
pronouncing the two testimonies, performing &LLE_! fasting,

L

performing Hajj, and doing all kinds of virtuous deeds. This s

BEcatiEe o action is (I8lamically) valid without Iman (faith).

(Indeed), & single attribute of unbelief invalidates a thousand
attributes of Iman (faith). Pon't you see that a Munafiq
(h?bocrite) does a lot of wvirtuous things without (actually)_
believing in them. Therefore the friends of the jews and the

christians are part of them in respect of their conductsy for the

Alinighty {(Allah) said: *

T L e L A

e enens and he amongst your that tursns to them (for

T frjendship) is of them ... 0.0 0., " 46,

I TEY they are Milnafigun (hypocrites) or pretenders= in their deéds,

ST TS L LR

gince the Almightly (Allah) hag (also) said:
“To the hypocorites, give the glad tidings bthat there is

T tor thes fhut) a grievious penalty: they are the ohes who
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take for friends unbalie;era rather then believers: Is it

honour they seek among them? Nay-all honour is with God”47.
Then he (al-Maghili) said: Why can not they be declared
unbelievers whereas the scholars had declared the position to be
unbelief just for a single attribute of uvnbelief // let alone
uncountable attributes of unbelief. With this comes the end of his
statemente=, ™

I said whoever understands these three categories will not
find (any) difficulty, Allah willing, in (understanding) anything
about (the implication of) befriending the unbelievers. With this
(therefore), comes the end of the book (titled) "The command to
befriend the believers and the prohibition of befriending the
unbelievers" through the help of Allah (the Almighty) in the year
(of) 5hgk§r‘f1226AH) of his migration, peace and blessings of Allah
be upon him, on Wednesday, the Seventh day of the Sacred Month
‘Muharram’ at noon.

Praise be to Allah who guided us to this and we would not have
been guided (aright) had Allah not guided us. May the most
bounteous blessing and perfect peace from Allah be upon our Master
Muhammad and his family and companions. And may Allah be well
pleased with the tabi'un "(followers of the companions), the
practising scholars and the four Imams who exercised !jt;h;g and

those who follow their pattern until the Day of Requital.
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" FDOTNOTES TO TRANSLATION OF THE EDITED TEXT

The muslims are enjoined to begin anything lawful by invoking
the name of Allah (the Almighty). This is in line with one -
of the traditions of the prophet (SAW) which reads as
follows:— "Anything of significance which is not started with
the invocation of Allah is incomplete"”. See Ahmad b. Hanbal,
al-Musnad, Vol. II (Egypt, 1306AH), P. 339; Tukur (1991), FP.
186.
This is in line with one of the commands of Allah which
enjoins all the muslims not to relent their effort in invoking
blessings on the prophet Muhammad (SAW). The injuction reads
as follows "God and His Angels send blessings on the prophet:
0O ye that believe! Send ye blessing on him, and salute him
with all respect”. Q33:56.7
Q9:71.
049:10.

a8:1.

-

Sahih al-Bukhari:”™ It is a collection which contains nothing
but excellent and authentic traditions of the Holy prophet

(SAW). The traditions contained in this collection are free
from defect and blame. It is collected and compiled by al-ﬁ
Bukhari whose full name is Muhammad b. Isma’'il. His is said

to be the most celebrated of all compilers of Hadith. Sees;

Ency. of Islam, Vol. IV, P. 60., El-Masri (1978), P. 169.

Anas: His full name is Anas b. Malik Abu Hamza. A great
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traditionist and was well known among the scholars as the
servant of the prophet (SAW). Thus, he was sometimes called
Khidim al-Rasul or the servant of the messenger of Allah
1SAW). He was born at Madina eight vears before the migration
of the Holy prophet (SAW). His mother Umm Sulaim was one
of the earlier converts of Madina and was abandoned for this
very reason by her husband. He was given by his mother to the
prophet (S5AW) as servant. See Siddiqi: Sahih Muslim (Tr.)
Vol. I, P.6,
Sahih at-Muslim: It is a collection of the_Ahadith of the
propnet (SAW) whose authenticity have been proved beyond any
reasonable doubt. It was collected and compiled by Imam
Muslim. He was born in Nisaburi in the year 202AH/
817AD or 206AH/821AD. See Siddiqi: Sahih Muslim (Tr.i,
Vol. 1. P. V.
Abu Hurairah: A great traditionist and Zealous propagator of
Islam. Before embracing Islam, he was called Abd al-Shams,

but when he became Muslim, his name was changed to Abd al-

" Allah or Abd al-Rahman. He was generally known by his Kunya

Abu Hurairah which he got because of his tender attitude to
cats. His constant interaction with the prophet (SAW) and
his excellent retentive memory made him to transmit the
greatest number of traditions more than the other companions.

He was a prominent member of the Ahl al-Suffa. He died in the

year 58AH. See Siddiqi: Sahih Muslim (Tr.) Vol. I., P.3.
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(30) al-Risalaf® It is a work in jurisprudence written by Imam
Abi Muhammad Abdullahi b. Abi Zaid Abd al—-Rabman al-Rairawani
who died in the vear 385AH. It is & book based on Malik
School of thought and commonly used in West Africa. See
Yamdda™ (197%), P 446, , Tukur (1991:187)."™

(11) al-Fawakih al-Dawani: It is & commentary work on the Risala
of Ibn Abi Zaid al-Gairawani. It was written by Ahmad L.

U BhUNaYm T SL Galim b. "Mubaina. He was born in 1403AH and died
in 1125AM. The beok is commonly used in West Africa and
Sheikh Uthman b. Fodic used to refer to it constantly. See

“WTukH?“(1991:187T;'MU*Jam”aIQMu‘allifin VYol. VI, P, 73.

(12) GS8:22. A i i s 0
(13) T found no information about him and the book he wrote.
(14) maqa16Tﬁﬁ@ﬁ?ﬂ%ﬂ%ﬁ%@%ﬁ%ﬁ%@w%W@ﬂwmﬂwwﬁwwwwww“w;

(13) Q15:47. B

(16) @5:57. 0k
(17) al-Baidawi: He 1= brie of the mozt reknowned tommentators of
the Holy QOuran. He held the post of Qadi {Jjudge) of Shiraz
an Fersia and finally settled at Tabriz where he was said
g have disd im 1286AD. CHis chief waork ‘on the ﬁnmmentary

R E the Holy Quran is Anwar al-Tanzil wa Asrar al-Ta'wil.

‘Bee El-Matri (197%:1169), Ency of Islam. New Edition, F.938,

(18} al~Kunti: Mukhtar b, Ahmad b. Abi Hakr al-Kuntiyyi. He is
a Malik scholar and Sufi of the nomadic Kunta tribe of the
Niger Bend. One of the books he wrote was al-Nasihat

1 e

"Yal-Kafivah whichH was also cited by Sheikh Uthman b. Fndio in
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the book under study but I couid not lay my hand on it. See
El-Masri (19751172)‘m'wwﬁwwmwmwT .uwv,ammgmfnwﬁmmh_
(19) Q3:28 %
(20) Baidawii Gee footnote (14) abqve.l ?.
(21) Jalal al-Suyuti: Abd al-Rahman bQ:Aﬁ?kgﬁﬁwmﬁT”Mﬁhimmad
b. Sadiq. He is popularly known as al-8Suyuti. He was
born in the upper Egypt in the year 849AH and died in 911;H.
' He was.a very'leafned.sﬁhdlar and histufian. He was said

to have written more than five hundred books. al-bHuyuti

vigited West Africa and was said tp have written letters :

of advice to many rulers particuiarly the kings of Katsina

and Aghades. He was the co-author of Tafeir al—~Jalalain.

Indeed, he greatly influenced the Jih3d scholars through

. mmwr‘r”‘m”? P
his writings. "See Ency gf Islam, Leiden, Vol. IV, ¢

pp. S73-375; kahalah: Mu‘jam al-Mu‘allifin Vol 'V, P.128,

Tukur (1991:188). ﬁz

ol . S -
(22 ~STETaKmd TAKE- " THES ~15 €& “tompleting  part-6f Tafsir al-

| R J I'_

avp. 1t.mas written by Jalal al-Deen al-—-Suyuti. The
ittt ggmirﬁa begins with surat al-Bagrah and ends with surat
meedrs al-Teracils The other parts was written by Jalal
al-Deen al-Muhalli who initiated the tafsir But died in the

course. Jalal al-Deen al-Suyuti began from whare he .
stopped and completed the work. See Bulletin of Arabic

£

Pocumentation, 1969-1974, Vol. VIII F.93 Tafsir al-Jalalain,

F. 243 , .m"-""ﬁ.'- S e w;:-..m.;p».u;-.n.-, Y s

(2%) al-Khazint Ali b. Muhammat b. Ibrahim al-Baghdadi: A Shafi'i

Bl



3 CONCE USION,GENERAL REMARKS AND _RECOMMENDAT ION

This research has been on the critical edition, translation.

and commentary on cne of Sheikh Uthman b. Fodio's works: Kitab al-—

Amr_bi Muwalat al-Mu’'minin Wa al-Nahvi’an Muw3l3t al-Kafirin. It

[t
has helped in producing a capy claoser to the archtype written by

Sheikh Uthman b. Fodio. And furthermore, it has also been

contfirmed beyond any reasonable doubt that the book "Kitab al—Amr

bi Muywalat al-Mu ' minip Wa al=-Nahyi *an_Muwalat al-Kafirin" was
actually written by Sheikh Uthman b. Fodio himself. This is becsaune
the sample of the manuscripts used in this work testify the_abmve
argument. It has been reasonably confirmed in the samples tﬁat théi‘
method used in the introduction, presentation and conclusion of the
book tally with the usual method in which Sheikh Uthman b. Fudio”
wrotes his books. Furthermore, all the introductory part of the
sampled manusci-ipts show that it was the Sheikh who wrote the book.

In thge course of the edition, lots of variations were found
within the manuscripts sampled for the research which were treéted
harmoniously. It is this effort that gave the ressarcher the
ability to come out with & copy very close to the one written by
Sheikh Uthman b, Fotdio.

The book generally centred on the need for the believers to
rally round one another (ie. befriend one anocther) and treat with
contempt anvbody who does niot share the faith of lalam with them
(believers). It relates vital issues in relation  to Muwalat al-—
Mu'minin and Muwalat al-Kafirin which distinguished in clear terms

the type of relationship that is supposed to exist between a muslim
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and s kafir. ~Thdeed, if the views expreaged in thism tnok witl he
pbserved by the Muslims, it will s=urely serve as= a foundation
towards realising & complete Islamic Ummab. And moreso, it will
help in regaining the lost honour and prestige of the Muslims world
over particularly in this country {(Nigeria).

" GEMERAL REMARKS AND RECOMEMNDATIONS

He have so far been discussing about the significance of
loyalty (befriending fellow believers) andtd disassociation from non-
believers and its proper definition in the Islamic point of view.
It is now pertinent to examine in this general remarks whether
the application of these principles (of Amr bi Mumalat al~Mu’' minin
Wa al—-Nahyi %an Muwalat al-Kafirin) are observed in the muslim world
angd particularly in this part of the global world i.e. Nigeria.

There is no doubt that the Muslim world is passing through
the worst stage of its history. Muslims as a whole have come to be
known as backward and declining in all spheres of Iife. There is
even decline in the belief systeh ﬁ*jthé Muglims, since their
original teaching are replaced by superstitions and philosophies
alien to Islam. Furthermore, there is decline in their (the
Muslims) commitment to defend Ialéﬁ, since the true teachings of
Jitad and the obligation to safeguard the dignity of Muslims is
substituted by some innovated teachings which encourage fatalism,
passiviam and gengrate in thé minds of the Muslims a sense of
inferiority complex. Again, the entire world is well aware ot the
decline of Muslims in scientiflc and technological fTield. This

deprived the Muslim Ummah “6f the leadership role it played and



127
gained it an inferior position in relation to the rest of mankind.

Consequently, the present day Muslim generation reflects an
ugly image of Islam. The way the Muslims behave and practi'ce their
religion gives impressions which are strange to Islam. They have '
made considerable number of people to believe that Islam is a
religion of fatalism and weakness. In fact it was the decline of
Muslims which encouraged the Western powers to conquer Muslim
countries. The conquest did not only involve military expeditions
but was largely reinforced by cultural and ideoclogical deformation
of the Muslim societies.

The effect of the colonial policies are very evident in the
attitude and practices of the westernised Muslims of post colonial
generation. In the first place, there is & wide belief at least
among the westernised muslim elites that religion and worldly
affairs are seperate. This implies that Islamic principles are of
no significance as far as the social, political, economic and
cultural life of the Muslims are concerned. As a result of this,
secularism is taken as a universal truth which vividly negates the
principles of Amr Bi Muwalat al-Mu’'minin Wa al-Nahyi’an Muwalat al—
Kifirin. This further brings into existence a generation ot
"educated"” Muslims who are ashamed of identifying themselves with
Islam especially while mixing with other people. Such type of
people are distinguishable through their strange psychological
attitude e.g. they may not mind to be seen publicly entering
prostitutes’ houses but feel ashamed of going to the mosque. They

may not also be offended if they are accused of engaging in
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acgdultery or fornication with many prostitutes but they find it
strange to allow a husband to marry two wives. Thuzs, the guestion
of returning to the Holy Ouran and the Sunnah "'Becomes unthinkable
to this tvpe of Muslims. #

g

Thig indifferent attitude of the Muslims towards Islam i the

s

result of the long tere plan and hostility of the enemies of islam.

"This is not said out of emotion but a reality which is confirmed by

“the enemies themselves. Ibn Salim {1401AH:391) guoted some

"'distinguished christian personalities esxpressing their hatred

towards Islam and its  followers. Frr exdample, he qguoted an

" evengelist telling a conference of christian missioneries in

Jerusalem in 1935, that their main objective is not necessarily to

eonvert Muslims to christianity but to at least take them out of

Izlam. He further stated that deislamisation of Muslims was

‘necessary during the conguest of Muslim countries by  the

“rolonialists,™

' 8imitarly, Ibn Salim (1401AM:392) fTurther guoted Luist TX

saying that military power is not enough to conquer the Muslims but

T through reinforcing cultural campaign against the Muslims' belief.

Moreso, a fambus western military general is reported to have said
that the danger of the modern Islamic revivalism lies in the fact
that it will take the Muslims back to the fundamental teachings of
Islam which negate the need for imitating the west and set out for
itself an independent obiective. This will make the Muzlims
acrording to this general “Uncompromising" and encourage the

Muslime to aspire towards thelr own version of civilisation.

A TR
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Closely connected with the above issue discussed is the
domination of the Muslims’ educational system by the colonialists
(kuffar) and the native products of colonial education which
greatly contributed in the decline of the principles of Amr’ bi

Muwalat al-Mu‘minin Wa al-Nahyi “an Muwalat gl~K5¥1§iﬁ. Thas

educational policy is based on two foundations: Deislami#ation ot
the educational system of the Muslims and ensuring that a large
number of Muslim students are sent to and trained in western
countries. The former was intended to take Muslims away from
Islam, if not to convert them to christianity while the latter has
to do with Muslims sent to foreign countries. These students
eventually come back with ideologies contrary to the principles of
Islam such as nationalism and western concept of life in general.
And consequently, they become victims of imperialism and worst of
all instruments with which the imperialists fight the Muslim Ummah.

The educational policies adopted in Muslim world today are not
different from those followed by the west. This is apparent in the
way and manner history and Islamic studies have been taught for
many years. History books were delibrately prepared to carry
western distortions with respect to Islamic History. And moreso,
generations of Muslim students were taught to believe that western
nations were the cradles of world civilisation in such a way that
such students would grow possessed by sense of inferiority complex.
Some of the books assigned to the students of Islamic studies were
prepared by the orientists who were bent in presenting all aspects

of Islam in a distorted form. As a result of that, the students



were made to have a distorted idea of their religion. Thus, in the
final analysis, the western educational system will end up
producing educated elites with greater exposure to western cul ture,
way of thinkiﬁg gnd philosophy of life. As the students
{especially those studying other courses than Islamic studies) go
deeper in their ares of specialisation, they become more detached
from their Islamic way of thinking. They always adopt the western
taste in judging the religious and moral values of their people.
Consequently, they come to be useful as agents of the imperialists.
And unfortunately, these are the same people whio are taking the
atdministration of most of the Musliim world today (i.e. in this 20th
century ) M e et e et o1t oo+ e

Another factor responsible for the decline of the principles
of Amr bi Muwalat al-Mu minin wa _al-Nahyvi’an Muwalat al-Kafigin is’

the Mass Mediaz which is totally controlled and manned by the

western world., This is because the media is controlled in a way to
propagate the western culture in the Muslim lands and cause
disunity among them. The mass medis is established by the west in
order to achieve basically two aims. First, they use it to
persuade the Muslims to eee all Rinds cf.reservatinn tn embrace
western culture as detrimental to human progress. In this case, it

is brought to the attention of the Muslims that Islam is no longer

a significant mode of civilisation. TYhus, it should be dumped in

the dustbin of history. This, in effect, generates a sense of
inferiority tomplex in the minds of the Muslims. Secondly . the

Mass Media encourage specially the Muslim yvouthks {men and women) to

"
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CdiwnrbgRrd ny CTorm ot restriction ‘provided by the Shakiah. For

example, Thn Salim (1401AH:405) is guoted to have =zaid that “"there

‘wWere women in Egvpt. who organised a festival in which Hijab was

o

publicly burnt, and that the place in which the episode took place
is 5till known and called "Liberation Square™.
T,
Intensive publications and the spread of orientaliats’ books

among the Muslims is slso another facter which led to the degline

of the principle of Amr_bi Muwalzt al~Mu minin wa al-Nahyi™an

Muwalst alhﬂéfi?zh. "This hrought some dangerous thoughts into tne

T worid of Islam and created several miscomceptions. The non-Muslims

are gngaging themselves translating Islamic literatures to European
languages while some Muslims engaged in translating orientalist
books dealing with Islam into Arabic angd other widely spoken

languages. The latter prove to be extremely dangerous because

wastern orientalists engag themselves in such extensive research

) wifh a definate objective. Dne of the objectives is to tanish the

image of Islam sp that the Muslims who are in the habit of

imitating the western way of life will develop doubt about the

relevance of Islam and its institutions. ™

,,,,,

Although the orientalists claim to bhe studying Islam for the
purpose of intellectual satisfaction, their literary productions
are found to serve one single purpose i.e. dissimination of
misconceptions about the Islamic belief systems, Shariah, and its
Sogial and economic principles. This means that Muslims who ;Hgége

in tranmslating and publisihing orientalist books are actually

assigting the enemies of Islam in their campaign to confuse the



Huslimé(' r
The féchniqﬁes emploved by the orientalists in selling out
their ideas are wvery many. The most tommon one as hag been
indicated above, is portraying themselves as ones devoted to seek
the truth without any bias or prejudice. And in order to persﬁade
reatders to recognise their sincerity, they uvsually fill the first
pagers of their books with praises of Islam. This convince many
Muslims to believe that the orientalists are no more than neutral
commentators of Islam. But the fact of the matter is that as one
goes oan reading their books, he will be confronted with several
ideas which are not only critical of Isiam but are also of advefse
effect on the basic beliefs of = Maslim. Thus, this become
extremely dangerous to the Muslims in view of the fact that most of
the Muslims do not possess sufficient knowledge to safeguard
themselves against the influence of such orientalist materials.
| We may at this Jjuncture pauvwse and say that the above
discussions shed light on a very important insitution " i.e.’
Nationalism’ which was unheard of in the early world of Islam but
haz today (20th century) gained currency in the Muslim world with
particular reference to Nigerian gociety where Muslima constitute
a significant majority. During this period in guestion, new elites
emerged among the Muslims wheo became westernised angd secular in
their outlook and practice under the influence of orientalism. In
our Universities today {ie. in Nigeria) Nationalism is presented as
& positive force that helped to accelerate the departure af the

" colonial powers and appreciate the valuez of the native curricular
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of 1iT:a. The fact of the matter is that MNationalism either a=z a

nolitical doctrine or as a popular emation was unbown to tha

u Muslims.,. This is because it does not recognise the supremacy of

Islam over all systems, hence it negates the principlels of Aam? bi

MuwdlEt  al-Muminin Wa  al-Nahyi ‘an  Muwdl3t  al-Kafi¥in.  Ite
doctrines instill in the minds .of the Muslims to tollerste tne
institution of kufr even at the detriment aof their religion Islam.
Nationalism is a disease that affects a wide variety of
Muslim behaviaour. It tried to capture the entire Muslim
personality at all levels; body, mind and soul. There will be no
DEace.in the Muslim worid, so long as there remain any trace of

Nationalism and moreso, no programme towards establishing an

U Islamic Ummah (which will pave way to the establishment of the

principle of Amr bi Muwalat al-Mu’ minin Wa al-Nahyi-’an Muwalat al-

Kafirin) would be realistic, if it does not set out to exorcise the

Tt ghost of Mationalism in all its various political, social, cultural

and economic manifestations.™ S - S

e B thermore, the total transformation of the Unmah™tigt with

reterence to the Sokote caliphate in particular and Migeria in
general) from its prezent condition to the ultimate condition that
Islam desires canniot be realised until the Muslima {especially the
scholars of Islam) are free from accepting "progress" as defined by
the secularists a5 essential for the future of Muslim societies.
Muech energy was spent {by the secular Muslims}) in trving to
reconcile the essentials of this “progress” with Islam. It was

this searech for reconciliation that led to attempts to admit
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nationalism which gave birth to western capitalism, democracy and
Eastern Socialism.” ™ oo e

The Muslims therefore, need to realise that they cannot begin
to think about the total transformation of the Ummah without taking
up the position that there is no compatibility whatsoever betwesh' W
Islam and kKufr “(which is today represented by the West). In"""
roday ' s historical situation, the declaration af the
tncompatibility of the civilisation of Islam and that of Bufr is
the only step that cen fres Muslims from the psychological
stranglehold in which the kufr has held the Muslims for so long.
This declaration of incompatibility forces the Muslims to prove the
point that they are in fact incompatible; it forces them to define
their civilisational goals in the light of Islam and Islam alone.
This also forces them to find alternative to capitalism, socialism
and democracy. In short the power of Islam can be developed and

mobilised only if the sources of our struggle are within the circle

of Izlam az in the case of the struggle carried out by Sheikh

“Uthman b. Fodio and his desciples.™

The road to the total establishment of the principle qr amr

bi Mawaldt al-Mu ' minin Wa al-MNahyi >an Mawalat al—-Kafirin

.

vis-a-vis an Ummat al~Iglam i€ & long one. This is because wé Have
not become o deviated from our original course in a short time and
we are not going to get bhack to where we should have been by now
overnight. In fact the total establishment of the Ummabh is a
process of histoary—-making that will occupy & very considerable

period of time. However, the inmediate change of direction that is
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required must at the very minimum include the emergence of local
and global unity of the Muslims whose main obstacles are
nationalism, selfish desire and ignorance. This (ie. unity) will
give the Muslims the strength that will enable them to strive

towards establishing an Ummah that will pave way to total

establishment of the principle of Amr bi Muwalat al-Mu'minin Wa al-
Nahyi-Zan Muwalat al-Kafirin.

R

The present predicament of Muslims (persecution and execution
inclusive) calls for an urgent review of all activities being
carried out in the name of Islam. The Muslims need to understand
that Islam ie not only a congloamoration of rituals and etiquettes
out of which a muslim can arbitrarily choose what to do and what
not to do. Rather it is an articulated package of Divine Guidance
capable of developing individual human beings who can in turn form
the building blocks of a happy family and build a truly human
society. This Divine Guidance can only be achieved and its effect
felt when the Muslims are united.

The importance of Unity among tge Muslims is an issue that
cannot be overemphasised. It is the greatest weapon with which the
Muslims fight and defeat their enemies and all obstacles that stand
on their way to establish Islam. Without unity as Harun (1993:103)
rightly pointed out "Muslims cannot face such challenges”. One
thing peculiar about Unity is that it is not achieved through
manipulation of strategies but it is achieved through strict
observance of the provisions of the Holy Quran and the Sunnah of

our beloved prophet Muhammad (SAW). If this is realised among the
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Musiims. thern Allah will! out of His Mercy bring the heads and
hearts of the Muslimz wunder the umbrella of Islam and will in

addition pave a way for them out of their predicaments just as He

did to the prophet (SAW) and his coampanions who were very helpless

during their life at Makkah before its conguest. But after testing

and testifyving their commitment and sincerity to the religion, He

"found for them a complete abpde of Islam at Madina which formed the
cruddle of the then global Islamic Ummah. Therefore, the Ulamah
" {especially of this country) should strive to put all selfish

intereste apart and embrace ong another under the bhanner off tauhid

and strive (together) zgainst their common enemy.

Finally, this distussion has exposed us tp the necessity of
refering back to the legacies (which are mainly in manuscripts)
ieft by the Sokoto Jihad scholars. Their scholarly contributions
are legacies that would help greatly in inspiring the vouth and

above all the Ylamah towards establishing an Islamic Ummah, much

"especially Kitab al—-Amr bi Muwalat al-Mu’ ' minin Wa al-Nahvi >an

Muwalat al-Kafitin afH its 1ike. This is because this book and its

"like expose the tvpe of relationship that is suppose to exist

between & believer and a heliever and the type that is suppose to

exist between a believer and a Kafir.” And moreso, it shows the

musiims the need towards struggling to establish an Islamift™ Ummah ™

because an Islamic Ummah forme an pssential and integral part of

" Islam.™

*



" PBLOSSARY

Ahl al-Kitab:® Peoples of the book: the adherents of revealed

o

religion. ™

Ahl _al-Sunnah*” Those whp adhere strictly to the othodox way 61
- Iife; i.e. the path of the prophet (GAW).

Blim (pl. Ulama): learned; scholar. ™™

Amr Tpl. Awamir)s: order: command; instruction.

ansari  The helpers of the prophet (SAW) at Madina.

Badr:*" A place about 150Ckm to the south of Madina where the first
great battle in Islamic History took place between the early

wremeepwescMuglims and the infidels of Makkah.,™
Big-ah: Imnmovations: things intruduced in the religionh which have
no tase in tht Shariah .
Bilad al- Sug5h=_The land of Sudani the territory of the present
dé; West Atrica. =~ " R
Dgf al—_Islam: The abode of Islam; Where the fluran, the Sunnah of
the prophet (SAW) and the concensus of Ulama' are
AN g A S held supreme. ° _ K
DgF al;hufr:'The abode of unbelief; where unbelief and Eelfiiﬁ
desires are held supreme.
Dhimmi:= A non-Muslim living under the pragzdéinn of an Islamic
state.
Dhu él—mg'dga' The eleventh month in the Muslim Calendar.

Dirham : Silver Unit of coinage from Greek drachma,® ™*

Fasad: Crruption; any act tMat tamuses social and spritual
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""HaggiTtruthy correctnesst rightness.,

" lkhwan (sing. Akh): brothers.

.Jf".-.:-, ™

TR
disharmony in a society. }

PRt e,
Figh : Knowledge of Islamic Jurisprudence.

Fitpahs: templation; triml. ™
Fugaﬁ;"TEing. fagih): sxperts in Islamirv jurisprudence.
Had?ﬁh {pl. Ahadith): Transmitted savings, deeds and silent
approval of the prophet (SAW). !
Haji: A divine muslim pilgrimage to Makkaﬁ?lif is one af the five
pillars of Islam. °
Hakim {pl. Hukkam): ruler; governor; judge; soversign.

o

Haram {pl. Ahram): forbidden: prohibited.

Harf "(pl. Huruf): letter; consonants.

Hukm tpl. Ahkam): Judgement; decision: ruling; laws ordinance.

lima® : Agreement; wunanimitys concensus of sauthorities in a legal

question; it is one of the Uswyl of Islamic law.

*

[krah: Compulsion.

“iman: faith; belief.

T Jamaah (pl. Jama ' at): proup of people or community.

" Jihad: Fight; batle; strugglie; HMoly war againast the infidels who

appear to be threat to Islami any effart in the cause of

it allah by muslims to promote the religion of Islam, ™

gatir (pl. Kafirun or kuffar): irreligious, unbelieving, infidel
atheist, i
Kufr: Unbeliefy Infidelity.

Madina: A well known town in Saudi Arabia where the Prophet’'s
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Mosoue {(BAW) is situated.
Makans: place where one is or stands;yﬁi;ée: cite; spoty locationg
passage. ™
Makkah: Awell known town in Saudi Arabia where the Ka'aba {(holy
shrine) is situated.
Wit
Mujaddid: Renewer; Innovator; reformer.

Muiahid (pl. Mujahidin): fighter: freedom fighter: warrior.

Muialiad {(pl. Majalladat): volume (book).

Mubajirun (sing. Muhajir): Emigrants:; those Makkans who emigrated
tn Madina in the early period of Islam.

Munafiqun {sing. Munafig):hypocrites; dissemblers.

Muharram: fTorbidden; the name of the first Islamic month., %

Mu’'min (pl. Mu’'minund: faithful; a muslim who act righteously

according to the dictate of Shariah.

Mushrikon (sing. Mushrik):s Polytheists; thoze who associate
partners to Allah. *

Muslim “{pl. Muslimun): One wﬁn stubmit himeelf in totality to the

will of Allah. ¥

.

uwalat: friendship; contract of clientage.

=4

Murialat al-kuffar: befriending the unbelievers.

Huwéiﬁtqglmﬂu‘mininz”befriending the believers.

Naby: prohibition; ban:; interdictiony prostription.
Rastul Upl. rusul}: Messenger; the messenger of Allah Muhammad (SAW)

Sadagas:s Anything (Jalamically lawful) given in charity,

Sayyadii My Master.

[T

Shaytan {(pl. Shaydtin): Satan; devil.
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Shariah: Literally means waterhole; drinking place; approach to a

water hole. Technically it is the revealed laws of Islam.

Sheikh (pl. Shuyﬁkh): old; well learned; leading person among his

people. "

Tatsir (pl. Tafsir): explanation; exposition: elucidation;
explication; interpretation: commentary {esp. on the Holy
Guran).™

Igﬂgig:“realisation; ascertainment; actualisationg affirmatiﬁngl
verirfication; confirmation; determination.

Tahrif: to excharge; to substitute.™

Taghifs Misplacement of diacritical marks: mispelling: slip of pens
misrepresentation; distortion.

Tasawwuf: Sufism: the sufi way of life; my;ti;iﬁﬁ. o

Tawhids Oness of God; Oness of Allahg branch of muslim theology
which is cvoncerned with the Oness of Allah.

Uhud: A well known mountain near Madina where one of thé greatest

battlezs in Islamic History took place.
Ulama (sing. 'Alim): learned: scholars; professionals.
HBmmaht Nation; people; generationi community; the community of
Muhammad (SAW) ¥
i i
Wajib: compulsory acti incumbent: obligatory. r
Walg;”friendship; amityi benevolencey good will; fidelity;

allegiance; devotion; lovalty;: clientage.

Zamaris Time; duration.™
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METHOD DF ARRIVING AT DATE IN FIBURES FROM THE MABHRIB SYSTEM

A A = £ PP A PR v P - 0, P e A M ot L A ML Ay SR Bt et Bt . e W i L

;- OF _DATING
i The Sokoteo Jihad Scholars used tha Maghrib Caligraphic syetem

of dating in dating their activities. In this svstem. each harf
{letter) is given a representative figwe as can be seen in eilther
appendix ¥V or VI. They (i.e. the Sokoto Jihdd Scholare) ﬁmmmtimaé
used words or terms such as - SHUKUR® (,»péiih T aALARA’ &dphk? )
ROk ARGT (’,_éz_f} ete. to repregent vearg in whioh th&y Zary at

.y

an activity.

.ﬂgﬂalét g;—ﬂéiirfh was written in the "SHUKHE'™ s irdicated by the

auvthor i.e. Sheilkh YUthaimn b. Fodio., And this term is @guivalwnt to

the year 1226AH. ' . : ve
fdditlion is the method wsed Lo convert the wiards or teems ot

figures. The vear ‘SHUKUR® can be cited as an esxamplez—

srim (A ) = tooo L o

Kat { G;Q H e =0 fAll these are a@déd

Wapuny, (9 ) 2 B - together ; _ ; ;f '  j;;
BB un (4, = 200 - a
Total oz “IEEZE.H.

This method is applied to any word or term given by the Sokoto

Jdihad Scholars to indicate the year in which they carry out an

i ..:: L
I

activity or in which an episode took place. R
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