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ABSTRACT

The Col | apse of the States in Hausal and after 1804,
| eadi r he energence of Cal i phate wth
Federal System of adm nistratis appeared to be due to
the direct, influence of uLama- The political order based
on Shari and noral codes of Islamwas also part of the
energetic work of the U anma. equently, the vast and

radi cal transformation of the political institutions and

social relationship in the State were linked with the

ol l ective and individual of U ama headed by Shai kh U hman Dan
Fodi o.
The thenme of this study is the role of these ulama
In the Sokoto Caliphate, between the years 1804 and 1837
C E
An  attenpt has been made to find out sone
significant roles played by the body of U ama both as a
collective body and as individuals in relations to the
devel opnent and al i phate
within the period of 1804 C . E
in carring out this work, sone relevant witten
dunments and published works were wused for data
Cd | ecti on.
It was discovered from the study that the role
pl ayed by the U ama in ate was mani fested

hi ghacadem ci deal s, exenpl ary st yle of



administration and military services.

On the whole, the zeal with which these learned
echolars vsed their collective and individual talentes to
make and maintain the Sokoto Caliphate became worthy of
research for the benefit of our present and future
generations. The research has been able to establish
that the ideals of the Caliphate are relevant for our
NMation, Nigeria and would no doubt contribute towards the

solution of problems and the well being of our society.
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The t-r= TTHAD means to fight, battle, holy war or
'exerting one = power in repelling the enemy, or in a
given cause.

In other words, JIHAD could mesn an Islamic holy WAL
fought o For “re of Allah aimed at apreading
Izlan, encouraging . dustice and good deeds; and to
suppress and prevent any shade of falsehood.

Furthermore, the word Jihad iepliez us" - and or
exerting one’ s utmost rower, efforts, abkility,
endeavours, in contending with an oblect of
diapprobation. The object of disapprobation could be the

self, the_ devil and the visible enemy.

ULAMA - Plural of the word alim - learned, erudite, .

scholar, savant. scientist, intellectuals,

scholars.
SOKOTO CALIPHATE- The | - . Islamic Government.
SHARIA: P e Juridisprudence, Laws, rules and

regulations and principles.
IMMAH: Muslim Community/Nation.

OLAaMA - - Evil/Corrupt T 7 - '»n Scholars.



MUJTAHID:

MUJADDID:

JAMA A

MUJAHIIANE:

BCLE:

-ix-

An active participle of the verb.
iitadhad. alsc from the word Jahada. It
means a legists gqualified tn formulating

independent decisions in legal matters

bazsed oan the interpretation and
aprlication of the Usul or primary
ources,

An lslamic reformer

Shaikh Othman ' = folowers(Community) who

anawered hia call.

Plural of Majahid., alsc from Jahada. it
means freedom fighters, warriors, within
the Islamic cultural context, it means

alaso smelim or lslamic revivalists.

Function - It resfers ta the role -
funcrtion of the body of the Ulama in the

Enkotos Caliphate.
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CHAPTER ONE

INTRODUCTION

1.1 THE BACKGROUND TO THE STUDY:

"AND 1 HAVE NOT CREATED THE JINN AND THE MEN EXCEPT
THEY SHOULD SERVE ME: 1"

The above quotation attractg three main pointa which
need further elucidation. From a close study of the
verse one needa to know to which of the two major and
distinct classes of creatures, .jinn and men, he belongs.
Secondly, he needs to know "whoe" is reagponsible for his
creation and thirdly, he has to strive hard to know the
ways and means of serving the creator as indicated in the
above qguotation.

To answer the stated quotations, there is obviously
the need for a teacher and disciple relationship.

Hence, the term Ulama/alim is indicative of its
Primary role and responsibility in a society, within a
given muslim community, (Ulama), Allah has made it
incumbent upon an individual alim/Ulama te encourage and
help spread those things that are good and to discourage

and prevent. those things which are evil.
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In an explicit expression Allah says: “"And from

among you there should be a party that invite to
poodness, enjoying Lhe right and forbidding the evil
2 e “ You are the best of the nations raiged up for

(the benefit of) men; You enjoin what is8 right and
forbid the wrong 3:

The aforementioned quotation from the Holy Qur an
gives shed light upon the characteristics, functionse and
the roles of given Ulama within a particular Ummah.

In one of hie writings, Abdul lahi Smith(1961) astates
that Sokoto Caliphate should be viewed as an intellectual
movement “involving in the minds of Lthe philosphy of
revolution.”

Hausa states among other western Sudan countries had

gone thruush several centuries of various experiments in

state formation by 1804 The collapae of the states in
Nausaland in =z=ary 19th century and the emerpence of a
aingle ayvatem of povernment, like that of Sokoto

Caliphate, was based on divine and mora! eodes with Islam
as the state religion. Thig lalamie atate was poverned
by special proup of people known as the Ulama. hence.,
the roles played by this group of people were implicitly
expressed in terms of social, intellectual, spiritual and
political life of the community.

It ig important to disclose that in the case of the
researcher s study, it was discovered that although
several writings have been made on various aspects of

19th century Sokoto Jihad., vet, the specific role of
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Ulama in Sokoto Caliphate as a single entity has not been
treated in a systematic way before this time.

In the light of the important role plaved by the
Ulama above, it becomes necessary to find out the various
functions they playved in making the Sokoto Caliphate a
reality. It ig the hope of the researcher that some
useful lessons can be drawn from their rich and vast
experiences which can be of great help to ua in our
current atruggles for national construction and general

development throupghout the federation.

1.2  STATEMRNT OF e poopay;

The study is designed to investigate the importance
of the role played by thr Vlama jn the Sokote Caliphate
from 1804 up to 1B37, the period which the different
activitiea, in terms of religlous, intellectual, military
and peolitiecal ideas reached their highest peak of
development and maturity. On the bagig of thisa, it is
important, therefore, to centre our study on the wealth
of experiences these talented Ulama had adopted to run,
structure, and administer what was later on referred to

as the Sokoto Caliphate.

This study will seek answers to the following

... ificant questions:



i. What is meant by the terms ROLE AND “ULAMA 7
4, 78 What were the thres main categories of the
"Ulama "~ and

their different functions within the societly
before 17304,
13 What prompled lithman Dan Fodio to engage
himself in such

activities as an Alim?
iv. How did he arrive to solve those problems
within the

Ummah?
v. What were the results of his efforts in
settling those

societal problems generally?

1.3 BASIC ASSUMPTIONS:

This study is based on the following assumptions:

1. That the general interpretation of the Sharia is the

primary role of the Ulama., they puide the rulers to

establish and maintain pgood and fair
government .

2. That the Ulama inculcate knowledge in the

individual and society in general; Lhey show the

people how they should worship Allah, spread and

defend Islam in the land.
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That the Ulawa uphold and advocate for jﬁatice and
advise the rulers to be just and fair in their
administration of the state. r

That the Ulama encoursage and sponsor those acts
that are good and discourage and prevent those
behaviours that are evil within the society.

That the “Uisma  were the spiritual as well'aﬁ
intellectual brains behind the whole operation of
the Sokote Jihad.

That the “Ulama ' were the undispotable and natural
captains who piloted the religio-political ship of
the Soketo Jihad te the successful end.

That the activities led to the emancipation of the
masses from the political shackles of the Hausa
overloads.

That there were certain classes of the “Ulama”™ and

exploited the reople under the less informed Haupsa

rulers(Sarakuna ).

It is apgainst this background that the actual role

performed by the Ulama are Lo be assessed through the

present research so ag to be able to determine the gap

between expectations and actual performance.



1.4 NEED AND JUSTIFICATION FOR THE STURY.

It should be remembered that the collective actions
and roles played by the Jlama produced in the end what ias
known as the Sokoto Caliphate. It ie significant,
therefore, to study and know one of the collective roles
played by the said scholars and be benefitted from aome
of their achievements in our pressent socio-economic and
religio-political problems in Nigeria.

In emphasizing the need for a given group of people
o learn from the past experiences as revealed by Allah,
uran speaks to Isrealites in the following verse: “Is it
not a sign to them that learned men of tha
Isrealites know it?"

Conventionally the merit of any suacceassful
government depends on the braing who had thought out the
plan and worked the strategies for the government
machineries to follow. It will not be out of place
therefore to study such brains for the beﬁefita of

pregent and future generations.



1.5 DPELIMITATIONS.

Islam cuts acroge all aspects of human life. The

role of Ulama in Sokote Caliphate is thus expected to
touch all branches of Societal activities, but it is not
humanly possible for the writer to discuas and reflect in '
this study all those segments areas as the religiousn,
educational, economic and political activities carried
out by the Ulama led by Shaikh Uthan Dan Fodio from the
formative stage to the end of the Jihad. The constraint

of this study lies in the fact that although sgeveral
presentations had been made on various aspects of Sokoto
Jdibad of 19th Century. the apecific role of "Ulama” on
the Sokoto Caliphate haa not been Lreated as an organised
unit before this time. This discovery has limited the
researchera’ scope of data collection and experiences in
this study. Ae a result it becomes impossible for the
writer to gain from make use of scome of the past

experiences, techniques and methods which such organised

work on the role of ULAMA might have conveyed.

In addition, the researchers” limited time and
financial resources plus the present cogt of things in
the country do not permit extengion of study to other
states which were parts of Sokoto Caliphate by then. The

study is strictly on the roles of the Uilama who



g
surrounded the Shaikh Uthman DPan Fodio, including
himself, his junior brother Abdullahi B. Fodin and Son

Mohammed Bello, in the Sokoto Caliphate.

The study is on the role plaved by the intellectual
body known as the Ulama who surrounded Shaikh Uthman Dan

Fodio who eventually emerged as their spiritual and

political leader.



RFOOT NOTES

1. gur “an Suarah 51 verse H6
2. Quran, Surah 3 verse 104
3. Ibid.
4. Smith, H.F.C.{1961) The Isiamic Revoiutions of the
19th
Century, J.H.S.N. IXI, 2, 1961 P. 175.

5. The Qur an Surah 26 verse 107.
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CHAPTER TWO

2.0 REVIEW OF RELATED LITERATURE
2.1 INTRODUCTION

Thie chapter ig concerned chiefly with the review of
literature relevant to the present satudy.

Ary et al {(1979) emphasizes that the study of
relevant literature places a researcher in a bhetter and
firm position to interpret the significance of his own
result.

In support of this view this writer intends to

review asome of the related literature from different

scholars on the role of Ulama in the Sokoto Caliphate as

many recorded materials he can pessibly lay his hands on.

2.2 CONCEPY OF RBOLE
Before we discuss the concept of the word "Ulama’ as

held by sowme different echolars. 1t is pertinent to
explain the term “role”, as held by some eminent writers.

The concept of role is complex and highily important
for the behavioural eciences. A role is concerned
primarily with what a person does and how he behaves. To
every role, there is fixed expectations. These
expectations might include attitude about what an
occupant should or should not do. A social role is

defined as a coherent pattern of behaviour common Lo all
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persons who fill the same position or place in the
society. With apecific refernce to Ulama the concept of

role indicators centred on the followings:-

i. a position of status

ii. a pattern of behaviour associated with the

position of | |
Mama which isg independent of any particular
person occupying that role.

iis. a pattern of expectation held of the occupant
of a position the expectation held of an alim
or Ulama which implies how he ought teo act,
not merely how it is anticipated that he will
perform. The term “Hole”™ o sociologint
achool, implies a patter of behaviour
comnected with a distinctive social position".
According
to Honby, (1974 the word role means a
person’'s task or duty in an undertaking_ 1
Shertzer and Stone (1980)

define the word role as a complex of behaviour resulting

from multiple expectations and institutional directives.

Persons and Shill=s(1962) holid that the term role is a set

of complementary expectations in regards to one’ s own

actiocns and interactions with others.



2.3 CONCEPT OF ULAMA

The concept of “Ulama” among different writers is
almost the same with slight variations. According to the
Dictionary of Islam, “Ulama’ is the plural form of alin
which means one who knows” learned, or a scholar”. In
its plural form the word is used as the title of those
bodies of learned doctors in Islamic divinity and law,
who, headed by Shaikh “I-Islam, form the theorcatic
elemant of the government in muslim countries, and who by
their fatwas or decisions in questiona”, touching private
and public matters of importance, regulate the life of
the muslim community. Like the ASHAB. or companions
of the prophet under his immediate sucecessor they
corregpond in a certain measure to what we would call the
representative system of our modern constitutions, in
partially 1limiting and checking the autocracy of an
otherwise absolute orientsl ruler™ 2.

In as much asp il in the first instance is
knowledge of traditions and of the repultant cannon and
theoiogy. the illama, as theclogians, the Ulama as a
general body, represented and voiced the agreement of the
Muslim People.

Whatever the defect government might be, they were
a curb upon {t, as a surviving expression of the

agreement and of the right of the people of Igslamic faith
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to govern itaelf. The different governments might try to
control them by given them official status and salaries,
and to some extent might succeed in that. If that
success were oo glaring the people would react by
comtempt for such government apgents and would give their
respect and devotion to private scholars who refused thus
to be muzzled. This was a coosistently recurring
situation under all muslim governments. The Ulama,
therefore, mipht be government functionaries, either
controlled by the govermment or keeping the government in
a certain aware: or they might be private and independent

gtudents of Sharia and thenlogy._

2.4 GOMR OF THE VIEW OF OTHER WRITERS ON_THE ROLE_OF
LRKOQTO CALIPHATE:

Rnle of Ulama Az All Embracing Social Responsibilities:

Contemporary scholars have written differently on
the role of Ulama in Sokoto Caliphate. On the social
life of the people Abba {1975} SAYS: "The role of "Ulama
plaverd in the social life or the people in towns and
villages was a great ocapital that was easily

transformable into political suapport” B.

This is the silent but hig aspect of the religious .

and political propaganda carried on by the lama. In the
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villages they adjudicated, settled disputes, participated
and led in the rituals of the life cycle, advised the
Chiefs, introduced the $haria in the inheritance, custom
and family lewse. In the towns they acted as court clerks
and advisers and often advised and prayed Tor success in
military adventures. In Zamfara in the 17th and 1Bth
centuries, they played critical roles in the selection of
KEings and also in war policies and decisions. When
Gobirawa moved from Gobir Tudu and settled in northern
Zamfara{the new Gobir) their Ulama played an important
role in convincing the Zamfara King to grant them
permission to settle there. It is clear that by the end
of 18th century the Ulama had not only created a huge
Bocial capltal for themselves ot also a high level of
social and pelitical consciouwsness among the people of
Hauga land. The power and organizational vacuum oreated
by the crisis in Hausa land was resolved when the
spontaneous reviplies in the different parkts of the region
where united under the inspiration of islamic revival and

reformict propaganda persistently tranomitted by the

Olama for decades.

2.5 UrAMA AS LEADERS OF THE COMMUNITY:
While lslam provided the inspiration, Hlama accepted
the challenge of the need for igeclogical,

adminiastrative, military and pelitical leadership.
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The Alim at each point along the establishment

continuum went about his duty of learning and teaching in
‘
addition to the social functions he performed in town and

country. The court, the merchants, the nomads, the

v ot faresc... ond the craft workers saw the Ulama as
one united and positively functional pgroup. Bello
describing the mituation emphasized that men and women of
all classes must be educated and {preached to } and the
audience mast be made aware of the existing religious and
social situvation and the need for a new order, in this

regard the preachers had to have three basic qualities.

a. They wmast be knowledgeable
b. They mast be powerfully convincing and

o. They maet be patient, persevering and noble in

character?

In explaining some relevance of a good leader. Tukur
{1977) says: "The concept of a good political leadership
to Shaikh Uthman should include among other things a
astrong belief in value system of the society in question:
Justice-becausge an unjust man may act arbkitrarily and may
tranggress to that people are deprived of their rights:
capacity “to give independent judgement both in the
and the “branches” of the sharias, possession of

‘roota’

sound judgement and diplomacy in handling affairs,

capability strict when necegsary and lenlent when

leniency i regquired; and ability to execute his
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decisions and commands’ . Morecover, willingness to
delegate responsibility to mubordinates and to support
them in carrying out, Ltheir dulies are necessary traibs of
a leader. In any ecase, "IL is essential that charpge of
affairs should be given Lo men of resolubtion, sinceriby
and honesty” .

*i e ses A wise man is puided aripght by his wisdom and
fortified by his sound judpement., so that whal he says is
pound and what he does 1o commendable, while an ignorant
man is cursed Lo pgo astray ass a result of his ignorance,
su that what he saya s unsound and what he does is
objectionable. The merit of wisdom is that one can judge
what one has not witnessed according to what one has
witneased. 9

5 & v A political leader should, out of kindness, lover
to them the wring of humility without being either soft,
which may lead to disreapect, or toughness which may lead
to hatred. He should make Lhem suffer tor every crime
they mipght have committed, but with mercy and kindness as
exemplified by the prophet, ... . He poured generosity and
ugsed a gtraight lance. He thus ruled the people
leniently and forcefully. And he was an excellent leader
... A mere gesture is enough for him whose act is

kindled with divine light 9
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2.6 ULAMA AS REVOLUTIONALISTS:

The Jihada of the nine-teenth century were
revolutionary movements lead by Ulama who deplored the
accommodation of lalam and Paganism in existing order.
These movements resulted in Lhe overthrow of a number of
traditional governments in Hilad al Sudan and the
eatabl ishment of theocracies which survived until the
European occupation at the end of the century. The major
movement. among Lhese uprisings was the Jihad of Shaikh

Uthman Dan Fodio in Yausa land. 10.

2.7 ULAMA® AS CPIRITUALISTS AND COMMERCIALISTS:

Musa (1975) threw more 1iaght on the roles of Ulama
in the following wopds:

"Tirut Lhe rossons which Induced the 1glamisation of
Lhe ruleors mipghl have also caused Lhe Tslamicabtion of the
common people oan wel! Faor instance, demonstration of

Allah ' s Omeipotence by that Mus) im who prayed to Allah to
gave Malsl frem the drought which had affected the
country., while the sacrifices performed by traditional
priests failed, would not influence the raler alone
without having strong impact on the common people who
were directly affectoed by the drought. Secondly, doubt
has been cast on the very existence of the “Silent btrade”

in Bilad as Sudan during the period under study. Hence
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the influence of the merchant would not be restricted to
certain class of the population. Traders, like Sonike,
Lthe Wangers (or Wangarawa), the Dyula or later on, the
Hausa, in propagating Islam in the forest zone or the
country gide would be more extensive than it was thought
of before .. ..

"“Thirdly the over emphasizes placed on the role of
the state and trade, pushes other factors of durable
consequences to a secondary depgree of importance. ‘These
are the roles of Ulama. holy men and the intermingling of
the population. He went further to state that the next
means of diffusion to which more attention should be paid
is the role of the Ulama of holy men. The Ulama for
Sufism and Fagh fused together in the Mapghrib and Bilad
al -Sudan 11.

Z.8 "ULAMA AS SOCIAL LIBERATIONS™

Muray Last(1967) sees the role of Ulama, as led by
the Shaikh, Uthman Dan Fodio as social liberators, noting
that he sums up the objectives and roles of the Ulama.
He gives as an example, the five concessions Shehu Usman
obtained from Bawa, Sultan of tGobir, which are stated
below:
1. That the Sultan should allow him to call people to
Allah in his country.

2. That none should be stopped from reoponding to the
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call.

3. That any man wearing a turban should be treated with
respect armd dignity

4 That, all Lhe political prisoners should be released.
1P That all his subliects should not be burdened by the
any colour

of taxation 122,

TLAMA T AS EDUCATIONAL AND POLITICAL AWARENESS
TRANSMITTERS:

‘Ulama functioned as educationists and they also

carried out the task of political awareness in their

efforts to carry out Jihad and to sustain it. Kani

(1981) states that many scholars from different places

who became Shaikhs satudents participated heavily in the

Jihad process: and adding:

"Some of the disciples of the Sheikh in Kasar Kebbi
played an important role douring and after the
Jihad.

The Jihad leaders - Ulama like llori's Alimi,
Mallam Dendo and Nupe Agaie Mallam Baba were among
the Kebawa who anawered the call of the Jihad.
......... Many Mallams Ulams in Zamiara also came
to the aid of the Shaikh in his educational and
political campaigns.

These Mallamse ("Ulama) wielded a considerably
influence among the people of Zamfara, such as
Muhammed B, Tukur al Fallati, popularly known as
Tukur dan Bonta who through his appealing poetic
compilations i reported to have exerciased
congiderable intluence among hios people before and
after the Jihad, 13.

All hands of U)lama were on deck in attempts to

making and maintaining the Sokoto Caliphate. 1t was not
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a one man show. Among the evidence to illustrate the
fact that it was not only Shaikh who did the role of
teaching, spreading and giving general enlightment to
people on political awareness is the iassuance of a
decigive ultimatum by the Sultan Nafata. Kani( 1981}
explaing that BSultan Nafata went +to the extent of
declaring that nobody except the Shaikh should be allowed
to preach and that all the new converts were free to
regort to their former religion. Home sources claim,
wrote Kani, that the ultimatum issued by the Sultan
Nafata was directed against some revolutionary elements,
the "ULAMA : who were at work in several places of the
country, like Muhammad Bello and his colleagues on the
eve of the Hijira to GQudu 1B04.

Further st1ll, one of the areas in which the ulama
concentrated their role in Sokoto Caliphate was on tne
transformation of social and political life of the people
in the land. Xani (18B1) gquoting Smith, states:-

Theae movements were totally committed +to the

radical transformation of social and political life

of the commmities livieg in this region. The

ulama ied by the Shaikh, Uthman Dan Fodio created a

new social order and advanced a coherent Islamic

ldeology which attempted to wunify the wvarious

athnic and trihal groups in the land. 14.

The above pleceg of information clearly Jjustifies
the important contribution to the social role of the

ulama plaved in Sokoto Caliphate. They used their

superior khowledge, more talents and experiences to weld
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together, for the first time in the history of this land,
the most divided snd scattered groops of people in Easar
Hausa,. perhaps, they succeeded through the true preaching

and practicineg of Islamic faith which wasa hitherto

polluted mixed with filthy practices of paganism.

Kani( 1981} acknowledged the unprecedented

contribution the ulamg made in several aspects of human
life. He stressed that the Jihad movement succeeded in

the end in creating a centralised system of government

encompagsing very large areas. In addition to this, the

intellectual contributions of the Jihad leaders in areas

such ag pelitics, administration, education, economics,

medium ete, were indeed tremendous.

2.10. ROLE OF "ULAMA®™ A% MIT.ITARY AND INTELLECTUAL:

Further illustration shows that ylama worked in

different capacities such as Military leaders and

intellectuais. Kani{i981l) explained the role played by

the "UJlama’ in Sokoto Caliphate, such as Mohammed Bello:

"On the eve of the Hilira of the Jama'a as from
Degel to Gudu which marked the beginning of the
total breach with Gobir authority, Muhammed Bello
was aggigned with the responsibility of the
mobilization of members of pamphlets and calling
them to get ready for the Jihad .... Muhammed Bello
iga said to have acted as a soldier in many
capacities. As an ordinary soldier, scout, spy,
guard, raiding party leader, wing commander, flag

bearer and commander-in--chief_. 15.

2.11 ROLE ©F '"".AMA AS MTNTEPHRS OF IRFORMATION:

The rotle played Glamad in Sokoto Caliphate was
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not confined to military profession alone. Some times
they played the function of the spokesman o©of the
Government .

Kani(1981) explained that Muhammed Bello like any
other “"Ulama, was not confined to military alone. At
times he acted as the spokesman, (in our present term as
minigter of information) for the Caliphate, pursuing its
cause and defending ita integrity. For instance, he was
reported to have played a prominent part in the papsr-war
with Muohammed al Amin al Kanemi who ftried both militarily
and intellectually to question the legitimacy of the
Jihad and the constitutionality in between were a
demonstration not only for the way in which the Caliphate
handled the diplomatic and foreign relations but also of

spviction and the confidence with which the Muijahi;
("Ulama) had argued their case against their opponents.

18.

2.12 TULAMATG _ROLE AS GOVERNORS FOR THE CALIPHATE:
The Ullama were seen to have performed Lhe role of
leadership in various administrative capacities. This
rrly demonstrated when Abdullahi Bin Fodio
wae put in charge of the Western emirates or province as
the supreme supervisor while Muhammed Bello was put in-
charge of Kastern emirates as the Chief Supervisor.

Kani{1985) atates:—
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“With the divigion of. the administrative

responsibilities in the late 1809 or early 1810

between Abdullahi B. Fodico as al-Wasir al-Akibar

who was made in charge of Weatern part of the

Caliphate and Muhammed Bello wag asgigned with the

regponsibility of supervising the Kastern Emirates,

and ag a result of Shaikh thman B, Fodio's

withdrawal from active administration from 1913"

17.

Kani also acknowledged mome scientific strategies
employed by the Shaikh in the process of Sokoto Caliphate
with hig colleagues "Ulama’ . In his illustration, Kani
explained that one of the strategien used by Shaikh
Uthman Dan Fodio was that in every mosgue and in every
quarter of a village or a town there should be a Mallam
who would shoulder the respongibility of teaching his
people. 1t is also a collective reppongibility of all
the Mallam to go to the neighbouring area to teach the
peopl: “tea rudiments of their religion and the

gtipulations of the Sharia.

2.13 CULAMA® _AS THE VEHICTRS WOR  ACADEMIC _ARD
ADMINISTRATIVE
IDEALS.

Several writers have viewed the role of “{Ulama” in
Sokoto Caliphate as one which embraces promoting academic
ideals and exemplary leadership. For instance, in one of
his writings Samith(1975) expresses that the main

objectives nf study and teaching was the training of
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ZDlama’ and clerics knowleageable in the Divine Law whose
business it should be to organise the devotion of local
communities of believers and advise their members on all
religious matters, including all moral matters of the
State. In the case of the experienced and highly
gqualified eventually became the advigors or sultans and
kings and jurists directing the work of Sharia or
ecclegiastical courts. 18,

Smith went further te explain that the leaders of
the Jihad were primarily scholars, but they were also
teachers and administrators. He added that Shaikh Uthman
Dan Fodio the Muijaddid was the great teacher, and his
students became emirs, governors of provinces, directing
the livesg of millions of people in the efforts to build
a reformed socisty. To them the peint of studying the
law of God was to learn how men s thought and actions
should be guided. 19,

It naturally follows that in the establishment of a
constituted aunthority, the “Ulama” were equally
consciously aware of the fact that in order to minimize
corruption, establish justice and equity, they needed a
constituted authority on governmental level, hence the
above ideas of Kani truly confirm the diversity of the
reole which ' =n” playved in Sckoto Caliphate of which
the establishment and running constituted government is

one .
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2.15 CONTRIBUTION OF OTHER "ULAMA TO THE GROWIH AND
DEVELOPMENT
OF THE SOKOTO CALIPHATE, BESIDES THE THREE LEADING
SOKOTO
JIHADI STS

Other "Ulama ™ who had contributed in the growth and
deve lopment of the Sokotao Caliphate are Muhammad Zangi B.
Salihu:; Mallam Suleimanu, Ya'qub Dat: Umar Dallagi
Ibrahim Babo; Gidado B. Sambo Laima; Muhammed Mudi; Ali
Jedo; Umar Alkammu; Jladan Rami, the gqadialqudat Abubakar;
Nana Asma Binlt Shaikh Usman Dan Fodio; Shaikh Umar Futij
and Seku Ahmad.

Some of the above listed "Ulama ™ have parlicipated
in the Jihad struggle that gave birth to the Sokoto
Caliphate. For instance, Emirs were selected from the
body of Jearncd men, the "Ulama®™ Shaikh Usman Dan Fodio

had stipulated that the Emirs should be selected from the

‘Ulama ™ 21.
Muhammad Zangi H. Salihu was one of the "Ulama’
from Kano Fulani. He wrote several books. One of his

moat valuable writings was the one dealing with the

establishment of Fulani rualers in Kano and the reigns of

the first four Fulani emirs. 22 Mallam Sulaimanu was
the first Fulaani Emir in Kano. His appointment Look
place 1806 23 He was also one of the "Ulama®™ who

actively contributed to the making of the SHokoto
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Caliphate.

Ya ' qub Dati was the first Emir appointed by Shaikh
Usman Dan Fodio to rule over Bauchi. He wasa one of those
‘Ulama~ who surrounded the Shaikh. 24 Emir Yakubu of
Bauchi was one of the most effective and dynamic emirs ot
Bauchi whose administrative contribution to the Sokoto
Caliphate cannot be over emphasized. Neek 193] writes;
Yakubu conquered the whole of the country between HBauchi
and Benue . 25

Umar Balaji was one of the "Ulama” who used his
intellectual ability and leadership to contribute his
quota in the prowth and development of Sokoto Caliphate.
He conquered the land of Kataina. 26.

[brahim Baba was another alim. He was described as

a learned and God fearing disciple of Shehu. He was
appointed as an Emir. He succeeded Mallam Sulaiman of
Kano.

Shaikh Umar Futi wrote several books among which is
"Tadhkirat Ul Muster Shideh”. This book teaches what is
evil. The other book he authored was Tadhkiratul Gha-
filip and Qubhi Ikhtilaf al Mumineen: In this book he
called on Muhammad Bello Kl Kanemi to resolve their
differences.

Isa Dan Fodio: Another son of Shaikh who had
contributed greatly to the educational development. of

Sokoto Caliphate io [sa Dan Shaikh Uthman Dan Fodio. [aa
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ie reported Lo have composed and translated about 500
pocms and out. of these poems, some were transliated into
Hausa, one of them i called 7 Wakar Mamsaba” . This poem
isn said Lo be on the good qualities of Shaikh Uthman Dan
Fodio. 27 timar s other books wan Rimahbul Hizbur Kahim
AlLlal Nuhue Hia bor-Raiim In this book, he expiained
the sufi Tariquh ideas, particularly Tijaniyya.

Gidado b Sambe Laima wan one of the prominent
‘Ulnma® who had contributed preatly to the growth and
development of the Sokoto Caliphate. He was Hello™sn
genior councillor. He adviged Sultan Bello on the choice
of officials and repularly toured the emirates under his
supervision. Those arean are Zaria, EKano, Gombe,
Mando,ja, Katoina, Misgai and Adamawa. o addition Gidado
carrisd outl military expenditure . 28.

tither notable Ulama®™ who alsoe made a lot of
contribution to the Sokoto Caliphate was Muhammed Mudi.
He was Lhe brother of Gidado. Mudi assisoted hiz brother
in effective adminiatration of the Kastern part of the
Fmirate {{e: war the Chief Execubive Secretary to Gidado.
The administrative title of office he was addressed was

Dan Galadima. 29

2.16 SOME._OF THE FEMALE "ULAMA DURING THE JLIHAD
PERIOD:

Indeed, =some light had been thrown on some of the
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selected male who had contributed to the making retaining
and enveloping Lthe Sokoto Caliphate. There were some
learned and notable female “Ulama among whom were the
Shaikh Uthman Dan Fodio s daughters who had conbLributed
significantly to the religious, social and educational
deve lopment of the Sokotn Caliphate .

They played important role in propagating lslam and
the course of Jihad by explaining ite significance to the
masses. The female "Ulama”™ did their own contributions
Lhrough their teachings, writings and composition of
numerous poems. An eéxample can be forwarded from some of
Shaikh Uthman Dan Fodio s dauphters who took the pains to
eagtablish classaes and write at different levels for their

puplls. 20,

One of thooe YTearnesd] femalen was Khadijast hint
Shoalkh Mhmon Dan Fodico, his eldest dauphter who componed
i poom dated T2 LW in which she probes the
philogcihical  prablem of  the interantion of pre
free will, the poem 18 written out of
Fifteosn vergoes, N fhe wan well known and famous,
particularly in giving religious instruction and lessons
o Ialamie studies, law and Jjurisprudence.

Another otar in the fold of female Ulama who had

alao contributed immenscly to Lhe intellectual, social

and apiritual development of the Sokoto Caliphate was
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Maryam bint Shaikh tbman Dan Fodio( DI. 1895). She is
reported to have written many works. One of the extent
writings of heroes is a letiter written in reply to a
question put forward to her by Muhammad Bello, the Emir
of Kano(1883-92) on the imminent appearance of the Mahdi.
32 In her
letter, Maryam bint Al-Shaikh ruled out the hypothesis
made by gome people that the advent of al-Mahdi was

imminent._. 33

Another female “illama”™ who had contributed to the
bpuilding, retaining and development of the Sokoto
Caliphate was in person of Asma u Nana bint Shaikh Uthman
Dan Muhammad Fodio, Dan Uthman, Dan Salihu. She is said
to have composed many poems in both fulfulde and Arabic
and believed to have written three major works. 34.

Asma’u Nana was born in 1783 and was educated by her
father. She was proficient in languages; speaking her
mother tongue, fulfulde, 11 as Arabice, ' - -nd
Tawa jek . Dr. I. A. Ogunbiyi had counted 51 separate

poems and letteras in Hausa and fulfulde written by

Asma'u Nana. The works are preservod in the private
collection of the Wazir of Soni . Dr. Junayd b. Muhammed
al--Bukhari.

The history of Sckoto Caliphate revealed that Asma u

Nana becam.. .- : i.hwvz best know of Dan Fodio™s
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daughters . It was said that she wrote about Lhree
hundred and fifteen verses of poem on the life of the
praophet Muhasmed peace and bleasning ofF Allah be up him.
It was further related that she composcd poem to defeéend
the Caliphate: aod counter attackod their cnemios

Avvma “u Nans Dan Fodio s bwo miagior Arabic prooe worka
are Taboshie ol Tkhwan bhi o al Ghafilin wsy Tadhkier Al
Aquilin 11a Tariq al Salihin (18201, The Tanbir is on
admoniching Lhe communiby to stick ta the bhasic Islamic
Leachings while Lhe Tabshir deals with some of the deeper
meanings of Quranic verses. 35 In writing her books,
Asma’'u is obviously putting in her consideration the
needs of Lthe women folk among her studentes. a6 In
particular, as well as the interest of the Muslim
Community at large.

Asma ‘u Nana bint, Shakh Uthman Dan Fodio, Lhe renown
women of her time did not make herself distant from the
people nor did she retreat in to Lhe quite by laws of
inteliectualism. Instead, she freely offered her pgifts
and learning .o the peneral socio - intellectual
development. of the commmnity. A scholar name Aliyu Ahijo
wrote to Asma o Nana, bin Dan Fodio, saying: “"You have
evineed your ability to hurl weapon at the enemy” .

The weapons she hurled were her poems, and Lhe enemy
was three fold. The first were the military foes who

refused Lo concede victory to the Caliph and continued to
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harass him. The second fold were at all levels of
complacent caliphate leaders who permitted men to
accorilate wealth and thereby lose interest in fighting
the dihad.

Records exist which show that womeﬁ Journeyed from
rural areas to receive instruction from Asma ' u and she
has left a record of what she taught them. It ° it
Eknown w..... .:he began these special classes, but evidence
points to the year 1850 when she was fifty seven years
cld. She had often taught towns women in her room and
had written poetry for them to zsing which instructed them
about their religious duties, the history of the prophet
and the life of the Shaikh.

Over the years Asma’u realized that the faith of
women in the rural area was in danger probably because
their education had been neglected to a purely domestic
roles. Asma’u set out to remedy the situation and she
avoided any possible accusation that her innovation was
uvnorthodox by fashioning the organisation of the system
along formal conventional lines.

In here teaching methods, Asma u Nana appointed a
responsible woman to be the leader of each village group.
The leader made each participant had her husband’s or
father's p -~ '~~in to make the Jjourney and satisfied
heraelf that the motive of each participant was accepted.

The learned Asma’u Nana Dan Fodio lectured her
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audience againsbt over anxiety, bearing pradges,
quarrelling, loosing one's temper and bLhe dishonest
acquisition of goods. She Laught them how to pray and
about their other religious obligations.

Nana Asma v Bint Shaikh Usman Dan Fodio was also a
notable “Ulama ™. She contributed intellectnally to the
prowth and development of the Sokoto Caliphate. In her
capacity as o learned scholar, she wrote several works
inform of poem.

Some of her writing are as fol lows:-

A Bi Yalli (The son of Yalli) Qasidate il a mamman
Yalli. This poem describea authors”™ over joy over
the successful over throw of Mamman Yalli.

b_ Dernde dargan Famarde. (The small Next World) The
pooem explains the things that would happen on the
Day of Judgement. .

< Filitage: Al apurran. Shajkhu: Water Gewayve.

This poem gives historical account of the Shaikh’'s
Missionary Journey to Gobir, Zamfara, Kebbi, and
Pugga, Depge; his Hijiralemigration) and reform
movement. |

d. Montore  Didabre. This poem consisted of
admonition, calling people Lo shan away the world
and ibts beauties and follow the sunna, Lo give

alms, to fast, to go and perform pllgrimage, and to
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do good works.

e. MYoide Wibs “eikh Sokolgr (Ode on the history of
Sokoto).
£. WQagidatu man “annisa”  ap-na’ihati: (Ode in

Prohibiting women from waiiling on the death of a
person). It was alsoc prohibits the activities of
profeasgional women gingers whose occupations are to
ging the praises of the death. It encourages women

to weep quietly according to Islam. 37

2.17 SIMMARY

In o v, the foregoing reviews indicate that
there have been a lot of records written and pregented on
different aspects of the roles played by the 'Ulama” in
Sokoto Caliphate.

Islam being a total way of 1life, presents
divergities of different aspects of human life to write
on. Some of these important areas of human iife include
among ofher things . ~ligious belief or faith,
educational, social, political and economic phases.

The reviewed relevant literature, thus explicitly
express their different views on the roles played by the
“Diama” in the BSokeoto Caliphate. However, the
regearchers of the studies reviewed concentrated most of
their writing times on either Shaikh BDthman Dan

Fodio, Abdullahi, B. Fudi or Mohammaed Bello while the
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bulk of the “Ulama  were either implicitly and alightly
referred to or even silent completely on them as if it
was cnly the three triangular leaders of the said "Ulama’
were the alpha and omgga of the process and operation of
the Sokoto Jihad.

It is alsc being observed by the researcher of this
gtudy that in most of the writings and pregentations of
the reviewed literature on the role of “Ulama” in Sokoto
Caliphate that their authors did not bother much to
organise moat of their works in the way and manner the
writer of thias work has put down hig facts in an
organised order.

This study, unlike the ones reviewed takes and
discusses the role of "Ulama” in Sokoto Caliphate as a
single body working in a unified manner spontanecusly.
80, whenever the writer of this study cities example,
using of the leading "Ulama  such asn, either Abdullahi b,
Fodio, or Shaikk Ut . . or even Muhammad Bello it is
assumed that he represented other “"Ulama” in such an
expresgsgion or activity, and vice-versa. For instance,
when Abdullahi bin Fodio was assigned the duty of the
Chief Supervisor of the whole Western part of the
Caliphate, his Chief Lieutenants were all “llama’ among
whom were some of his sons and davghters who worked very

hard in their bidas to implement the goals and objectives

immd b Fawm Fhia Malinhadba o sabinonra in bl Assralareasosndk
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of Lthe socio political, economic and educational lives of

the Ujama.



HONNBY, A.S5.

HUGHES, T.P.,

BRILL, E.J.
ABBA, Y.
ABBA, Y.
TUKUR, M. M.
iBID
ALHAJL M _A_
L. s i

37

i

{1974) Oxford Advanced Learners
Dictionary of Current English
London.

(1885} Dictionary of Islam
Lahore: July 23rd, (1885).
{1953) Shorter Encyclopaedia of
Islam.

{1979) The 1804 Jihad in
Hausaland as a revolution paper
pregented Sckoto seminar
(1975).

(1975) The 1804 Jihad in
Hausaland aa a Revolution
{(Paper presented at Sokoto
Seminar}.

(1977) The Relevance of the
Sokoto Caliphate Experience to

the Transgformation of the

Nigeria Policy.

p. 177, P. 180.

(1975) - the
Ideology, Propaganda and
Operations 1804 — 1810,

{1967) The BSokoto Caliphate



10. Musa, I .U.A.,

11. MuUsSA, I.U.A,

12. KANI, A M.

13. BMITH, H.F.C.

14. EKANI, A.M.

15. KANI, A M.

16, SMITH, A,

London .

(1967) The Sokoto Caliphate
London.

(1975)y Ou the Nature of
Islamisation and lsiamic Reform
in Biland as-Sudan.

{1981) The political and social
basis of the Sokoto Jihad, 14-
15, History Research At. AB)
Vol. iV, The Dept Seminar
papers of the Dept. of Hiatory
ABU. . 1980/8! Session.

(19613 A neglected Theme of
West, African Histbtory: Islamic
Revolution of the 19th Centry
JHSN, Vol. 11, NO.2, DEC. 1861
p. 170.

(1985}

{19858} Dynamicaes aof
Adminiptration: The role of

Sultan Mohammad Bello in the

'Eat.abliah and Consolidation of

the Sokote Caliphate (1804 -~
18373, 1985 pp. T-B.
(1975} The contemporary

significance of the academic



17.

18.

19.

20.

21.

22,

23.

24.

256

IBID,

USMAN, Y.B.,

IBID

See Palmer papers,

AYAGERK, P_D.

MEEE, C.K.,

M. HISEETT,

BOYD N.,

39
Ideals of Snkoto Jihad Sokoto:
Seminar, 1975, P.B.
P. 17.
{1979} Studies in the History
of the Sokoto Caliphate
{Seminar papers) eds 298 - 300.
PP. 3-4
Muszsewn Library, Jos, MIE NO.
97.
{1922) The rise of the Sckoto
Fulani(being a part translation
of the Tnfae al-Maigur, Lagos,
P.86.
1971) The 1life and works of
Ahdullahi b. Fudi unpublished
thesis, University of Ibadan,
p. Z88.
{1931} A Sudanese Kingdom P.53.
(ed. and trans.) Tazyin al-
Waragat by Abduliahi b. Fudi,
Tbadan, (1963) P._B6.
(1982) The contribution of Nana
Ama’n  Bint Fodic to  the
Jihadist Movement of Shehu Dan
Fodio from 1820 - 1882 -

Unpublished M.A. Theais, Poly.



28.

27.

28.

31.

32.

of North, London™ B3.

BOYD, J. (19A2% The contribution of Nana
Asma’u Fodio to the Jihadist
Movement of Shehu Dan Fodio
from 1820 - 1862, Unpublished
Thesis M.A., Polytechnic of
Horth., London, 1982, p. 77 -
7B.

AHMAD KANIT, The Intellectueal origin of the
Sokoto Caliphate p. 16.

A seminar paper presented by Ei-Takaria p. 13.

KANI, M.A. The Intellectual origin of
Sokotn  Jihad fbadan, Imam
prublication(1986) P. 38.

KHALIL MAHMUD, Op. cit., P.15

IB1D, P.18

M.A. al-Hajj - The Madhist Tradition .. ... "

{BID.

USMAN Op. Cit., P. 300

IBIG.



4]
CHAPTER THREE

3.1 METHODOLOGY :
THE RESEARCH DESIGN AND PROCEDURE:

The central aim of this study is to write on the
role played by the Ulama doring the period between 1804
and 1837 in the Sokoto Caliphate.

The researcher chooses to follow hiatorical research
method in his data collection for study. He ia convinced
that this method is the most appropriate and effective
method for this type of research topic within the
apecified period.

As an effective and relevant standard pguide for the
selection of the correct data, the writer presents some
carefully selected assumptions for the study. The
agosumptions are meant Lo guide and direct the researcher
to the relevant and reliable information for the study.
3.2 PROCEDURE

The writer consequent ly uses the focused interview,
in addition to the several number of recorded documents
which he uwoes as sources of data for the proJject. Some
of such recorded materials include selected papera
presented at the Sokoto Seminar.

Additionally the researcher uses relevant journals
in hia data collection for this study. He obtain those

ones especially written on  the Sokoto Jihad by
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distinguished scholars, such as Prof. A.R. Doi, Profeasor
5. Abdullahi ete.

Other sources of useful and relevant information
which the regearcher exhaustively taps for his data
collection are some text books written on Sokoto
Caliphate by some renowned scholare and writers. He uses
ag well some of the selective and relevant post-graduate
theais written on Sokoto Jihad by some experts in Islamic
Studies discipline.

The reaesearcher chose ten personalities whoe are
scholarly versed in the history of Sokoto Caliphste and
Islamic Studies from Sokoto., Kano and Zaria and
interviewed them. The result of this interview is to
complement as well as te confirm the data gathered from
the recorded documents which correla: - th the gtated
asgumpti: . . .or Lthe . The queations for the
interview s.. ,,.ven in the appendix "A".

The writer critically studies all the different
documents on Sokoto Caliphate that are at his disposal.
He pi~¥~ ~ut the relevant and reliable data from them.
He t} . -studies them
critically, interprets and administers them for the
study.

In the end, the researcher arrange S
together all the relevant and most reliable data in an

organised and orderly form which consegquent! - 3 this



atudy a complele new posture.
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CHAPTER FOUR

4.1 INTRODUCTION
...... The most pervasive, enduring and vital link
between the scvciety and the "Ulaaw ™ olass is the Iatter™s
vital ROLE as Lhe transmitters of knowledge. In this
connaéction it is important to remember that it is as much
the responsgibility of a muslim to teach as it is to learn
to the best of hio ability the doctrines which guide the
individual throwsh his daily life to eternal salvation”
|
In the philosophy of lslam, society, religion and
gtate fuse oo deep into one another that the Islamic
atate has been described as a divine nomocracy, a
theocracy modilied only by the fact thal repgulation of
gtate ig not directly controlled by God, but by His Law’
a jural order which repulates the life and thoughts of a
believer according to an ideal set of revelation™ Z 1t is
pertinent Lo note thal the practical enforcement of the
Shariah is the primary responsibility of the Khalifa of
the Prophel Muhammed (PBH), a Khalifa is thus duty bound
to spread, project and defend Islam and to establ ish the
reipn of the Shariah within the Daral Islam. However, in
the aboence of the existing Khalifa, there is alwaya a
clans of qualified and dedicated personages, the Ulama

whi pee 3L as thelr dubty that bthe supreme anthoriby of
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Shariah prevails in every sphere of human life within the
lslamic aotates.

The "Ulama ™ says Doi(10983), according to a Lradition
are the successorsg of the propheta. “Al Ulama Wira that
Al ambiiva™. I'v je thele doty Lo preael, sven 1F 16 ig
one yvorao of thoe diviae mesoape, without any fear or
Favour o did the prophets. 41

L i gignificant tn nnte that the "lamn”® derive

thielr profoasional authority from percenal conviction and

Allah says: "Of the servants of Allah Lhose who
posaesa knowledge that fear him™b

in another place in the Holy Qur "an. Allah addresses
and puta a question to the people of larael concerning
the doty of "Ulama  within a given commumnity:

Is it not a sign to them that the learned
men( Ulama” of the Israeliles know iL76

Despite the faect that no one knows for sure the
exact date of the introduction of Islam into Kasar Hausa,
it is presently acceplted unanimously that lslam commenced
penetrating into the area between the eleventh and the
fourteenth centuries.

Islam then took hoeld of the local populations,
supported from time to Lime by itenerant scholars, such
an the celabrated  Muhammad b Abdal Karim al-

Mahibi(d.909/1503) and by local initiatives throupgh the
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communications with the rest of the Moslim World
resulbing from the pilgrimage and the study of maghribi
and Egyptian works such as those of Abdu al-Rahman al-
Suyuti(d 911/1505) 7

The introduction of relipiouvs militancy into Kasar
Hausa was the hand work and peroconal efforts of al-
Maghili. The: early ascholars from Mali, being
misagionaries as well as traders, appear Lo have preached
the religion in a peaceful manner. Al Maghili, imbued
with the belief in the aecegsity of commanding the pood
and forbidding the reprehensive” (al-amr b al-ma ruf wa-

al nahy an al-gunkar) instilled in his listenern atick

arthodoxy by coandemning t venal lams ™ and  some
veal ipen of pagan warship For this reason, he torbade
nudity, wino dreipking, and sal pnp improperly slauphterernd
Flech while ot the szome Lime e opceouraped the bul lding
ol fi i pte]l ather ingtitnbtioas econnected with Mual im
wirrshiy

Furtheromye, al maghili introducoed pure Islamic
poveormenat and Jndicial aystems into the land. In a book

entitled Tad al din fima yajib ala al muluk. Shaikh al-
mapghili taupght Muhammad Rumfa to surround himsell with
pious and learned mean(llama), etrong horses and men ready
Lo Fight at any moment . And that the Kiog should appoint
Ministers, Secretaries, Treapurers, Messengers, Gpics and

Poliece ..... andd Lthat legal taxes should be imposed by
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the ruler on his subjects. Market dues. taxes levied on
crafts and t-*i-o one-~-tenth of the inheritance of the
King = subjects (ushr) arvi- '+ . » =1 o should not be
levied. B

In the succeeding centuries, therefore, Sudanese
‘“Ulama” brought up in the Timbuktu ftradition, on their
way back from the pilgrimage, settled and taught in Kasar
Hausa thereby continuing the al-Maghili tradition. One
of such person was Muhammad b. Ahmad al--Tazakhti, well
knowm as Aida Ahmad. He met al-Maghili and other notable
il in Egypt. In returning from Makkah he settled in
Katsina where he was appointed (vnddi |

In 2 suummary, all this information is emphatically
hammering on the important diversified roles Ulama ™ are
bound trn  din a given environment . Some nf these
functions are mong other gocial o - ranging from
teaching, learning, preaching, spreading Iglam, acting as
Court  —~ials for the Sultan etc.

“Ulams” led by Shaeikk Uthman DPan Fodio were
influenced by Al-maghili. He and his colleagues were
digsatisfied with the existing conditions of Islam in
their country and for that reason raised their voices
against some of the Hausa practices. Who was Shaikh
Uthman Dan Fodio? How was he educated and by whom? From
where Jdid he get the idea of Jihad and the subsequent

reformation?
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4.2 THE EARLY LIFE OF SHAILKHI UTHMAN DAN FOLDIO:

His name was Shaikh Uthman Ibn Muhammad Fudi lbu
Uthman Ibn Salihu. He is commonly known and called in
Nigeria as Shehun Dan Fodio. He was born at Maratta in
Kwonni, in Month of December, in the year 1754 C_ K. His
ancegtors came from Futa Toro in Senepgal. Shehu’'s family
moved Lo Degel from Kwonni in the early years of his
life. 9

Concerning his education, ¥l Masri says that Shehu s
education wag in a wstrict traditional Muslim system

passed on to Hausa land from Tinbuktu. 10

4.3 THE SHAIKH'S EDUCATION

Shaikh Uthman Dan Fodio read the Qur an with his
father Muhammad b, Salih and learnt al-Ishrinniyar. 11
and similar works from his Shaikh, “Uthman known as Biddu
al-Kabawi. 1 He learnt syntax and the science of
grammer from al-Khulasa and other works from al Shaikh
Abdul-Rahman b. Hamada. He studies al Muhktasar 13 under
his peternal and maternal under "Uthman, known as Bidduri
b.al Amin b. Uthman b. Hamma b. "ali. This Dhikh of his
was learned and pious, well known for his righteocusness
and the ordering of right and forbidding of wrong and for
being occupied with that concerned him. Shikh Uthman,
imitated him in character and deeds. He accompanied him

for ncarly two years, moulding himaeli according to his
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pattern in piety and in ordering the right and forbidding
the wrong . He was learned, and he memoriaed most of what
he: had read. 17 Ubhman made a mistake, or let anvthing
alip, thig uncle of hioc would correct it instantly for
him without looking in a book tor he knew the commentary
of al-KEharashi 11 by heart . 15

After reading thio stage, bthe Shaikh went Lo atudy
with Jibril b. Umar and accompanied him for almost a vear
learning from him ualkil he came with him to Lhe town at
Apades. 16 Then Shaikh Jibril returned him Lo his father
and went on pilpgrimage . 17 1t is believed thalt Shaikhb
Jibril s revolutionary ideas have pgreatly influenced
Shaykh Uthman Dan Fodio. Jibril had been preaching for
reform in Hausa land and that had pgreatly annoyed the
Hausa Kings. Jibril attempted Lo wage a Jihad trom Air
regionl in Lhe present Niger Republic) but Lhe Tawariq
expel led him (rom the country and he went on pilgrimage
for the pecond Lime Later nn he pot eppgaped in aclive
campaipns againast herctical and pagan peactices. Shaikh
thman had o preat epepard tor Jibril becauvse of the
latbter o knowledge, peity and hic strugele for reform. 18
BubL he, as we will see labter came Lo disapree with him on
certain tundamental issuese relating to belief and
unbelief.

Abdul lahi b. Fudi states in lda al Nuskh:

“The Shaikh informed me Lhat he learnt the Quranic
exigeaslia from some of our matenal and paternal uncle
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Ahmad b. Al-Amin and that he attended the
assembly(Majilis) of Haghim al
Zomfari and heard from him Quranic
exegesi wmn the beginning of the
Qu ran to uwne ead of it. He learnt
the science of tradition{nf the
Prophet) from our maternal and
paternal uncle al-Hajj Muhammad b.
Raji b. Hamna b. Ali reading with
him all the sahih al-Bukhari.

4.4 pHAYEH UTLHMAN' G ACTIVE TEACHINGS

It was recorded that at age of twenty Shaikh Uthman
Dan Fodio started to preach. Through his preachings he
came into contact with many people at different levels in
society. And along with his preaching the GShavkh
included teaching. 20 In the cause of his preaching he
ig reported to have travelled far and wide correcting
people’s falth expounding the fundamentals of religion
o7+ lling innovation contrary t¢ Islam in Hausaland at
the time._ His object was to s8ift out the un-Islamic
practices that were still persisted upon by some Muslim._
21

Meanwhile Abdullahi b. W’ : S n. al-Warat
that they:

“"rose up with the Shaykh helping him in his mission

work for religion. He travelled for that purpose

to the East and tc the West calling the people to

the religion of Allah by his preaching and

Rasidas(poems} in other languages such as

Hausa/Fulfulde and destroying customs contrary to

muslim law. Some of the people from the

surrounding countries came to him and entered his
community. 22%
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The Shaikh first travelled to Kebbi land aand called
its people to reform their faith and embrace Ilslam and do
good works. He also admonished them to completely
abandon customs conbreary to Islam. Many of the Kebbi
peaple repented and Flocked Lo him in his home Ltown Degel
Lo benefit from hig wealth of knowledge.  They listened
attenbtively Lo his preaching and assimi lated his Leaching
from the start. 23

L wasg also stated that the Shaikh s second journey
was made to Zamfara. There, the Shaikh spent five years
summoning iLa people to Islam. Abdullahi b. Fudi reports
that the Zamfara land was a land over the people of which
ignorance wasg supreme, the majority of them had not smelt
the scent of lslam. 24 The people of Zamfara used to
attend the Shaikh’'s leasons mingling with their women
according to Abdullahi Dan Fodio, the Shaikh used to
geparate them telling them that intermingling of men and
women is contrary to islamic injuctions.

Neverthe leas the Shaikh woo strongly ceriticised for
allowing women to attend his asasemblies. Also hig method
of preaching was opposed by some ocholars such as Mustafa
al Goni. Some men of evil, as Abdullahi labelled them,
spread rumours that the Shaikh s gathering was a place
for the coming together of men and women. The Shaykh was
confronted by an eminent scholar from Borno called al-

Muatafa al-Goni. According to Abdullahi, when this
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Shaykh saw women and men attending the Shaikh's assembly
at the game time, he condemned the practice and called
upon the Shaikh to prevent women from attending his
preaching lessons. His views were contained in a poem
recorded by Abdullahi Fudi in his Tazyin al-waragat. He
says in the beginning of the poem:

Te you from us blessed greetings which cansed those

whey meat us to smell musk and perfume. O'son of

Fudi, rise to waern the ignorant. That perchance

they may understand religion, and the things of

this world. Forbid women to visit your preaching.

For the mixing of men and women is sufficient a

dipgrace. Do not do what contributes towards

disgrace. FHKor God has not ordered vice which could
cause us harm.

Then, Shaikh Jthman Dan ¥Fodio asked his brother
Abdulliahi b, Fudi to reply to his criticism and Abdallahi
complied by anowering him in a verse too. He saya:

0" you who have come to guide uvws aright, we have

heard what you saig, lipten Lo whalt we say.

You gave advice to the best of your ability but

would that youn have freed us from blame. And yvou

spoke-glory be to God, this was Calumny:

Indeed devils, if they come Lo our gathering,

Spread evil speech, exceeding all bounds:

We have not {(had) promiscuous intercourse with

wOm:n, how should that be?
We have warned{others against this); on the
contrary.

! gaid we agree.

That it was thus. But I do not agree that their
being left to go ignorant is good.

For the committing of the lesser evil bas been made
obligatory.

Ignorance pardons, v though it were
disobedience.

We found the people of this country drowning in
ignorance, ghall we prevent them from understanding
religion? 25

4 juncture, Abdullahi then goes on to
substantiate their views on the legality of women

education by saving that the evil of leaving women in
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ignorance, now knowing what is incumbent upon them and
not understanding Ialam at all is preater than the evil
0f their mixing with them. He further justifies this by
claiming that the first evil relates back to religion,
which is faith and Islam and good works while the second
evil related back to gencalogy.

Having stayed in Zamfara for five years, Shaikh
Dthman Dan Fodio journeved with a group of his companions
and hi=s disciples to Kebbi until they reached Kwara river
{middle Niger) and further to the West before returning
to hiz station at Degel. He also visited Zauma reaching
Zabtwa (Gojuo) where he met the sultan who later repented.
LLater, he felt it was necessary for him to remain in his
centre at Degel Lo receive people coming to aeek
knowledge and guidance. According to Fathi al-Masri one
of the reasons which made him tco remain at DPegel might
have been that hie pupils and disciples were by that time
i st —reeymhing in other areas along the line he had
set. 26,

We may then conclude that the learned Shaykh Uthman
Pan Fodio established himself as a great scholar who
strove hard to receive the traditions 0of the prophet and
to destroy non-Islamic practices. He systematically
exposed the customs Tforeign to Islam wihich people
inherited from their ancestors.

Hig criticism were directed to of the land,
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their soldiers, medicine men as well as the learned men.
Another class of people condemned by the learned Shaykh
were thosse who believed in Allah, prayed bub without
fultilling other relipgious obligations. 27

As the Fame of Shaikh conblinue Lo spread more and
more: people came to regard him ag their genuine puide,
more eapecially for the Hereaflber, as his intention was
to advocate the implementation of Islamic law in al-
Billed 4l Hauciyya wa al Suddaniyya Lhey came to consider
him ac their deliverer in the world as well. 28
4.5 DAN FODIO™S METHODOLOGY IN PREACHING AND TEACHING:

From our record, besides Shaykh Uthman Dan Fodio’s
wrikings in Arabic he was reported to have written
neveral works in Fulifulde and Hausa(Ajami). The bulk of
the literature written in Lhese two lanpguages were poems.
These numbered about 480 poems on issues relating to
teaching and destruction of bad customs. 29

The works in Ajami were intended for the common men
who had either no basic knowledge of Arabic or was
1lliterate This aapect of composing poems in Hausa and
Fulfulde is important. as it popularised lslamic Leaching
among the inhabitants of Hausaland who were very fond of
songs.  Theretfore it became easy for them Lo memorise and
comprehend the teachings of the Shaikh. Up Lill now the
learned Shaikh ' s poems were being sung on difterent

oceasaions . Shaikh Whman Dan Fodio, according to Bello



55
Sa‘id, was not only preaching in Fulfulde and Hausa
languages . 30 This aspech of preaching in more than one
lanpuage is another proof Lhat the Shaikh & movement was
not a tribal one otherwise he wonld have confined himself
Lo preaching in Fulfulde only. On different occasoions
Shaikh Uthman Dan Fodio's daunpghter of Azsma’u Nana
rendered some of the Shaikh s poems from Fulfulde inbo
Hausa lanpuape, one of these poems is called Tabbat
Hakikat, 31 In addition, one of Dan Fodio s sons, named
Isah Dan Fodio, who is reported to have composed and
tranalated 500 poems had acted as a translator for the
Shaikh. A large number of her poems were reported Lo
have been translated into Hauoo by lsa Dan Fodio.

In hi=s own contribution, Muhammad Hello Dan Fodio
tells us about the way his father used to preach, he
Bays:
MG A Know thal, 1 witneased that when he wanted to come
oult. for the people, he stood in the corner of the house
for a while to say something Then he went to the
peopie I asked him what is that you have been doing?
He replied: | was renewing the Niyvat(the intention) and
pledging Lo Allah to be aincere in what | was pgoing to
gay and | was beppging Him Lo help the peopic comprehend
what, | wan sayving (teaching). 32,

Sultan Bello Dan Fodio pees on Lo tell us how Shaikh

Uthman Dan Fodio addressed hio asgembly and how he
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treated hic audience without favouring anybody In the
Shaikhh 2 method o anmewering bthe people’s queslions,
Dello says:

"L ... O oarriving at the place where people were
gittineg, he would pive a peneral preetimr audible
to all those present, . Un gitting on the chair,
Ghaikh politely and in a pleasant manner graet the
people threo Limo:s. Then the audience would be
=i lent He was never Lo give a denpondency, angor
or despair though he wag burdened with a pgroup of
il]l wmannered riff who would not stop chattering or
refrain from asking questions when they were told

to do su.  Shaikh would then speak to them in a
Toud voice addreuasing himself to everyone without
distinction. He would never show any difference

for those present even if Lthey were a group of

GChaikhs or a host of Ulama but undaunted he would

apcak to them all about what he decmed to be of use

Lo them. Sometimes a question would be posed while

he was talking and he would stop and answer it. He

wis ftearless in matters of religion and nobody s

blame would make him budge trom the truth. 337
4.6 THE SURIECTS OF DAN FORIO G DISCOURSE

The soubjectks of Shaikh s Discourse could be
categorised into five clagaen:

The first centred on the fundamentals and
derivatives of the relipgion "al usul wa al turuy’ On this
Sultan Bello says: "Know( fundamentals) in the language of
Lthose present ... ... “and zzase “Know that he presented
those fura” (derivabtives) in order and in the language of
those present . ...... “34

The aecond concerns the refutation of cortain
migconcept.iong held by some studento.  Shaikh Uthman Dan

Fodio, continguously condemned those studente who Lried to

migleasd the common man by 1abelling those whn an the
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unity af Allah as anbellicvors Thoy worid L eemply
Iagouneced By Y“im for vhe peasimiati rproach they wpee
Leyingg to Teeidente 1o peoples” mind They continmed o

prread pamouras that caorraption has infiltrated into
penple "nm falth This preoun of poople peraisoted in
mispguldling ths rommicen man by saying that those who did
it iv Lheolepry i the way Lthoey did were unbel ievers.

The third Jdivicion ia on the admonition to follow
the: cunna and thee fourth, on the quelling of evil
innovations (3]l Bid a al Shaniyya and on the refutation
of customs foreign to lslam (al-Awaid al -Riddiyva).

The f(ifth clasa is on disseminating the Sharia
aciences and the osimplification of gsome difficult
terminolopgies contained in the Gharia books. 35H.

4.7 CLASS ROOMI OPERATION

Shaikh Uthman Dan Fodio used Lo hold two classes,
one for the common people and another for the advanced
atudents who were either altached to him or come from
different areas to benefit from his knowledpge. The
latter group usually po back Lo their respective areas Lo
communicate what they ahve grasped from the Shaikh'™s
diverne knowledge.

[t. should be noted that this catepgory of student
were versed ulama in their differenl areas they came
from. They bLtoo, immensely contributed to the teaching,

preaching and  later the Jihad strouggle against  the



Shaikh’s enemies in the Iaﬂd-
1.8 BHALIKH UTHMAN DAN FODIO AND THE PROBLEMS OF THE
MOMENT :

One of Lthe apiritual and academic teaching of Shaikh
Uthman [t Fodio, g person of Jdibril b, Umar cummed up
Lthe peneral behavionr and the ipnorant and  pagan
practices amonge Lhe Habe Housa rolers before the Jihad of
Shaikh Uthean Dan Fodlo in the fellowing Yorm: -

"Thus abandouning the Shariabh and nakedoessa with

WO

"And minggl iy with thoem o the ooame,

“Apd hipriwing Lthe orphians and baving wsiore than

Vone wives 1= a3mi lay Yo L

"Nk Pkl womewy i Lribal warfare in imitat ion nf

.M h liltl."!,"!
"fhussa ol o paagt Vhe Lo withoute i Inborpraebal oy From
¥ i Plsie s a2l -'."!1”.‘! "M 3} { :"‘\l'-'.!:<_'_ { the
Yp-1 4 ) + ¥ IO S In Padaniam, without
L]
£

"Aad thue adultery, and drinking wine, and manslaughter
and the aselling of treedom . . a6
Chaikh Uthman Dan Fodia digscassed in detal! in his

hook titled Kitab al faraqg bayn wilavah ahl.



80

with pagan rituals. These were regarded as
unbelievers. Iin this catepgory were all the Habe
Hausa ralers who despite their outward avowed of
the creed of witness still believed in and haboured
those who practice a pagan rTite called (bori).
They should be fought in order to bring them back
to the fold of Islam.
There were those who neither smelt the scent of
Islam at all, nor 4did they ever claim to profess
it. The people in this group were nowmadic
fulani(bororoji) and the un—~islomised Hausa group
called Haguzawa. 37

Similarly. the Shaikh was able to distinguished

between two types of "Ulama™ who lived side by side with

the Hausa pogan rulers and their subjects”™ pagan

practices. Shaikh stated that there existed two groups

of
i.

“Ulama ™ :

The “Ulama™ al-din who possesed knowledge of
religion and piety and

The “"Ulama™ al-shavtan, who did not care about

religion but claimed to have know of the unseen
Imsl—-ghavyb., by mpeans of writing on sand and
listening to Jinns or singing of birds. They also
used to write verses of the Qur an which they used
as talimmana in order to prevent the aword to cut

or an arrow to pierce the body of an opponent. 38
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Shaikh Uthman Dan Fodio and his colleagues
underatond that Izlam rested lightly on the heads of the
majority of the inhabitants of hausaland. The “Ulama’
also believed that a Jihad, a revival and a renewal
{taidid) were necessary to obliterate all the
reprehensible customs and replace them with pure and
pristine Islamic more. This indeed sums up the role
which the body of “"Ulama”™ set out to play in the Sohkoto
Calighate.

The role of “Ulama®™ in Sokoto Caliphate cannot be
treated or discusaed comprehensaively without considering
the Ulama of the asecond generation.

Kani, {1985) explained that before 1837, it could be
poesible to distinguish two generationa of the "Ulama’
who helped Yo bring about socio-political changea in
Hausa land and beyond. The first comprised those who
laid down the foundation of the Jihad movement and sowed
the geeds of revolution in the central sand Western
Biladal-Oudan.

Although they did not call openly for Jibhad, with
exception of people like Jdibril bin Umar Al-Aghdsi who
attempted to stage Jihad in the central Sudan, yet their
impact on the second generation was tremendous.

One of the characteristic features of these scholars
was that they were spread all over the central Bilad al
Sudan, and that they were associated with one another

B

el

"‘1.".
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through direct human contacte by way of trips from one
place Lo the other in pursait of learning and exchange of
ideas or through the contacts made by their students.
They were located in both the urban and rural areas.
Part 0f their prime function was to IMPACT ENOWLEDGE AND
ADMONISH their students and general public to mould their
characters on their ideals. These scholara cut across
both the gecgraphical and ethnic boundaries.

There ig no evidence that our disposal to suggest
that this category of Ulama had interferred with the
conduct of affairs of their respective governments or had
publicly challenged the authority or questioned the
legitimacy of their respective governments. Most of them
were said to have stayed aleoof from participation in any
political activity and preferred not to be identified
with the peolitical institution which they termed as
corrupt and oppreasive.

Nonetheless, there was another group of “Ulama” who
whaere patronised by the state, and they have completely
identified their cause with the establishments. This
type of acholara did not question the legality or the
conastitutionality of the existing social order; nor did
they attempt to ideclogically tranaform the whole order
through revolutionary action. Their role was largely
confined to educating their students and to some extent

raising the consciousness of their people to grapplie with



the reality. 40

It is pertinent to note that by the tura of 18th
century and the beginning of the 19th century, Degel, a
town in Gobir Kingdom turned into a great =zeat of
learning in HBausa land attracting studenta of various
backgrounds from mo far away as the Eastern shores of
Lake Chad to the epast and Niger Bend in the Wesk, it
rivalled other great centres of learning like Agbades,
Ngazargama, Yandoto and Timbuktu. Thia period coincided
with the advent of a Mujaddid in the person of Shaikh
Uthman DPan Fodio.

As for the second generation, Kani atated that it
might have realized that staying aloof or bheing passive
would not augur well for the owverall objectivea of the
dama a. Egually, it is not enough to play the roie of an
adviger to the rulers who had been already identified
with corruption, oppression and exploration. Therefore,
in order to bring about meaningful change, they needed
firat and foremost to educate their peoplie about their
right, raise the level of their poiitical consciousneas,
correct their miaconceptions about the easence and the
role of Islam through direct contact and continuous
preaching. Thus the functional role of the "Ulama” had
been redefined to direct their efforts to social and
political problems confronting their societies st the

time. From their high level of intellectusliity, the
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“Uiams~ searched solutions to the societal problems of
more practical in nature than did their predecessora.
4_10 EDUCATIONAL ACTIVITIES OF “ULAMA®

The Ulama played an important rele in giving the
people of Rasar Hausa knowledge of Allah, the
relationship between Allah and man; man o man
expectations and the individual daily responsibilities
expected of bhim by Allah and of which he or she will have
to acceount to the creator on the Day of Resurrection.

1t is abundantly clear that the turn of the 18th and
the beginning of the 19th centuries had witnessed among
other things the establishment of Bilad al-Sudan. These
centres had developed aroumnd the scholarly commmities
which assumed the important role of rigorous academic and
moral training of the people. One of such centres of
Jearming which attracted students from far and wide was
Degel, located in the Gobir State. These centres
produced a generation of scholars with a new perception
and world ocutlook.

In this academic outloock the most important
Inowledge which men could acguire was the knowledge of
nature of Allah, Tawhid(study and know me before you
worship me. He who does not study and know me how can he
worship me?

Tawhid was followed immediately in the hierarchy of

learning of the knawledge of figh, of the rules of human



85
conduct which must be followed for the implementation of
Allah s purpone for mankind in the uvniverse. DBusied as
they were with studies of the nature of Allah Tawhid and
His Trelationship with mankind and the purpose He has set
out for huaman life, and finding ways of implementing this
objective the “Ulama~ of Sokoto Caliphate still found
time o interest themselves in other subsidiary Fields of
intellectual endeavour, such as technology. For they
knew from bhitter experiences that efforts to achieve an
understanding of Allah™s law could often be fruastrated by
sheer phyaical and psycholegical obstaclea, and that the
actual ability of society to follow the neceasary code of
conduct for the implementation of the law often reguire
a substantial infrastruciture the establishment of which
certainly required technology.

Education and transmission of knowledge occupied a
prominent place in Islam from its inception. EKnowledge
iz practically seen ag a means of fulfilling the
religious obligations. In an explanation of al-Gbzahi,
there are two types of knowledge:-

1. The knowledge{(ilm) that which iz obligatory{fard
ayn), such as the knowledge of the (lbadat) or
ritual and

2. the knowledge {(ilm) which is deemed neceasary
{fard-Kifayah) for welfare of this world. This

branch of knowledge includes the study of medicine
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and arithmetic etc.

Abdulliahi b. Fodio asserted that knowledge is the
foundation of all activities. In the Minan al-Mannan, he
stated that knowledge (ilm) according to the consensus of
the commmity is the foundation {(bases) of every action,
and that nothing which we do in ignorance is permissible.
43

RKani, (1975) =stated that one of the atrategies of
Shaikh Uthman Dan Fodio and his colleagues of "Jlama™ was
that in every gquarter of a village or a town there should
be an aljim (Mallam) who would shoulder the responsibility
of teaching his people. He went on and said that it is
alasec a collective responsibility of all the "Ulama”
Mallams to go to the neighbouring areas to teach the
reople the yudiments of their religion and the
stipnlations of the Shariah_44

It is thus clear that right from the starting,
Shaikh thman b. Fodio with his students, the “Ulama”
collectively engaged themselves in laying the
intellectual foundation of their movement which was
characterised by their pre-occupation with teaching,
preaching, spreading the faith of Islam and reforming the
society on the nature and the function of Islam as “Din”.
Concerted efforts were being made to diffuse knowledge at
both the masses and intellectual levels and raise the

level of understanding of the Jama a but more especially
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of the Talaba(the students) each according to his own
degree of perception wusing the available media of
instruction.

Despite all this important roles played by "Ulama”
in respect of their attempis to educate the people, it is
recorded that the greatest role of these “Ulama”
performed in Sokoteo Caliphate was firmly rooted in their
various scholaristic writing in which the society was
enlightened concerning the right education to pursue and
acguire correct system of governmment +to establish
relipious oblipgation and so on. For instance, Shaikh
Uthman b. Fodio wrote many books among of which are the
the Wathicat albh al-Sudan, to mention but very few. As
for his junior brother Abdullahi b. Fodio, he alac wrote
saveral books, some of which are as follows:-

Diyva al-hukkam

In his own contribution, the third sons of the
Shaikh Uthman Dan Fodio, Muhammed Beilo wrote hundreds of

scholarly books, among of which are the followingm:-—

Al-Iam bi ib ala al-i 10 hifz }



For instance, in respect of Diva al-hukkem., it was
specifically written by Abd Allah for the guidance of the
Kano community, while the rest were meant for the
instruction of the new judges and emire appointed to
administer the captureed territories.

One of the szensitive and most important role played
by the body of “Ulama” in Sokoto Caliphate was for
example, the enlightment they gave to people concerning
the neceaaity for an individual believer to emigrate. In
regpect of this view, Zahradeen, (18976) writes and stated
that Abd Allah b. Fodio explained to people that it wase
necessary for them to emigrate from the area of unbelief
(Kufr) in order to allow the Muslims to practice their
religion freely. The call teo emigrate was of religious
as well as of political significance since it meant the
avoidance of anything connected with what Abd Allah and
his colleapguea, "Ulama ™ called ayncretic Hausa ruleras.
The importance of Abd Allah s communication to the
development. of the Jihad can be fully appreciated if we

remember that he was writing in 1806 when the Gobirawa



69
and the rest of the Hausa rulers were still struggling to
survive. He was here preaching to the cause of the Jihad
by telling the people that to remain loyal to the Hausa
rulers was, infact, rising against Islam. This point
explains further the major part played by alim. Abd Allah

in rallying the people of Hausa land to the cause of the

revival . He elaborated this point by stating that
according to the Quran, the Sunnah and the consensus ijma

of the community to be friend the Muslim community is an
obligation. This friendship is distinguished by uniting
the Muslims through mutual love and avoiding jealousy and
envy between them because the Prophet Muhammad said, "Do
not envy each other; do not hate each other and do not

hateh plots against each other. 46.

4.11 SOCIAL AND ECONOMIC ROLE OF "“ULAMA-

[t is pertinent to note that peneral social
development, the construction of Hibats, the
encouragement. of trade and industry establishment of
justice and the waging Jihad are relipgious obligations
binding on each individual Muslim carried out deligently
by the scholars. The concern the “Ulama”™ and Abdullahi
showed for the family life was important for the aima and

objectives of the revival.
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In their attempts to raise the social standard of
the people, the “Ulama’' for instance, tried to teach the
masses how to conduct and regulate their social
commitments in matters like religion, marriage, agreement
between two or more people, food and drinking azs being
stipulated in the Shariah. “Ulama™ discouraged and
condemmed idle living and alms begging. To support their
view over this teaching, Abdullahi, guoted a prophet
tradition which says:- "It is better for each one of you
(i.e. the muslims) to take his bundle of rope to collect
firewood and sell it (for his livelihood) than to ask
anybody{for alms)" 47
In his own special development contribution, a
comprehengive pilan was drawn out by Mubammad Bello to
create new settlements and resettle the nomadic and other
groupsg under the leadership of his lieutenanta, the
"Ulama”™ in the war zones where some pockets of enemiesa”
attacks were persistent. Thus the "Ulama’ social policy
under the leadership of Huhammad Bello b. Shaikbh Uthman
Dan Fodio was implemented through the conastruction of
Ribats. The Jdihagd leaders used the establishment of
Ribatz to quicken the new =seocial settlements for the
people and thus expanding the social urbanisational
centres in the Caliphate.
In his design to inmplement effectively these social
settlement programmes, Sultan Belio speit out standard

duties for his lieutenant officers which they should
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carry ont. Among the duties were (as stated by Kani) to
establish Jjustice, implement the Shariah. wunite the
Muslims, and to fulfil the terms of I-Ahd, agreement or
promise with the protected people. In addition, Sultan
Bello instructed and warned the officers not to abuse
their offices by maltreating or despising the weak in
favour of the strong in the Ribal settlements. 4B

It is worthy mentioning here that one of the main
purpose of the erection of Hibate as earlier stated was
that they, the Ribats, were part of the objectives of the
"Mlama’ s policy of urbanisation, sedentarismation of the
nomadic groups and for social security strategies against
the enemies of Islam. As a result of chain of fortified
settlements running from the South Western sector of
Eebbi acroas the north east battle apot opposite Gobir to
the ecastern sector in Zamfara, were built around Sokoto.
Dadaye, Gwanzagu, Lajinge, Shinaka and Xware were
selected as Ribat town centrea on the frontier with
Gobier. Also Gandi and Bakuna Ribats were erected to
protect the capital from the onslaught of the Zamfarawa.
Meanwhile, on the frontiers with Kebbi, the settlements
of DBenji, Iname, Tozo and Gaude, Bodinga. Shagari,

Tambawual and Sunnyinna were chosen as Ribate. 49



The role of Ulama in Sckoto Caliphate iz fully

recorded in the area of economic development of the
caliphate. Writing in 1975, Adamu =atated that the
religious revivalists, the Ulama brought about not only
social changea but they also initiated and developed some
economic changes which in turn affected the trade routes
and the markets altogether. To buttress his points he
quoted Abd Allah s work on commerce and atates:
The selling of free men and making servants of
them by force, and with holding their wages is
illegal. An in the Shariah fraud and cheating
have been prohibited. The use of deceitful
charms has alsc been forbidden. @, you
sellers {of wares) in the markets, beware of
these actions of the godlessnega(fussaq) as
well as the hoarding of cotton of foed because
they are all “illegal act=. H0
“Ulama®, under the leadership of Abd Allah and
Sultan Muhammad Belle played a Sremendous role in the
development of agricultural productes and breeding and
narturing livesteock. According to one of the official
reporta by T2"X, in 1824, he =atated that "A great

quantity of Guinea corn is taken every vyvear by the

Tuaricks., in exchange for salt”.
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4_13 THE ROLE QF "ULAMA" JIN THE POLITICAL AWARENESO IN
S0BOTO_CALIPHATE

Just like in the religious life of the Hausawa, the
revivalists, "Ulama  discovered much that was regarded as
an unsatisfactory behaviour according to their views.
They also did think that a great deal of oppression and
mismanagement in government institution existed.

Conseguently, both Shaikh Uthman Dan Fodio and his
Junior brother Abd Allah and other "Ulama” found certain
things or behaviour to be un-islamic in the
administrative system of the Hsusawa. In the Kitsb al
Enm !j IﬂIﬂI nh a8 i ...H}zxi !aﬂi iaazanx ﬂhl al_l Eiam
Shaikh Uthman Dan Fodio distinguished between the two
types of pgovernment institutions. They were the
government upheld by unbelievers (Eufr) in respect of
Habe Hausa rulers, and the one which was administered by
disciplined muslim rulers in regard to the early
government of the prophet s companions and some of
Abbasid rulers at Baghatad.

The “Ulama” led by Shaikh Uthman b. Fodie critised
the bad system of administration by the Habe Hausa
rulers. Buch criticism were mostly centered on thinga
like the illegal taxes they imposed on their subjects
i.e. cattle tax; a pool tax and Kudin Salla. The
unbeliever(Kufr) rulers also imposed their auvthority on

their subjects{talakawa) without any due respect to their
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human honour and possessions. These include the
commandeering of thelir beasts as well as forcing them to
take part in covert labour.

The capture of women by the ralers to put in their
palaces without legal marriage was the order of the day
among the Hausa rulers. From all indications, the rulers
live in comparative ease and luxury while their subjects
toiled hard. 52
4.14 “ULAMA" AND POLITICAL DEVELOPMENT IN _ SOKOTOQ
CALIPHATE

Before the birth of Jihad movement, there was
nothing like the term JAMA “AH(as a special group).
Having studied the term Jama ab closely and ceritically,
the researcher is of the opinion that the application of
the word Jampa’ah is a new political vocabulary which was
dipcovered by the "Ulama”™ and added to the Hausa socio-
political dictionary as their aspecific contribution to
the development of the Political culture of Sokoto
Caliphate.

The writer is also of the view that the stated five
count points demanded by Shaikh Uthman from Sultan Bawa
which the Sultan granted having more political undertone
than anything is worth mentioning. It all appears
crystal that besides the royal recognition Sultan Bawa
gave the Jama ah., they were also given the authority to

carry out their technically designed religio-political
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scheme. The above information can be supported by the
expression of Abdullahl b, Fodio in one of his writings: -
"We returned with religion while others returned with
gifts. 53

The new pelitical develeopment between the Jama ah
and Bawa indicated that the pelitical position of the
Jama“ah was firmly eastablished. And that it has received
recognition ag a powerful politico-religious force to be
reckoned with.

The spirit associated with the Hijra from Degel to
Gudu iz coloured with political s=zignificance in all
senses . It igm important to connect this pelitical
undertone to the general political mobilization carried
out by the “Ulama™ led by Muhammad Bello on the
instruction of his father, the Amir al-Huminin, Shaikh
Uthman Dan Fodie. It was observed that “llama™ of whom
Muhammad Bello was one were concerned, among other things
with the political affairs and the general well being of
the community. This genuine concern of political
awarcness of the people and its development was
acknowledge by not less personality than the Shaikh
himself in 1813 when he directed as part of answers given
to certain political questiona put acrosa to him:
..... keep reading the work of my son, Mubammad Bello for
he is mostly concerned with political affairs of the
community: 54

Furthermore, on the political role played by the
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"Jlama” in Sokoto Caliphate, Kani, 1985 stated that on
the eve of the Hijra of the Joma ah from Degel to Gudu
which marked the beginning of the total breach with Gobir
anthority, Mubhammad Bello{and other “Ulama”~ were
specifically assigned with the responsibility of the
general mobilization of members of the Jama abh in Kebbi
by way of distributing pamphlets, giving the people of
awareness of the politiecal situation and the pelitieal
needs for the moment, and calling them to get ready for
the Jihad, the unavoidable physical struggle against the
enemies of lIslam and the Muslims in general.bb
4.15 MILITARY ROLE OF THE "ULAMA"

One of the traditional phases of the concept of the
word JJihad is armed atruggle in the way of Allah, againat
the enemies of Islam.

Doi1(1983) stated that Shehu Uthman Dan Fodico had
toured many areas and influenced a large number of people
to join his Jama’ah. He added that by 1795 the Jama”ah
of Shehu had become a powerful force and many of them
were armed’ 58

The initial military blue print concerning the young
military group of “Ulama” was noticed from one of the
explicit instruction pas=ed on to the Jama’ah by the
Shaikh Uthman b. Fodio when he directed that they the
Jama " ah should arm themselves. This is to say that at a

particular stage, Shehu appears to have convinced that
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armed struggle sgainst the rulers of Gobir was inevitable
and he began to make the necessary preparations for it.
In regarde the said directives issued by Shaikh Uthman b.
Fodio, Abd Allah b. Fodio stated:

And when our Shaikh, Uthman, may

God maske the glory of Islam eternal through
him—aaw a

considerable increase in the numbers of the
community, (Jama ah} and a strong desire among
them to break away from the unbelievers and
declare the Jihad he began to encourage them
to "arm”™ to “arms (in readineas) ia Sunna, And
began to pray o God to show him the
Sovereignty of Islam in the land of the Gudan.
87

Indeed, Abd Allah had explained that the Jihad was
fought in self-defence when Yunfa sent his troops to
attack the Shaikh and his supportera. Jihad started on
the 2ist, June, 1804 when the two armies confronted each
other at a place near Tabkin Kwotto. The victory went to
the Jama ah. The rank and file of Ulama participated in

the military struggle, including Abdullahi Fodio,

Mohammed Bello.

Siddiqui{1976) has correctly stated that:

No pgreater calamity can befall a nation than
confusion of thought. Right action cannot emanate from
chaotic and muddled thinking. The wheels of progress
cannot move on unless the leaders and the followers alike

are clear abont the ends they have to achieve and the
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neans they have to adopt. Right thinking is a pre-
reguisite of right action. 58

The role played by the “Ulama® in the development of
Islamic system of govermnment in Sckoto Caliphate
especially by the leaders of the Jihad., ranging from
Shaikh Uthman Dan Fodio down to his first two Chief
Lievtenants on the technique and conduct of
administration remarkably great and impressive. 1t is
pertinent to note that just before the commencement of
the hostilities between the revivalists and the Hausa-
rulers, the commnity had felt the necessity to organise
with specific and clear objectives into a religio-
political unit. Consequently, the first Amir al-Muminin
was Shaikh Uthman Dan Fedic 4o whom the Jama ' ah peid
allegiance on the understanding that he would lead them
in accordance with the Quran and the Sunnah of the
prophet Muhammad. It was apparent, therefore, that the
government of the new commanity was to be based on what
its leaders, the “Ulama  considered firm principles of
Islam.

4.17 WOMEN"S BEDUCATION SHAYEH™S POGITION

Shaikh Utlhman Dan Fodio had been conaiastently
advocating for women education and at the same time
emphasizing women g rights in accordance with irglamic
injunctions. Some of his works were partly or completely

devated to thezse issues. His works lrghed abl al Tafrit

L
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wa al-Majlis 1i Aji Ta“lim al-Niswan. Withioa al-wan 1i
Tabyin Dalilat Wuiab lttiba® al-Kitab g [rehad

1T} ;] B) Khi i al-Nj and thigat )
deal

extensively with women™ s rights and education. 59 The
issue of women s education and rights did not cease at
the formative period but continmed to be debated uptill
the third period, 1810 - 1817. 60

It seemed that some people were strongly opposed to
women being educated at the time. The evidence of this
iz to be found in Uthman Dan Fodie s Tanbihin al Ikbwan
ala Jawaz itiikhadh al Majlis . In the "preface”, Dan
Fodic states that the reason for writing the book was
that he has been informed that some brothers were
opposing the attendance of women to his preaching
aspembly, Jjudging that it is permissible. In his own
effective defence the learned Shaikh says that what he
was doing was that he separate the women from men when
they come to his assembly %elling them indiscriminate
mixing of sezes was reprehensive and he later on
aliocated one day for the men and another for the women.
Dan Feodio goes on to gquote one scholar name Ibn. al-Hajj,
as saying it is obligatoryi{on a person) to teach his
wife, children, slaves and all that come uander his
avthority. 1t is also incumbent on him to teach them the

Articles of faith, righteousness, ablution, prayer,
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fasting ...... and what they need of social inter—course.
Then if the husband is not learned he could stady under
a reliable scholar and commomicate what he studied over
to the rest of his household az the case may be. 1If the
husband fails to do that she should come cut without his
permission and the ruler should force him on that as is
the case with regards to maintenance, though the case of
learning is stronger. 61
The smame quotation of Ibn al Hajj was repeated in
irshad ahl al-Tafrit wa al-1frat. In this work Dan Fodio
came out strongly to criticise some people whom he
designated as the devils of mankind. This group of
people rejected the idea of the attendence of women to
the Shaikh's assembly. To condemn their stand, Shaikh
thman Dlan Fodio drew analogy between the permission
given to women to go to Makkah for the performance of
pilgrimage and their coming out for learning. He states,
if a woman is allowed Lo go Lo Makkah why should she not
be allowed to learn the Articles of faith without which
no duty could be properly performed? He further goes on
to say that her stay at home will not save her from
falling in hell fire. 62 in order to uncover the
arrogance and ignorance of this group the learned Shaikh
goes to the extent of guolbing a practical example that
this group of people see their women attending illegally,

marriage ceremonies dancing and singing and intermixing
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with and vet do nothing about it. But when they see them
going out in pursning of learning they say this is
reprehensive.

Baving explained his opinion on the right of women
to get education, the learned Bhaykh goea out of his way
to quote an outnide scholar who was critical of the

scholars of Bilad al-Sudan. ...... “"And in the Risals of
Muhammad b. Yusuf b. Salim b. Ibrahim, it is reported
that:

“One of the habits of man, scholars of the Sudan ia
that they leave their wives, daughters and slaves
neglected ilike grazing livestock without teaching
them what Allah made obligatory on them of their
articles of faith, regulations governing their
fasting and their like , i.e. buying and selling
and similar things. They consider them like a
container which they use; when it breaks they throw
it in dung and rubbish places. I1¢ is a duty of
every Muslim to start with himself and guard it by
performing his duty properly, also, to abandon
wnlawful thing=, thereafter, he sghould teach this
to his family and relations. Then afiter he has
taught them he could pass it(the knowledge } to his
neighbours, inhabitants of his town and later to
the generality of the pecple. 84

Indeed, the same statement of Muhammad bh. Yusuf was
paraphrased in Nur al-Albab, but HNur al-Albab goes
further to draw a parallel between the eduocation of
somebody s wife and that of his students. Shaykh Uthman
Dan Fodio wonders how the scholars of Bilad al-Sudan
leave their wives, daughters and slaves uneducated, but
at the same time they teach their students day and night.
He explains this strange situation by declaring that the

scholars do this out of hypocracy for in teaching their
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students they aim at pride and hypocracy and thisc is a
great blunder because teaching the wives, daughters and
slaves is obligatory, while Leaching the stodents is a
superagatory one. So, the obligatory act should be given

preference over the superogatory one_B65.

4.18

¥ollowing the obstinate behaviour of some husbands

against the Islamic teachings, Shaikh Uthman Dan Fodio

incited the women to revolt against the rigidity and

reactionary attitude of their husbands:
0" Muslim women, do not listen to the speech of
this misguided(group) who misguided otherz and
deceive you by making you to obey your husbands
without ordering you to ocbey Allah and His
Measengers, Peace he Upon Him. They claim that the
happiness of the women is in obeying her huaband.
They do thia in order to get their selfish desire
out of you. They alsc ask you to do what Allah and
Hig Prophet did not stipulate at all like
cooking( for them) and washing of clothea and the
like ...... At the spame time they do not ask you
about what Allah and Hias Messenger, Peace be upon
Him, have ordained to you of cbedience to Allah and
His Messenger, Yea, it is incumbent upon the wife

to obey her husband according to the concensus of
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scholars Jjust in secret and in open even the
husband is very poor or a slave. It is not
permissible for her to disobey him at all,
according to the concensus unless he orders her to
disobey Allah, in which case she should not obey

him. 66

4_19 DUTY OF HUSBAND TOWARD THE WIFE
Shaikh Uthman Dan Fedic took the pains in Wathiga
al-Ikhwan to enumerate the duty of the husband towards
hig wife. On this issue the Shaykh s autherity was al-
Imam Khalil b. Ahmad the author of al-Mukhtasar. Dan
Fodio reports:-
"Khalil says in al-Mukhtasar that ias incumbent upon
the husband to provide 0il, firewced, salt and meat
from time to time. He should also provide mat and
bed if they are needed. Also, to provide his wife
with more than one maid; this(is applicable) when
he is well off..._(but) if he is poor she sBhould

only cook for him what he can eat and drink but not
for his guests, in which case he should pay her 67"

4_20 FRUITS OF GHAIKH"S STAND ON WOMEN EDUCATION

The revolutionary approach toward women’ s education
by Shaikh Uthman Dan Fodio appeared to have yielded good
resulita. This is evident by the writings of two of his
daughters, Aama“u Nana and Maryam, who were reported to
have been prolific writers. Asma u is said to have

compoged many poems in both Fulfulde and Arabic and
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believed to have written three major works. 68 GShe was
proficient in languages; speaking her mother tongue,
Fulfulde as well as Arabic, Hausa and Tamajek. Dr. I.A.
Ogunbiyi had counted 51
separate short poems, and letters in Hausa and Fulfulde
written by Asma u. The works are preserved in the
private collection of the Wazir of Sokoto, Dr. Junayd b.
Muhammad al-Bukhar. Her two major Arabic prose works are
Tabshir al -Ikhawan bi al-Tawwasul bi Suwar al-Qur an and
Tanbih al-Ghafilin wa Tadhir al-Aqlin i1 Tal - Salihin
(1820)

Maryam bint Shaikh Uthman Dan Fodio(d. 1895) is
reported to have written many works. One of the extract
writings of Maryam is a letter written in reply to a
question put forward to her by Muhammed Bello, the Amir
of Kano( 1883 92) on the imminent appearance of the
Mahdi. 60 In her letter, Maryam bint Shaikh Uthman Dan
Fodio, ruled out completely the hypothesis made by some
people that the advent of al mahdi was imminent .70

Another female beneficiary ifrom Dan Fodio s Female
BEducation policy was his eldeat daughter. Ghe was
Khadijat bint Shaikh Uthman bDan Fodio. She waas famous
among other thing in giving religious instruction and
lessons on Islamic studies series, such as the Islamic
Jurisprudence.

Concerning the leadership role played by the "Ulama”
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in Sckoto Caliphate, Kani(1985) stated in one of his
writings that the Mujahidin, the Ulama thought that they
needed a government that conid stamp ocut corruption,
establish justice and egqunity._ They might have sensed
right from the beginning that the existing social order
was bankrupt, rotten and oubt of tune with their Islamic
ideals and that those at the helm of affairs lack the
gunalification, dedication, piety and sincerity to
implement these objectives. Resultantly, the ultimate
solution did not lie with any cosmetic and surgical
reforms, but with a total overthrow of the corrupt system
and its replacement with a Muttagi{(a piocus leadership
gaided by the principles of the Shariah).

As explained by Kani above, Ulama played the role of
the establishers, the implementers and administrators of
the government, the Sokoto Caliphate, which its basic
principles and constitution were strictly based on the
Sharjiah of Allah as revealed to His Prophet Muhammad and
pazased down to us through his rightly guided companions,
the EKhulafau ar-Bashidan. Right from the inception of
the Jihad movement, Shaikh Uthman Pan Fodio had been
unanimously accepted and recognised as spiritual head.
He had been then assisted in culturing the Jihad
processes and procedure but the Ulapa who formed a
fortified blocking walls roond him in different

capacities. At the time he became the Amir al-Mminin,
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he had several classes of "Ulama” as his lieutenants whom
he appointed as Waziri such as Abd Allah b. Fodio,
governors, secretaries, treasurers, some acted as
information minister and press secretary, such as
Muhammad Bello to the Kalifa, Amir al-Muminin.

However, by the time Shaikh Uthman retired from
rigorous participation in public administration he chose
two of the leading "Ulame” and entrusted them with the
smooth running of the Caliphate. He thus divided the
entire Caliprhate into the Western and Eastern provinces.
He put the Waziri Abd Allah b. Fodio in charge of the
Western emirates as their supervisor, while he replaced
Huohammed Bello as the Chief Supervisor of the Eastern
province.

In confirming the various administrative
responzsibilities performed by the “Ulama™ in Sokoto
Caliphate, Zaghradeen (1976) =stated that the next
important role played by the "ULAMA~ in Sokoto Caliphate
was their collective efforts to address political tracts
to the new emirs in provinces on the organisational
tradition of the state according to Sunnah.

The new system of administration is intended to be
Piloted strictly with Islamic spirit, ethnics and norms.
This could not have been possible and effectively
administered without recourse to the Islamie theoretic

works of government. Hence, Shaikh Uthman Dan Fodio
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wrote several books on how to run the affairs of the
commnity. For example, Uthman Dan Fodio wrote the Eitab
al-Faig and Wath-jigutahl al-Oudan, Muhawmed Bello wrote
hundreds of beooks on governmental administration, such as
Usual-al Siyasah and al-gvavth al-Wabfi sirat al—-Iman al-
edl. And as for Abd Allah, he wrote hundreds of books on
the principles of CGovernment, for inastance, among the
books he authored are Diya al-hukha’ah, Diva al-umai,
Divaaull al-arr, Diva al-Sultan, to mention but few.

We conclude that the "Ulama played diversified roles in
making, developing and retaining Sckoto Caliphate between
the years 1804 and 1838. Thesge functions were noticed in
the fields, among other thinga, general education,
religious education, social develeopment economic order,
political culture, governmental administration, and

military profession.
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5.1 JUMMARY:

The conclusion that shows that the foregoing
discussion, staring from Chapter one to four, can now be
atated. We have been concerned mainly on the issue of
the role of "Ulama”™ in the Sokoto Caliphate between the
period of 1804 and 1839.

The study was intended to give the reader some idea
of the true functions performed by the "Ulama”™ in the
Sokoto Caliphate. The researcher tried to introduce the
reader to some different concepts held by some different
scholars and writers on "Ulama®™. He attempted to give
comprehensive explanation of the definitions of certain
terma as frequently used in the study.

This study had abundantly illustrated the fact that
the basic concept of "PYlapa® is clearly stated in the
Gurap and prephetic traditions. It thus follows that the
role expectation of a given "Ulama™ supposed to reflect
the Quranic concept of the word Ulama”

The central objective of this study is to examine
the role performed by the "Ulama” in Caliphate in term=s
of their active involvement in ell aspecta of the
caliphate s social, economic, education, military and

political life of the society.
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Thus the role played by "Ulama” in bokoto Caliphate
has bee seen from different perspectives by different
writers. Some scholars express the role played by the
"Hlama” during the time in question, in terms of military
combatants and leadership. Others see their role as
gsocio—religions and administrative function yvet others
see them a3 intellectual educators. Because of these
different concepts held on the role of “[Jlama” the
researcher chose to focuws his attention on the main
trangactional roles they play within the periods under
study. He tried to bring this in conformity with the
principles and concepts of the word Islam, which connote
among other thinge, the total surrendering of oneself to
the will of Allah.

Unlike the defective speculation of human collective
ideaz made into a constitution deveid of any divine
revelation meant to be a guiding principles over the
activitiesn, behaviour  and the pgeneral societal
responsibilities to an individual member of the society,
the role functions of "Ulama™ from the time immemorial
has been of a divine influence and characteristics.

“Ulama~ are the embodiment of moral integrity, self-
dignity, righteouaness and consciousnesg of their
creator, Allah and the fear of Him and whose primodial
aima as the researcher has illustrated earlier in the

atudy, are in the pursult of the truth, the clear of
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Allah, justice, knowledge encoursgenent of theee are evil
and vnmeriterions.

The scholars( "ULAMA™) where the natural and
effective symbol of =ociety and the puardians of its
living conscience.

They were concerned bazically with the fundamental
issues affecting the pgeneral welfare of the "Ulama™

To them people flocked to receive knowledge and in
the time of societal crisis, people turn to them for
guidance and thus look on them as their dynamic leaders.

The study also reveals that the “Ulama” are the
champions of the oppressed and advocates of Jjustice,
egunity and truth. When tyranny, injustice and corruption
raised their ugly heads in the society, among the people
throughout Kapar Hauga, “Ulama” Jjointly strived hard and
eliminated those tyrannical and corrupt elements and they
put in their places, just and equitable Islamic asystem of
government where Allah™ s Shariah reigned and where no man
Nnor woman was wrongly oppressed and deprived of his or
her right.

Aa the word Ialam technically standa for a complete
way of life, the mode and deign of role and function of
“"Ulama” is expected to be completely in conformity with
the standards laid down by the Quran and prophetic
traditions. On the basis of this, therefore. the role

rlayed by “Ulama” in Sokoto Caliphate covers all aspects
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of human life experiences which among other things,
comprise of the religious, social, economic, intellectual
and political institutions. Hence “Ulama™ were seen to
have played the role of leadership, administrators,
military persormel, educators, economists and esocio-
political reformists in the Sokoto Caliphate.

Throughout this study, the role played by "Ulama ™ in
Sokoto Caliphate within the specified period was
emphasized. It has been explicitly explained that the
role of “"Ulama”™ in Sokoto Caliphate did not limit itself
to a single function on religions education. It was
rather extended to cover every aphere of the societal
life. The main objective behind the functions performed
by "Ulama”™ was in its simplest expression, the fear of
Allah and to ensure the atrict observance of the Sunnah
and the condemnation of innovations.

During the physical struggles between the believers
and unbelievers, the enemiea of the truth and justice,
the Ulama did not in any way limit themselves to play the
role of military fighters, but most of them were
effective and dynamic military commanders and generals,
who understood the technical art of warfare. It could be
briefly stated that the “Ulama”™ role and their general
contribution in Sckoto Caliphate were rather of a
comprehenoive nature as this study bhas endeavoured to

show_ These contributiona were carefully examined,
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touched on every gegment of boman life.

lgma s greatest contribution in Sokoto Caliphate
was peen in the field of religious education, social re-
orientation and theory of Islamic syastem of pgovernment
which they later put into practice. One of their primary
purpose wasa to see that Islamic norms and behaviour were
firmly entrenched in all aspects of human life throughout
Kasar Hausa. Hundreds of booka were authored, law,
principles and system of government wére gpecifically
spelt out.

The role playved by “"Ulama™ in Sokoto Caliphate led
by Shaikh Uthman Dan Fodit, certainly proved a succesaful
revolutionary venture. The "Ulama” succeeded in breaking
down the ethnic loyalties, subatituting a cosmopolitan
loyalty which transcended the bhoundary of Kith and Kin.
"Ulasma~™ were able to demolish the government of the
unbelievers and established in its place Islamic empire
whereby Shariah law was applied rigorously as the basis
of its political administration. Thizs, indeed, ensure a
social, legal, and religious revolution in Northern
Nigeria. ‘Wlama”™ succeeded in mmiting the disunited
Hauaa states. Thusa, "Ulama”™ had accomplished the first
atep towarda the uwnification of Nigeria. 2

By and large, the "Ulama”sa contributory role in
Sckoto Caliphate, most eapecially in re—shaping the

aAocio-religious awareness, aystem of Islamic government,



100
economic reconstruction and educational development of
the commmnity was a great significance. The success of
the “Ulama ~ in the establishment, retaining and
maintenance of Sokoto Caliphate, as an Islamic government
of which some of its +traces and dimpact is +to a
considerable eztent still felt throughout Northern
MNigeria, and of course, the country as a whole.

5.2 RECOMMENDATION

The researcher i3 convinced that the |high
understanding, humility, respect and mutual truat which
guided relationship between "Ulama” in Sokoto Caliphate,
was realiatic contributor to their leadership succes=a
within the period this study is carried out.

Instead of continuously living in a situation where
ideological disputes among the present "Ulampa™ are
pettled only by intimidation, blackmail, character
anpassaination and campaign of calumny the HNigerian
“Ulama“ in particular, should wake up from their slumbers
and set forth to realise the hipgh standards set by their
predecegagors in Sckoto Caliphate. Our present “Ulama”
should keep alive +to their divine and worldly
regponsibilities and vunite themselves and their efforts
in order to reform the society and guide its people on
the commendable path._

It is also recommended that another study be carried

out,. to find out how far are the “Ulama”™ of today
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implementing the ideas of the “Ulama” of 193B.

A study should also be carried out to find out why
injustice is persistent in the society and why
sectionalism is still prevalent.

Another atudy should be carried oot to find out the
bpasis of the present unprecedented disonity among the
“Ulapa  of our days and to find out the most effective
solution for it.

A research should be made into the current political
uninterestedness of our "Ulama and the distance they
keep away from it,

61.
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TO WHOM IT MAY CONCERN

Mal. Y.5.A. Shu’ibu is a Post Graduate Student in
Curriculum Instruction.Islamic Studies Section,

Department of Education, Ahmadu Bello University, Zaria.

He i3 to write a thesis by project on the Role of
"Ulama~™ in Sokoto Caliphate, between the period of 1804
and 1837.

In order to carry out this work successfully he
needs your indispensable assistance and co-operation.

1 seek your indulgence and strongly appeal to you to
kindly grant him an auvdence so as to e¢nable him gain
deeper insight into the roles played by “Ulama” from your
rich and vast experience of the Sckoto Caliphate.

Among other things, the issues he would wish to

discuss with you Sir, are as followsa:

1. Dimtinguished historiana had written differently on
the concept of "Ulama™-. To you Sir, what would you

consider to be actual concept of “Ulama” in
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congruent to Quranic and prophetic concept of

“Ulama”?

What would you regard as the main issues which
prompted the roles eventually played by “lllama”™ in

the Sokoto Caliphate.

As far as ethnicity is toncerned, to which ethnic

group do you think these “Ulama” belong?

What wa=z the official langunage s8Bpoken by the

"tHama ™ during the period in question?

What was the nature of the constitution they uged

by the time in question?

Which were the areas conaidered am the centres of

activities during the period under sgtudy?

In terms of religion-intellectual and =socio-
political life, what was actually the role played
by the “{lama”?

How did the Ulama  attempt o fulfil their

-

objectives during the period under review?
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9. What would you say were the “Ulama's major

contributions to the pgeneral development of the

Sokoto Caliphate?

10. Finally, Sir, do you have any comment?

11. Thank you for sparing your time for this exercise.



