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ABSTRACT

This dissertationentitled: The Livestock Welfare Rights and Uses in IslanStudy of
Cotemporary MuslimsPerceptionin North-Western Nigerias borne out of ta fact that

in Islam life means love, care and respect for everyone includinghumman animals

such as livestock. The research findings were gathered through the use of questionnaire
of Knowledge, Attitudes, Practices and Perceptions (KAPMR)/0lresponents were
randomly selected for the research from 35 major livestock markets and 35 major
abattoirs within NortANVestern Nigeria.The results werstatistically calculated through
chi-square of Statistical Package for Social Sciences (SPSS) and derednstretarts

and descriptively analyzed through frequency and percemagbapter IV. The major
findings of this research are: (1) A wide range of infringements on the rights of livestock
take place within Nor#tWestern Nigeria. These infringements irgulack of resting
livestock, squeezing them in tight vehicles and lack of adequate feeding for them on
transit. (2) 79% of livestock dealengho have direct contact with the animals are below

the age of 30. Consequenttilese young people abuse the rggbt livestock more than

the older people. Livestock do not get the care and respect they need especially those at
the infant stage due to massive involvement of young people. Young people overwork the
animals, set them to fight one another, severely kmat underfeed them. (3)
Inexperienced livestock dealers are one of the major actors in mishandling the animals.
Over 60% of the inexperienced respondents do not know that livestock feel pain. (4) Due
to poverty, a significant number of livestock dealers aot happy on their job. They
transfer their frustration to the poor animals. Lack of job satisfaction makes the dealers to
treat livestock like lifeless goods that do not need rest, feel pain or panic. (5) Livestock
dealers in the rural settlements infye more on the rights of the animals than their
counter parts in the urban areas. Apart from lack of adequate Islamic teaching awareness,
rural areas are remote from government agencies. Some common practices in the rural
areas are: overloading and keepinads on stationed livestock. (6) Most of the people
dealing with livestock in markets and abattoirs are not well acquainted with the teachings
of Islam visavis livestock welfare rights. It is only 2.60% of them that have university
education in Islanti Studies/Arabic, 14% of them have N.C.E./ Diploma in Islamic
Studies or Arabic while the Islamic educational qualification of the remaining 83% are
limited to secondary school levels or beldivs against this background thabst of the
livestock deales do not know that it is always rewarding to treat livestock with kindness

(7) There is a total absence of monitoring groups. All the respondents claimed lack of
inspection from Muslim authorityr scholars and very poor service of government
agencies atll levels in terms of inspection at the livestock markets and abattoirs.

Chapter one discusses the general background to the study and examines the research
problem, research objectives, hypothesis, significance of the study, scope and
delimitation of he study. Chapter two cites and reviews related literature in order to
project the relevance of the study to the welfare rights of livestock and the need of
livestock dealers in that regard in Noktfestern Nigeria.

Chapter three focuses on the methodol@gyl the research instrument adopted in
carrying out the field work study. Chapter four analyzes the results of the field wor
study. Chapter five givethe summary, conclusion and recommendations of the research.
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22.Genus Ovig A scientific name for sheep
23.Ghusli Muslim Ritual bath
24 .Hadith- SeeAhadith
25.Harami A prohibited act that attracts punishment if done
26.Hayawani Animals other than humans
27.badahi Acts of worship
28.lhram’ State of ritual consecration during Hajj
29.lhsan Goodness, proficiency, Allah's consciousness
30.1sh'ari Marking a livestock for sacrifice

31.Istinja' -Dry purification, it is cleaning the private parts with dry objects such as

stone and stick in the absence of water
32.Iman) Faith in Allah and His teadhgs

33.Jallalahi Animals that feed on the waste or flesh of other animals be it livestock

or not.

34.Kaffarahi Expiation of sins
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35.Khail i Plurd of horse

36. Khutbah Sermon before Friday and after the t&al prayers

37.Lairagei Place where livestock are kapmporarily

38.Malami Teacher, it is sometimes referred to Sir in Hausa language
39.Makruhi A reprehensible act iBhariah

40. Mandubi An emphatic act that requires reward but no punishment if not done
41.Maslahahi General or public interest

42 Mixed farmingi Keeping cattle for supply of manure for crops in the field

43.Modi operandii Plural of modus operandi meaning ways or method of doing

something
44, Mubahi A permissible act that attracts neither reward nor punishment
45, Mufassiruni Muslim Commentators of th@ur'an
46.Muhrimi A pilgrim in the state of ritual consecration
47.NawafilT Supererogatory acts of worship
48. Nisabi Origin or Minimum requirement for givingakat
49.Qiblahi The Direction of Ka'blain Makkah

50. Radiyallahu 'Anhu'Anha/AnhumaAnhun): May Allah be pleased with him

/her/both of them
51. Sahabah Companions or disciples of Prophet Muhammad (SAW)

52.Salat- An act of worship usually translated as prayer. It refers specifically to the

Muslim prayer consisting of a prescribed series of woststing with Takbir and
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ending with Taslim) and actions demonstrating submission to Allah. The

compulsorysalatis performed five times a day.

53.Sallat lahu alayhi wa SallamBlessings and peace of Allale lpon him. (A
recommended prayer uttered whenever

mentioned).
54. Shat- Sheep
55. Shirk- Associating partner with Allah (polytheism)
56. Sunnali Acts recommended by the Prophet (SAW)
57.al-Su'uri A small quantity of water left by a ligtock and other animals after
drinking
58. Suwar)i It is the plural ofSurahwhich means chapter.
59.Su b h an ah u:Glog beltaHina(Allah) the Exalted.
60. Ta'dhibi Affliction, torture
61. Talbiyyahi Glorification of Allah in response to His call fetajj
62.Taqlid i Garlanding or decorating livestock for sacrifice
63. Tawaf atlifadahi Farewellmoving around th&a'bah
64. Ummahk Community or society.
65.'Umrahi Minor pilgrimage to Makkha
66. University EducationPh.D, M.A/M.Ed/M.Sc, B.A/B.Ed, B.Sc.

67.Wajib i An obligabry act that requires reward or punishment if done or not

respectively.

68. Walimah- Banquet

XXii



69.Wudu 7 Ablution or ritual cleanliness of some parts of the body with water

beforeSalat.

70. Eulmi Oppressin by man against nature
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CHAPTER ONE

GENERAL INTRODUCTION

1.1  Background tothe Study

Living things aregenerally divided into plants and animals. Bbere is no
consensus amongjo-scientists (specialists in life science) concerning the classification
of living things.Some think lhat organisms should be grouped according to differences or
similarities in the way they look or agthile ather scientists argue that classification
should be based on characteristics derived from a shared evoldtmmad, 201).
Conflicting philosophiesbout classification have resulted into a variety of clasgibn
methods, each with imwn set of assumptions, techniques, and results.

This study is not concerned with such arguments; although it focuses on human
interactions with domestic animalsrpeularly livestock. How do the Muslims of North
Western Nigeria perceive the welfare rights of these animals in the light of Islamic
teachings as they are subjected to human uses?

Islam as a complete way of life attaches huge importance to eachsspetie
forms part of creation including livestock. Apart from the fact that over two hundred
(200) verses of the Glorious Qur'an discuss livestock and other animals, six chapters
(Suwa) of t he Qur 6 an.TheseBuwaraaethe dow urataeBagatalh e m
- Q2), Cattle Suratal-An'am- Q6), the Bee $uratal-Nahl - Q16), the Ants Suratal-

Naml- Q27), the Spider$uratal-Ankabut- Q29 and the ElephanB{ratal-F = Q109.
Some of themportance attached to their conservation and well being can be deduced

from Allah's (SWT) instruction to Prophet NuhSuratutMu'minun(Q23: 27):
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So We inspired him (Nuh) (with this message): "Construct the Ark within Our
sight and under Our guidance: then when comes Our command and the
fountains of the earth gush forth take thou on board pafirsvery species male
and female and thy family except those of them against whom the Word has
already gone forth: and address Me not in favor of the wrongdoers; for they
shall be drowned (in the Flood).
The pairs of every species stated in the aboveeverclude livestock and every
other animal of this planet (eartfgl-Sabuni 197% But according to aQurtubi (1987),
the pairs of every species stated in the above vesfe to both mammalian and
oviparous(egg laying) animalswith the exception of isects and wwns. It did not
include insects and worms because thifiespan is seasonal and parasitic in nature.
Livestockbeing mammalian animals were therefore, part and parcel of the passengers of
the Ark of ProphetNuh, Alaihi al-Salam(AS).
History has recorded that Prophet Muhamm&dllallahu Alaihi Wal-Salam
(SAW) was engaged in rearing livestock in the noble city of Makkae engagement of

the Prophet (SAW) in livestock rearing is a testimony to the nobility and dignity of

livestockin Islam. This isfurther strengthened inkadith narrated by Abu Huraira

Curg la) JIB ol g dgle Al o i) e 0 die A a3 58 ol e

e ale jl i aad) JE ¢ culy adanal Ja8 | (psd) ey V) L Al

Jis a8l (e sa say hld gen (ba)lf) GF]  (3Se oY byl
YAQ /Y é)\i.}j\ [ASAA a8 Roa 34 (;...u‘ Loy ) 8

On the authority of Abu Huraita The Prophet (SAW) said, "Allah did not send
any prophet but shepherded sheep." His companions asked him, "Did you do the
same?" The Prophet replied, "Yes, | dse shepherd the sheep of the people of
Maklka for some Q@rarit. Qararit is the plura of Qira which is a kind of

Page2 of 308



currency. It sometimes refers to a name of place near Makkabkhari vol.2
Hadith NO 789)

Significantly, the »@uhstpad byshe Braphed SAWHr i day 0 s
to supplicate for rain for the welfare of livestock also explains the importance of livestock
in the teachings of IslamAnas bn Malik reported thatnoa Friday aman entered the
Mosque through the gate facing the pulpitiliAllah’'s Apostle (SAW) was delivering
the Khutba. The man stood in front of Allah's Apostle and said, 'O Allah's Apostle! The
livestock are dying and the livelihogdre hard; so please pray to Allah for rain.' "Anas
added, "Allah's Apostle (SAW) raisdmbth his hands and said, 'O Allah! Bless us with
rain! O Allah! Bless us with rain! O Allah! Bless us with rain!" "Anas said, "By Allah, we
could not see any trace of cloud in the sky and there was no building or a house between
us and (the mountains dfjla.” Anas added, "A heavy cloud like a shield appeared from
behind it (hatis. Sila" Mountain). When it came in the middle of the sky, it spread and
then rained." Anas further said, "By Allah! We could not see the sun for a Megk
Friday a person eered through the same gate and at that time Allah's Apostle was
delivering the Friday's Khutba. The man stood in front of him and said, 'O Allah's
Apostle! The livestock are dying and the roads are cut off, please pray to Allah to
withhold rain.' Anas adced, "Allah's Apostle raised both his hands and said, 'O Allah!
Round about us and not on us. O Allah! (Send the rain) on the plateaus, on the mountains,
on the hills, in the valleys and on the places where trees grow.' So the rain stopped and
we came out alking in the sun." Sharik asked Anas whether it was the same person who
had asked for the rain (the last Friday). Anas replied that he did not(Buwkhari vol.2,

Hadith NO 126 and Muslim vol.2Hadith 612).
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It means thathte Prophet (SAW) used tgive good attetion to the need of
livestock by protectng and suppomg their welfare rights. Therefore, possession of
knowledgeby a Muslima b out Al | ala eansancecastgihisfaith in Allah
as well as love and a re=g for nature (Hamid 199. The world is a gift to man, thus

man is expected to derive benefit from it. The Glorious Qur'an stated:

¢ U0 0O o O OO0 4do0odgobood da
Vﬂ:f’);-.m%m-,‘:’u

It is He who hath created for you all things that are on earth; moreover His
design comprehended the heavens for He gave order and perfection to the seven
firmaments; ad of all things he hath perfect knowledge (Q2: 29).
According to the above versdllah has given man the authority over other
creatures and the responsibility to morally work in harmony with the natural
environment. The authority given to man over othar e at ur es iAgnanall | ahds t
Prophet Muhammad (SAW) in many instances had demonstrated the ethical teachings of
Islam toward livestockFor example Shaddad bn Aws (RA) reported the Messenger of
Allah (SAW) saying:
aingd 13y ANl ) giuals 218 13 e i US e glual) (S Al o)
Y [T plise diagd g ld 43 505 aSaad Bl g ) ) giuals
Verily, Al | ah Has prescribed proficienc
slaughter an animal, do it in a good way; aay one of you should sharpen his
blade so that the animal may be spared the suffering of slaughtering (Muslim,
vol. 6, Hadith NO 72).
Based on thédadithr epor ti ng Angel pheth(SAW) ib the vi si t

midst of his @mpanions $ahabal, the tem Ihsanis explained by the Prophet (SAW)
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to mean both proficiency and Allgbonsciousnes§Tagwg as elucidated in this

statement:

CS Al o) i S ) agmd () A8 GlaaY) e iaali (L dlo)Jla
(YA (’5“"’"’) Sl aild s i
He (Agel Jibri) said: Inform me about Ihsahat you worship Allah as if you
are seeing Him, But though you do not see Him, He, surely, se@dlysiim 1:
28)

Proficiency andTaqwa prescribed by Allah (SWT) according to the Prophet
(SAW) in the aboveHadith encompasses every aspects of Muslim life. In this case, it
may beproper rearing of livestock in terms of adequieding and proper ranches,
may bedecent way of transportation,ritay beproper hygier of handling the livestock,

and itmay berelieving the livestock from pain in tleurse of slaughtering

This is anotheHadith relatedto the welfare rights of livestock and other animas

Celad lega 8 Ldals Uia 8 lgze (Uil o_eall) 3 ea Ll 8 4ialal

O " B8 ol g agle A e ) elad (Ca_d i ol) (i Calaad b eal)
VY agha sl M el laalg ) o, € el gy ol aad

It is narrated by Abdull ah bn Masodud

journey and He left us for a while and we saw a bird with two kids. We took

away the two kids and their mother came fluttering around our heards and there

upon the Propbt came and asked who took away the kids of this (bRéj@rn

them to the place from where you took them, and let their mother be with them
(Abu Dawudvol. 2, Hadith 61)

The relationship of a Muslim to the environment he lives is therefore, notdimite
to his immediate desire at the expense of consciousness of Allah (SWT) in relation to the
welfare rights of others includingrestock. This is in line with the following instruction

of the Prophet (SAW):
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On the authority of Sahl Ibn#4lanéal i yah who said: edAl | ahos
to pass by a (lean) camel whose belly had shrunk to its back and he said: Fear

Allah in respect of these animals who do not speak (our tongue). Ride them

when they are in a good conditi@and retire them in good heath ( Mus | i m,
Hadith 900, and Abu Davduvol. 2 Hadith 328)
The Prophet (SAW) also admonished Muslims to alvemgadequately feed and

take care of their livestock as instructed in the followktaglith:

b aiofl 1y B alug ade A e A Jsay O soua il Ce
ALY IE RSV PSSAE RERPS I I WL PRVY g By VST RESE |
RRRI AT EYP Y IR YB A (S Y.t W ReNi

On the authority of Abu Huraira (RA), the Apostle of AllaA {8) s k ihe : A
course of your journeylet camels (and other livestock) graze well if the lands
are green, but travel fast if they (lands) are parched and dry, so that the animals
would arrive quickly at its destination and be saved from thirst and druoig
the wayo (Abu Dawud vol. 2, Hadith 333)
The concept of righas it relates téivestockis one of the issues of this research.
Rights in Islam are religious obligations associated with fditrarf). Islam describes
right asprinciples of justice,dirness, and honesty both physical and spiritual needs of
every creature. Rights are generally divided into two phases: the right of Allah and the
ri ght of creatures. This i sAhadithdftheRrdpeed I n ma
(SAW) such as:

58 5355355335585 dd 222 ¢ 4ag
Adaladly g o6 53

O ye who believe! stand out firmly for Allah as witnesses to fair dealing and let
not the hatred of others to you make you swerve to wrong and depawt fro
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justice. Be just: that is next tagty: and fear Allah for Allah is wekcquainted
with all that ye do (SurateMa 6 i da, Q5: 8) .

Ibn Kathir (1997 commented on the above verses of the Glorious Qur'an by
saying that the verses made it clear that jastied fairness are the responsibility of every
individual Muslim to all other creatuseBy inferenceit is the responsibility of every
Muslim dealing with livestock to treat them justly and fairly

Rights are established rules of a community. Thesesriggttording to Islam have
been granted by Allah; they have not been granted by any king, head of state or by any
legislative assembly. Rather, they form part and parcel of the Islamic faith (Bawa 2010).
Maududi (1970) asserts that there are four broadsrighlslam. These rights are: (1) the
laws applicable to the service to Allah which every man is obliged to obey. (2) The rules
concerning manbés personal needs, as | sl am st
to mands physi c astence. @eThe ralds ofdaw convernirag linteractian
with fellow man which must equally be respected in order to avoid selfishness.
Selfishness is disadvantageous to oneself and the society. (4) Although man is honoured
by Allah (STW) with authority over hbther creatures including animals and plants, they

too have rights upon maMaududi'g(1970)assertion can be derivéwm this Hadith:

s slea e (’L“J e &) ia- G.u]\ 83y S I8 s o Maw (e
Jay Jia REIFRPY 431 d}u:) Sl Ald «Jis o Nase Ly Jled e 4l
alll Ga ()l JI8 .e.\ci Al ygalll i Q8 ala=l)l e all) 3a Lo gy
Gl Ui 00 Mo Ly JU8 23 (U 4 )€ sy Vg 0 samg Of olaad) e
| ol=d 13) alll Jo alaall Ga e o0 Jay JB Slaoaaw g alll J gy Sl
FRAKRNAL Lﬁ)lsgl\ -«?'@'33*73 Y Qi» J\a -?S‘:i Al gy g adll cl8 Qs

IAICA VA RPANOY

Muadh bn Jabal said that: | was a companion rider of thephet (SAW) on a
donkey called Ufair. The Prophet asked, "O Mu'adh! Do you know what is
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Allah's right on His slaves, and what is the right of His slaves on Him?" |
replied, "Allah and His Apostle know better." He said, "Allah’'s right on His
slaves is thathey should worship Him (Alone) and should not worship any
besides Him. And slave's right on Allah is that He should not punish him who

worships none besides Him." Bukhari vol.3, Hadith NO: 2701 and Muslim vol. 1,
Hadith NO: 152."

If the Creator, Allah (8/T) could provide rights for His creatures upon Himself
according to the abovdadith; what muchright livestock should have upon wisnot
their creabr? It is hence, obligatory for every Muslim to proteamd respectights
prescribed by AllaHor everylivestock This is because rights are not limited to human

beings alonehutare accorded to everything on earth as stated in artdtukith:
alu g dgde Al e A Jguy Cimons JB aie A a5 8 ol e

o) L G Adia g Md 4Ba Ba 63 S Jhef 28 Uag e a3l Oy st
YoV Y aga

On the authority of Abu Hurairah (R.A) who said: | heard the Apostle of Allah

(SAW) say: Allalinas appointed for everyone who has a right what is due to him,

and no bequest must be made to an heir (Abu Dawud vol. 3, Hadith NO: 3567)
The statemenfllah has appointed for everyone who has a right what is due to

him in the aboveHadith includes bothhuman and nohuman, living things and nen

living things. The followingAhadithbuttress thiview better:

Aiga bl Ll Gy JU g agde Al e Ll G 3y G a0
Yevo /Y JJ\J j.\i ((ZBA ej\L d‘)aj L)“"d}‘d(s@'o‘

On the authority of Sa'id ibn Zayd: The Prophet (SAW) said: If anyone brings
barren land into cultivation, it belongs to him, and the unpesh has no right
(Abu Dawud vol. 3, Hadith NO 3075).

This Hadithteaches property righthatis one of the means of having right to own

a land is to be the first person to use it in terms of cultivation or habitation.
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Abu Said Al Khudri reported that the Prophet (SAW) said, "Beware! Avoid

sitting on the roads." They (the companions) said, "O Allah's Apostle! We can't

help sitting (on the roads) as these are (our placd®res we have talks." The

Prophet (SAW) said, "If you refuse but to sit, then pay the road its right." They

said, "What is the right of the road, O Allah's Apostle?" He said, "Lowering

your gaze, refraining from harming others, returning greeting, and eimgi
what is good, and forbidding what is evil (Bukhari vol. 5, Hadith NO 5875)."

It can be deduced from the aboMadith that even inanimate such as road has
right to propeuse T he wor d Hadithaandlso bé consitiened as a metaphor
referring to any public place where Muslims are expectetbiger their gaze, refrain

from harming others, return greeting, and enjoin what is good, and forbid what is evil.

ade A e ) e Ci)ld\ O Q- dng s gee G alll ae e
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Abdul l ah bn O6AmMri report edarht(fhA®:ttheon t he
Prophet (SAW) said: He who does not treat our youth kindly and know not the

right of elders, he is not part of us (Mims community) (Abu Dawud vol. 4,

Hadith NO: 4945).

While the aboveHadith addresses an aspect of moral rights for both the youth and

the eldersthis study concerns itself to those of the welfare rights of livestock.

Jsiaalus 5 aale A La d) Jguy Corons JB die Al aia 5008 L (e
Silial) gl g Gy sell Balie 5 Sl o) Lued aluell Ll aluall 32
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On the authority of Abu Huraita(R.A): | heard Allah's Apostle (SAW) saying,
"The rights of a Muslim on thBluslims are five: to answer greeting, visit the
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sick, follow the funeral processions, accept invitation and to reply the sneezer
(Bukhari vol. 1, Hadith NO. 1183).
The aboveHadith makes it clear that the issue of right in Islam is not limited to

propety and legal entitlements. It also includes moral concern for the wellbeing of fellow
human beings and other animalsis part of the moral rights of a Muslim to receive

answerdor his greeting and being visited whenigsick.

s Oledas Gl 5 ade &) e ) AT (U 4l e diaas ol e
¢ il Lo Lgd a8 Aladia elasall ol (sl 8 elasall Wl el )38 ¢ layall
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Abu Juhaifa (R.A) said: The Prophet made a bond of brotherhood between
Salman and Abu ABarda’. Salman paid a visit to Abu Azarda’ and found

Um AdDarda' dressed in shabby clothes andkexs her why she was in that
state. She replied, "Your brother Abu-Bdrda’ is not interested in (the luxuries

of) this world." In the meantime Abu Axhrda' came and prepared a meal for
Salman. Salman requested AbuBarda’ to eat (with him), but Abu Adarda’

said, "l am fasting." Salman said, "l am not going to eat unless you eat." So, Abu
Ad-Darda’ ate (with Salman). When it was night and (a part of the night passed),
Abu AdDarda' got up (to offer the night prayer), but Salman told him to sleep
and Alu AdDarda' slept. After sometime Abu -Bérda’ again got up but
Salman told him to sleep. When it was the last hours of the night, Salman told
him to get up then, and both of them offered the prayer. Salman told Abu Ad
Darda’, "Your Lord has a right on yp your soul has a right on you, and your
family has a right on you; so you should gitae rights of all those who hawae

right on you." Abu AdDarda' came to the Prophet and narrated the whole story.
The Prophet said, "Salman has spoken the truth (Buki@r2, Hadith NO.
1867).

Dominion overfellow humanbeings ncl udi ng family members &

not a license to ignoring their rights. The body parts such as eyes have right to time for
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relaxation and sleep, family members have right to mutatifaction and respect.
Prescription of these rights in the aboMeadith, makes it clear that Islam expects
Muslims to always strive for decent ways of doing thinBgcency includes kind

treatment of animals such as livestock.

Sl Vgl ¥ oy alug dde A e A1) Jguy JB JB A& 0 2 e
OV Y [ § agla gl 3D Lad gy 43la

On the authorit
abuse rooster f
Hadith NO: 5103)

y of Zaid bn Khalid: the
or it wakeAbuDavdudsvdl.idms) f or
Apart from the fact that meaind eggf cocks or roosteand other fowls ara
source ofprotein; the living ones also notify peoplaore especiallyn the rural areas
about daybreak which is a valuable notice to tihee of Subhprayer. Permission to
derive benefit froncocks,livestock and other animals is not a license to their verbal and
or physical abuses.
NorthT Western Nigeria as the study area of this research is one of the six geo
political zones Others are Northi Central, Northi East, South East, South South and
South West. NortAWest compriseseven states which are Jigawa, Kaduna, Kano,
Kaksina, Kebbi, Sokoto and Zamfara.
There are different ethnic groups that exist in the Nokest Nigeria with
diversified socieeconomic activitiesTheseethnic groupsnclude Gobirawa, Adarawa,
Sullubawa ih SokotoStatg; Dakkar (n ZamfaraStatg; Barebari, Alifawa, Hunkawai
Kebbi Statg; Bajju, Kataf, Kagoro, Jaba, Gigyi, Ninzam, Chawai, Kurama, Atyap,dn
Gwari (in KadunaStatg. Due to their minority nature, ost of theethnic groupshave

been assimilated into Hausa cultudausa and Fulanvhich arepredominantly Muslims
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are the dominangéthnic groupsspread across the seven states in the aodebgond

The two ethnic groupshare many things which have integrated them as if dnep
singleethnic grougpopularly referred tas Hausa/FulaniTheir integration isnainly due

to common sockeultural and religious valuesintermarriage and acts ofonship. The
Muslimsin the regiondominate all the seven states and thmeal governmerst within

North TWest except in southern Kaduna State which is dominated by Christians.
Thelivestocksectoris dominated by nomad Fulani pastoralists, who use mostly
traditional forms of production traveling frowne place to another. State and federal
governments have tried periodically to encourage the Fulani to settle down and form
largescale cattle ranches, but with little success. In 1983 cattle rearing watate/ by

a highly contagious virus known as rinderpest, but by the1®80sit had mostly
recvered(Encyclopaedia Britannic2008)

The Hausaand other ethnigroupsin minorities also participate in livestock
rearing but generally restricted to backyls and small ranches. Most of the livestock
activities at the markets and abattoirs are equally carried out by the Hausa. These
activities include transportation in vehicles, butchering and retail sales of meat. It was in
the course of involvement in livexk business that the researcher had some terrible
experience where most Muslims in the busirntesat the animals with contempt in the
courseof trade and transportation

It is therefore not impertinent, to study the activities of Muslims living in North
Western Nigeria vigrvis the handling of livestock which is one of their major

occupatios. Thus, their attitudes, practices and percptions led liesearch orirhe
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Livestock Welfare Rights and Uses in Islaen Study of Cotemporary Muslims '

Perceptionin North-Western Nigeria

1.2  Statement of the Problem

The rearing, tradingpr marketing and transportation of livestock are generally
dominated by Muslims not only in NorthWestern Nigerigbut also across the country.
Muslims also dominate the aspects lalughtering, butchering and retail sales of meat of
cows, sheep and goats. This process is supposed to be a good development if the Muslims
should strictly abide by t hidadith &dheréntcenays o f
the teachings of Islawil prevent Muslim communities in NorthWestern Nigeria and
elsewhere from committing sins against any creature pantigidgainst livestock and
helpthem to be safe from eating unlawful and unhygienic meat.

In this respectthe livestock will be treatechia kind and dignified mannegven
though they are subjected to human use. But the disheartening situation is that the reverse
is the case with most Muslims in No#testern Nigeria whdabitually infringeon the
rights of livestock. Tiese infringementwill be viewed bynon-Muslimsin the light of
Islamic teachingsas barbeac despitekindness and sympathislam advocates for
livestock

Islam requires every Muslim to submit teetfold of Islam in totalitywe should
not henceconsider brutal dealings dmmercilessness to livestock as compliance with
Islamic injunctions

Islamencourages people to engage in lawful trade and otteeipatios that earn

them wealth such as livestock businddswever the welfare rights of the animals must
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be respected in evy circumstance. Thus, keeping them in unsuitable condition
squeezing andransporting them inights vehicles or inadequately feeding them as it
happens in NorttWestern Nigeria cannot be said to have corresponde with the teachings
of Islam

The silene of Muslim scholars antthe comatose policy of thgovernment about
the welfare rights of livestock and total absence of Muslim gtbapwill advocateor
the protection ofanimal righs at the abattoirs and livestock marketse subjectinghe
poor ammalsto various maltreatments.

Proper handling of livestock needs the participation of mature, experienced,
financially well-to-do and Islamically educated individuals. No wonder massive
involvement of young people, inexperienced, economically frustratetl Islamically
ignorant individuals is related to open and incessant infringements on the rights of
livestock by nanyMuslim livestock dealers in NorttWestern Nigeria.

One of the major objectives of Islam is the cleanliness of the heart from
polytheism §hirk), cleanliness of the cloth and cleanliness of the environment from filth
(al-Ajri, nd). But most of the livestock markets and abattoirs that are concerned with
supply of meat and fresh milk in NoriWestern Nigeriaywere observed to banhygienic.

These problems and their causes can be addressed if Muslims, dealing with
livestock and meat processing in NortWester Nigeria, are properly educated about
Islamic tenets regarding livestock welfare rights and cleanliness of abattoirs and other
meat procssing places. Other suggestions proffered to the above problems in this
research include government support for Islamic law protecting livestock welfare rights,

provision of decent means of transportation for them and organization of Muslim group
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advocatiig for animal welfare rights through monitoring and reporting cases of
infringement on their rights to appropriate quarters for necessary actions. Inspections by
Muslim scholars and government agencies will also help address the hygienic problems

of abattors and other meat processing places in Nowrestern Nigeria.

1.3  Objectives of the Study
The main objectives of the study are to:

1.identify the various forms of infringements on the rights of livestock that are taking
place across all the seven states oftivgVestern Nigeria

2.examine the causes of infringements on the rights of livestock in major livestock
markets and al@irs of NorthWestern Nigeria,

3.evaluate the activities of the government and Muslim commurityrgal) in
respect of protecting livestoekelfare rights in Nah-Western Nigeria,

4.explain the implication of Islamic teachings regarding kind treatment and
maltreatment of livestock

5.proffer solutions to the causes and problems of livestock handling in -North
Western Nigeria

6.describe the importece of livestock to mankind in gemgrand to Muslims in
particular, and

7. identify some lawful and unlawf types of livestock foconsumption.

1.4 Research Questions
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The major questionsaisedto be examined in the course of this study are as

follows:

1.

15

What ae the various forms of infringements on the rights of livestock taking
place across the seven states of Nuvisstern Nigeria?

What are the causes of infringements on the rights of livestock in major livestock
markets and abattoirs of Noftestern Nigea?

What are the level of commitment of the government and Muslim community
(Ummal) in respect of protecting livestock welfare rights in NéMlestern
Nigeria?

What is the position of Islamic teachings regarding kind treatment and
maltreatment of livestock?

What are the solutions to the causes and problems of livestock handling in North
Western Nigeria?

What isthe importance of livestock to mankind in general and to Muslims in
particular?

What are the lawful and unlawful types of livestock for human consanip

Hypotheses

The following Null hypothess formulated for this studtwill be tested:

1.

There is no significant relationship between major livestock markets and abattoirs

across all the seven states of Nalestern Nigeria and infringements on thenhtsy
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of livestock such as lack of resting livestock on transit, squeezing livestock in tight
vehicles and inadequate feeding of livestock on transit.

2.There is no significant relationship between young age of livestock dealers and
infringements on the rightof livestock in NortHWVestern Nigeria such as: Lack of
resting the animals at work, setting them to fight and severe beating.

3.There is no significant relationship between lack of experience in livestock
business and maltreatment of livestock in Ndktegern Nigeria such as: Tall
twisting, nose pressure, severe tying, in trying to subject livestock to personal
desire.

4.There is no significant relationship between lack of desire to engage in livestock
business and the wrong perception that animals do elgbdén.

5.There is no significant difference between rural and urban settlements in infringing
on the rights of livestock in NortWestern Nigeria such as: Overloading and
keeping load on stationed livestock.

6.There is no significant relationship betweenklaaf Islamic education and the
infringements on the rights of livestock in No#testern Nigeria such as:
Ignorance about reward for treating livestock kindly and legal implication of
slaughtering livestock infront of one another.

7.There is no significantetationship between the inaction of Muslim community and

government agencies and lack of inspections to the livestock markets and abattoirs.

Significance of the Study
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Residents of e states of NorthVestern Nigeriaare predominantly Muslim
Islamic teacings on the relationship between man and his Creator (Allah), his private life
his relationship with other peopéad the environmenthere he livesre expected to be
upheld and respecteHowever, the high rate of ignorance about the religion especially
among the |ivestock dealers is quite alarmirt
other forms of kind treatment are grossly violated. The exposure of livestock to hardship
and difficulty even before taking them to abattoirs and other slaughteeshaus quite
disturbing. The abattoirs and livestock markets are places characterized by untidy
environments where dangerous diseases can easily spread among the Muslim community
of the areas.

The nonchalant attitudes ofamy Muslim communiies scholarsand government
over the brutality and maltreatment of livestock in NaMesern Nigeria is portraying
Muslimsnegatively which could invite the displeasure and wrath of Allah (SWT).

Any research that couldherefore, stand to explain the implication of
maltreatment of livestock, unhygienic environments and guide people to upholding the
teachings and injunctions of Islam that is suppottivihe livestock welfare rightsill be
of great significanceThe researchvill serve as a springboard for Muslim stdrs to
include livestock and other animals' welfare rights in their preachingsosques and
other public gatheringsCurriculum planners of Islamic studies could asll be
motivated by this study to package welfare rights of livestotktime curricdium. The
three tiers of governments, that is, local, state and federsdrnmentscould also be
urged by this research t@view andenforce laws regarding livestock welfare rights.

Livestock dealers in NortiVestern Nigeria and other geopolitical zoresoss the
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country could be guided by this study to treat livestock and other anikiakdly and

fairly.

1.7  Scope andDelimitation of the Study

It is generally observethatabuses on animals both wild and dometstike many
forms It will be over ambitiouso cover all the aspects of animal abuses in this research
This study isthus ddimited to livestock only.In a broader sense, livestock include all
plants and animals that are domestically used by local farmers. This study however,
ddimits itself to manly cattle, sheep, goat, dog, horse, and donkey.

There ar e many Ahgithrod Rrophet Mukammmazl  3AW) and
works of Muslim scholars that talibout animals in general and livestock in particular.
This study focuses on some of those Qur'anisesggAhadithand works of scholars that
address the importance of livestock to man and their rights to kind treatment.

Bio-scientists have carried out many researches about the behaviours of livestock
which show that there may be some forms of abusebeorights of the animals through
what they call "selective breeding, artificial insemination, embryo transfer, cloning and
vivisection (D'Silva & Stevenson, 1995)." These scientific aspects are not covered in this
research for two reasons: the first reasothe fact that the problems identified in this
research about "the welfare rights and uses of livestock in Nu¥istern Nigeria" were
not done through laboratory researches. The second reason is that the researcher is not a
bio-scientist for him to se laboratory in order to confirm or reject claims and counter

claims concerning the experimental findings.
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Spatially, Northern Nigeria ia vast terrain comprising three geopolitical zones
and 19 states plus Federal Capital Territory, Abuja. This stuzlysé&s on Nortfwestern
Geopolitical Zone with seven states. Fact findings on how the Muslims of the area use
and handle the transportation and slaughtering of livestock will equally be covered.

The timeframe of personal experience on the problems ofdhk&arch was ten

years thats from 2003 to 2013.
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CHAPTER TWO
REVIEW OF RELATED LITERATURE

Islamic education research is a humanity research that bears a wide range of
relationship with many fields of studsuch as: Arts, &cial Sciences Education,Natural
Sciencesand Mathematics For the research to be comprehensive, it requires not to
confine |iterature review to eaalaedmtueg@geci al i z
various disciplines. B spéecialeatiquim @ds itosillusgdteo u | d b e
how that field has benefited from specialization.
It is against this background, the following topics will be reviewed in agreement
or contrast with this studyefinition of Livestock Theoretical Framework of Abuses on
the Rights of Live®ck in NorthWesten Nigeria, Animal Husbandry in Northern
Nigeria Constraints on Livestock Production in NeWrest Unhygienic Conditions of
Abattoirs andLivestock Markets and their Effects in Notestern NigeriaNigerian
Legislations Concerning ¢hWelfare Rights of Livestock. Other areas include, Uses of
Livestock by Mankind, Use of Livestock as a Source of Meat and Milk, Use of Livestock
for Banquet \Valimal), Use of Livestock as Raw Materials, Use of Livestock d&eans
of Transportation otabour, Use of Livestock aa Source of WealthUse of Livestock
for Hunting, Use of Livestock for Religious Purposéethod of Slaughtering Livestock

in Islam, Prohibited Types of Livestock, and Livestock as Community of its Own.

2.1 Definition of Livestock
The term livestock like many other terminologies in various disciplines avails

itself to various but related definitions by different schol&mscyclopaedia Britannica
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(2012) gives the definition ofestock as farm animals, with the exception of pgultr

The category of livestock encompasses primarily cattle, sheep, pigs, goats, horses,
donkeys, and mules; other animals, such as buffalo, oxen, or camels, predominate in the
agriculture of different area€hambers English Dictionary (1990) defines lioekt as
domestic animals, such as cattle or horses, raised for home use or for profit, especially on
a farm.Collins English Dictionary(2003) defines it as a term uskdLife Sciences &

Allied Applications of Agriculture to describe cattle, horses, poultry, and similar animals
kept for domestic use but not as pets, especially on a farm or ranch. Livestock is any
animals kept for use or profit, farm animals, stock eudhe mammal, except
monotremes (egg laying mammals) and marsupials (mammal having no placenta bearing
immature young like kangarooyvw.WordNet 2008).

Livestockis a noun used with a singular or plural verb describing horses, cattle,
sheep, and other usé animalskept or raised on a farm or ranch. Livestock refers to
domesticate@nmalsthat may be kept or raised in pens, houses, pastures, or on farms as
part of an agricultural or farming operation, whether for commerce or private use
(Dictionary.reerence.com: 2011). Livestodlrther refes to horses, mares, mules, jacks,
jennies colts, cows, calves, yearlings, bulls, oxen, sheep, goats, lambs, kids (young goats
or antelopes), hogs, shoats and pigs (livestock law &livestock definition by
USLegal.com). By informed analysis, livestock is any animal domesticated long time ago
and inrecent time for human use such as cattle, sheep, goats, horses, donkeys, pigs, deer,
parrots, poultryandfish.

According to an evolutionary biologist, Dimond (1999), animal spevies must meet

six criteria in order to be considered livestock for domesticafFirstly, Flexible Diet:
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Creatures that are willing to consume a wide variety of food sources and can live off less
cumulative food from the food pyramid e.g. corn or wheat, particularly food that is not
utilized by humans (such as grass and forage)less expensive to keep in captivity.
Carnivores by definition, feed primarily or only on animal tissue, which requires the
expenditure of many animals, though they may exploit sources of meat not utilized by
humans, such as scraps and vern8econdly, Reasonably Fast Growth Rate: Fast
maturity rate compared to the human life span allows breeding intervention and makes
the animal useful within an acceptable duration of caretaking. Large animals such as
elephants require many years before they reach aluseé. Thirdly, Ability to be bred

in Captivity: Creatures that are reluctant to breed when kept in captivity do not produce
useful offspring, and instead are limited to capture in their wild state. Creatures such as
the panda, antelope and gian foreeg hare territorial when breeding and cannot be
maintained in crowded enclosures in captivity.

Fourthly, Pleasant Disposition: Large creatures that are aggressive toward human
beings are dangerous to keep in captivigor example, te African buffalo hasan
unpredictable nature and is highly dangerolesghly, Temperament which makes it
unlikely to panic: A creature with a nervous disposition is difficult to keep in captivity as
it may attempt to flee whenever startled. The gazelle is very flighty arld & [powerful
leap that allows it to escape an enclosed pen. Some animals, such as the domestic sheep,
still have a strong tendency to panic when their flight zone is crossed. However, most
sheep also show a flocking instinct, whereby they stay closehtrgathen pressed.

Livestock with such an instinct may be herded by people andSirthly, Modifiable
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Social Hierarchy: Social creatures that recognize a hierarchy of dominance can be raised
to recognize a human as the pack leader.

Cattle (genusBog are described by Federal Department of Livestock
(F.D.L.,1992) as the single most important livestock species in Nigeria in terms of
protein, value biomass (the total quantity or weight of living creatures in a given area or
volume). They are kept all over Niga, but are most common in the Northern part of the
country. There are three main types of indigenous cattle namely: Zebu (humped and long
horned), West African Dwarf (WAD) Shehorn or Muturu (humpless) and Kuri
(humpless and bulbot®rned). Cattle ®d primarily on pasture by grazing, but in
modern farming their diet is ordinarily supplemented with prepared animal feeds. Cattle
are sometimes used as draft animals, particularly in ssoalé farming and in less
developed regions.

Sheep (genu®vis) were among the first animals to be domesticated, perhaps as
early as 10,000 BC. They are almost as abundant as cattle worldwide; some 200 breeds
are recognized. There are fourim#ypes of sheep native to Nigeria: the Balami, Uda,
Yankasa and West African Dwa(WWAD). Balami and Uda are kept in the semiarid
regions (regions with little rainfall and scrubby vegetation), WAD in the south and
Yankasa throughout the country. Sheep #we second most numerous pastoral species,
and small flocks of sheep accompany many cattle hers in Néeftern Nigeria). In the
north sheep are regularly eaten and form part of the everyday protein supply. There is
also seasonal variation in the demdod sheep for Muslim religious festivakid al-

Adhg. As a result there are dramatic seasonal price fluctuations, and in some areas

household fattening of sheep for sale is a major economic agividyl.,1992).
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Goats (genu€apra are hardy and can survive in almost all environments. There
are three main varieties of goat in Nigeria: WADs, Sokoto Reds and Sahel. WADs are
kept in the forest zone and North Central, Sokoto Reesaised throughout of the north
and Sahel goats are restricted along the frontier with Niger Republic. Goats eat pasture
grass, hays (cut and dried grass), and feeds made fron{fgfait.,1992).

Camelsaccording to FDL 1992) are restricted in theidistribution to the semi
arid zone. Each year camels travel further and further south because they tolerate adverse
conditions and have less health problems than do other ruminants (hoofed animals that
chew cudsuch ascattle, camels and giraffes). Camelso cause less environmental
damage than do other livestock and can eat browse that other ruminants reject. The vast
majority of breeding herds are in the hands of migrant pastoralists, most of whom spend
at least part of the year outside Nigeria, usumllthe Republic of Nigeria. Pastoralists
milk their camels to produce a flat cheese (Cukwi) which is soldome northern
markets. Work camels are kept by farmers in Sokoto and Borno States for water drawing
and ploughing and transportation of farm proel.

Horses (genufquug, were first intensively domesticated in Central Asia. In
Nigeria the keeping of horses is in decline, but they are still widely used for ceremonial
purposes and by police and army. Horses are rarely used by the masses fort tiranspor
the north. The elites use them in spatish as plo clubs. The numerous breeds may be
classified according to place of origia.g.,Clydesdale, Arabian), by their principal use
(e.g.,riding, draft), or by outward appearance (light, heavy, pongyset feed on grass
and other pasture growths, and their diets are usually supplemented with hays, grain

(primarily oats), and other nutritive feeds.
Page25 of 308



Donkeys are also called asses, and mules. Mules are the hybrids formed by
crossbreeding a jackass anceméle horse. Donkeys are generally used as work animals
on many farms. Susooted and strong, they are often employed as saddle mounts as
well. In Nigeria donkeys are kept throughout the north by both pastoralists and farmers.
As they are extremely har@nd can eat a wide range of browse, they are usually kept in
freerange system. Many donkeys are bred in the Republic of Niger and imported to
Northern Nigeria. Some villages within Northern Nigeria do also specialize in breeding
them(F.D.L.,1992).

Pigs or domestic swine (family Suidae) have been raised for their meat (pork)
since ancient times. There are more than 300 breeds worldwide. The production of pigs is
only profitabke in nonMuslim areas not only in Nigeria but also across the world.
Regardless of breed, pigs are classified for marketing purposes as lard, bacon, or pork
types, the lard types being the heaviest. Corn is usually the basic feed for pigs, although
wheat,sorghum, oats, and barley are often included in their(BiBtL.,1992).

After looking into some general definitions of livestock, here are some other
definitions from Islamic perspectives. bn attemptto define livestock from Islamic
perspective, seval vocabularies need to be considered. The vocabularies to consider are
categorized into general and specific descriptions. Some general descriptions may
encompass all animals including human beings; nababbah, Bahimah and Hayawan
Specific descriptins includean 6 aganam) ibl, bagara shatandKhail.
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And Allah has created every animal from water: of them there are some that

creep on their bellies; some that walk on twgsleand some that walk on four.
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Allah creates what He wills: for verily Allah has power over all things (Surat al
Nur Q24: 45).

The termdabbahin the above verse is a general name describing all animals

including human beings and livestock (Ibn KathB9T).
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On the authority of Anas may All ah be pl
said: If anyMuslim plants any plant and a bird, a human being or an animal
eats of it, he will be rewarded as if he had given that much in chaiity."
(Bukhari, 2, Hadith NO 817).
The wordbahimahis another general name applicable to all animals with the
exceptionof humanbeings, but in most casest refers to quadrupeds (fofwoted

animals) both wild and domestic mammals (livestock) such as cow, sheep, goat, lion, and

elephant.
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On the authority of I bn 6Umar who said:
Allah has cursed the one who did 'Muthla' to an animal ,(icat its limbs or
some other part of its body while it is still alive) (Bukhari. 7, Hadith NO 424 &
ar-Nasad6i . 7 Hadith NO 238)
The termhayawanis also a general name which is wider thahimahin scope.
While bahimahmainly refers to mammalian animalgyawanincludes all animal$with

the exception human beingsrespective of their sizes, shapes and nature such as insects,

birds, fowls, ants, fish, reptiles, and mammals (livestock and wild).
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He Who has made for you the earth like a carpet spread out; has enabled you to

go about therein by roads (and channels); and has sent dater from the

sky." With it have We produceglairs of plants each separate from the others.

Eat (for yourselves) and pasture your cattle: verily in this are Signs for men

endued with understanding (Taha, Q2058

All animals both wild and domestjare under the dominion of mankind but the

term an'amas applied in the above verse is limited in meanigen compared to the
meaning ofdabah, bahimah and hayawan An'am is translated as cattle because of
possessive pronoun (your) attached to it in thestant,Eat (for yourselves) and pasture
your cattle Cattle and other livestock are the most spread domestic animals all over the
world. If rain is a blessing for man and his animals, the first group of animals that will
come to mind is livestock (@labar, 2004).
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Out of what Allah hath produced in abundance in tilth and in cattle they
assigned Him a share: they say according to their fancigsis"is for Allah and

this for our “partners™! But the share of their "partners' reacheth not Allah
whilst the share of Allah reacheth their “partners'! Evil (and unjust) is their
assignment!(Suratthn 6 am: Q6: 136) .

In the context of defining livestockye terman‘amis specifically used to describe
domestic animals ashownabove. The following verses of the safwara,143and 144

explain in detail whaan'amis.
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(Take) eight (heaglof cattle) in (four) pairs: of sheep a pair and of goats a pair;
say hath He forbidden the two males or the two females or (the young) which the
wombs of the two females enclose? Tell me with knowledge if ye are trathful.
camels a pair and of oxen aipasay hath He forbidden the two males or the
two females or the (the young) which the wombs of the two females enclose?
Were ye present when Allah ordered you such a thing? But who doth more
wrong than one who invents a lie against Allah to lead astray mithout
knowledge? For Allah guideth not people who do wrong (Suftulé a m:
Q6:143144).

If one compares verse 136 and verses 143 to 1&um@it alNah it will be very

clear thatan 6 aasma term describing livestaakcludes sheep, goats, camels aods.
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On the authority of Abdul Rahman who said: My father imformed that Abu Sa'id
Al-Khudri told him, "I see you liking sheep and the wilderness. So whenever you
are with your sheep or in the wilderness and you want to pronoudicanAfor

the prayer raise your voice in doing so, for whoever hears the Adhan, whether a
human being, a jinn or any other creature, will be a witness for you on the Day
of Resurrection." Abu Said added, "I heard it (this narration) from Allah's
Apostle.” Bukhari. 1, Hadith NO. 583)."

The word ghanamas a description of livestock is more specific thariam
becausenhile an'amcovers all domestic quadrupedganamis only referred to sheep

and some cases goats.
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And they (livestock) carry your heavy loads to lands that ye could not

(otherwise) reach except with souls distressed: for your Lord is indeed Most

Kind Most Meciful. And (He has created) horses mules and donkeys for you to

ride and use for show; and He has created (other) things of what ye have no

knowledge (aNahl, Q16: 78).
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According to Ibn Kathir (1997horses, mules and donkeys are a type of livestock
used mainly for transportation and drafting. Mentioning them specifically by their names
amid other livestock and joining horse with mule and donkey, implies that it is prohibited

or reprehensible eat their meat.

2.2 Theoretical Framework: Abuses on theRights of Livestock in North-Western
Nigeria

The lacuna to be filled by this research is the fact that, there are lawyers, writers,
human rights activists and ngovernmental organizations (NGOs) in Nigeria as a whole
and in North- Western Nigeria in g@rticular who do fight for the rights of people; but
muchis requiredwith regards to the rights of livestock.

If interaction among fellow human beings in the arehbusiness partnership,
neighbouliness, leadership and followership are usually charaetd by depriving one
anothersomebasic rights and privileges, what about the poor livestock whose complaints
cannot be understood without keen interest in their welfait® wonder then that
livestock dealers are regularly seen throwing the pemsiock into pickugrucks and
tight vehicles and taken to markets or slaughter places hundreds of miles away in an
uncomfortable manner. These poor creatures, goats, sheep and cattle, are piled up into
these tight vehicles just like lifeless goods, ondamof the other. Maltreating livestock
in the course of transportation is against Islamic teachings because, nbastdlam
laid down the rights for human beings regardless of religion, raceyrctdmguage and

riches, buit has also laid down theghts for livestock. Animals, like human beingse
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one of the creations of Allah (SW.TRrophet Muhammad (SAW) was not only sent as a

mercy tomankind butalsoas a blessing to all creatures as the Quran testifies:
Vavielaa & 8 X LS <a

We sent thee not, but as a Mercy for all creatureg\(abiya’, Q21:107)

Ibn Kathir (1994), cited aDahhak who reported Abdullah bn Abbas to have
interpreted the termal-'Alamin as all creatures in botheaven and earth which means
anything other than Allah. Livestock are therefore, part and parcal-'‘élamin and
entitled to the mercyRahmal of Allah.

It is based on this principle that Ibn Baz (d. 1420 AH) asserts that compassion for
all creation isa basic part of Islamic injunctions. Several Quranic versesAhddh of
the Prophet (S A W) urge Muslims to be benevolent and compassionate to every creature

including livestock. For examples, Allah (SWT) says:
HO;B)E_A\%LCL@ A 4d .1‘,.‘1 Aczt Eﬁﬁéb%
And spend of your substance in the cause of Allah and make not your own hands

contribute to your destruction but do good; for Allah loveth those who do good
(Surah alBagarahQ2: 1%)

In a related verse Allah (SWT) says:
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Allah commands justicehe doing of good and liberality to kith and kin and He

forbids all shameful deeds and injustice and rebellion: Heuest you that ye

may receive admonition (SurahihhtQ16: 90).

|l bn Baz cited these two verses from the

regarding compassion in a general term and to livestock and other animals in particular.

He argues that copassion to liestock is an obligation on wheer possees themit is
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also forbidden in Islam to subject animals to afflictidra'{lhib. This is because the
general principle of Islam for the interdiction of oppressiofulfn) includes
mal treat ment of ani mal s. |l bn Baz also cited

buttress his view:

Vae sidla Lo 00000 OO0 0

€ But do not transgress | imits; -for Al .
BagaraQ2: 190)

al-Qurtubi (2003 in one of his comments on the above verse explicates that
transgression is prohibited even against-Muslims. By implication, it is also forbidden

against livestock and other animals.
YVagldlla 5 55355 552

And whoever among you does wrong shall We caseto taste of a grievous
Penalty (Surah aFurqanQ25: 19).

The wrong doing or transgression the above verse, according todtani
(ND), refers to both associating partwath Allah (SWT) or denying Higxistence and
oppression against creatures. Oppression against creature by informed analysis includes
livestock and other animallt.is based on thigeneralprinciple of prohibitingoppression

against creaturabat ProphetMuhammad SAW) said:

Aandy | gllE da L ) olE ale Al alle V) A ks )y ghme 38 O] (e
VIY/Y cislaill ol gy | Ag ad Al ) adaiy Y 5 4l

Abdullahbn Amr bn alAs reported that the Prophet (SAVdy®mg: if anyone Kills

even a sparrow (one of the smallest Bjrdithout justification, Allah (SWT) will

ask him about it on judgment day. The Rvep(SAW) was asked what justifiess

killing. He said: if it is killed for food and its head should nottbé r o wn away o .
Nasabdé: vol . 3: 163.
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It is very obvious form thédadith and its meaning that Islam does not tolerate
wrongful or illegal killing of animal or any form of maltreating themSdlarbiny (nd) is
of the opinion that Islamic legal ruling on livesk welfare right is that it is prohibited
(Haram) to subject any animal to afflictiofTa'adhib including those to be slaughtered
for food, useful and apparently unuseful ones. It is thus obligatMajilf) to care for
them and avoid any thing harmfal their well being.

Livestock deserve care and respect for two major reasons. They are the closest
animals to man and invariably man derives many benefits from them in terms of food and
business investment. The second reason is that livestock are eggedlyin seeking
spiritual fulfillments in terms of kindness, sacrifice and almsgivdeké). But closeness
to man according to Ibn Baz (nd), makes livestock more vulnerable when transporting
themfrom one place to anothendkeeping them in market pla@ad abattoirs. It calls
for the attention ofheauthoritiesn chargeto address the problem of subjecting livestock
to hunger and physical abuses. For example, horned livestock should be separated from
hornless and the sick from the healthy ones.

Al-Kubaisi (1976) submits that the issue of animal right is one of the fundamental
principles of Islam. To begin withman and his propertguch as livestockelong to
Allah (SWT) alone which is based on the fact the ownership and sovereignty of what is

the reaven and earth belongto Himas cleathgted n t hi s Qur 6ani c verse:

VYo sailadla () (][ 000000000 Os

To Allah doth belong the dominion of the heavens and the earth and all that is
therein and it is He who hath power over all things (SuraWMal 6 i-@5a120).
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The relevance of the above veitgethis study is that if man and his property
belong to Allah, then man needs to look up to Allah for modi oparandi on how to relate to
his environment, livestock and other creatures which are provided for his comfort.
Interaction between or among variatreatures requires an established rules recognizing
the rights of everyone. Man as the custodian of the universe has been given rights by the
Creator over all other creatures likewise they too have rights over him. It is against this
background livestockre given righg over their owners.

Respecting livestock welfare rights in Islam,dee of the ingredients ahe
owner 0 s$mar). & istalbo a(strong element of faith itself and a virtue that adorns
oneds demodakteachifdrccerding to aKubaisi (1976) is based on many
Islamicinjunctions as contained in the follang Ahadith

/0 - oAl Al Q) 8 Gl ag Al () e 5 4gle &) e &)
YYSY

Aisha (RA), the wife of the Prophet (SAW) reporte Allah's Apostle (SAW) saying:
AAl 1l ah | oves btehaki nan ea nsgdh olud ndi eBokharii n al |
5/2242).

ean Y e B ale g adde A e il Ge n A e G0 e e
YYYqa /o - L..;J\s_.d\ (e da Galal Jaa ) pan Y (a\'éjls.d\)
On the authority of Jarir bn Abdullahi that the Prophet (SAWs a i d: AHe wh

does not show kindness (to creatures), will not be shown kindness (by the Creator,
the Exalted). ABukhari, 5: 2239

e (AIE ) s g3 Y 405 Y] e b 03Ss Y G by
YY/A
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On the authority of Aisha (RA), the wife of the Prophet (SAW) that the Prophet
(SAW) sai d: AVerily Kindness is not to
its beauty and it is not withdrawn from anything but it maked é f ect i veo
(Muslim, 8/22).
al-Kubais (1976) commented on the abo&badithby explaining that kindness is
one of the foundation of Islamic lav@lfari‘al). This is due to the fact that the main
objective of the law is the general interest and welfatgsigf all creature@Maslahal).
There is a need for kindness between or among creatures because livestock and other
living things are companions to man in building a viable ecosystem (interdependency of
organsms and their environment). The benefits obsystemcan be deduced from
Allah's (SWT) statement after educating man about His power and unbeatable skills in

creating heaven, earth and mankind in Qur'an 18:(Qurat atNahl), He followed it

with the mentioning of livestock:

55535 533583 88d 22 o gran g Ao

He has created the heavens and the earth for just ends: far is He adowug h

the partners they ascribe to Him! He has created man from a sperm drop; and
behold this same (man) becomes an open disputer! And cattle He has created for
you (men): from them ye derive warmth and numerous benefits and of their
(meat) ye eat. And yeave a sense of pride and beauty in them as ye drive them
home in the evening and as ye lead them forth to pasture in the morning. And
they carry your heavy loads to lands that ye could not (otherwise) reach except
with souls distressed: for your Lord isdeed Most Kind Most Merciful. And (He

has created) horses mules and donkeys for you to ride and use for show; and He
has created (other) things of what ye have no knowledge (@8%: 3

al-Kubaisi (1976) compared and contrasted viewsahe prominentuslim
jurists Fugha) and commentators of the Qur'aviiufassirur) on mentioning of livestock

in the above verses and submitted tiratly, alQurtubi (1987 is of the view that there
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is a strong tie and bond between livestock and man which makes iableiob mankind.
Secondly, the most honourable beings on planet earth after human beings are livestock
and other animals. This is due to their strong moral and ethical principles in terms of
manifest and hidden ability to have sexual urge, emotional ¢l happiness and
sadness (aRazi, (nd)). Thirdly, Allah (SAW) teaches man in relatimnlivestock in
orderto appreciate the Creator (Allah) and then appreciate the numerous contributions
the animals are making to his life. One of such contributisiise sense of pride derived

from having a large flock of livestock especially when takitgm for grazing.
Appreciation of livestock's contributions to ecosystem is usually demonstrated by being
kind, respectful and caring while engaging them inflé services (alRazi, nd and al
Qurtubi, 1987. Fourthly, the mentioning of some livestock by their specific names such
as cattle, horses, mules and donkeys, represents every other species of animals without
any exception. The compassion and respect due tie,cabrse, mule and donkey are
applicable to dog, cat and everjet animal (aRazi, nd.

Contrary to these moral and ethical principles of Islam regarding livestock's
welfare rights, the poor animals undergo several forms of maltreat@enfinemet of
livestock in small and unnatural spaces is one of such maltreatments. For economic
reasonsanimals may be kept in the minimum size of cage or pen with no space to turn or
exercise. Even when allowed to move, animals may be denied environmentaéssenti
their health. For examplsome dogs are kept in freenge barns but have no access to
other dogs to play with. The stressful conditions in which some livestock are kept, in

turn, leads to a deterioration of their health and the necessity fordeafge use of
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antibiotics to prevent disease. Antibiotics and hormones are also fed to livestock simply
to produce rapid weight ga(b'Silva & Stevenson, 1995)

Where livestock arased as a source of powdrafting for examplethey may be
pushed beyontheir limits to the point of exhaustion. And overcrowded conditions, heat
from tropical area and lack of food, water and brdak®st cause a lot of stress to the
animals.

The essence of Islamic teachings on livestock welfare rights isdégativing
animals of their fair share in the resources of natisreo serious a sin in the eyes of
Allah that it is punishable by punitive retribution. The Glorious Qur'an describes how the
people of Thamud demanded that Prophet Salih (AS) should show them gonte si
prove he was a prophet of Allah. The tribes of Thamud were the descendants of Noah. At
the time of this incident, the tribe was experiencing a dearth of food and water and was,
therefore, neglecting its livestock. It was revealed to Prophet Saliht@ASingle out a
shecamel as a symbol and ask his people to give her fair share of water and fodder. The
people of Thamud promised to do that but, later, killed dhecamel heinously. As
retribution, the tribe was annihilated. This incident has beantiomed in the Glorious

Quran many times in different contexts (Qur'an 7:73, 11:64, 26:155, 156;-%4:27

et cé)
K S3 5553333333232 > > e
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The Thamud (people) rejected (their proph&alin) through their inordinate
wrong-doing. Behold the most wicked Man among them was deputed (for
impiety). But the apostle of Allah said to them: "It is a-8&mel of Allah! And
(bar her not from) having her drink!" Then they rejected him (as a falgghet)
and they hamstrung her. So their Lord on account of their crime obliterated
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their traces and made them equal (in destruction High and low) (@iltrat
Shams, Q91: 114).

What moral justificatiorthe Muslim livestock dealers in NorthVesern Nigera
may haveif they fail to treat their livestock kind®/The right to kind treatment as it can
be deduced from the above story of people of Thamud, belongs to all living things
including livestock.

Livestock rights advocates such as Francione (2008) sitgat livestock ought
to be viewed apersonsnot asproperty Another nomenclature for livestock rights in the
We s t i s ALivestock | iberationo. It i s the
should be afforded the same consideration as thiéasimterests of human beings. his
struggles of fighting for liestock rights, Singer (199@onsiders the eating of livestock
flesh as an oppression of other species.

The positions of Francion and Singer are a deviation from Islamic teachings and
from the livestock welfare rights of this studroposing that livestock should be viewed
aslegal personand members of the moral community, not property, and that they should
not be used as food, clothing, or entertainment is against Islam. As far goévas of
this research are concerned, human beings have edges over other creatures of Allah as
they are created in the best form and they worship Allah in the highest form of worship
(Ibadah) with the use of sound knowledge. Subjection of livestock wenteuse of
human needs is also permitted by the Creator Himself (Allah). Nobody apart from Him

can deny that. The Qurdan says:

00O o oo oo o o oogotbd OOs
\V&JA\;S‘%D
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And He (Allah) has subjected to you (Mankind) as from Him all that is in the
heavens and on earth: behold in that are Signs indeed for those who reflect
(Suratal-Jathiyah: 13)
In some other related verses Allah (SWT) says:

L L o % ow ®

Qi i4L I boy oarxo oo o la
3 % % Lk
VY - VY (G a K I R Ik

See they not that it is We Who have created for them among the things which
Our hands have fastimed cattle which are under their dominion? And that We
have subjected them to their (use)? Of them some do carry them and some they
eat: And they have (other) profits from them (besides) and they get (milk) to
drink. Will they not then be grateful?(Q36t-73)

These verses made it clear that man has geem dominion over the sea and its
contents, over the air, sky and their flying objects such as birds of any kind, over the
livestock such as cattle, sheep, goats, and over all the earth and its cteegaghat
creep upon the eartiithe dominion given to man over livestock includes using their flesh
as a source dbod (atJalalayn, njl Livestock flesh is a major source fotein which
is essential to the growth and development of human body.

The idea of awarding rights to livestock has the support of legal scholars such as
Alan Dershowitzand Laurence Tribeof Harvard Law Schoo{Dershowitz, 2004). This
made Dube (2008) and Garner (2004) to report that livestocks taught in 113 out of
180 law schools in the United States, in eight law schools in Canada, and is routinely
covered in universities in philosophy or applied ethics courses. In June 2008, Spain
became the first country to moduce an animal rights resolution, when a parliamentary
committee voted in favor of limited rights for ntwmman primates.

Singer (2003) reports thatenry Spira a former seaman amivil rights' activist,

became the most notable of the new livestock advocates in the United States. A
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proponent of gradual change, he introduced the idea -oft&grative shaming,” whereby

a relationship is formed between a group of livestock righte@ates and a corporation

they see as abusing livestock, with a view to obtaining concessions or halting a particular
practice. Spira's first campaign was in opposition toAheerican Museum of Natural
History in 1976, where cats were being experimented on research that he successfully
persuaded them to halt. His most notable achievement was in 1980, when he convinced
the cosmetics comparye vl on t o s troap zuweshertly isgrédientsiai@
dripped into the eyes of rabbits test for toxicity (the degree to which something is
poisonous). He took out a fydlage advertisement in several newspapers, featuring a
rabbit with sticking plaster over the eyes, which asked, "How many rabbits does Revlon
blind for beauty's sake?" Rewl stopped using livestock for cosmetics testing, donated
money to help set upenter for Alternatives to Animal Testingrd was swiftly followed

by other leading cosmetics companies.

What wonderful techniques Spira used in addressing some of the probleths face
by livestock!! Spira's techniques have similar objective with this research but with
different target populationThe populationo f Spir adis aldhe Americag n
factories/industries using livestock in their vivisection (the practice of operating on living
animals in order to gain knowledge of pathological or physiological processes). While
this study targets thieandling of livestock by local Muslim herdsmen, butchersahdr
dealers in North Western Nigeria.

There are two main philosophical approaches to the issue of livestock rights in the
Wesern word (Western Europe and North Americasitilitarian anda rightsbased one.

The former is exemplified by Peter Singer, professor of bioethics at Prindatearsity
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(USA), and the latter by Tom Regan, professor emeritus of philosoglgrtt Carolina

State Universityand Gary Francione, professor of law amidgsophy at Rutgers School

of Law also in USA Within the animal rights debate, Singer (2003) does not believe that
there are such things as natural rights that livestock have them, although he uses the
language of rightdo indicatehow human beings oudhto treat individual creatures
Instead, he argues that, when weanghthe consequences of an act in order to judge
whether it is right or wrong, the interests of livestock, primarily their interest in avoiding
suffering, ought to be given equal considierato the similar interests of human beings.
That is, where the suffering of one individual, human or-meman is equivalent to that

of any other, there is no moral reason to award more weight to either one of them.

Regan's and Francione's approachesth® other hand, are not driven by the
weighing of consequences. Regan (2001) believes that livestock are what he calls
"subjectsof-a-life," who have moral rights for that reason, and that moral rights ought
not to be ignored. Francione (1996) also asgimat livestock have one moral right, and
need one legal one: the right not to be regarded as property.

The common ground between both sides of the debate is that, all the
commentators accept that livestock suffer and feel pain, although it was nos aaay
before now.Bernard Rollin(1989, a philosopher and professor of animal sciences,
writes that Descartes' influence continued to be felt until the 1980s. Veterinariaed train
in the U.S. before 1989 were taught to ignore pain, he writes, and at least one major
veterinary hospital in the 1960s did not stock narcotic analgesics for livestock pain
control. In his interactions with scientists, he was often asked to "provedrimaals are

conscious, and to provide "scientifically acceptable” evidence that they could feel pain.
Page41 of 308


http://en.wikipedia.org/wiki/Bernard_Rollin

To prove that livestock feel pain, one does not need any sophisticated scientific approach.
Practically, a dog runs away or barks when is being stongjlotened and plays around
when it sees a friendly face. A freshly injured goat makes uncomfortable movements
indicating feeling of pains.

Going through some of the above passages on struggles for the rights of livestock,
it is clear that there are cemaelements of extremism in thW&estern views regarding
livestock rights. For example, some of the livestock rigitsivists consider the use of
livestock as a source of food, as a violation of their right. It can equally be deduced from
their argumentdiat most of the efforts of the Western world in respect of livestock rights
or welfare started in the 17th century C.E whereas those of Islam started as far back as
the 7th century C.E.

Livestock rights' critics like Scruton (2000) argues that livestaekumable to
enter into asocial contracbr make moral choices, and therefore cannot be regarded as
possessors of rights. He writes that only human beings have duties, &ndthba
corollary (obvious deduction) is inescapable: human beings alone have rights."”

The idea that livestock are inferior, because they tatibnality and language,
and as such arworthy of less consideration than human beings, or even none is also
against Islam and therefore against this research. There is nothing inherently wrong with
using livestock as resources if there is no unnecessary suffering, a view known as the
livestok welfareposition. But to say that they have no rights simply because they do not
reason the way human beings do is absolutely ridiculous. Prophet Muhammad (SAW) is

reported to have saidyery living thing deserves kind treatm@iikhari, 8, Hadith 38).
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Cottingham (199bcited the French philosophd®ené Descarted 596 1650) to
have submitted that livestock are nothing but complewmatawith no souls, minds, or
reason. They can see, hear, and touch, but they are not, in any sense, conscious, and are
unable to suffer or even to feel pain. He further argues that any sounds livestock make do
not constitte language, but are simply automatic responses to external stimuli

The view of livestock insensibility to pain accounts for ram fights, bullfights,
whipping horses / donkeys to death as they struggle along with heavy carts of stone, sand,
firewood etc... both in North- Western Nigeriaand elsehere. All this are totally
unacceptable in Islanit is the ability to feel pain, not the ability to reason, that should be
the benchmarkof how livestock are to be treated. If rationality were the criterion,yman
human beings, including babies and mentally retarded people, would also have to be
treated as though they were lifeless things.

The German philosophdmmanuel Kant(1963 opposed the idea that human
beings have duties toward livestock. For Kant, crueltiivestock was wrong solely on
the grounds that it was bad for humankind. He argued that human beings have duties only
toward other human beings, and that cruelty to livestock is contrary to man's duty to
himself, because it deadens in him the feelihgympathy for their sufferings, and thus a
natural tendency that is very useful to morality in relation to other human beings is
weakened.

Kant 6s observation has two bearings on tF
of t he study fHuman beiriga havei datigs ohlyh taward dther human
beingso but not t o | ofvAkah broeaith.manAhss notale v i c e g

responsibility towards every living thing including livestock. His second argument which
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is self-contradictory is where he say t h at cruelty to I|livestock

sympathy. This means that wickedness to one living thing is wickedness to all. Anybody

that is wicked to any livestock can equally be wicked to his or her fellow mankind.

2.3.1 Animal Husbandry in Northern Nigeria

Animal husbandry is the process of breediegding,and management of
livestock, for the production of food, fiber (food that cannot be digested), amak
pleasure This subtopic intends to describe the activities of Muslims dealing with
livestock in Northern Nigeria in terms of breeding, feeding, transportation and related
matters. The description will be segmented according to the three geopolitical zones:

North-Central, NorthEast and Nortfwest.

North-Central Geopolitical Zone

The JosPlateau in the NortkCentral Geopolitical zone provides the finest grazing
landin Northern Nigeria. It is free from tsetse infestation, it has adequate water supplies
and there are vast areas of good pastures. This region has therefore proved vévg attract
to the Fulani pastoralists who are found in every part of the region. But Fulani penetration
into the plateau dates from the establishment of British rule because the region had still
not been subjugated when the British arrived in 19th century. gt thre Fulani cattle
herderssettled therdor only a part of the year, the dry season, but over the,\eegood
number ofthemdecided to remain permanently on the plateau (Akintola, 1982). The long
period of time (for more than a century) that Fulhave lived in the region (Plateau)

gualifies them to be regardediadigenesof Plateau State.
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Udo (198]) describes the cattle population of the Benue drainage basin during
raining season as o@mda-half million heard, but the number of cattle foundtine
Benue valley during the dry season is much less than this figure. The large number of
cattle in the basin is concentrated on theffée highlands of the Jos Plateau and the
uplands of the eastern borderlands. The Benue valley itself is infestet$etga flies all
through the year, to the extent that about a third of all sleejtkgess cases reported in
Nigeria are from Benue Province.

During the dry seasorcattle from the uplands are driven to the plains of the
Benue valley, where grazing isalable. At this timethe tsetse are closely confined to
the vicinity of streams, but since water is hard to get in parts of the plains the herdsmen
have to move their cattle to the streams where the pests are concentrated. As in other
parts of the Norththis pest has proved a serious setback to animal husbandry in the
Benue valley and various methods have been employed to exterminate it. One of such
methods is the clearing of riverine thickets and other woodlands, but the main point
against this methodithe sparse (small and scattered) population of vast areas since the
cleared bush easily reverts to dense bush after a few years unless the cleared area is
effectively occupied. An alternative method suggested by Turner (1977) is to use
insecticides, buthis is very expensive.

Other factors which combine to restrict the area suitable fosemgon grazing
include poverty of grazing in many areas, lack of water over considerable stretches and
diseases other than trypanosomia@sease caused by blodevelling organism, a

parasite in the blood)
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The reported increase in recent years of the number of cattle kept in the Benue
valley confirms that the ravages of the tsdlgecan be brought under control by
extending the area under effective occupationHgylocal population. Formerly cattle
rearing in the Benue valley was restricted to the Fedaminated areas around Yola and
Numan, but since the early 1950s an increasing number of cattle have been kept, even
during the rainy season, in the Benue vabelninistrativedivisions of Lafia, Wukari
and bwland. This change is made possible by the progressive recession of théytsetse
belt consequent on the clearing of expansion of the area under cultivation. As people
descend from the hills to settle andtimate the plains the area under forests is reduced,

while the area for safe grazing increa@ge, 1982.

North-East Geopolitical Zone

The main occupations of the people in the North East are cash crops farming and
animal rearing. There is sufficiefand for everyone and the solil is fertile, particularly
along the river flood plains. A rudimentary forof mixed farming (keeping cattle for
supply of manure for crops in the field) is practiced by the Shuwa Arabs, who still own
large herds of cattle dnare reputed to be the most intelligent farmers in Bornu. The
Shuwa Arabs were formerly a nomadic pastoral people but have since settled down to
cultivate the land, although many of them are seomadic in much the same way as
their cattle are. During thrainy season, where the land is under cultivation, some of the
cattle remain near the villages to graze on uncultivated patches, while a considerable
number are driven to wet season grazing grounds in western Bornu. It is at this time that

much of the maure used to spread on millet and maize crops is collected in large heaps.
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As soon as the dry season starts, that is about November; the cattle leave western Bornu
to return to the Shuwa villages en route to dry season grazing grounds along the shores of
Lake Chad and the Chatigeria borderlands. Most of the cattle left crops are collected
in large heaps. As soon as the dry season migrates the few herds left behind to provide
milk and household manure are fed on crop residues including the straw ofgnilheta
corn and maize as well as oil cakes from groundnuts, sesame and shea butter nuts. Some
degree of integration of arable (suitable for growing crops) and pastoral farming is thus
achieved. Partly because the Kanuries and Shuwa Arabs were origicaliyeapeople
like the Fulani or Masai, and partly as a result of suitable climate, stock rising has always
received as much attention as crop farming in Bornu.
Emphasis in recent years has been on cattle breeding with some households
owning as many asirty herds each. The cattle density of about twenty per square mile
is only exceeded by that of the Kano clssdtle zone although there are many more
cattle per head of the population in Bornu than in Kano. The local cattle breed is named
after the Shuwa Arabs and it is a triplpurpose breed. It supplies milk for food, but this is
scarcely made use of in the fresh state, being usually curdled (contaminated by bacteria).
The Shuwa Arab is also used for pack transport, a bullock being capable of carrying
load of 175 pounds. It is also used for riding, particularly by Shuwa Arab women who
may be seen riding their bullocks to and from remote market places (Emi@é), 19
Considerable flocks of sheep and goats may be found in various parts of Bornu,
but paticularly in the south which is less suitable for cattle breeding. Camel and horse
breeding are of long standing importance, although emphasis today is on the latter since

camel breeding is found to be less successful for climatic reasons. Amongshiiyer t
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these animals, together with the Shuwa Arable#itteed, still provide one of thrmeans
of transport between some settlements, particularly during the rainy season when many
roads become impassable to wheeled transport.

The wellwatered, flyfree upands of Mambila and Bamenda in Taraba and
Adamawa states respectively provide some of the best grazing in the region of North
Eastern Nigeria and the average density of about one hundred cattle per square mile in
both areas is considered to be high foy aart of Africa. There has been conflicting
demands for land by pastoralists and cultivators, as the cattle population increases side by
side the human population. The highland pastures have since started to show signs of
overgrazing, and although the Baol appear to be looking for more grazing they are in
effect being forced to graze a lesser and lesser area. The reason for this trend, which has
also led to overgrazing and soil erosion, is the spread of population and the encroachment
of farmers on gramg land. The large nucleated village is giving way to dispersed
farmsteads as people feel safe to migrate to cultivate distant farmland, and this extension
of cultivation deep into the grasslands has meant a loss of grazing (Akintola, 1982).

The largest ancentration of livestock occurs in the Gongola Basin. In 1962
Bauchi Province had a cattle population of 460,000, a figure which was only exceeded by
those for the more northerly Provinces of Sokoto, Kano and concentrations of cattle are
on the Biu Platea and in the upper Gongola district. Other domestic animals include
goats, sheep, horses and donkeys, the last two of which are still used for transporting men
and goodglloeje, 1982.

Different varieties of guinea corn or sorghum are also cultivatedsélimclude

grass sorghum and sweet sorghum, both of which are grown for fodder, as well as grain
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sorghum which produces grains for human food, while the bran and leaves from the
mature plants are fed to livestock. The stems of guinea corn are as muahvasfeet

long and are used for penning (fencing livestock), mats thatch and fuel.

North-West Geopolitical Zone

The dominant type of cattle in Sokoto Province is called the Bokoloji, the Sokoto
Gudali or simply the Sokoto cattle. They are medgireddeepbodied animals but are
bigger and heavier than the White Fulani. The Sokaddali are considered to be less
resistant to trypanosomiasis than the White Fulani, and this explains why the local
Fulanis do not go south with their cattle, but wander ai@iprovince in search of dry
season grazing. Observations at Shifa Stoch Farm reveal that Sokoto cattle show good
adaptability to fattening on grassland. They weigh about 1,1000 to 1,450 pounds at five
to six years when they are ready for slaughter amedconsidered to be very good beef
cattle. Sokoto cattle are also used for producing milk, the surplus of which is disposed of
by Fulani women who use the proceeds to obtain such household requirement as corn,
rice and salt. These cattle are also usedifaft purposes, and in this respect they are
considered to be very reliable although rather slow (Turner, 1977).

Large number of the Sokoto red goat, small slegged animals are found not in
the backyard as in the forest belt, but wandering aboutelus in search of food. These
hardy small livestock are wekinown for their red skinghe famous Moroccan leather
which had featured in the trafSaharan trade for many centuries. The goats provide the
main source of meat since the people rasidyghte their cattle for food. Their skins are

used for making various articles including water containers, belts, mats and sandals.
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Sheep are also reared and are in great demand for Muslim religious fes@lar(d

other social celebratiormich as weddingnd naming ceremonieBonke)s are also one

of the commonest domestic animalsNiorth _Westernas indeed in the whole of the
Sudan. Like goats and sheep, donkeys are left to wander about the village and fend for
themselves. Many families in the rurakas keep at least a donkey which is used mainly
for transporting various items such as grain, firewood, cotton and groundnuts as well as
human beings. Horses and camels are also kept at very insignificant scale (Akintola,
1982).

Like the Sokoto Rice Schemthe Agangara Scheme, which as initiated in 1951,
was made possible by funds provided by the Northern Nigeria Production Development
Board. The scheme was directed by the Sokoto Native Authority and had as its main
objective of bringing nomad Fulani cattbwners into the local economy, teaching them
the value of quality in livestock and providing a supply of cattle to Hausa mixed farmers
in the district. To ensure that water was made available throughout the dry season, a
masonry dam was built in 1951 atcost of, 1,000.00. Three hundred and fifty cattle
were watered there until the herds heghslouth because the local grazing was sufficient
to anchor these cattle for five months longer than usual, and clearly, this was made
possible by the fact that watead been made available through the scheme.

A second dantocated too miles from the first dawas completed in 1953. This
dam is be neastto the biggest local concentration of cattle, but the problem now is that
of preserving grazingand within the ara. Bush fires set by local hunters during the dry
season have been minimizegldearing fire traces. The cattle rearersowlere expected

to benefit from the scheme were at that time being supplied with free groundnut cake,
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cotton seed and salt, as anundment to settle down. The plan is to get the people to
realize the benefits of these concentrates, after which a change will be made for any
guantities(of incentive$ supplied to thm (herdsmeh(Akintola, 1983.

The Kano region has one of the largestaentrations of cattle in the country and
their contribution to farming have already been noticed by way of providing manure,
which permits permanent cultivation around the two cities of Kano and Katsina. Nearly
all the cattle belong to the Fulani, whe abliged to migrate south during the dry season
in search of water and grazing. Some settled Hausa and Fulani farmers also keep cattle,
but apart from a small number which they fatten on crop residues before selling for
slaughter, their cattle are genéyantrusted to the nomadic Fulani who take care of them
in return for some grains (Emielu, 98).

The dominant cattle breed in the region is the White Fulani which is
comparatively a fair milk producer. They are also used for meat, for work as pack
animds and for ploughing. The white Fulani cattle is considered an excellent work
animal and has been selected for the various goverrmssisted mixed farming units (In
northern Nigeria mixed farming means the keeping of cattle by farmers for the prime
purpase of supplying manure for their crops in the fields).

Most farmers keep goats, sheep and donkeys. Goats supply meat and skins for
leatherwork and are often the property of the woni@onkey is mainly usedas a
transport to markets where cash crops al@. $2onkeys may be hired to transport other
goods, including produce from the farms. In some cases farmers use the animals for
drafting while others fatten cattle for the nomadic Fulani to kraal (pen cattle) on their

farmlands in exchange for grains, bioistmethod is inadequate for manuring large farms.
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Government policy has been to encourage mixed farming with the view to
maintaining soil fertility and encouraging the sedentarization (nonmigration) of the
Fulani. The system was formally initiated in2BOby the Department of Agriculture
(University of Ibadan), and by 1960 there were over 12,000 mixed farmers, about eighty
per cent of which were in the Kano region. The main problems raised by mixed farming
in such closely settled areas as the Kano Btstind the environs of Katsina city were the
provision of food for the cattle. In such areaslage grazing lands are usually ev

grazed and degradéddo, 1981)

2.3.2 Some Constraints on Livestock Production in Nokfest

Both mortality rates and sktases responsible for low productivity are significant
constraints on livestock production in Noifthestern Nigeria. Unfortunately, the
veterinary services' ability to deliver common veterinary supplies to livestock owners has
declined and while there hast been a largecale outbreak of a major epizootic, such as
rinderpest since 1983. Productivity is seriously reduced by disease burden, and so
treatment is still very importantFederal Department of Livestock & Pest Control
ServiceyFDL & PCS) 1992)

Prophylactic (protection against diseases) control of such diseases has become
patchy and erratic; for example, pastoralists used to be able to vaccinate their herds
annually, but many are now obliged to leave their young stock unprotected. Veterinary
services are finding it increasingly difficult to respond adequately to reports of outbreaks
and to mount effective vaccination campaigns. The situation is most serious in rural

areas, where livestock holdings are larger and of greater economic impottance t
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urban areas, but where roads and other infrastructure are less well developed. The slow
and erratic changeover to a full cestovery based system of providing drugs to the
states has also contributed to the prob(EDL & PCS 1992)

If these prblems of high mortality rates and diseases must be addressed,
livestock health care and disease control services must be improved upon to address the
needs of livestock owners and producers. A system of private veterinary practice could be
a viable alterntwve. Non governmental organization should also be massively involved

to complement the present Governmpravided services.

2.4. Unhygienic Conditions of Abattoirs/Livestock Markets and their Effects in
North-Western Nigeria

Most of the abattoirs ansbme livestock markein Northi Western Nigeria are
situated in swampy areas for easy access to Widierroals to theabattoirsandlivestock
markets aresometimescharacterized by muddy and bumpy pat8kanties and mud
dwellingssandwiched on eachds whichin many caseblouse residents dhe swampy
areas. Customers coming to the abattoirBvestock marketare sometimestainedby
youth butches who approachthem in attires stainedvith blood and dungAt some
designated places, there are atiig of those roasting cow/sheep/goat heads and legs for
anxious customers and meat sellers who have several orders waiting. While trying to
meander onebds way t hr ou g hbrdathimy benarmes dificult c | ust «
dueto stench of mud, mixedith fresh blood of the slaughterédestock and the acrid
smell of roasted cow heads and legs. Wdstm slaughter houses avéien channeled

into streams or rivers or simply washed into open drains, untrédted.of the abattoirs
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depend on wells @hstreams for wateiSome vendors shake hands with people, visit
toilets and touch some objects that are highly contaminated. But they do not wash their
hands properly with soap when they want to handle meat. This is more rampant in rural
areas.

This pratice introduces enteric pathogens (bacteria of intestine) and excess
nutrients into surface water and also percolates into the underlying aquifers (water
bearing rocks) to contaminate wedlad streamshat serve the dual purpose of drinking
water as wellas for dressing the livestocdtaughtered in the area. At maapattois,
antemortem examinion is inadequatas livestock are offoaded and conveyed straight
to the slaughter halls. Livestock are then slaughtered using the technique of decapitation
onthe bare floor with skinning or burning of the carcasses commencing on the same spot
(Nathaniel 2009)

The customers who purchase meat for private consumption note that under
tropical conditions, food of animal origin tends to deteriorate more rapidlypaoome
an important vehicle for gastrointestinal
health. Transportfacilities for meat are often inadequate and unhygiekiddogarawa
abattoir/livestock market for exampleisgusting odar has taken over thecinity as a
result of improper management of slaughter wastes such as blood, manure, bones, horns,
hair and aborted foetuses, all of which heedly disposed of propetl§even thougtthe
managemestof someslaughter placehave been making efforts todep the place clean
and tidy, but these efforts are not yielding the desired objecthmgrakar, 2009)

Standard abattoirs that are supervised by government agencies dyelocastd

in state capitals and they operate between 8: 00 am and 12: Q0rTheamanagements of
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these abattoirs ensure tloatly healthy livestock are slaughtered for specifically ordering
for medically satisfied livestock. But the overwhelming majority of livestock slaughtered
in rural areas are not supervised by experts. Thehbts therefore, pay less attention to
healthy and hiegenic aspects of the meat.

According toObed (2009), an Abuja based veterinary doctor, livestock waste
contamination can increase the level of nitrates in ground water, which causes
methemaglobinemiar fAbl ue baby syndr omeo. 't means
via contaminated drinking water, leading to short supply of oxygen to their brains and
ultimately, death. Livestock wastes from abattoirs that are not properly disposed of, are
also known ¢ produce methane (fuel gas), thereby intensifying the greenhouse effect
(warming earth's atmosphere). The good health of the livestock to be slaughtered is as
important as the condition of the slaughterhouses. This is even more important as a swine
flu epdemic is still raging in many parts of the world.

Bird flu or avian influenza has remained a health concern all over the world for
several years. Both swine flu and ditu have continued to kill human beings. Food
poisoning also emanating from unhygemanners of handling meat has killed many
people in NortAWestern Nigeria. For examplesr June 2012, 26 people reportedly
suffered from meat poisoning at Yassharu village in Kafur Local Government Area of
Katsina State (The Punch News Paper: 24 Audlxt?). Incidence of infection due to
Cysticercus bovisvas reported by Rabiand Jegede (2010) in Kano Abattoir of Kano
State. Cases dfovine (animals related to cattle) tuberculosis in Jigawa State were also
reported byCadmus (2010), from Faculty of Y&inary Medicine, University of Ibadan.

No wonder, Obed explained that there is a need for veterinary officials to acertain
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livestock fitness, before they are slaughtered for human consumption. Each abattoir
should have some necessary standard equipstferghtering machines, skinning
machines, cold rooms and changing rooms for workers.

Another veterinary doctor, YusyR009 pleaded that water should be used in
processing the carcasses to ensure that pollutants and other impurities do not get into the
med products. Therefore, waste management should be given priority attention at
abattoirs, to ensure that both the environment and the product produce there, would not
serve as vector for diseases. In addition, the transportation of meat and other products
from abattoirs to markets should be done in dedicated vans that will protect them from
infection. Abubakar(2009 as ahealth worker observd that the government still has a
lot to do in the area of ensuring standards in abattoir operations. He saitethaiatth
authorities must wake up to the challenge of regulating the operations of abattoirs.

It should be borne in mind that the above cited cases are but a few araogg
There is no compromise about cleanliness in Islam. A good Muslim is alwaysacldan
cares for purity of his cth, environment and food. Hdeanses the exposed parts of his
body five times a day as a symbol of spiritual and physical purification (Ablution). This
spiritual cleanliness should be reflected in every aspect of a Msitfim It is therefore
inconceivable for abattoirs managed by Muslims and in predominantly Muslim tarea

be so dirty tahe extend of raising health concern.

2.5An Aspect ofNigerian Legislations Concerning the Welfare Rights of Livestock
Since the begining of 19th centuryseveral interest groups and nations have seen

the need for the protection of livestock welfare rights either as a property and or as a
Pageb6 of 308



living thing entitled to rights. According to Laws of Federation of NigérkaN-2004 by
the Fedeal Republic of NigeriaNigeria as a nation hgsined thenoble courseof
protecting welfare rights of animalsnce 1963. An extract of some of the details of
Nigerian legislations regarding livestock handlingttached in appendix I. But below is
thesummary of the legislation
Animal Diseases (Control) Act:
Section 12: Control of Trade Animals

It is the responsibility of theMinister of Agricultureto notify the public by
publishing in the Federal Gazette, spécifreas which the provisiond livestock and
other Animals'Deisease£ontrol Act should beappied. The Minister or Commissioner
may establishinspection stations and pesat specified placesThe control of trade
animals prescribed under this Act shall be exercised by Director, Fddeestock
Department or the Chief Veterinary Officer, as the case makreperson in charge of
trade animals entering from any place outside into any area in Nigeria shall move all the
animals by the most direct route to the control pWghere trade amals have been
purchased, the person in charge shall, before taking them out of the area where they were
situated at the time of purchase, move them into the nearest control post within such area.
Where trade animals are being moved from one area toearfoththe purpose of being
slaughtered they may be moved without restriction, provided that, the distance to be
traveled does not exceed thirty kilometdfdrade animals are transported by rail or road
for a period exceeding twelve hours the persocharge shall be required to stop to feed,

water, and rest such animals every twelve h{LFN-2004)
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Where livestock and other animalse transported by road or raibrned animals
shall either be securely tied or separatedalpartition from polled amals. Animals of
different sexes or aggroups shall also be separated. For exam@é#lecslould be
separated from sheep, aj® and pigs. In order tprovide adequate ventilation in the
lorry, a vehicle of size 7.93m + 2.1m + 2.74m (26+7+@uddhcarry not more than five
cattle, sixteen to eighteen calves, 11® pigs (on two decks) ard’0-190 sheep (on
three decks)The height between two decks shall be at least 0 B@4m (2'.10-3'.9").
Vehicles with three decks shall have a permanent fdoo&dirg or unloading ramps
should alsobe providedto reducef not to avoidincidence of fractures and bruises.

The person in charge of any trade animalusth before removing them from any
control post, obtain from the authorized officer, a veterinary mowetoading permit
according tothe schedule set ouat the control postdor all the animalgo pass.This
permit should be produced at the designated control postdauthorized officeKs) to
carry outinspectiors. An authorized officer shall inspeaty trade animal brought to any
of the control pads The authorized officer may brand or affix any identification mark to
anyanimalfor the cure and prevention of any dised$emayequallydetain such animal

for the purpose of observation or treatmeind control pos{LFN-2004)

Section 14: Trade Animal License

The condition of trade animal license is thatstannually renewabland granted
by anauthorized officebefore theowner of a trade animal licengeaytransport animal
by rail, motor vehcle, river or ocean vessel or by aircrafbe annual license shall be

granted only to an owner who, during twelve months prior to the date of the granting of
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such license, has transported by, raibtor vehicle, river or ocean vessel or by aircraft
not less than 1,000 animal units atieé payable fee for the licensel00.00 which is not
transfeable to another owner of trade anim@n owner of trade animals whis not
qualified for annual license may be granted a temporary license which shall be valid for a
period of three months including the month of issiteetenporary licensdee is, 35.00

which isnotalsotransferabléo another owner of trade animal (LF2004)

It can be deduced from the above sections of 12 and 14 that while Section 12
illustrates the hierarchy of the officials charged with the responsibilitgspecting the
movements and transportation of livestock not only in N@véstern Nigeria but also in
the entire country, Section 14 is concerned with licensing of animal transportation.
Article (7) of section 1Zlearlystates that it is required fpeople transporting livestock
to stop to feed, water and rest the animals in every twelue journey. Article (8)
addresses thquestion ofcomfort while transporing livestock. These beautiful ideas or
policies are part of ideal things that should beried out in order torptect livestock
from dangers and bruiéies. But the reality on ground is that there is zero inspection and

implementation regarding decent ways of livestock handlings during transportation.

Section 15: Contravention of Sectionand 14
Any person granted a licengecording tosection 14 of this Acbut fails to drive
or take the trade animal througacommendedoute and control postontravenes the
permission of this Act, provided that, no animal infected or suspected of inéxeted
with disease shall be driven, taken or moved, except in so far as may be necessary for

effective isolation or for procuring food and water pending the direction of the authorized
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officer. A person shall not be deemed to have contravened se@&iohthis Act where
he sells any or all of his animals before securing the place or destination mentioned in the
permit, provided that no animal infected or suspected of being infected with disease be
sold except with authority of theuthhorized officerin the case of slaughter or sale of one
or more animals in respect of when movement permit has been issued, report the fact of
such slaughter on the next control post on the prescribed route and in the case of any
particulars of the place, date and the nawfehe purchas€LFN-2004)

Section 15 discusses noompliance with the prescribed laws in sections 13 and
14. The relevance of the section to this research is that its Article (1) prohibits the
transportation of any animal infected or suspedciebleng infected with disease and the
healthy animals together. The Article gives exception for taking or driving away infected
animals with the condition that if it is due to necessity for effective isolation or for
procuring food and water pending the direntiof the authorized officer. As for the
Article (2) of the section, it is forbidden to sell animal infected or suspected of being
infected with disease except with authority of the authorized officer. The Islamic position
of selling defective or infectedoods such as livestock is that the buyer should be told

abou the defect thereby giving highoice to buy or nats indicated in thisladith:

(B a5 adde A e ) e otdie ) i ala n aSa e

LS ) g legan s logd @l ) o1 Lin g WBaua ()18 18 i, ?j la Hlaally lagallt
VEeY /Y - 95)15-.*5‘ Zisaa "agra A4S 41 Chiaa LSy

Narrated by Hakim bin Hizam that Allah's Apostle said, "The seller and the
buyer have the right to keep or return goods as long as they have not parted or
till they part; and if bothparties spoke the truth and described the defects and
qualities (of the goods), then they would be blessed in their transaction, and if
they told lies or hid something, then the blessings of their transaction would be
lost (Bukhari, 2: Hadith 743)."
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Therdore, sick livestockfor sale,should be declard to the public notice and

certified by qualified veterinary doctors before slaughter to ensure safety of its meat.

Section 16: Duties of an Owner of Trade Animal

The person in charge of any trade animaiclwishows any symptoms of suffering
from any disease or dies while in the process of being moved from one place to another,
shall report the illness or death of such animal to the authorized officer on arrival at the
first inspection station or control goslong the prescribed route, and in the case of death
of the animal, shall dispose of the carcass as directed by the authorized (offider
2004)

Section 16 deals with report of sick livestock and livestock dying due to sickness.
Reporting animals'ideases is to enhance the control of such diseases in order to avoid its
spread to otheanimals anchuman beingground the sick animal. Islam also advocates
that the movement of sick individuals with contagious disease (s) should be limited to

avoid infecting others.

Section 17: Offences of Trade Animal Owner

The offences of trade animal owner includdure to take any trade animal to a
control post or fails to take them by the most directe as provided by this Aatefusal
to obey the instructionsf the authorized officer regarding the inspection, treatment or
detention of the animals in quarantine, or regardivg disposal of dead animals and
removng any trade animal from inspection station or conpost without movement

permit. Itis also acontraventionto fail to report the slaughter, death or illaesf any
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trade animal andaflure to produce a movement permit for inspection when required to
do so.Any person contravening any provisions of this section shall on conviction be
liable to a fhe not exceeding 100 or to imprisonment for a term not exceeding thirty
days for the first offence and a fine not exceedirR)0 or to imprisonment for a term
not exceeding two months for each subsequent offgkig-2004)

The penaltes of ; 100.00 and 200.00cannot effectively deter offenders due to
the fact, 100.00 angd 200.00 are too insignificant fines ththe offenderwill consider

as worthy of any value.

Section 21: Regulation

After obtaining approval from thMinister or Commissioneof Agricuture, he
Director or Chief Veterinary Officers, as the case may be, may oeka&nregulations
These includethe exanimation, testing, isolation, inoculation, removal, disinfection,
branding and slaughter of animals infected or suspected of beingethfedth any
disease or such animal which may have been in contact with any diseased animal;
prescribing and regulating the destruction, burial, digging up, disposal treatment of any
carcass or of any fodder, litter, utensils, pens, hurdles or any otherliking in an
infected premises or removed there framgulating the moeament of animals within a
state and hibiting the movement of animals into an area in which there is suspected to
be any disease, and for prohibiting or restricting the removal &oy are of any animal,
carcass, litter, fodder, animal product, biologic or anything by means of which disease

may be carriedLFN-2004)
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The authorized officers may as webalae any area to be a controlled area for
purposes connected with control afiy disease and for eradicating such disease from
such areas preventing its introduction orineoduction thereto and for prohibiting
restricting the movement of any animal from any such d@heaglisinfection of persons,
including the clothing of perss, who have been in contact with or employed about
animals which are suffering or suspected to be suffering from digepssting cases of
disease or death amongst animals #mel disinfection of buildings or places wherein
animals infected with disead@ave been stalled or kept, and the disinfection and cleaning
of public markets, private sale yards, airports and sea ports, railway premises, railway
vans, trucks and carriages wherein any animal shall have been placed, kept or carried

Other areas of gailation incude: phibiting in any place where disease exthe
performance of any local custorttgat maylikely to lead to the dissemination of such
diseaseyequiring or regulating the branding of animals, prescribing the brands which
may or shall beused and providing for the registration of bratite appointment of
officers to carry out the provisions of any regulations made tthéeAct and conferring
upon them all necessary powerzescribing and regulating the seizure, detention,
disposal andorfeiture of any animal in relation to which any breach of any regulation
under this Act or of any order or instructions under any such regulation has been
committed and for determining the person who shall be liable to defray the expenses of
such eizure detention, and disposal andepcribing the fee to be paid for any
examination, inoculation, testing, disinfection, or for any certificate, license, permit or
other things issued or done under any regulation made under this Act, and the payment to

be mae for the feeding and stabling of any animal in quararftiré&N-2004)
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It is also part of the mandate of tirector or Chief Veterinary Officerto
prescrile the cases in which compensation may be paid to the owners of any animal
slaughtered, or to thewners of any carcass destroyed because it is suspected of being
infected with disease, under powers conferred by any provisions of this Act and
determining the amount of such compensation and the funds out of which such
compensation shall be paigrescrbing the proof required that an animal or carcass is
infected with disease or is suspected of being infected with dispessgrile and
regulae the construction, position and proper sanitary maintenance of any place where an
animal is kept

The roles ofveterinary doctors and officers towards livestock are similar to those
of medicalofficers anddoctors to human medicine. Both groups treat illness or give
medical treatments to different species. While veterinarians give medical treatment to
animals suchas livestock, medical doctors treat human beings. This implies that
veterinarians are not by profession, livestock or animal right lawyers as their counter
parts for human medicine are not also human right lawyers. Nevertheless, many at times
doctors for lmman medicine can assist court of law to establish a case of infringement
against an individua'right to assess the degree of injury or infection deliberately or
otherwise caused by another perdbagainst this background that the above section (21)
spells out the roles of veterinary officers s@sis prevention of livestock and other
animal diseases and their control. The paramount roles of the officers are to inspect
livestock for any disease, treat their dissaged advise on how to prevent disess
through inoculatior{(immunization) If these measures are adequately carried out, it will

help have healthy livestock and protect their meat from infection foceaumption.
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The Meat Edict 1968 by the Military Governor of Northern Nigeria
Part II: Slaughter of Animals

The meat edict prescribed by the military Governor of Northern Nigeria in 1968
stipulates that th&overnor may by order require in a controlling authority to establish
and maintain a slaughter house in any designated area and ec#y fpe time within
which the slaughterhouse shall be established, the type of slaughterhouse to be
established and maintaindte facilities to be provided at such slaughterhofsdor the
controlling authority or any order person wishing to estalaistaughterhouse shall make
application in the prescribed form to the Permanent Secretary for registration of the
slaughterhouse and every such application shall be accompanied by the prescribed fee.
On receipt of such application and on being satikfhat the applicant is a suitable
person to be the holder of a certificate of registrattbme; site and plans (including its
equipment) of the slaughterhsmiare suitable for its purpoaadthe provisions of any
written law, including the provisions of thEdict and of any regulations maaleailable
in relation to slaughterhouse have been domdpwith the Permanent Secretary shall
issue to the applicant a certificate of registration in the prescribed form which may
include such conditions as Permanerdr8&ary may think fi{fLFN-2004)

Following regular inspectionhé registration of a slaughterhouse under this Edict
may at any time be cancelled by the Permanent Secretary if he is satisfied that the
slaughterhouse or its equipment has been allowealtanto disrepair or to become
insanitary or has become inadequate for the requirements of the designated area, or that
for any other reason the slaughterhouse has ceased to be a suitable place for the slaughter

of animals intended for human consumptittrshall be the duty of the manager of every

Page65 of 308



slaughterhouse to maintain the slaughterhouse in a proper sanitary condition to the
satisfaction of a veterinary officer, and if he fails to do so, he shall be guilty of an
offence.For the purpose cfafety,the proper sanitary condition of a slaughterhouse shall

be deemed not to be maintained unless the slaughterhouse is kept efficiently lighted,
ventilated, cleansed, drained and provided with a sufficient water supply, or if any filth,
refuse or any thing likg to affect detrimentally the quality of any meat is allowed to
remain thereon.

Meat Edict according to Nigerian legislation refers to the decree given by the
Military rulers since 1968 to guide livestock dealers on how to handle meat processing.
Part Il of the edict itemizes the roles of the various officers charged with the
responsibilities of ensuring decent and hygienic ways of processing livestock meat. This
move by the government is in line with the aspect of this study that is concerned with
getting some individuals to monitor cleanliness of environment where meat is being
processed. But the question of practicability remained unanswered.

Grading of Abattoirs for the Purpose of Licensing Such Premises under the Meat
Edict of 1968:
Design of Premises

It is generaly required thathe premises must be designed so that all operations
may be carried out under hygienic conditions and so that adequate space and facilities are
available for the antenortem inspection of animals intended for slaughter dred t
efficient performance of meat inspectiofhere must be an adequate lairage for the
confinement of animals awaiting slaughter. The lairage must include accommodation for

the isolation of any animals which are diseased or are suspected of being dHeasgd.
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of the lairage must be of impervious relip material constructed so as to enable them to
be thoroughly cleansedhe walls and/or fences and gates must also be in condition to
allow thorough cleansing by hosing with water under pressure. Thisbawsrried out
before entry of the anima{t FN-2004)

The slaughtering and dressing area must be so arranged as to ensure meat will not
be liable to contamination by dirty material arising from the process of slaughtering and
dressing. Facilities mugdie provided for the identification of offals with the carcasses
from which they are takenFacilities must be provided for the emptying and cleaning of
stomachs and intestines in a place effectively separated from the slaughtering and
dressing processeadifrom any place where meat or offals are handled or kept.

It is very glaring from the legislative position of Federal Government of Nigeria
regarding livestock welfare rights that the government is concerned with the health of
livestock and sanity of tlremeat in order to avoid contamination by human beings. Little
attention is given to the care and respect the animals deserve. Another close examination
of the edict is the fact that since 1968, no review has taken place on thaseati¢the of
this regarch Contrary to these lawbBvestock dealers flagrantly ignore the welfare rights
of the animals due to the problem of inaction to implement and monitor the established

laws concerning the meat edict and other related issues.

2.6 Uses of Livestock byviankind
The use of livestock in this study refers to the right given by Al&AW) for
mankind to usenimalsfor decent purposedt is noteworthythat there is a hierarchical

ranking and distinction between living things. The animals are superiorrits plehich
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can beused as feed®r them, while plants and animals candi&o used as foodr man
(Ashrd, 2004. Historically, livestock has provided many benefits to humanity as stated

in the following Qur'anic verses:
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And they (livestock) carry your heavy loads to lands that ye could not
(otherwise) reach except with souls distressed: for your Lord is indeed Most
Kind Most Merciful. And (He has createdyrses mules and donkeys for you to
ride and use for show; and He has created (other) things of what ye have no
knowledge (aNahl, Q16: 78).

The above verses authorize man to use some livestock as means of transportation.
These livestock include horsesules and donkeyssome other benefits derivédtbm

livestock are stated in the following verse of the Glorious Qur'an:
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It is Allah who made your habitations homes of rest and quiet for you; and made
for you out of the skins of animals (tents for) dwellings which ye fifatso

(and handy) when ye travel and when ye stop (in your travels); and out of their
wool and their soft fibers (between wool and hair) and their hair rich stuff and
articles of convenience (to serve you) for a timeNahl, Q16: 80.

In additontonmer ous bl essings of All ah (SWT)
are used to build tents for temporary homes especially during journeys and their hairs to
make articles of convenience such as carpets and tick cloths agathsveaiher (al
Sabuni, 1976
2.6.1 Use of Livestock as a Source of Meat and Milk

In many agricultural societies, livestock replagaltl gameas the primary source

of animal protein Livestock frequently eafiorage and other food sourcethat human
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being are unable (or prefer not) to eat and convert them to typEsdftrat human

being can eat. Milk is a substance in the female body, like other substances discharged
from animal cells, but more specialized. It is part of wonders of Allah that the same food,
eaten by males and females, produces in the latter, \wagmave young, the wholesome

and complete food known as milk. Then, when cattle are tamed and specially bred for
milk, the supply of milk is vastly greater than is necessary for their young and last for a
longer period of time than during the period tlggye suck to their young. And it is a
wholesome and agreeable diet for man. It is pure, as typified by its witness. Yet it is a
secretion like other secretions, between the excretions which the body rejects as
worthless and the precious blood stream whaghulates within the body and is the
symbol of life itself to the animal which produces it (Yusuf, 1923ah says

A » B
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And verily in cattle (too) will ye find an instructive Sign. From what is within
their bodies between excretions and blood We produce for your drink milk pure
and agreeable to those whoink it (al-Nahl, Q16: 66).
al-Sabuni (1976) interpreted the woad'amin the above verse to be a general
name for camels, cows, sheep and goats. Using these livestock as sources of meat and
mil k is a testimony of Al |taimanhsvhich8WWETand ki ndne
ought to be appreciated by the consumers.
Dairy products are generally defined fasds produced fromcow's or domestic
buffalo's milk. They are usually higenergyyielding food products. A production plant
(such as Fan Milk: Dagache, Zaria) forcBuprocessing is called @airy or a dairy

factory. Raw milk for processing mostly comes from cows and to a lesser amount from

domestic buffaloes, but occasionally from otmammals(vertebrate animals which
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females have millsecreting organs for feeding the yolysgch agjoats sheep camels
or horsegwww. wikipediaDairy Products).

The milk from the livestockan easily be procsed into other dairy products such
asyogurt cheesebutter, ice creamkefir (drink of fermented cow's milk), andbumiss
(fermented milk drink) In advanced dairying countries the rian of products made
from milk range in the 20 to 30 types. Using livestock for this purpose can often yield

several times thod energyof slaughteringhe animal outright (wordig.com).

2.6.2Use of Livestock in Banqu&iValimah)

Ceremonial events expressing happiness are generally characterized by banquets
whereby livestock are slaughtered for refreshment. Roasted, fried or cookg¢dime
livestock is served to one's guests, friends and relations in many ceremonial occasions in
order to cement ties, show respect or share happiness. Prophet Ibrahim (AS)
demonstrated this gesture when he unknowingly received three angels as gukss. In t

respect the Glorious Qur'an says:

W ase 5355355555 33535555
There came Our Messengers to Abraham with glad tidings. They said "Peace!"
He answered "Peace!" and hastened to entertain them with a roasted calf (Hud,
Q11: 69)
al-Zamkhashricited by alSabuni (1976) interpreted the wdtgl to mean calf or
young cow.He further said thaProphet Ibrahim (S.A) offed his guests cow meat

because most of his wealth was a flock of cow. This is an additahantage to the

significance of livestock.
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It was also recommended by Phet Muhammad (SAW) for Muslims to
slaughter livestock and share the meat with one's relations and friends on wedding

ceremony as indicated in thitadith:
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Anas bn Malik (RA) reported that Abdur Rahman bin Auf came to the Allah's
Apostle having traces of yellow (scent) on his body. Allah's Apostle asked him
whether he had got married. He replied that, "I had married a woman from the
Ansar." Then the Prophet asked, "How much did you pay her?" He replied, "I
gave her) a gold piece equal in weigh to a date stone (or a date stone of gold)!"
The Prophet said, "Give a Walima (weddibgnquet) even if with one sheep
(Bukhari Hadith 5: 1944)
It is therefore a recommended aSufinah for a Muslim to slaughter livestock

for wedding banquet.

2.6.3 Use of Livestock as Raw Materials

A variety of useful materials are produced by livestock. Some animals, such as
sheep grow thick coats that can be shamrtextilesand usedCows deerandsheephave
a toughskin which can be made intieather The bones hoofs and hornsof livestock
have also been employed in a variety of industrial, cultural and decorative uses. Most
animal offal, edible internal organsand noredible parts are transformed into products
such as stockeed and fertilizer (wrdig.con).

When man travels, he wants temporary dwellings, tents, which he can make of the

skins of animals, or of the fabrics of vegetableds, similar to pitch during halt¥'¢suf,
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1998. Wool (Su) is what we get from sheep, ha8h@'a) is what we get from goats or
similar ani mal s, for we avVv (Wala) is andofohaif gbr i c¢cs.
which, also, fabrics are woven; theyaynbe considered intermediate between the other
two; by extension and analogy the term may be applied to fur (hair) and such things, by
way of illustration. Yusuf (1998) writes that from cattle we get also their skins we make
leather for shoes, boots, gira , saddl ery, and numerous ot her
sheepds wool we weave cloth, hangings carpe
cups and articles of ornament or use.

Livestock leave behinchanure which, after being spread on a field, can increase
crop yields many times. This is an important reason why historigalyt and animal
domesticatiorhave been intimately linked. Parts of animals that have been slaughtered,
or animals that die on farms, are rendered into a variety of products, the main one being
blood and bone which become waste products and transferred irioeferti

Another important use of livestodself is their enggement inland management.
The grazing of livestock is sometimes used as a way to control weeds and undergrowth
on an area of land. For example goats and sheep are used to eat dry scriggroaesa
to wild fires in order to remove combustible material and reduce fire risk.
2.6.4 Use of Livestock as a MeansTafansportation/Labour

If the history of transport is deeply examined, there have been vast changes
through the ages, from rude packnaals to fine equipages, and then through mechanical
contrivances, such means of transport as elegant coaches-drewse carriages),
tramways and railways, useful motor lorries and RBlgce cars, and aships and

aeroplanes of all descriptions. Atyagiven point of time, many of these were yet
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unknown to man. Nor car supposes the limit to have been reached now or that it will ever
be reached at any future time. Through the mind and ingenuity of man it is Allah that
creates new things hitherto unknotenman (Yusuf, 1998).

Horses, donkeys and other animals carry loads in order to make inter
communication between different lands easy. If not there would have been many
difficulties for mankind, not only physical, but psychological. Weary men carryirdgloa
are in no mood for social and spiritual intercourse. This intercourse is made possible by
the kindness and mercy of Allah.

Livestock often serves as an important source of mechanical energy. Before the
advent ofsteam power livestock was often the only source of rAmmman labour
available. Livestock can be used to pubughs(a heavy farming tool with a sharp blade
or series of blades fdareaking up soil and making furrows, usually pulled by a tractor or
draft animal) and other agricultural equipment (again increasing farm yields), transport
goods across large distances and to serve importditary functions. Draft animals are
often bred for desirable qualities such as endurance, strength and, in military usage,

aggression.

2.6.5 Use of Livestock as a Source of Wealth
Investment is spending money or purchasing financial assetfutiore use.
Livestock business is one of such financial assets that many people do invest their money

into. The Prophet (SAW) acknowledged timgportanceby saying that:
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Abu Said Al Khudri (R.A.) said: Allah's Apostle (SAW) said, "A time will come
that the best property of a Muslim will be sheep which he will take on the top of
mountans and the places of rainfall (valleys) so as to flee with his religion from
afflictions (Bukhari. 1, Hadith NO. 8)."

In a relatedHadith, the Prophet (SAW) described the uses of horses to man. One

of the uses is a source of wealth as indicated inHadith:
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On the authority oAbu Hurairah: Allah's Apostle said, "Keeping hossenay be

a source of reward to some (man), a shelter to another (i.e. means of earning
one's living), or a burden to a third. He to whom the horse will be a source of
reward is the one who keeps it in Allah's cause (prepares itrdlgious
expedition¥ and ties it by a long rope in a pasture (or a garden). He will get a
reward equal to what its long rope allows it to eat in the pasture or the garden,
and if that horse breaks its rope and crosses one or two hills, then all its
footsteps and its dung willebcounted as good deeds for its owner; and if it
passes by a river and drinks from it, then that will also be regarded as a good
deed for its owner even if he has had no intention of watering it then. Horses are
a shelter from poverty to the second persdro keeps horses for earning his
living so as not to ask others, and at the same time he gives Allah's right (i.e.
Zakat) (from the wealth he earns through using them in trading etc.) and does
not overburden them. He who keeps horses just out of prid@®astowing off

and as a means of harming the Muslims, his horses will be a source of sins to
him." When Allah's Apostle was asked about donkeys, he replied, "Nothing
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particular was revealed to me regarding them except the general unique verse
which is apficable to everything: "Whoever does goodness equal to the weight

of an atom (or small ant) shall see it (its reward) on the Day of Resurrection.

(Bukhari. 3, Hadith NO. 559)"

Horse, mules and donkeys as well as other animals may be beast of burden, but
they are also pedigree animals bred for wealth, beauty and for all those more refined uses,
such as processions, in which grace and elegance is the predominant feature (Yusuf,
1998 al-Razi, ndand atQurtubi, 1987.

A righteous servant is therefoqgoudof his cattle ands good to them. As they
go toand return from pasture, morning and evening, he has a sense of his power and
wealth and their beauty and docility. This makes him to turn from these material facts to

the great spiritual tths and purposeehind them as indaedint he Gl ori ous Qur 0 ¢
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Fair in the eyes of men is the love of things they covet. women and sons;
heapedup hoards of gold andlser; horses branded (for blood and excellence);
and (wealth of) cattle and weilled land. Such are the possessions of this
world's life; but in nearness to Allah is the best of the goals (to retur@3o)

14.

The Glorious Qur'aalsosays:
e dalal 0 02266 535 555555 33
And cattle He has created for you (men): from them ye derive warmth and
numerous benefits and of their (meat) ye eat. And ye have a sense of pride and
beauty in them as ye drive them home in tlenimg and as ye lead them forth to
pasture in the morning (Q16:6).

Sense of pride and beauty gained from the procession of livestock in and out of

grazing fields, make some people keep livestock for prestige purpose only as they neither
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sell them formoney nor kill them for food. They are happy for other people to recognize

their economy status through wealth such as livestock.

2.6.6 Use of Livestock for Hunting

In the matter of killing for meat, the Islamic general rule is thatname of Allah,
shauld be pronounced as a rite in order to call attention to the fact that the life of an
animal is not taken thoughtlessly but solemnly for food, with the permission of Allah, to
whom all creaturereturn(Yusuf, 1998. The issue of hunting then raises theestion of
how could the solemn rite be performed when trained hawks (birds), trained hounds
(dogs), or trained cheetahs or other animals trained are sent forth for the chase? They
must necessarily kill at some distance from their masters. Their gamgalizéde on
these conditions: (1) that they are trained to kill, not merely for their own appetite, or out
of mere wantonness, but for their masteros
the solemnity which Allah has taught Muslims in this mattersgmto their action; and
(2) the name of Allah is pronounced over the quarry (hunted animal); this is interpreted to
mean that th@akbir should be pronounced when the hawk or dog, etc., is released to a
quarry (Yusuf, 1998).

Adi bn Hatim narrated the itrsiction of Prophet Muhammad (SAW) regarding

the use of dog in hunting:
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Adi bn Hatim narrated: | asked the Prophet (SAW) saying: | set off trained dogs
and they caghtfor me (the game) can | eat it? He said if you set off trained
dogs and recite the nanwé Allah over it, then you can eat what they cacth for
you. | said: even if these (the trained dogs) kill that (the game? He (the Holy
Prophet) said: Even if they Kill it, but (on the condition) that no other dog, which
you did not set off (along with yodogs), participates (in catching the game) ...
(Bukhari, 1: Hadith NO175 and Muslim, 3, Hadith NO. 4732)."
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Abdulllah bn Dinar narrated to us that he heard Ibn Umar (RA) reporting
Al ahds Messenger (SAW) as saying: He who
for watching the herd or for hunting loses everyday out of his deeds equal to
two girat (Muslim, 3, Hadith NO. 3815)
The wordQirat according to aNawawi cited in aNasa' (1978is a measurement
known toAllah or the size of Mount Uhud. Its meaning in the ableaglith is reduction
of certain portion of one's good deed due to denial of angels from entering one's house or
the harm caused bthe dog to visitors and passdrg. It is against this background,

Musl i ms who are consci ou sanddadithtdomet keepedag hi ngs

except for recommended purposes.

2.7 Use of Livestock for Religious Purposes

Livestock worship or zoolatry refers to religious rituals involvilngestock,
especially in prenodern societies, such as the glorification of livestock deities, or
livestocksacrifice The origins of animal worship have been the subject of many theories.
Lubbock (2005Xxited an author, Diodorus explaining that the @rigi animalworship is
the myth in which the gods, supposedly threatened by giants, hid under the guise of

livestock. The people then naturally began to worship the livestock that their gods had
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disguised themselves and continued this act even after tsergturned to their normal

state. Weissenborfi90§ suggested t hat |l i vestock wor shi

curiosity. Primitive man would observe a livestock that had a unique trait and the

inexplicability of t hi s ityr Wander resolted flbom a p p e a |

primitive mands observations of this disti

adoration. Thus, primitive man worshipped livestock that had inimitable trait. Lubbock
puts forward a more recent view. He proposed thastackworship originated from
family names. In societies, families would name themselves and their children after
certain livestock and eventually came to hold that livestock above other animals.
Eventually, these opinions turned into deep respect anleslvanto fully developed
worship of the family livestock. The belief that a livestock is sacred frequently results in
dietary lawsprohibiting their consumptioas well as holding certain livestock to be
sacred, religions have also adopted the oppostiids, that certain livestock are
unclean

The idea that divinity embodies itself in livestock, such as a deity incarnate, and
then lives on earth among human beings is totally disregarded by Islam. (£098f
observes that the true end of sacrificanad propitiation of higher powers, for Allah is

one, and He does not delight in flesh or blood, but a symbol of thanksgiving to Allah

n

(SWT) by sharing meat with fellovne n . The solemn pronouncemen

over sacrifice is an essential part of tite. No one should suppose that meat or blood is
accepted to Allah. It was a pagan fancy that Allah could be appeased by blood sacrifice.
But Al l ah does accept the offering of Hi

some vidble institution is necessary. Allah (SWThas given mankind, particularly
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Muslims power over livestock, and permitted them to eat meat, but only if they
pronounce His name at the solemn act of taking life, for without the solemn invocation,

Muslims are apt to forget theaedness of life. The Glorious Qur'an says:
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It is not their meat, nor their blood that reaches Allah: it is your piety that
reaches Him: He has thus made them subject to you that ye may glorify Allah for
His guidance to you: and proclaim the Good News to all who do righHgg),

Q22: 37).

By the invocation of All ahds name Musl i m
not in their thoughts, but only the need of food. Now if Muslims further deny themselves
the greatr part of the food (some theologians fix the proportion at thueeters or two
thirds) for the sake of their poorer brethren, their symbolic act finds practical expression
in benevolence, and that is the virtue sought to be taught. Musfiould be greful to
Allah for His guidance in this matter, in which many people have gone wrong, and they
should proclaim the true doctrine, so that virtue elmakity may increase among men

In addition to thegeneral uses of livestock ppth non-Muslims and or Muéms,
there are other specific uses that Islam recommends for Muslims. These include
reflection on the creation of livestock as a sign of Allah's Existdose,of livestock in
the propagation of Islanpermissibility of observing supererogatory pray@awafil)
while riding camels, horses and donkeys and giviagatout of a specific number of a

flock of some livestock (sheep, goatsattle and camels Slaughtering livestock for

sacrifice also forms part of Islamic recommendations.
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A. The Creation of Livetock as a Sign of Allah's Existence

There are many reasons for Muslims to believe in the existence of Allah, such as

the existence of aliving things Allah (SWT says

b
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To Allah belong all that is in the heavens and on earth. Whether ye show what is

in your minds or conceal it Allah calleth you to accotdor it. He forgiveth

whom He pleaseth and punisheth whom He pleaseth. For Allah hath power over

all things(al-BagarahQ2: 284).

And anything that has plan and system must have an owner and a maker. For

example, one cannot convince people that theaebisautiful house which built itself. So
also the creation of livestock, plants, heavenly bodies etc. must have a cieator.
identify and appreciate the Skills and Power of the Creator, the Glorious Qur'an asks
mankind to look at the impressive artistiestgn and the unmatched power of

imagination displayed on the creation of what some people call nature. One of such

wonderful creations is a livestock (camel) as stated in this verse of the Glrious Qur'an:

VWoaddklall & s g2 42 4 0

Do they notdok at the Camels how they are mad@?GhashiyahQ88: 17).

While commenting on the above verse, Yusuf (1998) states that in case men
neglect the Hereafter as of no account, they are asked to contemplate four things, which
they can see in eveday life, and which are full of meaning, high design, and the

goodness of Allah to man. The first mentioned is the domesticated animal, which for
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Arab countries is par excellence the Camel. What a wonderful structure has this ship of
the Desert? He can store waitehis stomach for days. He can carry men and goods. His
flesh can be eaten. Camel 6s hair can be
Who can sing his praises enougdfithough the reference is being made to camel in the
verse, its far reaching phcations include all other aspects of "nature" such as reflection
on the way cattle, sheep and goat are created and their usefulness to mankind.

Appreciation of Allah's existence through the creation of livestockatsmbe
deduced fronanother versefdhe Glorious Qur'an:

3 *
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And verily in cattle (too) will ye find an instructive Sign. From what is within
their bodies between excretions and blood We produce for your drink milk pure
and agreeable to those who drink it{fsdbhl, Q16: 66).
The instructive sign'lprah) is reflection about the signs of Allah's existence and
creativity. It also calls for reflection about Allah'serny and kindness to mankind.
Subjecting livestock to humause is also worth considerimg Allah's power over all

things. As big as camel is, it would have been very challenging for mawouatit for

ride if not for the fact that the Creatbasmade itsubservient to mamllah (SWT) says:
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That (Allah) has created pairs in all things and has made for you ships and
cattle on which ye ride. In oed that ye may sit firm and square on their backs

and when so seated ye may celebrate the (kind) favor of your Lord and say
"Glory to Him Who has subjected these to Our (use) for We could never have

accomplished this (by ourselves). "And to Our Lord sunelyst we turn back
(Q43: 1214)
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It means that all endowment to man must be referred to Allah (SWT). In using
livestock for transportation the Creator's existence must ldsacknowledged for

subjecting them to human convenience.

B. Use of Livestock in th&ropagation of Islam
Islam is a universal religion. Muslims are hence, required to propagate the
message of Islam to all and sundig propagation many at times involves travelling
from one place to another. In the past it used to requpedition togo on longourneys
and sending of emissaries who used livestock sisotamels, horses and donkeys to
emback on such journeys. The use of livesiadklamic expeditions is acknowledged by
the Glorious Qur'an in these verses:
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By the (Steeds) that run with panting (breath). And strike sparliseofAnd
push home the charge in the morning. And raise the dust in clouds the while.
And penetrate forthwhtinto the midst (of the foe) en masse (Q108).1
During the time of the Prophet (SAW)amels, horses and donkeys were engaged
in sport for physical exercise in order to prepare them fndible cause of expeditions.
Sport is encouraged islam if it does not involve betting or gambling and unnecessary
free mixing of oppositesexes. If the exercise will involve livestock, it shoulgil. not

deliberately constitute any danger to their well being. It is against this backgtioamn

Prophet Muhammad (SAWYok part in horse racing as indicated in thabadith
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It has been narrated on the authority of Ibn Umar that the messenger of Allah
(SAW) had a race of the horses which had been especially prepared for the
purpose from Hafya to Thaniyyat-@ada (the latter being theinning post),

and of those which had not been trained from Thaniyya to the mosque of Banu
Zaraig, and Ibn Umar was among those who took part in this race (Muslim, vol

3 Hadith NO. 4610 & Abu Dawud vol. 2, Hadith NO. 334).
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| bn 6 Umadrthatthe Prophet (SAVMEId a race between horses and kept
the one in the fifth year at a long distance ((Abu Dawud, 2, 334).

In a relatecHadith, Abu Hurairdn reported that the Messenger of Allah had a she

camé called atQaswah which alwaydefeaeda | | her opponents in rac
akMusi b sai d: Aunt i | one day a ma&Qaswahame ( wi
People were not comfortable with the ekef of the Prophed s camel . When news
the Prophet (SAW), he said:
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On the authority of Abi H uQaswa uged toA ¢ a me |
def eat I ts opponent sMusimsaic wnd a ynanrcane e . Sad
(with his camel) and defeated-@asva . Defeat of the c¢camel 0

angered people. When this news got to the Prophet (SAW), hes said: People
have not raised any thing in high esteem in this world, except Allah (SWT)
brings it down (alDaraqutni, 4, Hadith NO. 302).

Sport is abouhealthy competion. There must-be a winner but it does not call for

hatred or violence involving killing one another and destruction of propentgcasitly
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witnessedn many places all over the world suchimdllorin, Kwara State, Nigeria on"4
March, 2012 (www.goalcomy in Algeria on 18 November, 20009 and iBgypton 1

February, 2012 (BBC Tv news)

C. Use of Livestock in Relation to Praye&élal

Islam has not only made prayswmpulsory, it has also made puwdtion a sine qua
non before its performance. In his book of jurisprudence tidééRawdat alNadiyyah
Sharh alDarru al-Bahyyah Abu-al-Tayb (d.1307 AH states thatmajority of scholars
are of the opinion that it is obligatory for a worshipper to putiree things: the body,
the clothes, and the place of prayer. Saet®larsare of the opinion thaturificationis a
condition for the soundness of the prayer, and others say that it is fustreh He
therefore concluded that, the truth of the maiterthat it is obligatory. Whoever
intentionally prays with impurities on his clothing and the place of prayer, has left one of
the obligations (of the prayer), but the prayer is still valid.

This subtopic is hence, concerned with the state of puritymguiities of

livestock's dung, urine and breeding places in respect to observance of Sedgier As
for the purity or impurity of dung, urine and breeding places of livestock in general, it
seemgpolemicdue tothe differentinterpretations of som&hadith. The Pophet (SAW)
permitted observingalatin the breeding places of sheep and goats but forbade it in
those of camels. He (SAW) also permitted the drinking of camel's urine for medicine
During his timedogs used to urinate in the mosque and nerdered washingf the spot
with water buthe did not allowuseof dung for dry purification Itinja'u). lbn Hajar

(1379 AH) in his commentargn Sahih aBukhariknown asFathu alBar, observes that
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Abu Musa alAsh'ari used to perforr8alatin the court yard of Daru aBarid which used
to be a lairage for riding livestock such as donkey, mules and horses. EBatdavas
at the same time a guest house for dignitaries inlKddaing the Caliphates of 'Umar bn
al-Khatab and 'thman bn Anfanlbn Hajar therefore concluded that dung and urine of

livestock are not impurities. Thgositionis also based on the followighadith:

o damal) i Of A8 iy sl s adle A e Ll IS 06 il e

On the authority of AnasiThe Prophet (SAW) used to pray in the sheep folds
before the construction of the mosdakBukhari 1, 232)
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Narrated by Nafi: "I saw Ibn 'Umar praying while taking his camel as a Sutra
(barrier) in front of him and he said, "I saw the Prophet (SAW) doing the same
(al-Bukhari 1, 420)."

Sl 6 alug dge Al ghean 40 sy M) @sSa clld af Al 31 e
A (o all) Jgue g ciilad CllE (@S il g 3 6 g e 8 sdayy JlE
sk QS Hhll) o T8 5o i) s U sy Mia alay 4dde

YAVY /¢ alua (

Narrated by Um Salama: (During Hajj) | complained to Allah's Apostle (SAW)
that | was sick: He told me to perform the Tawaf behind the people whilg ridin
(a camel). She said: so | diwhile Allah's Apostle was praying beside the Ka'ba
and reciting the Sura starting with "Waitr-wa-Kitabinmastur (Muslim 4:
3137)."
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Narrated by Anas: Some people of Ukl or Urainah came to Madina and its
climate did not suit, so the Prophet directed them to go to Ligah (his camels
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breeding place) and drink their milk and urine (as a medicine). So they went and
drank their milk and ur i n(@-Bukhatl, 231)hei r bo

Ibn Hajar (1379 ABl compares théladith on drinking camel's urine with another
Hadith in which the Prophet (SAW) informed hS8ompanions about someone being
punished in the grave for not protecting himself against his urine. He therefore submitted
that physical contact with me of camel and other animals does not invalidate one's

Salatas compared to human urine.
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On the authority of Ishihab: It was narrated by Hamza bn 'Abdullah that
‘Abdullah bn 'Umar said: "l used to sleep in the mosque during the lifetime of
Allah's Apostle (SAW) and the dogs used to urinatel, passthrough the
mosquesnevertheless they never spririkigater on it (urine of the dog.)" (Abu
Dawd, 1: 382)
After a critical analysis of related issues between livestock Saldi Abu-al-
Tayb (d.1307 AH) is of the view that dung, urine and breegiages of any livestock
including camel, are not impurity itermsof physical contact. Prohibition of prayer in
the breeding places of mels by the Prophet (SAW) ia discouragement This
prohibition may be due to (offensive) smell which does not makepure. Acceding to
al-.Azhari (D. 1335 AH in al-Thamru aiDani fi-Tagrib atMa'ni sharh Risalat Ibrabi
Zayd atQairawani the prohibition of prayer in the breeding places of camels is
unconnected to impurity. It is just as the prohibition of prayethe street and on top of
the Holy Ka'abh.

Ibn Hajar (1379 AH) buttresses the cleanliness of livestock meat by saying that

the Hadith that required ablution after eating any roasted thing was abroggtatbther
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Hadith. He further argues that ablutieras only required after eating meat of camel. But
according to aKhatabi (cited inlbn Hajar 1379 AH, performing ablution after eating
any meat (whether sheep or camel) is a recommendeiMastahalb). This view isalso
held by alSharbini (ngl who saidthat eating meat of camel and sheep does not spoil
ablution.

Evidence of permissibility of observirfgalatwhile riding livestock wasepored
bySal i m b . whoAadihatlhis &athertold him that the Messenger of Allah
(SAW) observe supererogatorprayer on his ride no matter in what direction it turned
its face, and he observaflitr too on it, but did not observe obligatory prayers on it
(Muslim 1972: vol. 1Hadith NO 1505). Thispositionis corroborated by the report of
Anaswhich reads thus

O Al il 13 OIS ol g adde Al i A Jsuy o ¢ dllle 0 il (e
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On the authority of Anas bn Malik who said: The Messeger of Allah (SAW) used

to observe supererogatory prageon the back of his camel. He would first of all
faced the Qiblah and then continued the prayer not minding whatever direction
the camel faced thereafter {Blaraqutni,. 1, Hadith NO 396).
In the light of the above juristic analysis and references frmhadith prayer
on riding livestock and at tivebreeding places is due to necessity where livestock dealers
have no alternative place to perform prayers. If one finds himself in a place where there is
no mosque or a clean place to obse®aatthen,it becomes permissible for him to pray
at the ranch of livestock.

Another area of relationship betwe&alat and livestock is the issue of dog.

Abdullah bn Umar's report regarding dogs entering and urinating inside mosque during
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the time of Prophet MuhammgSAW) without any hindranceappenedat a time when
Islam was at the developing stage. The practice was latebrogated by the following
narrationsIf a black dog passes in front of a Muslim obsen@adat,the prayer is null
and void. Angls do notenter a house whetkere is a dog and when it puts its mouth in
any container, the vessel must be washed. Abu Hareszortedthatthe Messenger of

Allah (SAW) said:
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Abu Huraira reported that All ahdsw Apost

belonging to any one of you, (the thing contained in it) should be thrown away

and then (the utensil) should be washed seven timd&ufddari, 1, Hadith NO.

173)

0 Ai Is disa reported thatAngel Jbr i | (AS) made a promise

Messenger (SAW) to come atarttain time; that timecame but he did not viditim. And
therewas n t he hand of Al |l ahos Aipbasddnkesaide st aff
Never has Allah or His Messengers (angels) ever broken their promise. Then he cast a
glance (and by chance) found a puppy under his cot antbsaishah, when did this dog
enter here? She saiB:y Al | ah, |  altghty tomrkendedvthathéd aog
shouldbesenbut . Then Angel Jibril came in and Al
you promise me and | waited for you, but did not come, whereupon he said: it was the

dog in your house which prevented me (to come), for we (and@lspt enter a house in

which there is a dog or picture (Muslim, 1972Hadith NO 5246).

It is clear from the above citadcident thatAngels do not enter a house where in

there is a dog. A Muslim shoud therefore safeguarduyererogatorprayes (Salat at
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Tataw') usually performed at home by not keeping dog becahseAngels may not

comearound him during prayers for record taking.

Principles of Leftover Water (al-Su'ur)

Leftover water in Islamic jurisprudence is a small quantity of waterhefa
livestock and other animals after drinking\bu atlkhlas (1985) submitsfour
classifications of judgement ai-Su'urwhen it comes to its age for ablutionFirstly,
the leftover water can be used for ablution if it is left by human being, hodsaryy
edible animal including livestockSecondly, the leftover water becomes impure and
unusable if it is left by dog, pig or any beast of animal such as cheetah, wolf and lion.
Thirdly, the availability of alternative water makalsSu'ur (Makruh)-repréhensible,if it
is left by cat, fowl, rat and wild birds such as hawk, falcon and kite excluding scorpion.
Fourthly, the purity of leftover water becomes doubtful if it is left by mules and donkeys.

In the absence of alternative waleryyamunis preferred

D. Use of Livestock as a Source of Alms Givitakat)

Wealthy Muslims all over the world including North Western Nigeriaare
expected tdulfill the obligation of Zakatby giving a fixed percentage of their surplus
wealth. Zakat has been paired withugh a high sense of righteousness that it is often
placed on the same level of importance as offe8algt Muslims also regardakatas a

way of purifying themselves from their greed and selfishness and also safeguarding
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future business. In additioZakat purifies the person who receives it because it saves
him from the humiliation of begging and prevents him from envying the rich.
233 A&ING Lhao eiigeirieels
: R P T3 i : \.:O.}}ABA.\
The Believers must (eventually)n through; Those who humble themselves in
their prayers; Who avoid vain talk; Who are active in deeds of charity (Zakéat)
(al-Mu'minun Q23: 14).
The above verses are buttresbg@dnother verse which reads thus:
Wiggll aod 33355, 088 X&&Es
But (even so) if they repent establish regular prayers and practice regular
charity (Zakat) they are your brethren in faith...-fedwbah Q9: 11)

These verses describe believers and their qualities. Giviagatis one of the
conditions that makean individuala Muslim, a sincerebeliever.Zakatis calculated on
many items including gold, cash money, items of trade, farm produce and livestock.
Giving livestock as an item afakatis the key point of discussion in this subtopic
Livestock such as camels, cows, buffaloes, goats and sheep that graze freely for most of
the year and are kept for milk, procreation and fattening are to be conside&d fbine

calculation of the amount to be given out is usually done at the end of every lunar year or

after one year in possession of the required number of livestock.

Schedule for the Calculation of Zakat on Sheep and Goats
Nisab is the origin or minimumnumber whenZakat becomes applicablen
wealth. For instancéf sheep and goatse more than 12 months oltieir Nisabis forty.

This calculation is applicable until the number reaches 120, at which point, up until 200,
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the Zakatis two sheep. From 20tb 300 sheep or goats, th&akatis three sheep or
goats. When the number is above 300, one additional sheep is added for each increment

of one hundred.

Zakat of Cattle

TheNisabof these livestock whehakatbecomes applicable is thirty cows. Cattle
are subject tozakat provided they are a freely grazing herd and number thirtyet
completion of the yeat that point, theZakatdue is a young bull or a young cow of one
year old Tabi'uor Tabi'ah. When they reach forty, théakatis a young cowwo years
old (Musannaly, when sixty, two young cows or two ofearolds (Tabiah); when
seventy, theZzakatdue is oneMusannahand oneTabi'u, when eighty, twaViusannah
when ninety, thredabi'u, when one hundred, oMusannahand twoTabi'u;, when 110,
two Musannahand two Tabi'y, and when 120, thre®lusannahor four Tabi'u. This
system is followed on all additional cattdenetabi’, and on every forty, onglusannah
(al-Qairawani, D. 386 AH).

The schedule for camels and other livestock is omitted,egsdaite not covered in
this researclbecause sheep, goats and cattle are the major livestock reared iri North
Western Nigeria and they are the subjects of observation of the research sample.

When the Messenger of Allah (SAW) was asked if the#algaton donkeys, he

replied:
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Abu Huraira narrat ed kedhbau Zakptloh domkéysHeAp o s t |
replied: Nothing in this respect was ever mentioned (in revelation) except in the
following excellent Qur'anic verse: 'And whosoever does evil equal to an atom's

weight will see it' [Suratl-zZalzalah 78] (Ahmad, 1, 276)

In a related report, it was narrated by Harithah ibn Madrab that he performed

pilgrimage bajj) with Caliph 'Umar, and the notables of Syria came to him and said:
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"O Commander of the Faithful, we have acquired some animals, so take from
our property a sadagah (Zakat) thpurifies us.”" He answered them: "My two
predecessors (the Prophet, SAW, and Caliph Abu Bakr) did not do this before.
But wait and let me ask the Muslims about this."-ZAkri reported from
Salman ibn Yassar that the people of Syria said to Abu 'Ubdtaal-Jarrah:

"Take from our horses . . . a sadagah."” He refused. Then he wrote to 'Umar, who
also refused. They spoke to him again, and he wrote to ‘Umar once again. 'Umar
wrote back: "If they desire that, take it from them and give it back to them (thei
poor) and to their slaves" (dBaihaqi 1: 276).

It is veryobviousfrom this report that horses, donkeys and mules are not liable to
Zakatexcept if they are used as items of trade.
What is the penalty of refusing to p&gkaton livestock? Abu Dharr ported

Alah6s Messenger (SAW) as saying:
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Abu Dharr reported: | was with the Prophet (SAW)when he said: By whom m
soul is His hand or by whom there is no deity but Him, if any owner of the
camel, cattle and sheep does not pay what is due on them, when the Day of
Resurrection comes a soft sandy plain would be spread for them, he will find
none of them missing, wittvisted horns, without horns or with a broken horn,
and they will gore him with their horns and trample him with their hoofs. As
often as the first of them passes him the last of them would be made to return to
him during a day the extent of which would gy thousand years, until
judgment would be pronounced among the s
530 and Muslim, 2, Hadith NO 686).
This is to say that apart from the fact that livestock are economically important to
mankind, they are also spiritualsignificant to Muslims in that, givingakatfrom their
flock of sheep, goats and cattl e, cl eanses

in the Hereafter and sustain social security among Muslims.

E. Use of Livestock for Religious Sacrifice
Thereare three major occasions that require the use of livestock as a sacrifice in
Islam; namely sacrifice for th&id Festival (Eid al-Adhg, naming ceremonyAqgigah

and expiation of sinK@farah).

Use of Livestock for il al-Adha Sacrifice

Muslims have two major celebration¥{d); namely, celebration of FaBreaking
(Eid al-Fitr) and celebration of SacrificeE{d al Adhg. The 'Eid for FastBreaking
comes at the end of the month of fasting, Ramadan. 'Ele for Sacrifice is in

remembrance of #hwillingness of Prophet Ibrahim (AS) to sacrifice his son, Isma'l

Page93of 308



(AS). This sincere commitment to the service of Allah is commemorated at the time of
sacrifice Udhiyah) of ram, camel, bull or goat on the™.6f Dhul-hijjah (12" month of
Islamic lunarcalendar. The story of this monumental trial of Prophets Ibrahim and Isma'il

(AS) is summarized bthe following versesaf he Gl ori ous Qur 6an:
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O my Lord! Grant me a righteous (son)!" So We gave him the good news of a
boy ready to suffer and forbear. Then when (the son) reached (the age of)
(serious) work with him he said: "O my son! | see in wvidiwat | offer thee in
sacrifice: now see what is thy view?" (The son) said: "O my father! Do as thou
art commanded: thou will find me if Allah so wills one practicing Patience and
Constancy!" So when they had both submitted their wills (to Allah) anddhe h
laid Him prostrate on his forehead (for sacrifice) We called out to him "O
Abraham! "Thou hast already fulfilled the vision!" Thus indeed do We reward
those who do right. For this was obviously a trial And We ransomed him with a
momentous sacrifice: And/e left (this blessing) for him among generations (to
come) in later times: "Peace and salutation to Abraham!" Thus indeed do We
reward those who do right. For he was one of Our believing Servar&aftt,

Q37: 100111).

The adjectivefquealazinhgeaeatd grom@esus, aacording to
Yusuf (1998 may be understood both in a literal and a figurative sense. In a literal sense
it implies that a fine sheep or ram was substituted. The figurative sense is even more
important. It was indeed great and momentous occasion, when two men, with concerted
will, ranged themselves in the ranks of those to whomsselfifice in the service of
Allah was the supreme thing in life.

There is disagreement among scholars about the time of slaughtecouydilng
to Imam Ash-Shafi'i (d. 783 C.§ it shouldjbe. done on the Day Nfahr, 10th of Dhul-
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Hijjah, and duringAyyamat-Tashriq(the 11th, 12th or 13th ddhul-Hijjah) in thelight
of the Prophet's words "All th&ashrigdays (10th,11th, 12th and 13th oDhul-Hijjah)
are Days for Slaughtering” as reported Ioyam Ahmad (d. 855 C.E) If one misses
slaughtering during these days, then one may slaughter a livestock later on to make up for
it. Imam Malik (d. 795 C.E)and Imam Ahmad hold that regardless of wher the
slaughtering of the animal is obligatory or a supererogatory act of worship it must be
done during the appointed days. The Hanafi school also holds the same view concerning
a pilgrim combiningHajj and 'Umrah but with a break in betweefHajj Tamatu)' or
combining Hajj and'Umrah without a break in betweerH§jj Qiran). Such a pilgrim
must slaughter the animal during the appointaghtig days. Abu Salmah bn Abal-
Rahman and aNakh'i reported that the time for slaughtering is fromdag of Nahr to
the end oDhul-Hijjah (al-Sharbini, ngl.

But slaughtering sacrificial livestock fé&id al-Adhabefore theEid prayer is not

allowed as reported by-8lara'’:
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Al-Bara' reported: "My maternal uncle Abu Burda sacrificed his livestock
before (Eid) prayer. Thereupon Al l ahods
(slaughtered for the sake of) flesh (and not as a sacrifice on the daghaj.A

He said: | have a lamb of six months. Thereupon he said: Offer it as a sacrifice,

but it will not justify for anyone except you, and then said: He who sacrifice (the
animal) before (Eid) prayer, he in fact slaughtered it for his own self, and he

who slaughtered after prayer, his ritual of sacrifice became complete and he in

fact observed the religious practice of the Muslims (Muslim, 3, Hadith NO 823).
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It is not permissible to give a butcher his wages out of the meat Bidred-Adha
sacrifice. Abutcher may, however, be given a portion of the meat in charity. This is
based on the report of Abn Abi Talib (d. 661 C.E)who said, "the Prophet (SAW)
ordered me to take care of his camels that were to be slaughtered and to distribute their
meat, skinsand everything else (among the needy), but he ordered me not to give any
portion of it to the butcher." And then he sai#yé shall give him from ourselVes
(Bukhari vol. 2,Hadith NO: 775.

This Hadith shows that one is permitted to designate sometseete slaughter
the livestock due for sacrifice on one's behalf, distribute its meat, skin and other useful
parts among others, but one is not permitted to give any portion of it in wages to the
butcher. A butcher should, however, be paid for his wotk@®rophet (SAW) said\We
shall give him from ourselvéslt is reported thatlaHasan(d. 670)said,"There is no
harm in giving the skin of the animal to the butcher."

According to alSharbini (nd), here is consensus among scholars that a sacrifice
mug be of one of théivestock and that the best of thesrimalsare, camels, then cows,
then sheep and so on; for a camel is more beneficial for the poor because of its great size
(many people can benefit from its meat), and similarly a cow is more tisafub sheep.
But there is disagreement, however, as to what is best for an individual to offer in
sacrifice, a camel or a cow. Seven Muslims can join and share the meat of a camel or
cow, while a sheep is meant for one person. Apparently the preferetige regard is to
what is more useful and beneficial for the poor and the needy.

One may sacrifice any number of animals one chooses. The Prophet (SAW)

offered a hundred camels as a supererogatory sacrifice. The minimum number of
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livestock a person is tiated to sacrifice is one sheep or @aeventh portion of a camel
or a cow. Jabir said: "We performetdjj with the Prophet (SAW), and we slaughtered a
camel for seven peras and a cow for seven perso(fsabiq 1990.

A sacrificial livestock should safy the following conditions: It should be two
years old, if it is an animal other than a sheep. As for sheep, even a six month old lamb
may be sacrificed, but it should be fat and healthy. As for a camel, it must be at least five
years old, a cow two yesold, and a goat a year old at least. It should be healthy and free
from all physical defects. It should not be one eyed, nor should it limp, be mangy, or very
thin and weakAl-Qairaiwani (d. 386A.H.) cited a-Hasan(d. 50 A.H)saying that "If a
man puchases a healthy animal for sacrifice but later before its slaughtering it becomes
sick or loses one eye or develops a limp in her legs, then such a person may slaughter it
as a sacrifice and that will suffice him (to fullfil his obligation)." This wgsoreed by

Sa'id bin Mansur.
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‘AbGilsrheapor ted t hat All ahds Messenger ( SAV
black legs, black belly and black (circles) round the eyes should be brought to

him, so that he should sacrifice it. ldaid Oh A 6 i ! <Glveame the large knife,

and then said: Sharpen it on a stone. She did that. He then took it (the knife) and

then placed the ram on the ground and then slaughtered it, saying: In the name

of Al | ah, noO Al Il ah, alt of Mphammad dnd the sacr i f
family of Muhammad and the Umma of Muhammad (Muslim, 3, Hadith NO

4845).
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The order of the Prophet (SAW) ftkishah to sharpen the knife was meant to
quickly relieve the animal from pain whidemonstrate the care and concern Isldras
for the welfare of livestock.

Salama b. aARkwa 6 reported All ahds Messenger (
sacrifices (livestock) among you nothing should be left in his house (out of its flesh) on
the morning of the third day. When it was the next ydsey t(his Companions) said:
Sshould we do this year as we did during the
that, for that was a year when people were hard pressed (on account of poverty), so |
wanted that the (flesh) might be distributed amongsntfiduslim 1972, 3Hadith NO
4862).

It is also recommended that when the month of PHlijfjah commences and a
Muslim intends to slaughter livestock as sacrifice, he should neither cut hair of any part
of his body nor trim finger nails.
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Umm Sal ama reported All ahdés Messenger (!
one of you intending to sacrifice the animal enters in the month (ot:Hijja)
he should not get his hair or nails touched (cut) (Muslim, 3, Hadith NO 4869).
al-Sharbini (nd explains that the intdiction from the abovéladith not to trim
one's hair and nail, if one intends to do the sacrifice, is a recommendedvamtship
(Sunnaly. It is not forbidderfor one to cut hair or trim finger nalil.

Ish'ar or marking means that a camel or cow to be slaughtered isechéy

cutting off their humpson one side. This serves as a mark that they are intended for
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sacrifice so tat no one should cause them any harm. faglid or garlanding means,
putting leatherpiece around the sacrificial animal's neck to mark it as such. The Prophet
(SAW) garlanded the sheep that he had marked out for slaughtering and sent them with
Abu Bakr b Makkah when he performed Hajj in the 9th year dftgnah. It is affirmed
by Ahadiththat the Prophet (SAW) garlanded sacrificial animals, marked them and did
ihram for 'Umrah at the time of Huddyiah. Most scholars, except Abu Hanif@h 699
C.E), hold that marking the sacrificial animal Mustahabmeaning desirable (Sabhiq
1990.

It is permissible to ride and benefit from the sacrificial aninsaish as camels

andcows. Allah says in the Qur'aal{Hajj, Q22.33):

Wed 222 ¢z grrrcrrEE

In them (i.e., animals) you have benefits for a term appointed. In the end their
place of sacrifice is near the Ancient House

According to al-Qurtubi (1987), Abdullahnbn Abbas and many other scholars
commented on the above verse iash words: "Benefiting fro;; them here means using
them for riding when needed, and benefiting from their milk and wool." The phrase
"appointed term" refers to the term when a pilgrim marks the animal for sacrifice until it
is slaughtered. And thstatement”In the end their place is near the Ancient Hquse
refers to the Day of Slaughter or SacrificRghr), the 10th oDhul-Hijjah. The Prophet
(SAW) llustrated the idea of making use of livestock intended for sacrifice in this

narration:

May sl ple s adde ) e i) Jgusy ) sie ) amy 308 o e

JE daay gl JB (LgaS ) Jlad Ay Lgdl JUsd (1eaSL0) Ui 4day (3 guu

AYYY /Y plise 5101/ Y olagdl Al o 430 8 (ly s LeaS )
Page99 of 308



Abu Hurairah reported that the Proph@AW) saw a man driving a shamel
to the place of slaughter. The Prophet (SAW) said to the man,"Mount it." The
man replied, "It is a sacrificial animal.” The Prophet (SAW) said to him twice or
thrice, "Woe be to you! Mount it." This is reported by BukharHadith NO 606
& Muslim Hadith NO. 1322.

Allah (SWT) commands Muslims to eatnd feedof thar own livestock

slaughtered in sacrifice:
YMigallag 555 5 5555535352
...Eat you thereof and feed such as (beg not but) live in contentment and such as
beg with due humility(al-Hajj, Q22.36).

Apparently this commandment applies to both the obligatory and supererogatory
sacifice. A person offering a sacrifice may consume, without any restrictions, any
amount of meat he may desire. He may likewise give away or offer in charity any amount
he may wish. Some scholars said that one may eat half and give away the other half in
chaity, while others said that the meat should be divided into three parts. Of these one
may keep a part, distribute a part, and give in charity the third ps&8héabni, nd).

Ashraf (2004) observes that some people are often horrified at the thought of
livestock sacrifice and regard it as a pagan practice. They are confusing Islamic slaughter
with the ancient practice of offering blood to deities. They forget that it was Prophet
Muhammad (SAW) who stopped the practice of spattering the blood of thacsacrif
ani mals on the walls of the Ka bah and thr

declares:

0 O O O oo oD by es

YWeealla 00 O OO
It is neither their meat nor their blood that reaches God; it is piety that reaches
Him (alHajj, Q22:37).
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The Qurobéan specifically meslaughternngdl-t he at t |
Hajj, Q22:37). Sacrificing a livestock represents sacrificing all worldly desires and
ambitions to show oneds total devotion and s
made sacrosanctl¢Furgan, Q25:68) is being slaughtered fdret benefit of man. As
livestock are valuable assets to Muslims, sacrifice of them should be imbued with the
spiritofselfsacr i fice. The act is an outward symbol
' ife and to sacrifice nathd causenaé drath. Thatttreer e st s
slaughter is intended as a sacrifice i1is <cle
proposes to take advantage of bdthmrah and Hajj, an animal should be slaughtered,
and if such an animal is not available, fast is gnibed for ten daysa(-Bagarah,
Q2:196). The slaughter of livestock for food for the poor, which is one of the ceremonies
of the Muslim pilgrimage, is not a propitiatory sacrifice, but it is in commemoration of
the sacrifice of Prophet Ibrahim (ASllah (SWT) who is the Creatasf Abraham does
not need the blood of man or animatd-Baqarah Q2:37; 37:99111). The repeated
Qur danic i nsistence on pronouncing the nam
livestock is meant to make thelkevers, as Pickthdll974 cited in Ashraf, 200sotes
thatto realize the awfulness of taking life and the solemn nature of the trust which Allah
has conferred upon them in the permission to eat the flesh of livestock. Taking the life of
a livestock and shedding of its bbaloes not make men ferocious, but rather creates

humility in their minds.

VY52 Y » pluyade &) o ) Jguy JE B0 ol 0o
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Abu Hurairah reported All ahés Messenger
Faradé and Atira has no (sanction in |Isle&
narration that Jamryodg ane & a samdlHesewefei r st
traditions of idol worshipers (Muslim, 6, Hadith NO 83)
The aboveHadith shows that there is no relationship between livestock sacrifice
in Islam and that of idol worshipers. Islam focuses on the mind and attitude of the
slaughterer toward Allah (SWT) while tieh y si ¢ a | benefits (meat, s

fellow human beings.

Use of Livestock as a Sacrifice for Naming Ceremowyigah)

Aqigahis the sacrificing of one or two sheep on the occasion of the birth of a
child as a token of gratitude to Allah. Theemony is organized on the seventh day of
every Muslim child on earth. It also includes the shaving of the baby head and giving him

or her, a good name.
_TO/VJJ\J})\ ((‘523:1‘54“\)@;,3‘5&4\;\5\ ey‘\_cc_m.a

Samurah ibn Jundub reported that the Prophet (SAW) said: A boy is in pledge
for his Agigah. Sacrifice is made for him on the seventh day, his head is shaved
€ (Abu Dawud, 3Hadith NO.65).

The boy in theHadith refers to bothmale and female child.

ey Ut alusdde &) o 4 Jsm ) Corens lld A28l 5 S a0 e
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Umm Kurz (RA) also said: | heard the preet (SAW) say: Two sheep are to be

sacrificed for a boy and one for a girl, but it does you no harm whether they are
male or femal¢Abu Dawud, 3Hadith 64).
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Eventhough two rams or sheep are recommended for a boy child, parents are
allowed to sacrificeone. It depends on thefmancial capability. Abdullatbn Abbas
(RA) reported that the Apostle of Allah (SAW) sacrificed a ram for betHaelan and al

Husayn each (aBharbini ng.

Cuall e (e alugdgde A s mdyﬂ,m;,f&\u;awsgug

On the authority of 'lkrimah, it was reported by Ibn 'Abliaat the Apostle of
Allah (SAW) sacrifice on behalf of (his grand sonsiaksan andil-Hussain a
ram each (Abu Dawud, 3: 66).

Sacrificing a ram for aHasan and aHusayn each by the Prophet (SAW) is an
evidence that the number of ram is determined by financial status of the parents. al
Sharbini 6d) added that if parents could nofafl to provide the sacrifickr their child
the chid should do so himselfhen he grows upndhave the wherewithal.

al-Azhari (d. 1335AH) asserts thatll the conditions oEid adhasacrifice are all
applicable to that oAgigah The livestock to beacrificed should be of good age of one
year old or above and of sound hearth with no defect. The preferred time for slaughtering

livestock for Agigah is Duha (the time of full morning light) and it is reprehensible

(Makruh) to do the sacrifice betweenrsaet and day break.

Use of Livestock for Atonement of SinK#ffarah)

Kafarah is expiation or atonement of sins in Islam which takes many forms
ranging from prayers, fasting, and charity to livestock sacrifice. This subtopic is
concerned with that of Jestock sacrifice foKafarah Most cases of using livestock

sacrifice forKafarah are related to pilgrimageH@jj) rites such as compensation for
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shaving the head while in the state of ritual consecralioar), using oil on one's head
or beard,failing to observe the proper sequence in perforntiteg) rites, deliberate
killing of game (hunting), cutting tree within the Sacred Precihfztrgm), sacrifice
offered by one performindfajj al-Tamatu'i abandoning one or all of the last three
rounds offarewd| going round the Ka'bahTawaf atifada), failing to utter(Talbiyyah)
etc...
The injunctions regardingafarahfor faulting z= rites like a host of other Islamic
injunctions were known through face to face contact between Prophet Muhammad
(SAW)and @ her pilgri ms, reporteoljnrda a(sRA)N gr egquaer
that the Messenger of Allah (SAW) stood near him and lice (plural of louse, parasitic

insect) were falling from his heathereupon he saidThen shave your hegdand it was

inconrecti on with me, Kaéb said, t hat this vers
1 328 3 35 555553 3333838
OO0 duon ot ogugno odgoddnod
VAT sl A 00 [ 22 & s

And complete the Hajj or "Umra in the service of Allah. But if ye are pregent

(from completing it) send an offering for sacrifice such as ye may find and do

not shave your heads until the offering reaches the place of sacrifice. And if any

of you is ill or has an ailment in his scalp (necessitating shaving) (he should) in
compenation either fast or feed the poor or offer sacrifice; and when ye are in

peaceful conditions (again) if anyone wishes to continue the 'Umra on to the

Haj j he must make an of f eBagaralyQ2s196) h as he

He (the Prophet (SAW), thefore) said to me:
Observe fast for three days or give a quantity of alms enough to feed six needy

persons or offer sacrifice (of an animal) that is available" (Muslim, 2, Hadith
NOo 497, mmmmmes
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Rubbing oil on the body in the statelbfamis another act that requires livestock
sacrifice according to Abu Haaifi. If a person in the state kbfram (muhrim) massages
any part of his body with pure oil or vigar he must slaughter a sheep in expiation for it

(Sabiq 1990.

al-Qurtubi (1987) says that the majordf/scholardholdthat as far athe sacrifice
of livestock as apenalty for breaching Hajj riteis concernedthere is no difference
between one whdeliberately kills a game and he who does so forgetfully." The Qur'an
imposed a penalty only on the intentional killer of the game, whilé&Sthmahincludes
those who kill a game forgetfully." In other wordee Qur'an imposes a penalty on an

intentionalkiller for his sin,as is indicated byllah (SWT) in this verse of the Qur'an:

= I 1 s e I T e e I I B R e
0 -39l
..that he may taste the penalty of his déabMa’idah Q5: 95).
The Sunnahof the Prophet (SAW) anthe judgments of his Companions show

that he who kills a game by mistake must also pay a pebglsacrificing a livestock.

Killing a game is a destructive act, and therefore, whether it is inflicted intentionally or
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forgetfully, makes little differencéo the victim though a deliberate killer is guilty of a

sin, whereas one who does so by mistake commits no sin.

If a group of people participated in killing a game intentionally, they are to pay
one penalty only, because Allah sayke' compensation isnaoffering of a domestic
animal” Ibn 'Umar was asked about a group of people who had jointly killed a hyena
while they were in the state d¢firam. Ibn 'Umar told them, "Slaugther a ram."” They
asked, "Should we slaughter a ram for each person of our Jrétgsaid, "No.

Slaughter only one ram on behalf of all of y&abiq 1990."

Earlier generations of Muslim scholars particularly ®ahabahand Tabi'un
according to aBharbini (nd, gave verdicts that a camel is to be sacrificed for an ostrich,
and a ow for a zebra, a stag or a deer, and similarly a sheep for a woodchuck, a pigeon, a
turtledove, a mountain quail, and certain other birds. A male sheep is to be sacrificed for
a hyena, a goat for a deer, a four month old goat for a rabbit, a baby gddo(la fox,

and a four month old goat should be sacrificed for killing a jerboa.

A Muhrimwho for a genuine reason is compelled to violate any of the restrictions
of ihram, like shaving his head, wearing sewn clothes because of cold or heat or
somethingelse, with the exception of having sexual intercourse with his spouse, he may
do so, but he will have to slaughter a sheep, or feed six needy people, (Each needy person
should be given at least the equivalent of kalfin measure) or fast three days tore

for it (Sabiqg, 199N

Pagel06of 308



2.8 Method of Slaughtering Livestock in Islam

Modern science has identified procedures aiding a conducive way of slaughtering
livestock and other animalSome of hese procedures corroborate the position of Islam
on welfare rignts of livestock and general hygiene. According@@ndin et al, 1994)
cited in Babatunde (2011)educing stress, excitement, agitation and general discomfort
in livestockhelp improve welfare and preserve meat qualitye experts in bioscience
recommed among others the following treatments of animals prior to slaugtiter
Resting:Livestockshould be raded adequately before slaughter. It help&dep quality
of meat due to complete development of acidi®y Watering:Livestockshould receive
drinking water during their lairage detentionia®wer the bacterial load in the intestine
and facilitate pelt removal during dressir8) Feeding:Livestockintended for slaughter
should be well fasted as this will facilitate bettdéeeding, easy dresgjrandcleanmeat
(4) CleanlinessLivestockmust be presented in a clean conditioravoid staining the
meat withdung, mud or dusivhich could lead to contamination(5) Inspection: Ante
mortem inspection must be carried out as this aids in detectinglansuffering from
infectious diseaselike anthrax, rabies, glanders, bldeg which are communicable to
man (Babatunde, 2011

Well enough before these assertiolstam recommends that livestock and other
lawful animals for eating should be slaughterbdfore they become lawful for
consumption. Therefore, slaughtering is very important. The slaughtasst be a
Muslim, Jew or Christian(Ahlu atKitab. See the meaning of Figure 32 on p23®
concerning the legality of livestock slaughtered Jaws andChristiang. The animal

should be tied and laid facing the direction of Kh'maMakkah.
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The Prophet (SAW) in this statement taught the slaughter method in detail:
aingd 13y ALEN ) gials 208 136 b S e Glual) (S Al ()
VY /1 (:j_um Mamdcﬁh,ﬁ)sﬁ:es&‘ 3;,}3‘3 ,@m‘ ‘}.Lu\;\ﬁ
Verily, Al |l ah Has prescribed proficienc
slaughter an animal, do it in a good way; and any one of you should sharpen his

blade so that the animal may be spared the suffering ofistating (Muslim, 6,
Hadith NO 72).
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Abdull ah bn 6Umar said that All ahdés Apos
be sharpened without the knowledge of the animal and if one of you wishes to
slaughter an animal, let him prepare for(ibn Majah, 2, Hadith NO 1059).
Livestock should not be killed in front of each other. Ibn "Abbas once reported
that the Prophet sasman who was sharpening his knife after laying down a sheep to be
sl aughtered. H e Dideduintereddo miakie idiestaoydeaths? ,Whyfidid
you not sharpen your knife before laying it down? (HAalk i m) . AHe has forb

keepwaitingofayuadr uped for any ot BBeri hamiima i Wheern syl

will show mercy on an animafllahwi | | s how meBatag):on youo ( al
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On the authority of Mu'wiyya bn Qurrah who said: his father reported that a
man said to Allah's Apotle (SAW): Whenever | want to slaughter sheep | do treat
them kindly or he said | do treasheep kindly in the course of slaughter. The
Prophet (SAW) said: "if you treat sheep kindly Allah (SAW) will (surely) show
you mercy" (alBaihaghi, 1: 22)
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Therefore, Slaughtering should be done with sharp knife so that the animal's
throat can be cut itasntly thereby reducing the pain. Slaughtering must be done on the
neck of the animal for the throat and the two jugular veins to cut. The slaughterer should
complete the cutting without lifting the knife from the animal's neck and the name of

Allah must & invoked when the animal is being slaughtered.

lagasd 8l Cpalal iy alug adde 40 Jlia- ) A JB (il o
Anas reported that All ahds Messenger (SA
hormed rams which were white with black markings reciting the name of Allah
and glorifying Him (sayingBismillahi Allah-o-Akbar). He placed his foot on
their sides (while sacrificing) (Muslim, 3, Hadith NO. 4841).
Before slaughtering an animal for food, ai$fim shouldsay: Basmalah(in the
name ofAllah). If someone says that he slaughters the animal in the name of Satan or a
pagan deity or a prophet or saint or any human being, or pronounces the name of anyone

other than Allah over it at the time of slatgfs, it is a major sin. It is also a major sin to

eat from such slaughtered livestock. Allah (SAW) says:

b

L& L8 K S 33535533538 3 3 3322
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Eat not of (meats) on which Allah's name hath not Ipeenounced: that would
be impiety. But the evil ones ever inspire their friends to contend with you; if ye
were to obey them ye would indeed be pagar& @lé a m, Q6 : 12 1) .
According to the intermtation of lbn Kathir (1982 what is meant here Hyat
not of (meats) on which Allah’'s name hath not been pronouathose animals which
die on their own (without being slaughgdiby cutting the throat) as well as those which
are mentioned in these verses:

Pagel09of 308



¢ Dead meat blood the flesh of swine
name of other than Allah that which hath been killed by strangling or by a
violent blow or by a heddng fall or by being gored to death; that which hath
been (partly) eaten by a wild animal; unless ye are able to slaughter it (in due
form); that which is sacrificed on stone (altars); (forbidden) also is the division
(of meat) by raffling with arrows: #t is impiety (alMa'idah.5: 34).

The question (related to this point) is not about the rule concerning the meat of an

and

ani mal slaughtered by a Muslim who forgot t

it. The consensus of scholars according to IbthiK€1982) is that the satatemet@ver

which Al |l ahodéds name" rdéfemsso thosetaniniaks which amnectagsified n e d

as dead, not those upon which the Muslim only forgot to mention the name of Allah.

Some Muslim scholars have clarified theuiss of a Musl|l i m forgetting

name during slaughter. Accordirig Ibn Hajar (376 AH) if a Muslim slaughters an

animal and forgets to mention Allamame, the meat is lawful since it is not deliberate.

Allah (SWT) does not hold His servamisponsible for forgetfulness.

The slaughtered livest&, by rural people of which is not known whether onot

theydd ment i on Al dreadtidived fon Bluslens provided they will mention

Al l ahds name when e atAishdg(RA:he meat as
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'‘Aishah reported that a group of people said to the prophet: Messenger of Allah,
peopk bring us meat and we do not know whether they have slaughtered the
ani mal by mentioning All ahés name or no
All ahds name and eat. (Bukhari, b5, Hadit
It is desirable to slaughter camels in a standing posititmtheir left legs tied as

described in the followinghadith Muslim reported from Ziyad bn Jubair that Ibn 'Umar

came upon a man who was slaughtering a camel while it was sitting. He said to the man,

"Let it stand up, and tie its legs. This is thenrah of your Prophet (SAW)." Abu

Daw'ud reported from Jabthat the Prophet (SAW) and hiso@panions slaughted

their sacrificial camels with their left legs tied and standing oeethegs (aSharbini,

nd)."
Hakim as cited in Sabiq (1990¢ported frombn ‘Abbas concerning the Qur'anic

verse él-Hajj, Q22.36)

a6 559 s 55595535 3888 22 o
Al

€ Then pronounce the name of All ah over

when they are down on their sides (after slaughter) eat ye thereof and feed such

as (beg not but) liven contentment and such as beg with due humility: thus have

we made animals subject to you that ye may be grateful.

Ibn Abbas interpreted the above verse to mean "as they line up and stand on three

legs." As for cows and sheep it is preferable to slargthem in a lying position.
According to some it is disliked to slaughter an animal standing that is to be slaughtered
lying down and vicerersa. Others disagree and htildtit is not disliked. ltis preferable

to slaughter ong'animal with one's owhands, if possible, otherwise one may assign

someone else to do it on one's behalf, but one should §enptbere
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The life and death of fetus largely depend omitgher. alSharbini (ndl therefore
observes that slaughtering a pregnant livestock ssfftbe fetus if found dead in the
womb and people can eat it. Thussitionis based on &ladith reported by allirmidhi
and Ibn Hiban.

The method of slaughtering in Islam has beescrieged as inhumane by some
animal welfareorgankations in theWestwho claim that it "causes severe suffering to
animals. Ashro{2004) replies that experience suggests that the sharper the blade used in
shaving beat for example, the lesser the pain. The human model demonstrates that an
everyday shaving cut is not in its@iinful. Profuse bleeding leads to a gradual decrease
in blood pressure. Eventually, consciousness is lost, accompanied psychologically by a
resigned, peaceful feeling. When an animal is slaughtered accordisigrtoc method,
the big blood vessels in th#roatthe carotid arteries and the jugular veame cut,
terminating the blood supply to the brain and causing an immediate loss of
consciousness. The cut produces instant shock, rendering the animal unconscious, and
since the heart is still beating,dwy blood loss occurs under high pressure. The animal
remains motionless for about 90 seconds and is then subject to involuntary spasm
(muscle contraction) caused by lack of oxygen in the brain. It is believed that sensation
ceases upon the initial cut. 8e people think that it is cruel only because of their
ignorance of the actual processes involved.

There are various other methods of killing livestock such as strangulation and
beating the animal to death with a blunt stick. All these techniques arepaiafel and
allow the animal to die before complete bleeding, with the result that the flesh of the

animal posses the characteristic of a dead meat and therefore unacceptable in Islam.
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2.9Prohibited Types of Livestock
Prohibition of livestock in this stly refers to hindrances put in place-ssis the
consumption of certain aspects of livestock. This includeat of dead animalsharging
of price of the dog, flesh of domestic asses, blood from a slaughtered animal, pig's meat
andjallalah - an animalthat eats thevaste or flesh of other animal&xpressed ruling
concerning some of the cases of prohibition
(S X KL L 83K Ess K& 35
\VVB)&A\ ?Ab‘;\.faﬁﬁé buu
He (Allah) hath only forbidden you dead meat and blood and the flesh of swine
and that on which any other name hath been invoked besidesf théah but if
one is forced by necessity without wilful disobedience nor transgressing due
limits then is he guiltless. For Allah is @Robrgiving Most Merciful (&
Bagarah, Q2: 173)
A. Dead Livestock and Sacrifice to Idol
Dead livestock is any livestkdhat dies of itself and is not expressly slaughtered
for food with theBasmalahduly pronounced on it. Yusuf (28) argues that carricend
blood as articles of food would obviously cause disgust to any refined person. If a
livestock dies by stranglingyr by being attacked by a wild animal, the presumption is
that it becomes carrion, as the {i®od is congealed before being taken out of the body.
But the presumption can be rebutted. If the-tifeod still flows anl the solemn mode of
slaughterin the name of Allah is carried out, it becomes lawful as foalNafrawi

(1955 interpreted some part of the verse to saydlead livestock and other animals can

be allowed for someone in dire need of food if there is no food except carrion.
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Part of prohibiion related to dead livestock is a sacrifice devoted to a particular
idol or a false god. It also includes anything that is cut off a live livestock. Abu Wagqid al

Laithy reported that the Prophet (SAW), said,

25 daggll e akad Loy alugade A e ol JB Q8 S8 Lol e
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On the authority of Abi Waqgid who said: the Prophet (SAW) said: What is cut off
of a live animal is considered degdlbu Dawud, 3Hadith NO. 70).

Cutting off a body part of a live livestock & cruelty to the animal in question

and an improper way of killing it.

B. The Remains of Dead Livestock

Concerning dead livestock's bones, horns, claws, fur, feathers, and skin, they are
considered pure. azuhri (cited in Sabiq, 1990said, "I have met@ne scholars of the
preceding generations who used such objects for combs and pots for oil, and they did not

see anything wrong in that."

aizdiil Mo JI88 e 8Ly e alus g agle &) e il O 1 Gl 0o e
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Ibn ‘Abbas also reported that the client of Maimunah was given a sheep as
charity, and it died. The Messeaargof Allah (SAW), passed by it and saidy

do you not remove its skin, treat it and put it to uske said, 'lt is dead’ (i.e., it
has not been slaughtered properly). He said to Gety 'eating it is forbidden
(al-Daraqutni, 1 Hadith NO 41)

lon' Abbas supported this Hadith by reciti

which says:

o 6 d 4h a0 4 553 s
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Say: "l find not in the Message received by me by inspiration any (meat)
forbidden to be eaten by one whshes to eat it unless it be dead meat or blood
poured forth or the flesh of swine for it is an abomination or what is impious
(meat) on which a name has been invoked other than AllghlsAn'am Q6:

145).

Then Ibn Abbas said, "What is forbidden is meat. As for its skin, used for
water skins, teeth, bones, fur and wool, they are permissiSimilarly, its rennet
(substance for curdling milk) and milk are considered pure. This is supported by the fact
that when Muslims conquered Iraq, they ate theese of the Magians which was made
from rennet, although their slaughtered animals were considered the same as 'dead
animals." It is confirmed from Salman-Férsi that when he was asked about cheese,
clarified butter and pelts, he said, "What is perrissis what Allah made permissible in
His book. What is forbidden is what Allah made forbidden in His book. What he omits,
He has pardoned for you." It is wddhown that he was being asked about the cheese of
the Magians, as Salman was 'Umar's ambasgaddada'in, Iraqal-Shabini, ng. Malik
(2004) observes that tanning purifies the skin and the fur of a dead animal. This is based

on theHadith o f |l bn ' Abbas, i n Dibaghw ihabiha HuburuRar o p h e t

meaningif the animal's skin is tanned,is purified

C. Dog

Dog is one of the livestock that is frequently mentioned in the Qur'an and the
sayings of the Prophet (SAW). The use of dogs in Islam is only recommended for

hunting, herding, and home protection. But limitedness of using dog does
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compromise kindness to them as kindness is due to every living thing. Legal verdict on

the use of dog is reported by Abu Huriar in this Hadith:

IS Y S A ey JIE ahay agle A} e Ll e e o e
WY sl ol b as U osal Ga el g ) 5 aua ol dadla

Al-Sadi b bn Yazid (RA) reported that the M
sale price of a dog, the earnings of a prostitute and the earnings of a fortune teller (al

Nas ai OHaditb112). 3,

Gei Caandl s ala g adle s ) Jsay JB JU8 a5 s il (e
MY /Y gsms\ -6’\*53‘ Sy gi..d\ BYPYREnN|
When the Prophet (SAW) was askaidoutdog meat he gave the answer in this

Hadith:

i ) J gy S d\éw}mj‘y\ Cea ol ase o A e ‘{sﬁsi JE eaa e
- o)l e ) leie A e 285 adala deada Jlad QSN JS) oo eL.u 9 4dle 4
(o\‘/\ / ¢
On the authority of Ma'mar who said: Abdullah bn Ab&alhman, alAnsari
informed me that Allah's Apostle was asked about (the legality of) eaing dog. He

replied that "it 5 the food of the period of ignorance which Allah has spared it for us
(AbdutRazaq, 4: 528)

In a related saying of the Prophet (SAW):

Fliall e i 53 US KT 208 lug agle Al e il e 38 il e
Ya0/Y /aala Q.j\ o\jJ "e‘}

On the authority bAbu Hurairdn that the Prophet (SAW) saidEdting any beast of
prey with fang is prohibited” (Ibn Majah, 2: 295)
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Ibn Majah interpreted the terfiDhi nald' to mean animals such as lion, hyena, dog

and cat.

D. Riding Livestock
Disapproval regarding eagnriding livestock is the view held by Imam Malik
(2009. He argues that horses, mules, and donkeys are not to be eaten because Allah
(SWT) said,
Ardadll adi G EF S &EE S &

"And (He has created) horses mules and donkeys for you to ride and use for
s h o w éNall,@IL6: 8)

Vidtassrargesr 2cEr22
He (Allah) also said,It is Allah Who made cattle for you thgg may use some
for riding and some for food (dllisa’, Q40: 79)."
In connection to the view of Imam Malik, Shaibani ogpd that he asked
0 Ab dul IAmubAufedb about (the lawfulness or unlawfulness of) the flesh of the
domestic asses. He said: "Wgperienced hunger on the Day of Khaibar and found
domestic asses in the exterior of Madlin&Ve slaughtered them and our earthen pots
were boiling when the announcer of the Messenger of Allah (SAW) made announcement

that the earthen pots should be turngside down and nothing of the flesh of the

domestic asses should be eaten (Muslim 1972adith NO 4768).

E. Blood
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Ashraf (2004)discloss t hat or al i ntake of blood 1is
completely bas it as well as the eating of meat wherdire blood has coagulated
(become semisolid):
¥oadl aloas o e ls

Forbidden to you (for food) ar e: dead n
Ma'idah, Q5: 3)

.@.Ai.é.(‘,_‘i,\o;\. Eﬁﬁbbuuigdéie
VEo alaly) & g
Say: "l find not in the Message asved by me by inspiration any (meat)
forbidden to be eaten by one who wishes to eat it unless it be dead meat or blood
poured forth or the fl esh oAnams,Wbne f or
145).

This includes blood that pours forth from an animbbdy, such as blood from a
slaughtered animal, or from menstruation, except that small amounts are overlooked. Ibn
Juraij said about the Qur'anic versedt blood poured forth!..(al-An'amQ6: 145), that
this is the blood that flows out. While the btbthat does not flow owtfter slaughterbut
remains in the veins, is permissible. This is related by Idvuasddhir. And it is also
related from Abu Majlizn in his discourse on blood that he was asked, "What about the
blood that remains in the slauglgdrsheep or at the top of the cooking pot?" He
answered, "There is no problem with it. What is forbidden is the blood that flows out (of
the animal at the time of slaughtering)." It is also related from 'Aishah that she said, "We
used to eat the meat whéeime blood was streaking the pdd&biq, 1990" Another

exception regarding permissibility of small quantity of blood was reported by Abdullah

bn 'Umar in this Hadith:
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Abdullahi bn ‘Umar (RA) reported that the Messenger of Allah Saib types
of dead animals and two types of blood have been made lawful for us. The types
of dead animals are seafo@ahd locusts. The two types of blood are the (blood
of the) liver and the spleen (lbn Majah, 2, 1102)"
F. Pig
Pig's meat is one of items describedSuratu atMa'idah Q5: 3 andSuratual-
An'am Q6: 145 as impure. According to Yusuf (1998), pig's or svise f | es h cause
discomfort to ong'body where it lives on offaWhere swine are fed artificially on clean
food, the objections remain: (1) that they are filthy animals in other respects, and the
flesh of filthy animals taken as food affects the eatér; (2t hat swi neds f |l esh
than muscle$uilding material: and (3) that it is more liable to digetman other kinds of
meat such asichinosis (disease caused by parasitic war worms) in the muscular tissue.
This informed the reason why Muslim Comanity in NorthWestern Nigeria and
hopefully every other region and country in the world, do not keep pig as that will be a
fl agrant di sobe d@)icemmmaral whodknowslwha is gosd ahdSosd for

His creatures.

G. Jallalah
Jallalah according toal-Sharbini (ndl in his book of jurispruden¢éMughni al-
Muhtaj ila Ma'arifati Ma'ani alfaz alMinhaj, refers to an animal that eats the waste or

flesh of other animals, such as camels, cows, sheep, chickens, geese, and so on. lbn
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'‘Abbas reported that thdessenger of Allah (SAW) forbade the drinking of such animals'
milk. This Hadith is related by "the fivaeporters ofHadith,” except Ibn Majahal-
Tirmidhi grades it assahih (al-Tirmidhi, vol.4: 270) 'Amr bn Shu'aib related on the
authority of his fatkr, from his grandfather, that the Messenger of Allah prohibited the
meat of domestic donkeys. As for tjadlalah, he prohibited riding or eating them (Abu
Dawud, 2000Hadith 1713). If thejallalah animal is kept away from other animals for
some time ands given clean food to eat, then it becomes pure and is no longer called
jallalah. If this is the case, it becomes permissible to eat, as the reason for its prohibition

was the change it underwent
A eTE Y aale o) aslll
Forbidding the meat and milk of Jallalah is to first of all avoid communicable
deseases between livestock and human beings and also to educate Muslims about the

importance of hygiene in Islam.

2.10 Livestock as a Communityof its Own

Livestock have similar characteristics, peculiarities, temperaments, and
consciousness of their own. They have the ability to experience morally relevant states of
consciousness shi@s pain, distress, fear, anxiety, lonelinessetbom, joy, and pleasure
(Ashrd, 2004).1t is against this backdrop thatwoman was punishealith hellfire for
starving a cat to deattBukhari, vol. 3: 553 and Muslim, vol. 8: 35) Many animal

species stre abilities that make humankind special, such as communications, love and
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nurturing a partner and family. The story of the famous Hoopedydhud) of Prophet
Sulaiman inSuratal-Naml(Q27: 2044) is a clear testimony of some similarities between
humanbeing and animals. The study of animal behavioural pattern (ethology) is reflected

in the Qurdani c commahécpmmuroty) just likevneaskind c Kk as an

3338333332 2CC 23 o
YA el a3

There is not an animal (that lives) on the earth nor a being that flies on its wings

but (forms part of) communities like you. Nothing have We omitted frem th

Book and they (all) shall be gathered to their Lord in the end\(éam, Q6:38).

From the Qur dan, It i s evident that natur

each creature including livestock according to its characteristics. Each kind of hasna
been given instinctive knowledge, on the basis of which cattle pull plough, horses speed
and jump, and rams ram. This is because Allah endows them with faculties exactly suited
to them, and characteristics to the environments in which life will 8§ gaving to
everything due order and proportion. He has measured exactly the needs of all, and given
instincts and physical predispositions.
L
-

Y‘-\Glc;\}l\e 4..%.?_‘1,\0 4 5 ﬁééu%

Glorify the name of thy Guardiabord Most High; Who hath created and

further given order and proportion; Who hath ordained laws. And granted
guidance (alA'la, Q87: 13)

ovaba 000 OO0 O 000 Da

He said: "Our Lord is He Who gave to each (created) thing its form and nature
and furthergave (it) guidance (T-aa, Q20: 50)

There is ample evidence in the Glorious Qur'an to suggest that livestock's

consciousness of spirit and mind is of a degree higher than mere instinct and intuition.
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The Qur'an describes livestock and other animals hawinggnizance of their Creator

and, hence, they pay their obeisance to Him by adoration and worship:

TR CT R R 53553533 338 8 dds

€Y ol a0 [0
Seest thou not that it is Allah Whose praises all beings in the heavens and on
earth do celebrate and the birds (of the air) with wings outspread? Each one
knows its own (mode of) prayer and praise. And Allah knows well all that they
do (aFNur, Q24: 41)

It is worth noting the statement thatch one knows its prayer and praise
according to Ahraf (200%; the execution of a voluntary act performed conscjoasid
intentionally, requires a faculty higher than that of instinct and intuition. Lest some
people should doubt that animals could have such a faculty, the following verse points
out that it is human ignorance that prevents them from understandingénismpenon:

P AB3S 5088 B X & &8 € 8 Za
8 el ¥l sy 2 A
The seven heavens and the earth and all things therein declare His glory. There
is not a thing but celebrates His adoration; and yet ye mankind! yersitachd
not how do they -BradQladd)e Hi s gl oryé(al
The above verse of the Qur'an is corroborated by Abdullah bn ‘Umar (RA) where

he said that "Do not kill frogs because theunds they makare glorifications and

celebrations (of Allah)

UC) iy gl O grend A lgiga 8 goduall 13 Y JB e p A e e
(£0Y /¢ .30

The story of Prophet Sulaiman (SA) and the antSuaratu atNaml (Q27:18)

proves thain the pastman had acquired the lore of speech with animals as earlg as th
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time. It shows that heould understand communication among ants. Perhaps in those
days human civilization was more in tune with nature than it is today. This is evidence
that livestock too have means of communication even if human beings do not urttlersta
what they say. Modern entomology (study of insects) according to (Ashraf, 2004) has
di scovered a sophisticated system of cComm
categorically declares iBuratutBagarah, Q2:26) that there is nothing undistinguished
in themention of creatures, such as the fly and the gnat, because Allah (SWT) is the Lord
of the small and the big, the Creator of the goat and the bull. All are under divine mercy:
TR 20 Cdd e @ @R

Thereis no moving creature on earth but its sustenance dependeth on Allah: He

knoweth the time and place of its temporary deposit: all is in a clear Record

(Hud, Q11:6).

Life and the conditions here on earth are mutually balanced for the creatures

(Yusf, 1998) The Qurdédan mentions the dog that f
companions of the cavel{Kahf, Q18:182 2 ) . The Qurbéan condemns
jahiliyyah for their superstitious slitting of the ears of cattle, calling practice inspired
by Satan 4l-Nisa',Q4:119). Livestock all live a life, individual and social, like members
of a human commuty. In other words, they are like communities in their own right and
not in relation to human species or its values. These details have been mentioned to
emplasize the point that even those species which are generally considered as
insignificant or even dangerous deserve to be treated as communities; that their intrinsic
and not perceptible values should be recognized, irrespective of their usefulness or their
apparent harmfulness. The significant point to note is that, physically, man has been put

in the same bracket as livestock and all other species. The folldwadgh leaves no
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ambiguity in the scene in which the Glorious Qur'an uses the word ‘commiuty’:
Huraireh reported the Prophet (SAW8Iling an incident that happened to another prophet

in the past.

i) Ga G 050y DB alus ade A e il B 3o il 0
i als g Dl 23 1gind T zoale olean Jald Al 43200 3 as Al
@A 8 i paY) (e Al cSlal dLes a8 ) 8 43l) AT a0

.OV/\/ ¢ J}‘Jﬁ‘j oY1 / ¢

On the authority of Abu Huraira: the Prophet (SAW) said a prophet among the
prophets was resting under a tree and was stung by an ant and, in anger, he
ordered the whole of the ants' nest to be bdrmt this, God reprimanded this
prophet in these words: 'because one ant stung you, you have burned a whole
community which glorified Me' (Bukhari, 4, Hadith NO 536 & Abu Dawud, 4,
Hadith NO 538).
Once it has been established that each species dblikels a "community” like
the human community, it stands to reason that each and every creature on earth has, as its
birth-right, a share in all the natural resources. In other words, each livestock is a tenant
in-common on thigplanet with human specieBut man has always been in competition
with animals for food, and the problem has been aggravated in the current world
situation, especially because of modern agrarian mismanagement. The Glorious Qur'an

repeatedly emphasizes that food and other resoofaesture are there to be shared with

other creatures (including livestock). Below are just adetof numerous such verses:
0 D¢ ¢ §535533353 3533335884 a5
YYiYéiwe 200 OO O0O0ODOOODOO

Then let man look at his food: how We pour out water in showers, then turn up

the earth into furrowslices and cause cereals grow therein- grapes and

green fodder; olivdrees and palntrees; and luxuriant orchards, fruits and
grassesé.as Provision for you -3»s well as
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The interpretabn of Imam alRazi (nd on the above verses is that Aliak
provisions for human beings, livestock and other animals is to establish three laws.
Firstly, it is to prove the Oneness and Uniqueness of Allah (SWT) beyond reasonable
doubt. Secondly, Allahds contr ol egiithont he basi
of His power and supremacy over the univers
and his livestock should be acknowledged and appreciated by men and women of
understanding.

Protoplasm according to Yusuf (1998) is the basis of all living madted the
vital power of protoplasm seems to depend o
view on water being the source of life for every animal including human beings and

livestock is based on Allah's (SWT) statemerSumatual-Nur, Q24: 45:

3 g% aH & L L ok Lo os 8 w w1 1 s
9 9 9 28 78 9 9 4 49 U [ i I G (G I B | L_ik_ie%
llaze 22z > @z r>T s

And Allah has created every animal from water: of them there are some that
creep on their bellies; some that walk on two leys] some that walk on four.
Allah creates what He wills: for verily Allah has power over all things.

In Tafsirul-Jalalayn Imamsal-Muhlli and atSuyuty (nd interpret the term
dabahin the above verse to mean all animals including reptiles, humageirds,
beast, and livestock. The two Imams also describe the wd#in) mentioned in the
verse as spermNgtfah). Putting livestock and human beings in the same brackets is a
testimony of common origin, water and the need for their consideratidarins of
protection and kindreatment.

L a5 DuiiX XEER £88 & L4
¢
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Verily We have warned you of a Penalty near the Day when man will see (the

Deeds) which his hands have sent forth and the Unbeliever willgag unto

me! Would that | were (mere) dust!"(Q78: 40)

Ibn Kathir (1997 comments on the statemehtUnbeliever will say "Woe unto

me! Would that | were (mere) dust! from the above verse by saying that Allah (SWT)
will judge between animals who hurh@® another including a horn animal that hurt a
pulled animal. After this judgement, the animals will be told to turn to dust. Seeing the
easy ending of the animals, unbelievers will wish to have being created -asiman
animals. The relevance of Ibn Kath 6 s comment to this study i s
man and livestock in terms of accountability in the Hereafter. Both man and livestock

will be punished for their wrong doings. It is therefore, wise for man to treat livestock

with kindness and respect.
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CHAPTER 3

RESEARCH METHODOLOGY

This chapter deals with the procedures thstudyused They include:rresearch
design,definition of population, sample selection, research instrumeata collection

andanalysis.

3.1 Research Design

The design of Isklmic Studies researchby its nature is predominantlya
gualitative researckwhich refers to the meanings, concepts, definitions, characteristics,
symbols and descriptions of things. Qualitative research sometimes borrows some aspects
of quantitative reseah which is generally referret as counts and measures of things
(Jibril et al.2010). These two major approaches to research (qualitative and quantitative)
can also be married together in a single research.

A variable in both qualitative and quantiteg researches is a characteristic of the
participant or situation for a given study that has different values in that study. Age for
example, is a variable because it has large number of values. In qualitative and
guantitative research variables are daddnto independent and dependent. Independent
variables are subdivided into active and attribute. Active independent variable deals with
programmes such as workshop, new curriculum involving a group of people under study
in connection with their reactiorte the programme. Attribute or measured independent
variables are preexisting attributes of the persons or their environment that are not

systematically changed during the research. For example, the level of Islamic education,
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age, settlement type etclThese independent variables can also be referred to as factors.
Studies with only attribute independent variable are calledlexperimental studies
(Morgan et al2004).

This research is survey designs because it was conducted with the use of attribute
independent variables in terms of awareness of Islamic education, the level of awareness,
age, economic status and settlement types of livestock dealers.

Dependent variable is assumed to measure or assess the effect of the independent
variable. Dependentaviable includes text scores, rating on questionnaire etc. hence, the
dependent variables of this study are the results from the questionnaires administered to

the sampled respondents of the study.

3.2 Population

The population of this study is all theqpde dealing with livestock in major
market places, pens and abattoirs in Newrestern Nigeria. NortWest is one of the
highly livestock populated area and has the largest consumers of livastamhlyin the
North but also in the entire countryhisis due to the fact that the Nofthlest region has
the highest number diuman populationn Nigeria, over 35 million people (25.56%)
according to Nigeria 2006 census figures (Nigeria Masterw@&bgrefore, it has
significant number of people dealing wilkkestock as compared to other geographical
zones in Northern Nigeridhe North-Western states selected for the stadg Sokoto,

Kebbi, Zamfara, Katsind&ano, Jigawa and Kaduna States.
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3.3Sample

Selection of the seven states from the Nakést repesents 36.84% of the 19
states plus Abuja. This is not bad sample considering the fact that 10% is generally
accepted as a reasonable samffaofe, 2010) To narrow it down to a more
manageable level of specification, seven major livestock markets &ed sbattoirs
were selected from each of the seven states. The selection of the markets and abattoirs
was based on the highest concentration of livestock being that the study focuses on their
rights and uses. This gave us a total number of 49 livestodietaaand 49 abattoirs. Ten
(10) marketers/traders and ten (10) loaders/transporters totaling 20 individuals from each
of the 49 market places were given questionnaires to fill. Ten (10) slaughterers
/processors from each of 49 abattoirs were also givestiqueaires to fill. To sum it all,
20 individuals from 49 markets each (20x49) = 980 persons. 10 individuals from 49
abattoirs each (10x49) = 490 persons. It is thus clrear that 980 + 490 respondents = 1470

respondents were randomly selected for the rekea

3.4 Research Instruments

The research instrument is the tool used to collect data from the respondents. For
example, Knowledge Attitudes, Perceptions and Practices (KAPP) questiowhaile
serves as an educational diagnosis of a given commungysed Before beginning the
process of creating awareness in any given community, it is first necessary to assess the
environment in which awareness creation will take place. KAPP Study tells what people

know about certain things, how they feel and alsw lihey behave. The Knowledge

possessed by a community refers to peopl eds
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livestock welfare rights in Islam. Attitude and perception refer to their feelings towards
this subject, as well as any preconceived ideas ttirey may have towards it. Practice
refers to the ways in which people demonstrate their knowledge, attitude and perception
through their actions. Understanding the levels of Knowledge, Attitude, Perception and
Practice will enable a more efficient preseof awareness creation as it will allow the
programme to be tailored more appropriately to the needs of the community
(Kaliyaperumal 2004
The questionnaire of this research includes among others:
. The Teachings of the Gl orious Qurdéan, H
ii.  The Laws of Federation of Nigeria
iii.  States
iv.  Local Government Areas
v. Livestock Markets
vi.  Abattoirs
vii.  Qualification (in Islamic Education): (University education, N.C.E Arabic/
ISS, Diploma: Arabic/ISS, S.S/EIS, IslamiyatiMakaratan Iimi, Quranic
School/MakaratanAllo, Non of the Above)
viii.  Age (Youth, Adolescent or Adult)
ix. Settlement Type (Rural Area or Urban Area)
X.  The attitudes of Muslims towards livestock
xi.  Knowledge of Qur'anic/Prophetic teachings concerning kind and ill treatment

of livestock.
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xii.  Knowledge of governent regulations concerning livestock welfare in North
Western Nigeria.

xiii.  Attitudes, practices and perceptions of livestock dealersr-vis livestock
welfare rights in NortAiNVestern Nigeria.

The full content of the questionnaire is in the Appendix IlI

3.5Validity and Reliability of Research Instrument

The study was carried out in two phases. Zango livestock market in Zaria, Kaduna
State was first used for the pilot test to acertain the validity and reliability of the research
instrument. The second phasas the administration of the main questionnaire in the
seven major livestock markets and abattoirs in each of the seven selected states. A series
of review of the first phase of the questionnaire administration was carried out by the
three supervisors dman independent expert to meet the required standard. These reviews
paid off as ambiguity and duplications were avoided; provocations and difficulties of

understanding the questions were drastically reduced if not eliminated.

3.6 Method of Data Collecion

The researcher himself and his assistants carried out the administration of the
Knowledge, Attitudes, Practices and Perceptig&\PP) questionnaire in ordeto
explore changes in Knowledge, Attitudes, Practices and Perceptions of the Muslim
communityin NorthhWestern Nigeria regarding the welfare rights and uses of livestock.
This study has provided information for valuation of the welfare rights of livestock and

their uses by the Muslims.
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Bearing in mind that some of the target respondents do makspnglish and
some others may not be able to read printed materials in any language, the questionnaire

items were translated for such respondents into predominant language, Hausa.

3.7 Method of Data Analysis

Having collected the data, the approprialied questionnairetems were sorted
out, statistically calculated through edgquare which was drawn on figures to present the
results. The frequency, percentage and graphics were used and detgrgstalyzed in

Chapter
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CHAPTER 4

RESULTS AND DATA ANALYSIS

As its title indicates, this chapter presents the resultisedfeld work research in
figures, plates and tables. It has been stated in chapter 3 earlier that the research was
conducted withthe use of Knowledge, Attitudes, Perceptions and Resct(KAPP)
guestionnaireThe resultsreveal decreases in knowledge, changes in attitudes towards
the welfare rights of livestock, as well as changes in the kinds of practices that are
followed regarding the uses of livestock in Newvtfestern NigeriaDe<riptive analysis
of each item of the questionnaire followed each figure to illustrate ancedsitthe
findings or the contenSome specific areas were identified to test KAPP on. These areas
include among others: Participation of Muslims in LivestockiBess in NorthNVestern
Nigeri a; Significance of Livestock Deal er st
Livestock Handlings: Resting Livestock on Transit, Livestock Transportation, Inadequate
Feeding of Livestock on Transit. Implication of bunvolvement o certain Aspects of
Livestock Handlings and Using Livestock for Amusement, Implication of Inexperience
of Livestock Dealers on Livestock Handling and Implication of Lack of Job Satisfaction
of Livestock Dealers on some aspect of Livestock Handlieglaocovered. The ltapter
also includes Significane obDifferences between Rural and Urban Settlements of
Livestock Dealers in Overloading Livestock and Implication of Lack of Islamic
Education of most Livestock Dealers on some Activities of Livestoandtng.
Implication of Lack of Proper Monitoring Groups on the Activities of Livestock Dealings

equallyforms part of the Chapter.
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RelevantQ u r 0 wersés@nd\hadithare cited to clarify Islamic teachings on the
knowledge, attitudes, perceptions andcpicees (KAPP) of Muslim livestock dealers in
North-Western Nigeria. Chsquare as a tool of Statistical Package for Social Sciences
(SPSS) was used to compute the data generated from the field work. Apart from the
figures, pictorial evidences (plates) akso attached to some of the descriptions for
additional clarifications.

As confidentiality is sometimes an integral part of research, the respondents used
in the investigation of this study were promised that their nanoetcwmot be mentioned.

But the naes of the selected states, local government gie@As) and livestock
markets orabattoirs would be listed. Appendix | contains all the seven states of North
Western Zone of Nigeria, their local government areas and major livestock markets /

abattoirs

4.1 Participation of Muslims in Livestock Business in NorthWestern Nigeria

It has been assumed in this research that livestock business is predominantly
occupied by Muslims ifNorth-Western Nigeria. This subtopic has attempted to prove
this assumptio with the use of Chsquare. The figure below shows representations of

Muslim and norMuslim faith in each category of workers.
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Figure 1: Figure showing 97% of Muslims involvement in Livestock Business within
North-Western Nigeria
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Interpretation

Muslim livestock dealers account for 97% of the total respondents while the
Christians occupy the remaining 3%. The blue bars represent Muslim respondents while
the pink bars represent those of Christians in livestock business. Due to negligible
number of Chstians in livestock business their individual percentages in various

categories of workers are not demonstrated.

Meaning

It is clear from Figure 1 that Muslims dominate livestock business in North
Western Nigeridfor over 90%. This isbecause they arthe majority in the zone and the
business is lawful and noble. The dominance of livestock business by Muslims justified

the relevance of the contents of the questionnaire for being Islamically bias.

4. 2Si gni ficance of Li v e s tsame KAspdate afl Levestook Act i Vi
Handlings in the Selected States
An attempt was made in item 4.2 to identify relationship between the practices of
livestock dealers in the seven selected states and some bad handlings of livestock. The
use of chisquare calcation on the field study has helped to establish whether or not the
assumed infringements on the rights of livestock take placesssathe seven selected
states Invariably, the selected states served as the independent variables while the
responses on llcof resting livestock, squeezing them in tight vehicles and lack of

adequate feeding for them on transit served as dependent variables.
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Figure 2: Figure Showing Adequate Representation of each of the Seven States
within North -Western Nigeria in the Stdy
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Interpretation

Figure 2 shows the number of respondents that returned their filled questionnaires
from each of the seven selected states. Over 200 questionnaires were administered in
every state. Due to easy accessibility, Kaduna, Kano and Sotaigs seturned the
highest number of the questionnaires (195, 183 and 190 respectively). Interestingly, these
three states are the major consumers of livestockHit al-Adha sacrifice and daily

needs of meat not only in NoriWestern Nigeria but also the North as a whole.

Meaning

Difficulty in getting transportationto some remote places accounted for the
disparity among the states in terms of their returned questionnaires. Misantihi
distribution on Figure 2mplies that each of the selectddts was given its fair share in

the research.
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Figure 3: Figure Showing the Frequencies of Lack of Resting Livestock on Transit
within North -Western Nigeria
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Resting Livestock on Transit
Interpretation

Three options were provided for the resgents to choose on the practice of
resting livestock on transit. These options helped us to know whether livestock dealers
rest the animals or nothe options ar€l) Always, (2) Sometimes and (3) Not at all. It
should be noted that resting livestock toensit is based on the fact that livestock are a
community like human community. They worship Allah (SWT), feel pain and get tired.
Due to their psychological and physiological needs, Nigerian Laws of Federation (2004)
legislated that livestock on trahshould get rest on any journey exceeding 12 hours.

Contrary to the government rule, well over 500 out of 1033 respondents do not at
all rest the animals on transit irrespective of the distance of the journey. The remaining
400 respondents sometimestri® animalsButn o si ngl e | i vestock deal
livestock on transit. To be more specific, over 50% of the respondents from each state do

not at all rest the animals on transit while the remaining percentages sometimes rest them.

Meaning

Livestock dealers in the selected states actually infringe on the rights of livestock
for not resting them on transit. This problem is due to their ignorance about Islamic
teachings regarding welfare rights of livestoBkophet Muhammad (SAW) commanded
thatlivestock should be rested during journey at every grazeable land (Abu Dawed).
federal government of Nigeria is not also monitoring to ensure compliance to the dictates

of the law concerning resting livestock on transit.
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Figure 4: Figure Showing the Frequencies of Inadequate Space in Vehicles when
Transporting Livestock within North -Western Nigeria
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Squeezing Livestock in Tight Vehicles
Interpretation

Figure 4 assessed the practice of providing adequate space in vehicles when
transporting livemck from one place to another. Even though the data available can help
compare various states in order to identify which state provides more or less space for
livestock in vehicles, this is not the aim of the research. It is clear from Figure 4 that
squeeing livestock in tight vehicles takes place across the sampleslaaséssthan100
out of 1033 respondents do provide adequate space for livestock. Over 500 respondents
provide inadequate space while the remaining 400 provide manageable space for
livestock. There is a consistency between Figures 3 andathasstthe same number of
respondents that failed @low livestockto reston transit isalmostthe same number of
respondents that squeethem in tight vehicles. Twgpalling instances out of theands

cases of inadequate space for livestock are pictured below.
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Plate 1: Plate Showing how seven Big Bullswere Squeezed as theywere
Transported in a tight Pickup from a Rural Area to an Urban Area within North -
Western Nigeria
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Plate 2: Plate Showing how Ten Big Bullswere Squeezed in amini truck as they
were Being Transported from a Rural Area to an Urban Area within North-
Western Nigeria
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Meaning

The above plates corroborate the results on Figure 4. Livestock dealers are
ignorant of the fet that these poor creatures do feel pain and they deserve respect and
kind treatment as required by the tenets of Islam. The bulls in the vehicles above are

helpless as they feel serious discomfort from tight space.
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Figure 5: Figure Showing the Freaiencies of Inadequate Feeding Livestock on
Transit within North -Western Nigeria
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Feeding of Livestock on Transit
Interpretation
How do the livestock dealers feed their herds on transit? This question is the focus
of Figure 5 where leshan100 respond#s out of 1033 providkadequate fodder (dried
food for domestic animaldpr their herds. The majority of theespondentsvho were
well over 500in numberdid not provide adequate fodder while the remaining 400

provide manageable feeding for the animals.

Meaning
The livestock dealerwere indifferent to inadequate feeding of livestock because
they are ignorant of Islamic teachsigoncerning feeding of animals as recommended in

this Hadith:

b it Ny JB alus ade A e ) Qs O sue il e
aia,l 138 i) ) se s ool a8l 1305 lgaa YD ) sheld canall
XYY /Y g sl Gkl e ) oK Gy i)

On the authority of Abu Huraira (RA), the Apostle of Allals AW) s ai d: inlf
travel and come across green pasture, (slowdown to) let camels (and other
livestock) graze well, but travel fast if they (deserts) are parched and dry, so that
the animals would arrive quickly at its destination and be saved from #most
hunger on the wayo (Abu Dawud vol. 2, Ha
al-Ansari (ng and alKalbi (1998) submit that maintenance of livestock by its
owner i's closely related teos esphcally slavéesnt enanc
Livestockods own eide gensral welidrei rightsal histaromalp Mavev

attention bBould be givento breast feeding livestock in order to protect itsskadd the
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motheras well While milking livestock enough milk should be left for the baby and the

milker should trim his fingenail to avoid injuring the breast.

4.3 Implication of Youth involvementon certain Aspects of Livestock Handling
The essence of studying some age groups in connection to the handling of
livestock is to help identify which age group abuses the rightss@stock more and

therefore needs more Islamic education in respect to livestock welfare rights.

Sl el u,:j 3 aa Ay 1 g8 2 ) O alds Camans U8 MM li83a
Jomy oot o) JU88 JU8 1gd ga sn dalan | susd 28 Glale 138 gl o ‘,5;5\
AV Y oAl ailgd) i O sl agde Al lia-all
Nar at ed bwho ShduheardoHisham bn Zaid saying:asmand | went
to AFHakam bn Aub. Anas saw some boys shooting at a tied hen. Anas said,

"The Prophet has forbidden the shooting of tied or io@af animals.” (Bukhari,
vol. 7, Hadith NO 421)

Abuses of |l i vestockds wel fgaauth thaniitgsht s
adults as showim the aboveHadith. Shooting at a tied livestock is one of such a heinous

and slow killing of a living thing whicls not condoned in Islam.
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Figure 6: Figure Showing Percentage Representation of various Age Groups in
Livestock Business within NorthWestern Nigeria
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Interpretation

The respondentweredivided intothree age brackets viz: Less thany2@rs old
(referring to teenagers onlygpresented 330 respondents out of a total number of 1033
(32%), 2039 years oldhad 488 respondents (47%) and yéars & above got the
remaining 215 respondents (21%) . I f the p
up witht hat -309%06 06(2407 %) t owi I give 79% of the
people. This is highly a significant percentage if one considers the fact that most youth
nowadays are callous and aggressivieestock need care and respect especially tabse
the infant stage which they hardly get from young people.

It means that most people having direct contact with livestock in markets and
abattoirs are the youthrull manhood in Islam begins at the age of 40 as indicated in
Qur doan 46: 15Yuwuido99®.xpl ained by

LR ® Y 2 » L L L L E - T ®oor :
GAB 9 9 9 8 (9 (9 13000 L a2 13« k_i_i_&_ik_izi_\%
1o dliaYl 2222 @2 2@ FFEEAACT

€ The carrying of the (child) to his

length when he reaches the agduiif strength and attains forty years he says "O

my Lord! grant me that | may be grateful for Thy favor which Thou hast bestowed

upon me and upon both my parents and that | may work righteousness such as

Thou mayest approve; and be gracious to me in nueiBruly have | turned to

Thee and truly do | bow (to Thee) in Islam. (Sur#thbaf, Q46: 15

The National Youth Development Poli¢gf Nigeria) alsodefines youth as any
person between the ages of 18 years and 38 years (Morgridge Z@i2means that

Islamic definitions of youth and full manhood are universally applicable as observed in

this research.
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Meaning

People of full manhood may bmore careful about livestock welfare due to
economic reasons. If livestock are maltreated they may get injuidcbithe process
which will lead to lost of a source of income. It coaldobe due to lack of strength to
engage in brutal activities toward livestotlastly, lack of proper guidance in the course
of engagement in livestock business could also taet@r to youth infringing more on

the welfare rights of the animals.
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Figure 7: Figure Showing which Age Group ha Worse Reasons for Lack of Resting
Livestock at Work within North -Western Nigeria
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Lack of Resting Livestock at Work by the Youth

Interpret ation

According to Figure 7 above, thenere three conditions for the livestock dealers
to rest the animals at work. Resting at the completion of a task, when the person involved
in the work is tired and when the animal is tired. The first two reasensaar practice
because no attention jmid to the welfare rights of livestock at work. If the percentages
of bad practices are lumped together and averaged, it gives 34¥s$othan 20, and
50% for the 2689 age brackets. Their age®&re at the disadvdage to the resting of
livestock at work as compared to 16% of 40 & above. These percentages represent people
that are less concerned about thelifgy of livestock at work. Young peoptly rest
animals at work if they complete a task or if they aestir

As for the good practice, older people (40 and above) over &GOfhem did
consider the feelings of livestock at work. Less than 50% for the middle grot§9)20
and less than 10% for the youngest group (Less thadd20dt consider resting livestock

at work.

Meaning

Lack of resting livestock at work imore frequenthcarried out by young people
perhaps it is due to lack of Islamic guidandaich teach them on how to treat livestock
kindly. Since bullying is a common phenomenon among young pethgle see nothing

wrong with stoning, starving and other maltreatment against livestock.
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Figure 8 Figure Showing that Young People Set Livestock to Fight one another
more than Older People within North-Western Nigeria
Setting the Animals to Fight by tie Youth
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Interpretation

During the first phase of the field study most respondents avoided the question of
setting livestock to fight. The question was hence, reframed for the second phase for the
respondents to report on cases of people setting thebsnio fight. It is very interesting
to note from Figure 8 that the practice of setting livestock to fight one another is more
common among young people in Nok¥estern Nigeria thathe old people. 60% of the
6Less than 206 -39mde gmpesr re@%Broed20hat the p
takes place in their locality. If 60% and 40% of responses of young people are compared
to less than 20% of the older people, it will be clear that youngeys frequently set
animals to fight.
Meaning

A number & youth derive joy in seeing animals fight one another. But setting
animals to fight one another is prohibited in Islam because of the injury livestock might
sustain in the course of fighy. Young peopledo fail to understand that there are two
major prdlems associated with setting of animals to fight. The first problem is the act of
gambling which sometimdsforms the idea. The second problethe hardheartedness
of involving poor beast in what can cause them hatms is becausthe Prophet (SAW)

prohibited inciting livestock to fight each otha&s reportedh the following Hadith

YA/ Y sl Maileal

On the authority of Abdullah bn Abbas who said: "Allah's Messenger (SAW)
forbade inciting livestock to fight with one another (Tirmidhi, 3, Hadith 210)".

Belowis apicturein which twopoor rams were set to fight one another:
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Plate 3: Plate Showing Two Poor Rams Settling Scores between themselves with no
Body to Intervene
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Figure 9: Figure Showing that Young People hee More Wrong Perception about
Underfeeding Livestock than Older People within NorthWestern Nigeria
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Underfeeding Animals by the Youth

Interpretation

Figure 9 investigated the perception of livestagalers about underfeeding the
ani mals generally. l'ts result 1s illustratec
023906 and 57% of 640 and aboved age brackets
as a sin. The r esponrdenderfeeding iwbstock @saosmeatej me s 6

7% f or OLess t OM 20, 4278 ffoar 664200 and above:

Meaning

Comparison among the three age groups shows that the younger the age of
livestock dealer, the more starving for the animislest young Mslims are ignorant of
the fact that the Islamic teachings guiding livestock welfare rights prohibit man from
depriving animals of their fair share in the resources of nature. This is considered as a

serious sin in the eyes of Allah.
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Figure 10 Figure Showing that Young People hae More Wrong Perception about
Severely Beating Livestock than Older People within NortAVestern Nigeria
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Severe Beating of Livestock by the Youth
Interpretation

According to Figure 10, 38%06o¢of 46568spbndemt
396 and 17% of 0640 and aboveod, never regard
53% and 37% of the same respective age group

sin.

Meaning
Once again young age has emerged as an issmaltreating livestock Young
livestock dealers think that severe beatsgever a sin dut ignorance about Islamic

teaching that every living thing has right to decent and kind treatment and respect.

4.4 Implication of Inexperience of Livestock Dealers ohivestock Handling

Experienceaccording to Microsoft Encarta Premium (2009) is the best teacher.
The relevance of experience to the livestock handling in Naflstern Nigeria was put
to test in this research to identify differences between experienugédnexperienced
dealers in their handlings of the animals. Duration in the business was categorized into
three groups in order to assels9sd eyxepaerrsi eanncde 0
yearsand aboveo. Thi s c at e g oichi experiencedngrotpe | ped
infringes more on the rights of livestock and thus, need more Islamic education. The

dealers in question are those having direct contact with the animals.
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Figure 11: Figure Showing the Involvement of a Significant Number of
Inexperienced Individuals in Livestock Business within NorthWestern Nigeria
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Interpretation
Figure 11 shows that |l iTvestock dealers w
accounted for 329 (32%) out-1 9yearstvé?e34®5 r e S p o N ¢

(48%) and ydarsarndb 2a0bove d were 209 (20%).

Meaning
There is a signicant number of inexperienced Livestock dealers in the business.
This may be due to lack of motivation for those dealers having direct contact with the

animals.
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Figure 12: Figure Showing that Inexperienced Livestock Dealers Tailwist the
Animals more than the Experienced within NorthWestern Nigeria
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Use of TailTwisting by Inexperienced Livestock Dealers
Interpretation
Livestock deal er s experieneé Othegob accountedfor 5 year
46% of the respondents who always twist the tails of animals in making them to comply
with a task. The dealers with o6less than 20
years and aboved wer e | uswhosbrhelimes dasyotitthe t he |
practice of tat wi st i thapb Yéaissd in the business were
were 52% and the remaining 23% were for 620
Respondents who never tallistedl i vest ock wer éhajnu st y2%rfsaor
in the business, 33% for ¢&éless than 20 years
Meaning
Inexperienced livestock dealers lack some basic skills and technics in handling
the animals. They also lack appreciatable knowledge of Islam that widligrehem from
maltreating livestockThe following Hadith of the Prophet (SAW) provides guidance
here:

il s ade cilaild Leandd 3ld e Ll 8 BB u\ elbe (p maddl e
A e ol led JE Lgda s lgany a0a18 Lgail 5 ol 5 adde &) Lo )

£4Y/¢ iy U g gl ) Lgind ) 3a Ly il 5 ) eY (5 smal ol 5 4ide
It was reported by alWacdhin bn'Ata’ that a butcher once opened a door on a sheep in
order to have it slaughtered then the sheep tried to escape from him until it came near
the Prophet (SAW). The butcher followed, got hold of it and started dragging it by its
leg. There upon the ProphdSAW) told the sheep "bear patience with Allah's

command and you the butcher! Carry it to its death with compassion” ahaq.
4: 493)

It means that there are necessary and required skills in dealing with livestock which

calls for experience andaturity.
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Figure 13 Figure Showing that Inexperienced Livestock Dealers perform Nose
Pressure on the Anmals more than the Experiencedn North-Western Nigeria
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Use of Nose Pressure on Livestoddy Inexperienced Dealers
Interpretation

Figures 12 ath 13 are closely relatedo also their results. Nose pressure and tall
twisting of livestock are respectively painful methods of subduing the animals to a
particular task. Livestock dealers who avoid using nose pressure on animals are 10% for
t he dalnessd tyhears in tHOObwanidn eds8sgeafsdo@ % t fheer 0K
aboved on the job. As for the perpetual NoS ¢

for 1Bé &abd 12% for the 620 and aboved year s

Meaning
Figure 13 revealed that inexpence is a huge factor in using nose pressure on
livestock. The dealers, who are in the categories of less than 5khgears in livestock

business, need more Islamic teaching regarding welfare rights of livestock.
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Figure 14 Figure Showing that Inexperienced Livestock Dealers Severely Tie the
Animals more than the Experienced within NorthWestern Nigeria
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Severe Tying of Livestock by Inexperienced Dealers
Interpretation

Figure 14 revealed another appalling situation for livestock. All the nelgmts
severely tie the animal s i n that al | of t h
livestock severely. But then inexperience is still a significant factor as 67% of the
respondents with O6Less thaldyear® webds sofi nd 2tOh e
yearsand abovebd Oalwaysd tie the animals sever

experience group: 33%, 45% and 37% respecti

tying.

Meaning
Livestock dealers with fewer years of experience tee dhimals more severely
than those with more years of experience. The inexperienced dealers lack some basic
skills and techniques necessary in dealing with livestdbkse skills include use of salt
and ramps when loading and off loading livestock in antvehicles.They also lack

Islamic guidelines concerning livestoalelfare rights whemandlingsthem
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Figure 15 Figure Showing that Inexperienced Livestock Dealers have wrong
perception about causing Unnecessary Pain to the Animals more than the
Experienced within North-Western Nigeria

Pagel69of 308



Wrong Perception of Inexperienced Livestock Dealers on Causing Pain to Livestock
Interpretation

Perception of livestock dealers about causing unnecessary pain to livestock was
assessed by figure 15 through comgami of the three categories of experienced groups.
12% of the 6less than 5d9yYegrearsen atnle 4j086b ,0f
yearsand aboved, believe that causing unnecess
respondents that trivializecesi ng unnecessary pain to |ivestoc

56 year s, -149806% yoefartsheanods 12% of the 620 and a

Meaning

Inexperienced livestock dealers need to know that Islam holds that every living
thing deserves mercy and by implicati@els pain. It is against this backgrouhdtone
of the messengers of Allah was reprimanded for setting a colomytsf ablaze without

anyjustification.
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4.5 Implication of Lack of Job Satisfaction of Livestock Dealers on Livestock
Handlings

Povertyat times pushes people to committing sins and wrong doings. It is against
this background that Prophet Muhammad (SAW) once said that povaty) (and

infidelity (Kufr) are equal or related as reported in thaslith:

) eelll s Uy ol g adde A e A0 Jguy Sl (5 50al) agas ) 00
0T & il axd I8 (Yaixg g day Ui asll 5 SH e ey 3 ge]

Abu Sa'id alKhudriy narrated that | heard Allah's Messenger (SAW) say, "O

Allah, | seek refuge in Thee from oility and poverty." A man asked whether

t hey were equal , -&Nasdi 4hHadithOpd56).ed: OYesod (

The significance of lack of economic benefit or job satisfaction was hence

examined to illustrate whether or not it has any bearing on sgmeetasof unjustifiable
reasons for infringing on the rights of livestock in Newfestern Nigeria. Three options

were put to the respondents to help identify livestock dealers who lack job satisfaction.

These options were: AJamdofiPmofopgtaibdre®, A Man
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Figure 16. Figure Showing the Perceptions of Livestock Dealers on Job satisfaction
within North -Western Nigeria
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Interpretation
Livestock deal ers who describe their busi

of 1033 (31b%)e,d6 AMBHNn dglerdd) and O6Profitablebd 2.

Meaning
Many livestock dealerarenct satisfed in the business whiccould be due to lack
of funding by the governmenand lack of business strateglyy the dealerso promote

growthand development
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Figure 17 Figure Showing that Livestock Dealers Lacking job satisfaction do not
have Good Reasons for not Resting the Animals on Transit within NorthVestern
Nigeria
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Not Resting Livestock on Transit due to Lack of Job Satisfaction of Livestock
Dealers

Interpretation

Three options were provided for figure 17 to find out bad and good reasons for
not allowing livestockto rest on transit. Lack of regbr the animals on transit due to
60insecurityodo is regarded i n tHicenmercelsear ch
vehiclesd i abadnrse aleagise diviamsé ecomnsumi ngdé i s t
scenario. Are unjustifiable reasons associated with lack of job satisfaction or lack of
economic benefit? The answeo this item areillustrated on Figurel7. 58% of the

respondents who described their business as

j ust 11% of the O0job of no optiond gave in
ani mals on transit. As f or toheopwarosntd, r e3a3s%0 |
Omanageabl e group and | ess than 20% of the

ti me consumingd as their reasons.

Meaning
It is very glaring from Figure 17 above that the happier the livestock dealer is, the
better the reason fonot allowing livestock to reston transit. Livestock dealers who
regard their business as O0job of -awi® opti on
livestock welfare rights. They also need government subsidy in order to alleviate their

bad economic sitt@n.
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Figure 18 Figure Showing that Livestock Dealers Lacking job satisfaction do not
have Good Reasons for not Providing Adequate Space in Vehicles and Feeding for
the Animals on Transit within North -Western Nigeria
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Poor Conditions of Transporting Livestock due to Lack of Job Satisfaction
Interpretation
Earlier on, the respondents have overwhelmingly sh(seaeFigure 5 that they
do not provide adequate fodder for livestock on transit. Figure 18 is concerned with
justification of this bad prdice. Three options were presented to the respondents to
choose whatwaa ppl i cabl e tosthem eamehgi vébt tbo pr
fodder, Olivestock can endured hunger and O0a
Interestingly, all the respndent s opted for eiifslber t he ¢
expensivebd or Olivesisodkoceaexpemdsunved. | Gptciom
study as the | esser of the two evils and he
6Job of 4QdD%opfti Mdnageabl ed and 15% of O6&Prof
feeding of l' ivestock is justifiable because
Regarding the good reason, it is just 11% of
33% ofi H®blbed that do not pheexpensidenatarelaf qu at e

the cost.

Meaning

Lack of job satisfaction or lack of economic benefit is a significant factor in
underfeeding livestock. Majority of the respondents that describe their taisinass a 6 ob
of no Melptenoton that animals can endure hardship and therefore subject them

to all sorts of maltreatmeniscluding starvation
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Figure 19: Figure Showing that Livestock Dealers Lacking job satisfaction do not
have Good Reasosfor Overloading and Keeping Load on Stationed Animals within
North-Western Nigeria
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Overloading and Keeping Load on Livestock due to Lack of Job Satisfaction
Interpretation

It is the view of 88%0ft he respondents who dedcribed
no optiond that oOlivestock do not feel pai n:
severe beating etce I f 88% of o6Job of no op:
groups of O6Manageabl ed6 and OPr obeckathdted (5079
lack of job satisfaction is an issue in overloading and keeping Load on stationed

Livestock in NortAWestern Nigeria.

Meaning

The fact that there i s a correlation bet\
Figures 18 and 19 regardingjustifiable reasons for infringing on the rights of livestock
in terms of inadequate feeding and overloading, there is a serious need for these
individuals to be educated on the concern Islam has for every living.

al-Zuhaili (2010) asserts that it is fmdden Haram) for the owner of livestock to
over load or over work his animals beyond what they can Bdlathe jurists except
those ofHanafi school are of the view that if the owner of livestocksfail take good
care of his herds, them enforcemen agency of the community or country will be
required to force the owner to provide proper maintenance or else the livestock will be
sold or slaughtered on his behalf-Kalbi, 1999. As for Hanafs, the livestock owner
who fails to take good care of terds should only be admonished about the displeasure

and wrath of Allah for the offence.
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Figure 20: Figure Showing that Livestock Dealers Lacking job satisfaction do not
have Good Reasons for Setting the Animals to Fight one another within North
Westen Nigeria
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Setting Livestock to Fight due to Lack of Job Satisfaction

Interpretation

Figure 20 compared the three groups of the respondents describing their business
as O0Job of no optiono, O0Manageabl ed or OPr
livestock to fight one another. Out of the three options: (a) Nothing is wrong with the
practice of setting livestock to fight (b) It is for fun and (c) Any other reason; nobody
went for option (a). They chose eeddser optd.i
option (c).Setting livestock to fight for betting is an emrging trend in NoriWestern
Nigeria.

61% 6Job of no optiond, 16% of OManageab
setting livestock to fight is for betting. The remaining percentages:

39%, 84%; and 81% respectively said that the practice is just for fun.

Meaning

The options given by the respondents are all bad reasons. In thler® is no
justification for setting livestock to fight. Meanwhillack of job satisfaction is making
thepractice of setting the animals to fight w
is more into the bad practice in order to get money through betting. Betting which is
synonymous to gambling is categorically cond
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Shaitan desires to stir up enmity and hatred between you with intoxicants and
gambling and to prevent you from the remembrance of Allah and from Salah
(prayers). Will you not altgin? (Q5:91)
Betting or gambling that engages livestock and other animals to fight has two fold
condemnations in Islam. The act is condemned and prohibited in the first place because it

creates enmity and hatred between people. Secondly, in the cduiightahe poor

animals may sustain injury which is not fair to them.
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Figure 21: Figure Showing that Livestock Dealers Lacking job satisfaction do not
have Good Reasons for Slaughtering the Animals infront of one another within
North-Western Nigeria
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View Slaughter (Slaughter infront of one another) dudo Lack of Job Satisfaction
Interpretation
Is there any justification for a livestock to be lookiaganother livestock being
slaughtered? This was the question put to the respondergkaiion totheir economic
statises. The economic statuses were classifiedinioob of no opti ondé, 0 Mas

0 Pr o f ilttwasbdiseoered thahé respondent® f 6 J ob o tonsiertheopt i on 6

practice of view slaughter dsmvingé no r el i g ino(26%)pl iivrecsitioncakt i6od o 1
feel paind (63%) and |livestock are meant Of
6Manageabl eb: ONot hing religiousd is 11%, I

human wuse is 47 %. The tablred avwadi d:hedNatshi ngo

(7%), o6do not feel paind (23%) and for human

Meaning
The three reasons given by the respondents angnatceptable in Islam. But

maj ority of |livestock dealers wh@3%ank not h

ot}

6 3 %) gave worse reason to justify view sl ai
religiousd about view sl aughter and 63% of t
6Job of no optiond are compared wiofh 7% al
6Profitabl eéd, t owi | be clear that | ack of

badly more especially in the aspect of view slaughter.
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4.6 Difference(s) between Rural and Urbarsettlementson the Infringements on the
Welfare Rights of Livestock

It has been assumed in this research that livestock dealers in the rural settlements
infringe more on the rights of the animals thaostin the urban areas. This assumption

has leen addressed hereunder
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Figure 22 Figure Showing that thee are more Livestock Dealers in Rural
Settlements thanin the Urban Areas
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Interpretation
According to the responses on Figure 22, 732 (70.86%) out of 1033 livestock

dealers live in rural areas while the remaining 301 (29.14%) live in the urban setfiemen

Meaning

It is justifiable to have more respondents from the rural areas in that there are
more livestock rearings in the rural than the urban settlements. But Islamic teaching
awareness is very low in the rural than in the urban aleaslidition b lack of adequate
Islamic teaching awareness, rural areas as® remote from government agencies
responsiblie for checkmating bad practices of livestock handling. This implies that
livestock dealers are not under any supervision and they receivellittie training on

how to care and respect the welfare rights of livestock.
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Figure 23: Figure Showing that the Rural Settlement Livestock Dealers Overload
the Animals more than the Urban Dwellers
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More Overloading Livestock in Rural Settlement than Uban Settlement
Interpretation

Figure 23 shows that 20% of rural and 69
overload |Iivestock. As for those who Oneverd
the rural and over 40% for the urban settlements. Thgonelents who sometimes
overload livestock are over 70% for rural settlements and over 50% for urban areas.

Additional pictorial evidence is hereby attached for more illustration.

Meaning

The livestock dealers from rural settlements overload the anmmais because
they have more livestock than the urban settlers. Rural areas are also remote from
frequent propagations of Islasuch as the acvities afama'atu izalat aBid'ah wa
igamat atSunnahand Hizbah They are also not comprehensively supervised by

governmentgenton the proper handlings of livestock.
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Plate 4 Plate Showing ThreeDonkeys Struggling with Loads of Sand for Several
Miles with no break to restin a Rural Area within North -Western Nigeria
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Prophet Muhammad (SAW) instructed Mussimot to overburden their domestic
animals. Burdening a donkey with more load than that which it can easily carry is again a
wrongful practice which is foidden by Allah (SAW). Even whesacrificing the
livestock, it is told that we are to use sharp kaigad not blunt ones for the latter would
cause more pain and discomfort to the animals.

But in the Third World countries like Nigerian which Northi Westernzone this
study was carried outthings are donén crude manner. For examplagither poor
donkeysnor their loadsare weighedn orderto strike a balance between theOf course,
it will be unfair for alivestock to carry a labalmost equal to its own weighislam

categorically condemns such heartless maltreatment of livestock.
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Figure 24: Figure Showing that the Rural Settlement Livestock Dealers Keep Load
on Stationed Animals more than the Urban Dwellers

Pagel92of 308



Keeping Load on Stationed Livestock is More Practiced in the Rural Settlement
than Urban Settlement

Interpretation

Sometimes people indifferently keep load on the back of sta@oy donkeys,
horses and other animals while they would go and rest or do something else. This is the
habit of 20% of rural livestocldealers and 10% of urban ondseeping load on
statiorary livestock is somémes practiced by 71% of rural people as compared to 47%
of ur ban dwel | er s . iedTontotre epracbehad ke€pimege lvaelrod c ar r
stationarylivestock are less than 10% of the rural areas and over 40% of the urban areas

livestock dealers

Meaning

Livestock dealers in the rural areas contribute more significantly to the keeping of
load on the stationed animals than their counterparts in the urban areas. Therefore, there
is a need for the rural settlements to be given more attention in termsawificlsl

awareness regarding welfare rights of livestock.
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Figure 25: Figure Showing that the Rural Settlement Livestock Dealers Give Bad
Reasons for Lack of Reward for Treating Livestock Kindly more than the Urban
Dwellers
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Rural Settlement is more Ignoraxt about Reward for Treating Livestock Kindly
than Urban Settlement
Interpretation

Figure 25 addressed the perception of the respondents who claimed on Figure 27
that kind treatment of livestock is not rewarding. It will not be out of place to know the
reasons for lack of reward. 19% of the respondents in the rural settlement and 11% of
those of the urban areas believe that treating livestock kindly has no religious inclination.
53% and 34% of the two respective types of settlement dwelleres assoaizkteof |
reward to the notion aiutomatawhich according to René Descartes (18860) is an
object with no souls, minds, or reason. Meaning that livestock can see, hear, and touch,
but they are not, in any sense, conscious, and are unable to suffendo dgel pain.
The remaining 18% and 29% of the respondents of each settlement areas are of the view
that livestock are subjected to human use and thus, there is no reward in whatever good

service rendered to them.

Meaning

Respondents in the rural areae more ignorant of the welfare rights of livestock
than urban livestock dealers. Even though the two groups gave unjustifiable reasons but
the rural respondents denied any connection between kind treatment of livestock and the
teachings of Islam by 20%ore than their counterparts in the urban areas.

Rural dwellers dealing with livestock should hence receive more attention in the
propagation of Islamic teachings concerning livestock welfare rights in \Néeitern

Nigeria.
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4.7 Implication of Lack of Islamic Education of Livestock Dealers on some Related
Issues to Livestock Handling

Education is the bedrock of any developed and civilized society. It is against this
background that this subtopic has attempted to compare the views of holders of various
Islamic educational qualifications to find out whether or not lack of Islamic education is

associated with certain infringements on the rights of livestock.
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Figure 26: Figure Showing variouslslamic Educational Qualification of
Livestock Dealers
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Interpretation

Figure 26 revealed that most of the people dealing with livestock in markets and
abattoirs are not well acquainted with the teachings of Islaravis livestock welfare
rights. It is only 2.60% of them have university education in Islamidi&$ or Arabic,
14% d them have N.C.E./ Diploma in Islamic Studies or Arabic while the Islamic
educational qualification of the remaining 86% are limited to secondary school levels or

below.

Meaning

If no special Islamic educational training is praaddto lower levels of education,
there will be a continued lack of awareness of the welfare rights of livestock. It should be
notedthatrearing livestock in Islam requires high level of educated man power in terms

of skills, legal and moral obligations.
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Islamic Educational Qualification

Figure 27: Figure Showing that Livestock Dealers with Lack of Islamic Education
are more Ignorant about Reward in Treating Animals Kindly than those with
Sound Islamic Education
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Lack of Kind Treatment of Livestock due to Lack of Islamic Education
Interpretation

Is kind treatment of livestock rewarding? This was the question put to the
livestock dealers who might have a privilege of knowing something about Islam. Figure
27 above shows that, 100% of livestock dealers with university educatioither e
| sl ami c Studies or Arabi c believe, It IS
kindness. 70% and 60% of NCE and Diploma graduates respectively also believe the
same. The respondents that think beforng ki nd
respondents with no Islamic educational qualification, 85%farr 6 school,c82% for

secondary school and 60% fstamiyyahschool graduates.

Meaning

Livestock dealers with low or lack of Islamic education are ignorant of ethical
standard of Isla regarding welfare rights of animals in general and those of the livestock
in particular. These livestock dealers are not aware that a man was granted Paradise for
giving water to a thirsty dog. They are also not aware of the saying of Prophet

Muhammad (8W) that:

V) dger b ) ) e aie IShd e )3 g o sl b sk plse (16 e
MY Y ‘:.5‘)1.545‘ Aluaasal <
If any Muslim plants any plant and a bird, a human being or an animal eats of

it, he will be rewarded as if he had given that much in chaiityBukhari, 2,
Hadith NO 817).

The aboveHadith emphasises and priotises feeding animals in general by

mentioning birds first before human beings and then mentioning quadrupeds at the end.
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Figure 28: Figure Showing that Livestock Dealers with Lack of Islang Education
are more Ignorant about Legal Implication of View Slaughter than those with
Sound Islamic Education
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Slaughtering Livestock infront of one another and Sharpening Knife infront of them
due to Lack of Islamic Education

Interpretation

It is a common practice to see butchers in NaMbstern Nigeria slaughtering
livestock infront of one another. This informed the reason why all the respondents
(100%) avoided describing the practice of viewing slaughter as prohibited. 70%, 30%,
and 10% of the rg@ndents with university education, NCE and Diploma respectively
instead consider viewg slaughter as reprehensibighich is next toHaram in
condemnation. The overwhelming majority mdspondents withower qualificatiors

described the practice of viavg slaughter as either lawfat permissible.

Meaning

Overwhelming majority of Muslim livestock dealers are not aware that Islam
forbids sharpening knife infromtf animals and censures slaughtering animals in front of
one another because it adds moreltite to the feeling of the last to be killed. Prophet
Muhammad ( SAW) DoabdeKiligb® dmeé a niarsg it hat t he

feel killed before being killed which is expressed in this Hadith:

le‘: 43;9&.\.4:5551.;.\:6;.;.4\ );J&i)ejujd:dc i) ‘jjm‘j.uj\ u\‘&.o)s:— e
(88778 - 31501 dae) Mgaaaal o) J8 @l el Gaoal Dl il g
On the authority of Ikrima who said: the Proph8AW) saw a man laying a sheep on

the ground and putting his leg on its neck while he was sharpening his knife. The
Prophet (SAW) said to him: "woe unto you! Do you want to kill it many times? Why

di dndédt you sharpen your kdaAbflulRazag 4.498)e you
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In a related Hadith Umar bn-&hatab applied a sterner approach in correcting

the bad practice of tormenting animals which is stated irAthiar:

e ) 3Ll die LAl Zad () Ledy lball Oy see OIS B s 0 Ol s (e
(£9¢ /8- 3500

On the authority of Safwan bn Salim who said that Umar bKhaltab used to
interdict the slaughtering of a sheep infront of another sheep (ARalzhq, 4: 494).

There is no doubt about the above teachings of Islam that sharpening knife before
livestock and viewg the slaughteing of one anotheare prohibetd or reprehensible.

The picture overledbuttresses the views of the respondents on Figure 28 where a
significant number of them are ignorant of moral and physiological implications of
sharpening knife infrontf livestock or slaughtering them infront of one another. Islam

forbids it because of genuine concern for the welfare right of the animals.
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Plate 5: Plate Showing Two Bulls Watching other Cows Being Slaughtered while

they Await their Own Turn within North -Western Nigeria
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Figure 29: Figure Showing that Livestock Dealers with Lack of Islamic Education
are more Ignorant about Legal Implication of the Welfare Rights of Livestock in
Islam than those with Sound Islamic Education
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Ignorance about Welfare Rights of Livestock due to Lack of Islamic Education
Interpretation

Figure 29 tested the knowledge of the respondents on the welfare rights of
livestack in Islam. 100% of university education, 50% of NCE and over 60% of Diploma
holdersclaimed that it is compulsorny protect the rights of livestock. Less than 20% of
each lower qualification u r 6,&acondary antslamiyyahschools) also consented to
the obligatory nature of protecting livestock welfare rights. On the other hand, 80% of
each of th&Q u r 6 and secondary school and 60%dsidmiyyahSchool considered the

protection of livestock welf& rights as a recommended.act

Meaning

Livestockhave many purposes and are used for such by human beings. This does
not mean that men have the right to treat livestock beyond Allah's jurisdiction. While
people would hit their livestock on the face, Islam forbids such an act. Every creation is
very sendive as far as the face is concerned. If one was to lightly tap a person on the
shoulder or on the back, they would not feel offended but if one was to do the same on
the face then everyone would find that offensi8aifuddin, 200h Being aware of the
sensitivity of the face Allah (SWT), through Prophet Muhammad (SAW) strictly forbids
hitting livestock on the face as stated in itredith below:

4e3 o pms B Jleng dgle Do aluy ade & ear Ll G da e

legas o lein ol leany (8 Amagal) any e il 38 3l oSaly Ll ) s
FYVIY o sl ££9 Y Al «

Narated by Jabir: That the Prophet (SAW) passed by a donkey which face has
been branded and said fiHave you not
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and beating of animals on thace (Bukhari, 7, Hadith NO 449 & Abu Dawud, 2
Hadith 33)).

Interdiction of brandinglivestock on theface has two fold benefits. The first
benefit is the protection of the animal from unnecessary pain and the second benefit is the

protection of its beaytas Allah (SWT) is the Best Fashioner and Creator.

o ) Gl s st ol g adde A Lo A J gy Gaens JE ee (n e
SYMY Sill 5 6YE [V Al ol gally Ji

On the authority of l bn 6Umar who sai od:
O0AI'l ah has cursed the one.ouhitslimbsod ' Mut hl
some other part of its body while it 1is
ak-Nasad6i, 7 Hadith NO 238).

During the times of ignorancddhiliyyah) in Arabia people would cut the limbs
of livestock while they were alivdslam brought his disgustingpracticeto an end Not
only that but shooting at an animal who is tied was also forbidden by Prophet
Muhammad (SAW) as narrated by Ibn Umar (RAhere are people who claim that
Prophet Muhammad (SAW) ordered the killing of dogs.oife were to read the
references they give it is indeed true that such an order was given. Hptliegerpeople
will never quote theHadith properly as it explains why such an order was given. lbn
Mughaffal reported that there was a time when dogs becansance to the people of

Madina:
Loy JU8 25 DS iy sl alas g dale ) o 40} Jgasy Of B2 () (0
Q81388 5 agla sl JIB ¢ il QIS iy ol QI i (ad 8 Lels agd
YA agla sl Jsaa

Narrated by Ibn Mughaffal that Allah's Apostle (SAW) then ordered the killing
of dogs and then said: what is the trouble with them (the people of Medina)?
How dogs are nuisance to them (the citizens of Medina)? He then permitted
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keeping of dogs for hunting and (the protection of) herds (Abu Dawud, 1, Hadith
28).

In a relatedHadith transmitted on the authority of Abu Huraira (RA) who said,

CIS ) IS 38 ey JE plag agle ) e ol e 8 ue il e
VY sl sl «L\ﬁ'éeﬁZjSoﬁiQAuaﬁ\ &Jjj dpa ol Anila

Abi Huraira said: the Prophet (SAW) said whoever keeps dog other than

keeping for (the protection of) herdsorfhunting and (the protection of)

cultivated land only, will have his good deeds reduced every day by dirat .

(Abu Dawudb, 3, Hadith NO 67)

When one reads thidadith, one gets to learn about the context of the order. The
people of Madina complained hiat the dogs m@amea nuisance to them. This is just like
today where many countries have problems with street dogs. There have been many cases
where these street dogs have bitten people and transmitted diseases like rabies (disease
that affectsthe centrd nervous system). For exampli| the United Kingdom (UK)
between 2003 and 2004, there were 5,868 attackson humans, resulting in 5,770
working days lost in sick leave (Wong Boraugh Council, nd)Many have even died
from this disease. Thus, due to the complains by the people of Madina regarding these
stray dogs, Prophet Muhammad (SAW) ordered that suchtatare hazardous to the
people should be killed. Back in those daysd¢heere no any animal shelter facilities and
this was the only way to safeguard the peoflaifiddin, 200k The position of Islam
against stray dogs is equally practiced today in some Western countries including United
States and Unite Kingdom. Sonshelers of dogs complain of not having enough
resources to feed the pets and by being constraimegdkiil them. (Humane Society of
the United StateHSUS nd). TheHadith on thekilling of dogs further on explains that
all dogs were not to be killed and the permission to keep dogs was also given.
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Islam takes great care when laying down rules and regulation and has made sure
that men do not behave with cruelty towards livestoclerEwm a state of war, Muslims
are prohibited from killing the livestock in the lands of the enemies and are also
prohibited to burning or cuttingogvn trees for no reason. Islam is a mercy for everyone,
it is not only a religion but a complete way of lifiehich even secures the rights of

livestock.The Prophet added that,

Ga 0o ) B ale sage Al o il o s die &) a3 e ol e
AYALY solad) (elad) e calad o !

On the authority of Abu Hurayra that
rights (livestock) is that they should be milked while water is kept in front of
them (Bukhari, 2:Hadith NO: 838).

Moreover Allah's Apostle (SAW) reported how Allah (SWT) forgave a man for

showing kindness to livestyock:

giﬁgd.&JlAjﬂ;» -Jlad elmjéglc&\slm-&\ djﬂ)bigﬁﬁ Ls.a\uc
Cgly IS 13l 7 A &5 0 8 Lgad J 338 ) 5 2a 8 Glkaall 4l S 3y ko
OIS ) Jie il cpa KU 138 ady 23 Ja 0 Jlss adaall (e (sl S
al ) SEE QKN iad (B s dsdy 4Suald a3is Dld A0 U sl
3 S Ly s JE Vel ailead) L3 U s ) Qg s VM8 (Al jiad

FYA/Y ol sl g YA LA solad) « Jaldiay a8

On the authority of Abu HurairaWhile a man was walking on a road, he
became very thirsty. Then he came acros®lh, wot down into it, drank (of its
water) and then came out. Meanwhile he saw a dog panting and licking mud
because of excessive thirst. The man said to himself "This dog is suffering from
the same state of thirst as | did." So he went down the welhjagad filled his

shoe (with water) and held it in his mouth and watered the dog. Allah thanked
him for that deed and forgave him." The people asked, "O Allah's Apostle! Is
there a reward for us in serving the livestock?" He said, "(Yes) There is a
reward for serving any animate (living being)i" (Bukhari, 8, Hadith 38, Abu
Dawud, 2, 329)

Page2090f 308

Al



This Hadith made it clear that even animals that may be regarded as spiritually
uncleanor apparently harmfusuch as dogs, deserve kind treatment and one gets

rewardel for being kind to them and be punished for maltreating them.
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Figure 30: Figure Showing that Livestock Dealers with Lack of Islamic Education
are more Ignorant about Legal Implication of Overworking Livestock than those
with Sound Islamic Educatian
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Overworking Livestock due to Lack of Islamic Education
Interpretation
97% of livestock dealers with no Islamic knowledge, 98%Qofi r 6 amdi c
Secondary schools and 92% tflamiyyah school graduates are of the view that
overworking I|livastsdink.i sThénawenai ning perceit
respondents believe that it is O6someti mes a
Over 90% of the respondents with Diploma and NCE in Islamic Studies also
believe that over wor kinndg. |Lievsess ttohcakn i1sO % soofm ett
the two qualifications described overworkin
university degree holders with Islamic Studies or Arabic, overworking livestock is
6someti mes a sino.

None of the respondents deserid over wor ki ng as Oal ways a

of the three options piio them

Meaning
There is a massive ignorance about the welfare rights of livestock in-North
Western Nigeria. But the worse eascenario is associated widitk of Islamic education

by livestock dealers.
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Islamic Educational Qualification

Figure 31 Figure Showing that Livestock Dealers with Lack of Islamic Education
are more Ignorant about Legal Implication of Muslim Woman Slaughtering
Livestock than those with Sound Islamic Education
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Ignorance about the Legaity of Muslim Woman Slaughtering Livestock
Interpretation

Is a Muslim woman allowed to slaughter livestock? This question may not be
directly relevant to the welfare rights of the animals. But it was set to test the broad
spectrum of the views of the mmndents on hownuchthey are acquainted with Islamic
tenets regarding livestock issues. It was interesting to observe from Figthrat 3tD%,
20% and 10% of the university education, NCE and Diploma respectively d¢fiat a
Muslim woman isallowed toslaughter livestock. 60%, 80% and 84% of the holders of
the same qualifications in that order are, of the view that a Muslim woman is sometimes
allowed to slaughter livestock. Contrary to these views, over 90% wfr 6 amdi c
secondary schools and 78%lslamiyyahschool graduates believe that a Musiimman

is never allowed to slaughter livestock.

Meaning

Accordng to Microsoft Encarta (2009hecessity is the mother of invention. It is
against this background t hatslaaghtereeladyindbel ongi
sheep when she could not find any man to do so. This was an invention because it was an
unprecedented act in the history of Islam for a woman to slaughter livestock; the approval

of which was given by Proph&tuhammad (SAW) as statedrkeender

plos Leie e 5 CilS agd 4yl o o uald ol o - ellle (S 0l e
a1 IS Y alal 188 1giandd ) jaa S 1 ge lgaie (e By & aadld
@l e allin ceadl) Jo syl s j‘ allds ol Ade i e il &)
Lell alu 5 dgle Ao e il el add) Gy o ala 5 Ade A s

2096 /5 s
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On the authority of I bn Kadéb bn Malik th
a maid who used to sheperd sheep at Sal'a (a mountain in Madina); one day the

maid saw a sheep dying and she broke aestnd slaughtered the sheep with it.

His father said to the people, "Don't eat it till | ask the Prophet (SAW) about it

(or till I send somebody to ask the Prophet)." So, he asked or sent somebody to

ask the Prophet, and the Prophet permitted him totg@&ukhari, 5 Hadith NO:

2096).

What an important improvisation and proactivity by the maid! Her ability to take
initiative provided very good contribution f& h a r. it & aldar from thddadith that a
Muslim woman is allowed to slaughter livestocktire absence of a male aduttow
many Muslim livestock dealers are aware of this important legal provision in-North
Wesern Nigeria? Based on the results of this research on Figyré Blonly few
graduates of higher institutions of leargiin IslamicStudies and Arabi witiDiploma,

NCE and Universityeducation who believe that a Muslim woman is allowed to slaughter

livestock The majority who are with lower qualificatiods not believat.
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Figure 32 Figure Showing that Livestock Dealers ith Lack of Islamic Education
are more Ignorant about Legal Implication of People of the Book Slaughtering
Livestock than those with Sound Islamic Education
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Ignorance about the Legality of People of the Book Slaughtering Livestock

Interpretation

It hasbeen revealed in this study that 27 Christians were engaged in livestock
business. All the 27 of therhave thebelig that whateverlivestock the Jews and
Christiansslaughter Muslims caneatit. Awareness of the Muslims about tlevfulness
of what the People of the Booklaughteris corroborated by 22% of Diploma, 18% of
NCE and 65% of the University degree holders in either Islamic Studies or Arabic. The
remaining 70%, 79% and 35% of the respective qualifications batievalways what
theyslaughterd is allowedfor Muslims' consurption.

Each ofQu r 6 @and Senior Secondary schoéitgving 98%) as well ag2% of
Islamiyyahschool graduate understand that wttae people of the Booklaughter, is
never allowedo be consumed byluslims. On the other &nd the remaining percentages

of these lower qualifications remained undecided

Meaning
Muslim livestock dealers with low Islamic educational qualifications are ignorant

A

of the interpretation of Allahés (SWT) state

|

ol Al (326 555955555 5
This day are (all) things good and pure made lawful unto you. The food of the
People of the Book is | awful unto you an
Madéi dah, Q5:5)
al-Tabari (2004) comnmégs on the above verse by saying that the people of the

Book (Ahl alKitab)r ef er s t o Jews and Christians. A The
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considered to be their slaughtered livestock. Islam being the seal of monotheistic religion,
has the basic elemts of previous divine religionsudaism and Christianity. It enjoins

its followers to believe in all the rasengers of AllahOne of the basic elements shared
by Islam and Christianity is the prohibition of livestock offered to idols, blood and animal
strangled to death (Q5:3 and Acts 15: 28)e the Ahl al-Kitab of today the same with
thoseAhl al-Kitab at the time of Prophet Muhammad (SAW)? The scholars of Shafi'i
school of thought do follow the view of Ali bn Abi Tal{RA) who regarded noisralite
Christians as nominal Christiamitie to lack of commitment to the true Christian faith.
For example, Ali bn Abi Talilconsideredhe slaughtered animals of Christianised Bani
Taghlib unlaw because they were Arabs who only followed Christians to drink sirige,
and dance. But according to the overwhelming majority of Muslim scholars including
Abdullah bn Abbasthe slaughtered livestock and other animals of Anlyal-Kitab are
lawful because Allah (SWT) did not make any exception. They also base theireamtgum

on thisstatement fronthe Glorious Qur'an:

o) malalla G EG G 3G a

And whoeveramongst youallies himself withthem (Ahl al-Kitab) becomes,
verily, one othemé (Q5: 51)

It is also based on the above vergdydullah bn Abbassubmittedthat the
statementnakes clear that any body tHallows the People of the Book, he is part and
parcel of them and thereforasislaughtered livestocis lawful because thegll believe

in the Taurah and Injillibn Kathir, 1997)
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At this juncturea curious mindne may ask another question. Thatisat is the
slaughter method oAhl al Kitab? Thornton (1968) cited in Babatunde (2011) gave
practical illustration of Jewish method of slaughter popularly knownKasHef. The
Kosher method of slaughter is equally the expected method of Christiaof slayighter.

There are five rules guiding Kosher method of slaughteiSKkEhiyaDelay): this means

that the throat of any lawful animal to be slaughtered must be cut with one rapid
continuous motion from start to finish. There should not be any p&Rs®erassa
(Pressing): there should be a required pressure to creat the incisionChdz)da
(Digging): the incision must not close back upon itself and cover the surface of the blade
which must be visible at all time. There should be no burrowindatbsg action. (4)
Hagrama (Slipping): the incision must occur laterally across the thimetween the
larynx and the top of the inflated upper lung. ([&)ur (Tearing): the oesophagus and
trachea must be clearly cut anot torn.

It is therefore logicalo say that the verdict &hariah concerning food in general
and meat in particular, is its goodness and purity. Being that the people of the Book care
about spiritual and physical cleanliness of livestock meat, their slaughtered livestock is

therefore &wful for Muslims and that of Muslims is equally lawful for them.

4.8 Implication of Lack of Proper Monitoring Groups on the Activities of Livestock
Dealers at markets and abattoirs
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Livestock markets and abattoirs were the studied fields of thisrcbseelection
of the markets and abattoirs was based on the easy accessibility to the major stakeholders
including marketers/traders, transporters/loaders slaughterers/butchers and government
agents/inspectors. This stiipic was thus interested in findjrout how effective were
Muslim leaders, Muslim animal welfare rights groups and government agencies in
inspecting and supervising the activities of livestock dealers in their respective places of

work.
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Figure 33 Figure Showing Categories of Workers Inglved in Livestock Business at
Markets and Abattoirs
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Interpretation
Figure 33 has identified major types of workers in livestock business. Butchers
occupied 26%, marketers 27%, those who were doing moreah@work 23% and

transporters/loaders 25%.

Meaning
The various categories of major livestock dealers were adequately represented in
the research which avad being bias against any sthkilers. Government agencies for

inspection were not available in the markets and abattoirs.
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Figure 34: Figure Showing Categories of Workers Reporting Lack of Inspections by
Muslim authority to the Livestock Markets and Abattoirs
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Lack of inspections to the livestock markets and abattoirs by Muslinscholars

Interpretation

How effective are respective Muslischolarsin inspecting various livestock
mar kets or abattoirs? The options avail abl e
6poor 6. I nt e noaesof thenrgspoyidesét hosghopti on that say.
instead overwhelming majority we t for option ¢6é6poord6 and a v

went for option o0fairéo.

Meaning
Making law is one thing and enforcing it is another. It is against this background,
t hat the Glorious Qurodan tasks Muslim schol

regading general well being and livestock rights. Allah (SWT) said:

Iy 3
3 3 3

:O\)Acdi?a.éfﬁbéuu ig&«ﬁig&&%
Yot

Let there arise out of you a band of people inviting to all that is good enjoining
what is right and forbidding whasiwrong; they are the ones to attain felicity
(Surat Al dI mran, Q3: 104).

It is unfortunate as revealed on Figure 32 above that Muslim scholars do not care

about livestock rights. This is reflected in the over 90% of the respondents who opined

that no Mum scholar comes tospect their activities
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Figure 35: Figure Showing Categories of Workers Reporting NoiExistence of
Muslim Animal Right Groups for Inspections to the Livestock Markets and
Abattoirs
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Lack of Muslim Right Group for animals

Interpretation
According to Figure 35 above, all the 1033 (100%) respondents unanimously said

that there is no single Muslimmanal group in theitocations.

Meaning

Nobody is taking any action about the wide spread infringements on the rights of
livestockin North-Western Nigeria. This inaction is partly due to ignorance and partly
due to negligence of Muslim scholars about welfare rights of livestock. Despite the fact
that there are many lawyers, writers, human rights activists anejowarnmental
organiations (NGOs) in North Western Nigeria who do fight for the rights of the

masses, there is no single animal right organization in the region.
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Figure 36: Figure Showing Categories of Workers Reporting very Poor Service of
Government Agencies in Inspeting Livestock Markets and Abattoirs
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Inaction of Government Agencies on inspecting livestock markets and abattoirs

Interpretation

The efforts of the government in inspecting and supervising the activities of
|l ivestock deal ers weperormanenoé tha goveynmeatpnwaso r 0 .
reported by over 70% of butchers and marketers, over 80% of transporters/loaders and
those who were doing more one job. Less than 25% of each work group claimed that the

government 6s effort was ofairéo.

Meaning

The ination of the government accounts for some infringements on the rights of
livestock. Due to lack of inspection, livestock dealers fail to rest the animals on transit.
They also fail to provide appropriate place for slaughter to avoid view slauaymder

unhygienic processing of meat
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Figure 37: Figure Showing Categories of Workers Reporting Inadequate
Cleanliness of Abattoirs
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Inadequate Cleanliness of Abattoirs

Interpretation

In Islam, it is believed thatleanliness is half of faitin Allah (Tirmidhi vol.1,
Hadith 12). Cleanliness is not restricted to acts of worship such asi@abluitual bath
etc;it as well includes sanitation ehvironmentwhere people live, work, what they wear
and what they eat.

Therefore, abattoirs and other slawgghplaces of livestock manned by Muslims
shouldto be of high quality of decency and hygiene. But if one lattke above result
on Figure 3, it is clear from the reports of various workers involved in this study that
most of the cleaning at the abattois donejust once daily. Cleaning the abattoirs once
daily is reported by 70% of the respondents. 26% of the respondents claimed that
cleaning the abattoirs is carried out twice daily and the remaining 4% said it is thrice

daily.
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Plate 6 Plate Showng Untidy abattoir where dug are not clean and grass is fed to
livestock on the same spot
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