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ABSTRACT 

This dissertation entitled: The Livestock Welfare Rights and Uses in Islam: a Study of 

Cotemporary Muslims ' Perception in North-Western Nigeria is borne out of the fact that 

in Islam life means love, care and respect for everyone including non-human animals 

such as livestock. The research findings were gathered through the use of questionnaire 

of Knowledge, Attitudes, Practices and Perceptions (KAPP). 1,470 respondents were 

randomly selected for the research from 35 major livestock markets and 35 major 

abattoirs within North-Western Nigeria.  The results were statistically calculated through 

chi-square of Statistical Package for Social Sciences (SPSS) and demonstrated in charts 

and descriptively analyzed through frequency and percentage in Chapter IV. The major 

findings of this research are: (1) A wide range of infringements on the rights of livestock 

take place within North-Western Nigeria. These infringements include lack of resting 

livestock, squeezing them in tight vehicles and lack of adequate feeding for them on 

transit. (2) 79% of livestock dealers who have direct contact with the animals are below 

the age of 30. Consequently, these young people abuse the rights of livestock more than 

the older people. Livestock do not get the care and respect they need especially those at 

the infant stage due to massive involvement of young people. Young people overwork the 

animals, set them to fight one another, severely beat and underfeed them. (3) 

Inexperienced livestock dealers are one of the major actors in mishandling the animals. 

Over 60% of the inexperienced respondents do not know that livestock feel pain. (4) Due 

to poverty, a significant number of livestock dealers are not happy on their job. They 

transfer their frustration to the poor animals. Lack of job satisfaction makes the dealers to 

treat livestock like lifeless goods that do not need rest, feel pain or panic. (5) Livestock 

dealers in the rural settlements infringe more on the rights of the animals than their 

counter parts in the urban areas. Apart from lack of adequate Islamic teaching awareness, 

rural areas are remote from government agencies. Some common practices in the rural 

areas are: overloading and keeping loads on stationed livestock. (6) Most of the people 

dealing with livestock in markets and abattoirs are not well acquainted with the teachings 

of Islam vis-à-vis livestock welfare rights. It is only 2.60% of them that have university 

education in Islamic Studies/Arabic, 14% of them have N.C.E./ Diploma in Islamic 

Studies or Arabic while the Islamic educational qualification of the remaining 83% are 

limited to secondary school levels or below. It is against this background that most of the 

livestock dealers do not know that it is always rewarding to treat livestock with kindness. 

(7) There is a total absence of monitoring groups. All the respondents claimed lack of 

inspection from Muslim authority or scholars and very poor service of government 

agencies at all levels in terms of inspection at the livestock markets and abattoirs.  

Chapter one discusses the general background to the study and examines the research 

problem, research objectives, hypothesis, significance of the study, scope and 

delimitation of the study. Chapter two cites and reviews related literature in order to 

project the relevance of the study to the welfare rights of livestock and the need of 

livestock dealers in that regard in North-Western Nigeria. 

Chapter three focuses on the methodology and the research instrument adopted in 

carrying out the field work study. Chapter four analyzes the results of the field work 

study. Chapter five gives the summary, conclusion and recommendations of the research. 
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29.  Ihsan- Goodness, proficiency, Allah's consciousness 

30.  Ish'ar ï Marking a livestock for sacrifice 

31.  Istinja' -Dry purification, it is cleaning the private parts with dry objects such as 

stone and stick in the absence of water    

32.  Iman)- Faith in Allah and His teachings 

33.  Jallalah ï Animals that feed on the waste or flesh of other animals be it livestock 

or not. 

34.  Kaffarah ï Expiation of sins 

http://en.wikipedia.org/wiki/Ghusl
http://en.wikipedia.org/wiki/Ghusl
http://en.wikipedia.org/wiki/Ghusl
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35.  Khail ï Plural of horse 

36.  Khutbah- Sermon before Friday and after the two 'Eid prayers 

37.  Lairage ï Place where livestock are kept temporarily 

38.  Malam ï Teacher, it is sometimes referred to Sir in Hausa language 

39.  Makruh ï A reprehensible act in Shariah 

40.  Mandub ïAn emphatic act that requires reward but no punishment if not done. 

41.  Maslahah ï General or public interest  

42. Mixed farming ï Keeping cattle for supply of manure for crops in the field  

43.  Modi operandi ï Plural of modus operandi meaning ways or method of doing 

something 

44.  Mubah ï A permissible act that attracts neither reward nor punishment. 

45.  Mufassirun ï Muslim Commentators of the Qur'an 

46.  Muhrim ï A pilgrim in the state of ritual consecration 

47.  Nawafil ï Supererogatory acts of worship 

48.  Nisab ï Origin or Minimum requirement for giving Zakat 

49.  Qiblah ï The Direction of Ka'bah in Makkah 

50.  Radiyallahu 'Anhu /'Anha/'Anhuma/'Anhum): May Allah be pleased with him 

/her/ both of them 

51.  Sahabah- Companions or disciples of Prophet Muhammad (SAW) 

52.  Salat - An act of worship usually translated as prayer. It refers specifically to the 

Muslim prayer consisting of a prescribed series of words (starting with Takbir and 

http://en.wikipedia.org/wiki/Salat
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ending with Taslim) and actions demonstrating submission to Allah. The 

compulsory salat is performed five times a day. 

53.  Sallal- lahu alayhi wa Sallam: Blessings and peace of Allah be upon him. (A 

recommended prayer uttered whenever Prophet Muhammadôs name is 

mentioned). 

54.  Shat - Sheep 

55.  Shirk- Associating partner with Allah (polytheism) 

56.  Sunnah ï Acts recommended by the Prophet (SAW) 

57. al-Su'ur ï A small quantity of water left by a livestock and other animals after 

drinking 

58.  Suwar) ïIt is the plural of Surah which means chapter. 

59.  Subhanahu wa Taôala: Glory be to Him (Allah) the Exalted. 

60.  Ta'dhib ï Affliction, torture 

61.  Talbiyyah ï Glorification of Allah in response to His call for Hajj 

62.  Taqlid ï Garlanding or decorating livestock for sacrifice 

63.  Tawaf al-Ifadah ï Farewell moving around the Ka'bah 

64.  Ummah- Community or society. 

65.  'Umrah ï Minor pilgrimage to Makkah 

66.  University Education- Ph.D, M.A/M.Ed/M.Sc, B.A/B.Ed, B.Sc. 

67.  Wajib ï An obligatory act that requires reward or punishment if done or not 

respectively. 

68.  Walimah - Banquet 
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69.  Wudu' ï Ablution or ritual cleanliness of some parts of the body with water 

before Salat. 

70.  Ếulm ï Oppression by man against nature 

http://en.wikipedia.org/wiki/Wudu
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CHAPTER ONE 

GENERAL INTRODUCTION  

1.1 Background to the Study  

Living things are generally divided into plants and animals. But there is no 

consensus among bio-scientists (specialists in life science) concerning the classification 

of living things. Some think that organisms should be grouped according to differences or 

similarities in the way they look or act while other scientists argue that classification 

should be based on characteristics derived from a shared evolution (Ahmad, 2010). 

Conflicting philosophies about classification have resulted into a variety of classification 

methods, each with its own set of assumptions, techniques, and results. 

This study is not concerned with such arguments; although it focuses on human 

interactions with domestic animals particularly livestock. How do the Muslims of North - 

Western Nigeria perceive the welfare rights of these animals in the light of Islamic 

teachings as they are subjected to human uses?  

Islam as a complete way of life attaches huge importance to each species that 

forms part of creation including livestock. Apart from the fact that over two hundred 

(200) verses of the Glorious Qur'an discuss livestock and other animals, six chapters 

(Suwar) of the Qurôan are named after them. These Suwar are the Cow (Surat al-Baqarah 

- Q2), Cattle (Surat al-An'âm - Q6), the Bee (Surat al-Nahl - Q16), the Ants (Surat al-

Naml - Q27), the Spider (Surat al-Ankabut - Q29) and the Elephant (Surat al-FΞl - Q105). 

Some of the importance attached to their conservation and well being can be deduced 

from Allah's (SWT) instruction to Prophet Nuh in Suratul-Mu'minun (Q23: 27):  
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So We inspired him (Nuh) (with this message): "Construct the Ark within Our 

sight and under Our guidance: then when comes Our command and the 

fountains of the earth gush forth take thou on board pairs of every species male 

and female and thy family except those of them against whom the Word has 

already gone forth: and address Me not in favor of the wrongdoers; for they 

shall be drowned (in the Flood). 

 

The pairs of every species stated in the above verse include livestock and every 

other animal of this planet (earth) (al-Sabuni 1976). But according to a-Qurtubi (1987), 

the pairs of every species stated in the above verse refer to both mammalian and 

oviparous (egg laying) animals with the exception of insects and worms. It did not 

include insects and worms because their lifespan is seasonal and parasitic in nature. 

Livestock being mammalian animals were therefore, part and parcel of the passengers of 

the Ark of Prophet Nuh, Alaihi al-Salam (AS).  

History has recorded that Prophet Muhammad, Sallallahu Alaihi Wal-Salam 

(SAW) was engaged in rearing livestock in the noble city of Makkah. The engagement of 

the Prophet (SAW) in livestock rearing is a testimony to the nobility and dignity of 

livestock in Islam. This is further strengthened in a Hadith narrated by Abu Hurairah:  

/ 
 

On the authority of Abu Hurairah: The Prophet (SAW) said, "Allah did not send 

any prophet but shepherded sheep." His companions asked him, "Did you do the 

same?" The Prophet replied, "Yes, I used to shepherd the sheep of the people of 

Makka for some Qararit. Qararit is the plura of Qirat which is a kind of 
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currency. It sometimes refers to a name of place near Makkah." (Bukhari vol.2 

Hadith N0 789)  

 

Significantly, the suspension of Fridayôs sermon (khutbah) by the Prophet (SAW) 

to supplicate for rain for the welfare of livestock also explains the importance of livestock 

in the teachings of Islam. Anas bn Malik reported that on a Friday a man entered the 

Mosque through the gate facing the pulpit while Allah's Apostle (SAW) was delivering 

the Khutba. The man stood in front of Allah's Apostle and said, 'O Allah's Apostle! The 

livestock are dying and the livelihoods are hard; so please pray to Allah for rain.' "Anas 

added, "Allah's Apostle (SAW) raised both his hands and said, 'O Allah! Bless us with 

rain! O Allah! Bless us with rain! O Allah! Bless us with rain!' "Anas said, "By Allah, we 

could not see any trace of cloud in the sky and there was no building or a house between 

us and (the mountains of) Sila." Anas added, "A heavy cloud like a shield appeared from 

behind it (that is. Sila' Mountain). When it came in the middle of the sky, it spread and 

then rained." Anas further said, "By Allah! We could not see the sun for a week. Next 

Friday a person entered through the same gate and at that time Allah's Apostle was 

delivering the Friday's Khutba. The man stood in front of him and said, 'O Allah's 

Apostle! The livestock are dying and the roads are cut off, please pray to Allah to 

withhold rain.' Anas added, "Allah's Apostle raised both his hands and said, 'O Allah! 

Round about us and not on us. O Allah! (Send the rain) on the plateaus, on the mountains, 

on the hills, in the valleys and on the places where trees grow.' So the rain stopped and 

we came out walking in the sun." Sharik asked Anas whether it was the same person who 

had asked for the rain (the last Friday). Anas replied that he did not know (Bukhari vol.2, 

Hadith N0 126 and Muslim vol.2,  Hadith 612). 
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It means that the Prophet (SAW) used to give good attention to the need of 

livestock by protecting and supporting their welfare rights. Therefore, possession of 

knowledge by a Muslim about Allahôs creation is a means of increasing his faith in Allah 

as well as love and a respect for nature (Hamid 1990). The world is a gift to man, thus 

man is expected to derive benefit from it. The Glorious Qur'an stated:  

 

 
It is He who hath created for you all things that are on earth; moreover His 

design comprehended the heavens for He gave order and perfection to the seven 

firmaments; and of all things he hath perfect knowledge (Q2: 29). 

 

According to the above verse, Allah has given man the authority over other 

creatures and the responsibility to morally work in harmony with the natural 

environment. The authority given to man over other creatures is Allahôs trust (Amanah). 

Prophet Muhammad (SAW) in many instances had demonstrated the ethical teachings of 

Islam toward livestock. For example, Shaddad bn Aws (RA) reported the Messenger of 

Allah (SAW) saying: 

 /  
 

Verily, Allah Has prescribed proficiency in all things. Thusé when you 

slaughter an animal, do it in a good way; and any one of you should sharpen his 

blade so that the animal may be spared the suffering of slaughtering (Muslim, 

vol. 6, Hadith N0 72). 

 

Based on the Hadith reporting Angel Jibrilôs visit to the Prophet (SAW) in the 

midst of his Companions (Sahabah), the term Ihsan is explained by the Prophet (SAW) 
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to mean both proficiency and Allah-Consciousness (Taqwa) as elucidated in this 

statement: 

 
 

He (Agel Jibril) said: Inform me about Ihsan. That you worship Allah as if you 

are seeing Him, But though you do not see Him, He, surely, sees you (Muslim, 1: 

28) 

 

Proficiency and Taqwa prescribed by Allah (SWT) according to the Prophet 

(SAW) in the above Hadith encompasses every aspects of Muslim life. In this case, it 

may be proper rearing of livestock in terms of adequate feeding and proper ranches, it 

may be decent way of transportation, it may be proper hygiene of handling the livestock, 

and it may be relieving the livestock from pain in the course of slaughtering. 

This is another Hadith related to the welfare rights of livestock and other animas: 

/ 
 

It is narrated by Abdullah bn Masôud that: We were with the Prophet (SAW) in a 

journey and He left us for a while and we saw a bird with two kids. We took 

away the two kids and their mother came fluttering around our heards and there 

upon the Prophet came and asked who took away the kids of this (bird)? Return 

them to the place from where you took them, and let their mother be with them 

(Abu Dawud vol. 2, Hadith 61).  

 

The relationship of a Muslim to the environment he lives is therefore, not limited 

to his immediate desire at the expense of consciousness of Allah (SWT) in relation to the 

welfare rights of others including livestock. This is in line with the following instruction 

of the Prophet (SAW): 
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/

 --

 

On the authority of Sahl Ibn al-Hanếaliyah who said: Allahôs Apostle happened 

to pass by a (lean) camel whose belly had shrunk to its back and he said: Fear 

Allah in respect of these animals who do not speak (our tongue). Ride them 

when they are in a good condition and retire them in good healthò (Muslim, 

Hadith 900, and Abu Dawud vol. 2 Hadith 328).  

 

The Prophet (SAW) also admonished Muslims to always and adequately feed and 

take care of their livestock as instructed in the following Hadith:  

/

 --

 
On the authority of Abu Huraira (RA), the Apostle of Allah (SAW) said: ñIn the 

course of your journey, let camels (and other livestock) graze well if the lands 

are green, but travel fast if they (lands) are parched and dry, so that the animals 

would arrive quickly at its destination and be saved from thirst and hunger on 

the wayò (Abu Dawud vol. 2, Hadith 333). 

 

The concept of right as it relates to livestock is one of the issues of this research. 

Rights in Islam are religious obligations associated with faith (Iman). Islam describes 

right as principles of justice, fairness, and honesty to both physical and spiritual needs of 

every creature. Rights are generally divided into two phases: the right of Allah and the 

right of creatures. This is reflected in many Qurôanic verses and Ahadith of the Prophet 

(SAW) such as: 

  
 

O ye who believe! stand out firmly for Allah as witnesses to fair dealing and let 

not the hatred of others to you make you swerve to wrong and depart from 
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justice. Be just: that is next to piety: and fear Allah for Allah is well-acquainted 

with all that ye do (Suratul-Maôida, Q5: 8). 

  

Ibn Kathir (1997) commented on the above verses of the Glorious Qur'an by 

saying that the verses made it clear that justice and fairness are the responsibility of every 

individual Muslim to all other creatures. By inference, it is the responsibility of every 

Muslim dealing with livestock to treat them justly and fairly. 

Rights are established rules of a community. These rights according to Islam have 

been granted by Allah; they have not been granted by any king, head of state or by any 

legislative assembly. Rather, they form part and parcel of the Islamic faith (Bawa 2010). 

Maududi (1970) asserts that there are four broad rights in Islam. These rights are: (1) the 

laws applicable to the service to Allah which every man is obliged to obey. (2) The rules 

concerning manôs personal needs, as Islam strongly forbids the use of anything injurious 

to manôs physical, mental or moral existence. (3) The rules of law concerning interaction 

with fellow man which must equally be respected in order to avoid selfishness. 

Selfishness is disadvantageous to oneself and the society. (4) Although man is honoured 

by Allah (STW) with authority over all other creatures including animals and plants, they 

too have rights upon man. Maududi's (1970) assertion can be derived from this Hadith: 

/

/

 --

 

Muadh bn Jabal said that: I was a companion rider of the Prophet (SAW) on a 

donkey called Ufair. The Prophet asked, "O Mu'adh! Do you know what is 
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Allah's right on His slaves, and what is the right of His slaves on Him?" I 

replied, "Allah and His Apostle know better." He said, "Allah's right on His 

slaves is that they should worship Him (Alone) and should not worship any 

besides Him. And slave's right on Allah is that He should not punish him who 

worships none besides Him." Bukhari vol.3, Hadith N0: 2701 and Muslim vol. 1, 

Hadith N0: 152." 

 

If the Creator, Allah (SWT) could provide rights for His creatures upon Himself 

according to the above Hadith; what much right livestock should have upon who is not 

their creator? It is hence, obligatory for every Muslim to protect and respect rights 

prescribed by Allah for every livestock. This is because rights are not limited to human 

beings alone, but are accorded to everything on earth as stated in another Hadith: 

/

 --

 

On the authority of Abu Hurairah (R.A) who said: I heard the Apostle of Allah 

(SAW) say: Allah has appointed for everyone who has a right what is due to him, 

and no bequest must be made to an heir (Abu Dawud vol. 3, Hadith N0: 3567). 

 

The statement Allah has appointed for everyone who has a right what is due to 

him in the above Hadith includes both human and non-human, living things and non-

living things. The following Ahadith buttress this view better:  

/

 --

 

On the authority of Sa'id ibn Zayd: The Prophet (SAW) said: If anyone brings 

barren land into cultivation, it belongs to him, and the unjust vein has no right 

(Abu Dawud vol. 3, Hadith N0 3075). 

 

This Hadith teaches property right, that is one of the means of having right to own 

a land is to be the first person to use it in terms of cultivation or habitation. 
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/

 ----

 

Abu Said Al Khudri reported that the Prophet (SAW) said, "Beware! Avoid 

sitting on the roads." They (the companions) said, "O Allah's Apostle! We can't 

help sitting (on the roads) as these are (our places) where we have talks." The 

Prophet (SAW) said, "If you refuse but to sit, then pay the road its right." They 

said, "What is the right of the road, O Allah's Apostle?" He said, "Lowering 

your gaze, refraining from harming others, returning greeting, and enjoining 

what is good, and forbidding what is evil (Bukhari vol. 5, Hadith N0 5875)." 

  

It can be deduced from the above Hadith that even inanimate such as road has 

right to proper use. The word ñroadò in the Hadith can also be considered as a metaphor 

referring to any public place where Muslims are expected to lower their gaze, refrain 

from harming others, return greeting, and enjoin what is good, and forbid what is evil.  

/

 ----

 

Abdullah bn óAmri reported that on the authority of Ibn al-Sarh (R.A): the 

Prophet (SAW) said: He who does not treat our youth kindly and know not the 

right of elders, he is not part of us (Muslim community) (Abu Dawud vol. 4, 

Hadith N0: 4945). 

 

While the above Hadith addresses an aspect of moral rights for both the youth and 

the elders, this study concerns itself to those of the welfare rights of livestock.  

/ 
 

On the authority of Abu Hurairah (R.A): I heard Allah's Apostle (SAW) saying, 

"The rights of a Muslim on the Muslims are five: to answer greeting, visit the 
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sick, follow the funeral processions, accept invitation and to reply the sneezer 

(Bukhari vol. 1, Hadith N0. 1183).  

 The above Hadith makes it clear that the issue of right in Islam is not limited to 

property and legal entitlements. It also includes moral concern for the wellbeing of fellow 

human beings and other animals. It is part of the moral rights of a Muslim to receive 

answers for his greeting and being visited when he is sick. 

/ 

 

 
Abu Juhaifa (R.A) said: The Prophet made a bond of brotherhood between 

Salman and Abu Ad-Darda'. Salman paid a visit to Abu Ad-Darda' and found 

Um Ad-Darda' dressed in shabby clothes and asked her why she was in that 

state. She replied, "Your brother Abu Ad-Darda' is not interested in (the luxuries 

of) this world." In the meantime Abu Ad-Darda' came and prepared a meal for 

Salman. Salman requested Abu Ad-Darda' to eat (with him), but Abu Ad-Darda' 

said, "I am fasting." Salman said, "I am not going to eat unless you eat." So, Abu 

Ad-Darda' ate (with Salman). When it was night and (a part of the night passed), 

Abu Ad-Darda' got up (to offer the night prayer), but Salman told him to sleep 

and Abu Ad-Darda' slept. After sometime Abu Ad-Darda' again got up but 

Salman told him to sleep. When it was the last hours of the night, Salman told 

him to get up then, and both of them offered the prayer. Salman told Abu Ad-

Darda', "Your Lord has a right on you, your soul has a right on you, and your 

family has a right on you; so you should give the rights of all those who have a 

right on you." Abu Ad-Darda' came to the Prophet and narrated the whole story. 

The Prophet said, "Salman has spoken the truth (Bukhari vol.2, Hadith N0. 

1867). 

 

Dominion over fellow human beings including family members and oneôs body is 

not a license to ignoring their rights.  The body parts such as eyes have right to time for 
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relaxation and sleep, family members have right to mutual satisfaction and respect. 

Prescription of these rights in the above Hadith, makes it clear that Islam expects 

Muslims to always strive for decent ways of doing things. Decency includes kind 

treatment of animals such as livestock. 

/ 

 --

 

On the authority of Zaid bn Khalid: the Messenger of Allah (SAW) said: ñDo not 

abuse rooster for it wakes (Muslims) for (morning) prayer.ò (Abu Dawud vol. 4, 

Hadith N0: 5103).  

 

Apart from the fact that meat and eggs of cocks or rooster and other fowls are a 

source of protein; the living ones also notify people more especially in the rural areas 

about daybreak which is a valuable notice to the time of Subh prayer. Permission to 

derive benefit from cocks, livestock and other animals is not a license to their verbal and 

or physical abuses. 

 North ï Western Nigeria as the study area of this research is one of the six geo-

political zones. Others are North ïCentral, North ïEast, South ïEast, South ï South and 

South West.  North-West comprises seven states which are Jigawa, Kaduna, Kano, 

Kaksina, Kebbi, Sokoto and Zamfara. 

There are different ethnic groups that exist in the North ïWest Nigeria with 

diversified socio-economic activities. These ethnic groups include Gobirawa, Adarawa, 

Sullubawa (in Sokoto State); Dakkar (in Zamfara State); Barebari, Alifawa, Hunkawa ( in 

Kebbi State); Bajju, Kataf, Kagoro, Jaba, Gbaggyi, Ninzam, Chawai, Kurama, Atyap, and 

Gwari ( in Kaduna State). Due to their minority nature, most of the ethnic groups have 

been assimilated into Hausa culture. Hausa and Fulani which are predominantly Muslims, 
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are the dominant ethnic groups spread across the seven states in the zone and beyond. 

The two ethnic groups share many things which have integrated them as if they are a 

single ethnic group popularly referred to as Hausa/Fulani. Their integration is mainly due 

to common socio-cultural and religious values - intermarriage and acts of worship. The 

Muslims in the region dominate all the seven states and their local governments within 

North ïWest except in southern Kaduna State which is dominated by Christians. 

The livestock sector is dominated by nomad Fulani pastoralists, who use mostly 

traditional forms of production traveling from one place to another. State and federal 

governments have tried periodically to encourage the Fulani to settle down and form 

large-scale cattle ranches, but with little success. In 1983 cattle rearing was devastated by 

a highly contagious virus known as rinderpest, but by the mid-1990s it had mostly 

recovered (Encyclopaedia Britannica 2008).  

The Hausa and other ethnic groups in minorities also participate in livestock 

rearing but generally restricted to backyards and small ranches. Most of the livestock 

activities at the markets and abattoirs are equally carried out by the Hausa. These 

activities include transportation in vehicles, butchering and retail sales of meat. It was in 

the course of involvement in livestock business that the researcher had some terrible 

experience where most Muslims in the business treat the animals with contempt in the 

course of trade and transportation. 

It is therefore not impertinent, to study the activities of Muslims living in North-

Western Nigeria vis-à-vis the handling of livestock which is one of their major 

occupations. Thus, their attitudes, practices and percptions led into research on The 
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Livestock Welfare Rights and Uses in Islam: a Study of Cotemporary Muslims ' 

Perception in North-Western Nigeria. 

 

1.2 Statement of the Problem 

The rearing, trading or marketing and transportation of livestock are generally 

dominated by Muslims not only in North - Western Nigeria, but also across the country. 

Muslims also dominate the aspects of slaughtering, butchering and retail sales of meat of 

cows, sheep and goats. This process is supposed to be a good development if the Muslims 

should strictly abide by the teachings of the Glorious Qurôan and Hadith. Adherence to 

the teachings of Islam wil prevent Muslim communities in North - Western Nigeria and 

elsewhere from committing sins against any creature particularly against livestock and 

help them to be safe from eating unlawful and unhygienic meat.  

 In this respect, the livestock will be treated in a kind and dignified manner, even 

though they are subjected to human use. But the disheartening situation is that the reverse 

is the case with most Muslims in North-Western Nigeria who habitually infringe on the 

rights of livestock. These infringements will be viewed by non-Muslims in the light of 

Islamic teachings as barbaric despite kindness and sympathy Islam advocates for 

livestock. 

Islam requires every Muslim to submit to the fold of Islam in totality, we should 

not hence, consider brutal dealings and mercilessness to livestock as compliance with 

Islamic injunctions. 

Islam encourages people to engage in lawful trade and other occupations that earn 

them wealth such as livestock business. However the welfare rights of the animals must 
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be respected in every circumstance. Thus, keeping them in unsuitable conditions, 

squeezing and transporting them in tights vehicles or inadequately feeding them as it 

happens in North-Western Nigeria cannot be said to have corresponde with the teachings 

of Islam. 

The silence of Muslim scholars and the comatose policy of the government about 

the welfare rights of livestock and total absence of Muslim group that will advocate for 

the protection of animal rights at the abattoirs and livestock markets, are subjecting the 

poor animals to various maltreatments. 

Proper handling of livestock needs the participation of mature, experienced, 

financially well-to-do and Islamically educated individuals. No wonder massive 

involvement of young people, inexperienced, economically frustrated and Islamically 

ignorant individuals is related to open and incessant infringements on the rights of 

livestock by many Muslim livestock dealers in North-Western Nigeria. 

One of the major objectives of Islam is the cleanliness of the heart from 

polytheism (Shirk), cleanliness of the cloth and cleanliness of the environment from filth 

(al-Ajri, nd). But most of the livestock markets and abattoirs that are concerned with 

supply of meat and fresh milk in North-Western Nigeria, were observed to be unhygienic. 

These problems and their causes can be addressed if Muslims, dealing with 

livestock and meat processing in North - Wester Nigeria, are properly educated about 

Islamic tenets regarding livestock welfare rights and cleanliness of abattoirs and other 

meat processing places. Other suggestions proffered to the above problems in this 

research include government support for Islamic law protecting livestock welfare rights, 

provision of decent means of transportation for them and organization of Muslim group 
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advocating for animal welfare rights through monitoring and reporting cases of 

infringement on their rights to appropriate quarters for necessary actions. Inspections by 

Muslim scholars and government agencies will also help address the hygienic problems 

of abattoirs and other meat processing places in North - Western Nigeria. 

 

1.3 Objectives of the Study 

The main objectives of the study are to: 

1. identify the various forms of infringements on the rights of livestock that are taking 

place across all the seven states of North-Western Nigeria, 

2. examine the causes of infringements on the rights of livestock in major livestock 

markets and abattoirs of North-Western Nigeria, 

3. evaluate the activities of the government and Muslim community (Ummah) in 

respect of protecting livestock welfare rights in North-Western Nigeria, 

4. explain the implication of Islamic teachings regarding kind treatment and 

maltreatment of livestock, 

5. proffer solutions to the causes and problems of livestock handling in North-

Western Nigeria, 

6. describe the importance of livestock to mankind in general and to Muslims in 

particular, and 

7.  identify some lawful and unlawful types of livestock for consumption. 

 

1.4 Research Questions 
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The major questions raised to be examined in the course of this study are as 

follows: 

1. What are the various forms of infringements on the rights of livestock taking 

place across the seven states of North-Western Nigeria? 

2. What are the causes of infringements on the rights of livestock in major livestock 

markets and abattoirs of North-Western Nigeria? 

3. What are the level of commitment of the government and Muslim community 

(Ummah) in respect of protecting livestock welfare rights in North-Western 

Nigeria? 

4. What is the position of Islamic teachings regarding kind treatment and 

maltreatment of livestock? 

5. What are the solutions to the causes and problems of livestock handling in North-

Western Nigeria? 

6. What is the importance of livestock to mankind in general and to Muslims in 

particular? 

7. What are the lawful and unlawful types of livestock for human consumption? 

 

 

1.5 Hypotheses 

The following Null hypotheses formulated for this studty will be tested: 

1. There is no significant relationship between major livestock markets and abattoirs 

across all the seven states of North-Western Nigeria and infringements on the rights 
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of livestock such as lack of resting livestock on transit, squeezing livestock in tight 

vehicles and inadequate feeding of livestock on transit.  

2. There is no significant relationship between young age of livestock dealers and 

infringements on the rights of livestock in North-Western Nigeria such as: Lack of 

resting the animals at work, setting them to fight and severe beating. 

3. There is no significant relationship between lack of experience in livestock 

business and maltreatment of livestock in North-Western Nigeria such as: Tail-

twisting, nose pressure, severe tying, in trying to subject livestock to personal 

desire. 

4. There is no significant relationship between lack of desire to engage in livestock 

business and the wrong perception that animals do not feel pain. 

5. There is no significant difference between rural and urban settlements in infringing 

on the rights of livestock in North-Western Nigeria such as: Overloading and 

keeping load on stationed livestock. 

6. There is no significant relationship between lack of Islamic education and the 

infringements on the rights of livestock in North-Western Nigeria such as: 

Ignorance about reward for treating livestock kindly and legal implication of 

slaughtering livestock infront of one another. 

7. There is no significant relationship between the inaction of Muslim community and 

government agencies and lack of inspections to the livestock markets and abattoirs. 

 

1.6 Significance of the Study 
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Residents of the states of North-Western Nigeria are predominantly Muslim. 

Islamic teachings on the relationship between man and his Creator (Allah), his private life 

his relationship with other people and the environment where he lives are expected to be 

upheld and respected. However, the high rate of ignorance about the religion especially 

among the livestock dealers is quite alarming. Livestockôs rights to adequate feeding and 

other forms of kind treatment are grossly violated. The exposure of livestock to hardship 

and difficulty even before taking them to abattoirs and other slaughter houses are quite 

disturbing. The abattoirs and livestock markets are places characterized by untidy 

environments where dangerous diseases can easily spread among the Muslim community 

of the areas.  

The nonchalant attitudes of many Muslim communities, scholars and government 

over the brutality and maltreatment of livestock in North ïWestern Nigeria is portraying 

Muslims negatively which could invite the displeasure and wrath of Allah (SWT). 

Any research that could therefore, stand to explain the implication of 

maltreatment of livestock, unhygienic environments and guide people to upholding the 

teachings and injunctions of Islam that is supportive to the livestock welfare rights will be 

of great significance. The research will serve as a springboard for Muslim scholars to 

include livestock and other animals' welfare rights in their preachings in mosques and 

other public gatherings. Curriculum planners of Islamic studies could as well be 

motivated by this study to package welfare rights of livestock into the curriculum.  The 

three tiers of governments, that is, local, state and federal governments could also be 

urged by this research to review and enforce laws regarding livestock welfare rights. 

Livestock dealers in North-Western Nigeria and other geopolitical zones across the 
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country could be guided by this study to treat livestock and other animals kindly and 

fairly. 

 

1.7 Scope and Delimitation of the Study 

It is generally observed that abuses on animals both wild and domestic take many 

forms. It will be over ambitious to cover all the aspects of animal abuses in this research. 

This study is thus delimited to livestock only. In a broader sense, livestock include all 

plants and animals that are domestically used by local farmers. This study however, 

delimits itself to mainly cattle, sheep, goat, dog, horse, and donkey.  

There are many Qurôanic verses, Ahadith of Prophet Muhammad (SAW) and 

works of Muslim scholars that talk about animals in general and livestock in particular. 

This study focuses on some of those Qur'anic verses, Ahadith and works of scholars that 

address the importance of livestock to man and their rights to kind treatment. 

Bio-scientists have carried out many researches about the behaviours of livestock 

which show that there may be some forms of abuses on the rights of the animals through 

what they call "selective breeding, artificial insemination, embryo transfer, cloning and 

vivisection (D'Silva & Stevenson, 1995)." These scientific aspects are not covered in this 

research for two reasons: the first reason is the fact that the problems identified in this 

research about "the welfare rights and uses of livestock in North - Western Nigeria" were 

not done through laboratory researches. The second reason is that the researcher is not a 

bio-scientist for him to use laboratory in order to confirm or reject claims and counter-

claims concerning the experimental findings. 
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Spatially, Northern Nigeria is a vast terrain comprising three geopolitical zones 

and 19 states plus Federal Capital Territory, Abuja. This study focuses on North-Western 

Geopolitical Zone with seven states. Fact findings on how the Muslims of the area use 

and handle the transportation and slaughtering of livestock will equally be covered. 

The timeframe of personal experience on the problems of this research was ten 

years that is from 2003 to 2013. 
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CHAPTER TWO  

REVIEW OF RELATED LITERATURE  

Islamic education research is a humanity research that bears a wide range of 

relationship with many fields of study such as: Arts, Social Sciences, Education, Natural 

Sciences and Mathematics. For the research to be comprehensive, it requires not to 

confine literature review to oneôs specialization which is due to the inter-related nature of 

various disciplines. But emphasis should be on oneôs specialization in order to illustrate 

how that field has benefited from specialization. 

It is against this background, the following topics will be reviewed in agreement 

or contrast with this study: Definition of Livestock, Theoretical Framework of Abuses on 

the Rights of Livestock in North-Western Nigeria, Animal Husbandry in Northern 

Nigeria, Constraints on Livestock Production in North-West, Unhygienic Conditions of 

Abattoirs and Livestock Markets and their Effects in North-Western Nigeria, Nigerian 

Legislations Concerning the Welfare Rights of Livestock. Other areas include, Uses of 

Livestock by Mankind, Use of Livestock as a Source of Meat and Milk, Use of Livestock 

for Banquet (Walimah), Use of Livestock as Raw Materials, Use of Livestock as a Means 

of Transportation or Labour, Use of Livestock as a Source of Wealth, Use of Livestock 

for Hunting, Use of Livestock for Religious Purposes, Method of Slaughtering Livestock 

in Islam, Prohibited Types of Livestock, and Livestock as Community of its Own. 

 

2.1 Definition of Livestock 

The term livestock like many other terminologies in various disciplines avails 

itself to various but related definitions by different scholars. Encyclopædia Britannica 



Page 22 of 308 

 

(2012) gives the definition of livestock as farm animals, with the exception of poultry. 

The category of livestock encompasses primarily cattle, sheep, pigs, goats, horses, 

donkeys, and mules; other animals, such as buffalo, oxen, or camels, predominate in the 

agriculture of different areas. Chambers English Dictionary (1990) defines livestock as 

domestic animals, such as cattle or horses, raised for home use or for profit, especially on 

a farm. Collins English Dictionary (2003) defines it as a term used in Life Sciences & 

Allied Applications of Agriculture to describe cattle, horses, poultry, and similar animals 

kept for domestic use but not as pets, especially on a farm or ranch. Livestock is any 

animals kept for use or profit, farm animals, stock eutherian mammal, except 

monotremes (egg laying mammals) and marsupials (mammal having no placenta bearing 

immature young like kangaroo, (www.WordNet 2008).  

Livestock is a noun used with a singular or plural verb describing horses, cattle, 

sheep, and other useful animals kept or raised on a farm or ranch. Livestock refers to 

domesticated animals that may be kept or raised in pens, houses, pastures, or on farms as 

part of an agricultural or farming operation, whether for commerce or private use 

(Dictionary.reference.com: 2011). Livestock further refers to horses, mares, mules, jacks, 

jennies, colts, cows, calves, yearlings, bulls, oxen, sheep, goats, lambs, kids (young goats 

or antelopes), hogs, shoats and pigs (livestock law &livestock definition by 

USLegal.com). By informed analysis, livestock is any animal domesticated long time ago 

and in recent time for human use such as cattle, sheep, goats, horses, donkeys, pigs, deer, 

parrots, poultry and fish. 

According to an evolutionary biologist, Dimond (1999), animal spevies must meet 

six criteria in order to be considered livestock for domestication: Firstly, Flexible Diet: 

http://www.thefreedictionary.com/_/misc/HarperCollinsProducts.aspx?English
http://dictionary.reference.com/browse/animals
http://www.wordiq.com/definition/Domesticated
http://www.wordiq.com/definition/Animal
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Creatures that are willing to consume a wide variety of food sources and can live off less 

cumulative food from the food pyramid e.g. corn or wheat, particularly food that is not 

utilized by humans (such as grass and forage) are less expensive to keep in captivity. 

Carnivores by definition, feed primarily or only on animal tissue, which requires the 

expenditure of many animals, though they may exploit sources of meat not utilized by 

humans, such as scraps and vermin. Secondly, Reasonably Fast Growth Rate: Fast 

maturity rate compared to the human life span allows breeding intervention and makes 

the animal useful within an acceptable duration of caretaking. Large animals such as 

elephants require many years before they reach a useful size. Thirdly, Ability to be bred 

in Captivity: Creatures that are reluctant to breed when kept in captivity do not produce 

useful offspring, and instead are limited to capture in their wild state. Creatures such as 

the panda, antelope and gian forest hog are territorial when breeding and cannot be 

maintained in crowded enclosures in captivity.  

Fourthly, Pleasant Disposition: Large creatures that are aggressive toward human 

beings are dangerous to keep in captivity. For example, the African buffalo has an 

unpredictable nature and is highly dangerous. Fithly, Temperament which makes it 

unlikely to panic: A creature with a nervous disposition is difficult to keep in captivity as 

it may attempt to flee whenever startled. The gazelle is very flighty and it has a powerful 

leap that allows it to escape an enclosed pen. Some animals, such as the domestic sheep, 

still have a strong tendency to panic when their flight zone is crossed. However, most 

sheep also show a flocking instinct, whereby they stay close together when pressed. 

Livestock with such an instinct may be herded by people and dog. Sixthly, Modifiable 
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Social Hierarchy: Social creatures that recognize a hierarchy of dominance can be raised 

to recognize a human as the pack leader. 

Cattle (genus Bos) are described by Federal Department of Livestock 

(F.D.L.,1992) as the single most important livestock species in Nigeria in terms of 

protein, value biomass (the total quantity or weight of living creatures in a given area or 

volume). They are kept all over Nigeria, but are most common in the Northern part of the 

country. There are three main types of indigenous cattle namely: Zebu (humped and long-

horned), West African Dwarf (WAD) Short-horn or Muturu (humpless) and Kuri 

(humpless and bulbous-horned). Cattle feed primarily on pasture by grazing, but in 

modern farming their diet is ordinarily supplemented with prepared animal feeds. Cattle 

are sometimes used as draft animals, particularly in small-scale farming and in less 

developed regions.  

Sheep (genus Ovis) were among the first animals to be domesticated, perhaps as 

early as 10,000 BC. They are almost as abundant as cattle worldwide; some 200 breeds 

are recognized. There are four main types of sheep native to Nigeria: the Balami, Uda, 

Yankasa and West African Dwarf (WAD). Balami and Uda are kept in the semiarid 

regions (regions with little rainfall and scrubby vegetation), WAD in the south and 

Yankasa throughout the country. Sheep are the second most numerous pastoral species, 

and small flocks of sheep accompany many cattle hers in North-Western Nigeria). In the 

north sheep are regularly eaten and form part of the everyday protein supply. There is 

also seasonal variation in the demand for sheep for Muslim religious festival (Eid al-

Adha). As a result there are dramatic seasonal price fluctuations, and in some areas 

household fattening of sheep for sale is a major economic activity (F.D.L.,1992). 
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Goats (genus Capra) are hardy and can survive in almost all environments. There 

are three main varieties of goat in Nigeria: WADs, Sokoto Reds and Sahel. WADs are 

kept in the forest zone and North Central, Sokoto Reds are raised throughout of the north 

and Sahel goats are restricted along the frontier with Niger Republic. Goats eat pasture 

grass, hays (cut and dried grass), and feeds made from grain (F.D.L.,1992).  

Camels according to FDL (1992) are restricted in their distribution to the semi-

arid zone. Each year camels travel further and further south because they tolerate adverse 

conditions and have less health problems than do other ruminants (hoofed animals that 

chew cud such as cattle, camels and giraffes). Camels also cause less environmental 

damage than do other livestock and can eat browse that other ruminants reject. The vast 

majority of breeding herds are in the hands of migrant pastoralists, most of whom spend 

at least part of the year outside Nigeria, usually in the Republic of Nigeria. Pastoralists 

milk their camels to produce a flat cheese (Cukwi) which is sold in some northern 

markets. Work camels are kept by farmers in Sokoto and Borno States for water drawing 

and ploughing and transportation of farm produce. 

Horses (genus Equus), were first intensively domesticated in Central Asia. In 

Nigeria the keeping of horses is in decline, but they are still widely used for ceremonial 

purposes and by police and army. Horses are rarely used by the masses for transport in 

the north. The elites use them in sports such as polo clubs. The numerous breeds may be 

classified according to place of origin (e.g., Clydesdale, Arabian), by their principal use 

(e.g., riding, draft), or by outward appearance (light, heavy, pony). Horses feed on grass 

and other pasture growths, and their diets are usually supplemented with hays, grain 

(primarily oats), and other nutritive feeds.  



Page 26 of 308 

 

Donkeys are also called asses, and mules. Mules are the hybrids formed by 

crossbreeding a jackass and a female horse. Donkeys are generally used as work animals 

on many farms. Sure-footed and strong, they are often employed as saddle mounts as 

well. In Nigeria donkeys are kept throughout the north by both pastoralists and farmers. 

As they are extremely hardy and can eat a wide range of browse, they are usually kept in 

free-range system. Many donkeys are bred in the Republic of Niger and imported to 

Northern Nigeria. Some villages within Northern Nigeria do also specialize in breeding 

them (F.D.L., 1992).  

Pigs or domestic swine (family Suidae) have been raised for their meat (pork) 

since ancient times. There are more than 300 breeds worldwide. The production of pigs is 

only profitable in non-Muslim areas not only in Nigeria but also across the world.  

Regardless of breed, pigs are classified for marketing purposes as lard, bacon, or pork 

types, the lard types being the heaviest. Corn is usually the basic feed for pigs, although 

wheat, sorghum, oats, and barley are often included in their diet (F.D.L.,1992). 

After looking into some general definitions of livestock, here are some other 

definitions from Islamic perspectives. In an attempt to define livestock from Islamic 

perspective, several vocabularies need to be considered. The vocabularies to consider are 

categorized into general and specific descriptions. Some general descriptions may 

encompass all animals including human beings; namely Dabbah, Bahimah and Hayawan. 

Specific descriptions include anôam, ganam, ibl, baqara, shat and Khail.  

 

  
And Allah has created every animal from water: of them there are some that 

creep on their bellies; some that walk on two legs; and some that walk on four. 
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Allah creates what He wills: for verily Allah has power over all things (Surat al-

Nur Q24: 45). 

 

The term dabbah in the above verse is a general name describing all animals 

including human beings and livestock (Ibn Kathir, 1997). 

/  
 

On the authority of Anas may Allah be pleased with him: Allahôs Apostle (SAW) 

said: If any Muslim plants any plant and a bird, a human being or an animal 

eats of it, he will be rewarded as if he had given that much in charity." ï 

(Bukhari, 2,  Hadith N0 817). 
 

The word bahimah is another general name applicable to all animals with the 

exception of human beings, but in most cases, it refers to quadrupeds (four-footed 

animals) both wild and domestic mammals (livestock) such as cow, sheep, goat, lion, and 

elephant.  

/  /  

 
On the authority of Ibn óUmar who said: I heard Allahôs Apostle (SAW) saying: 

Allah has cursed the one who did 'Muthla' to an animal (i e., cut its limbs or 

some other part of its body while it is still alive) (Bukhari. 7, Hadith N0 424 & 

al-Nasaôi. 7 Hadith N0 238) 

 

The term hayawan is also a general name which is wider than bahimah in scope. 

While bahimah mainly refers to mammalian animals, hayawan includes all animals (with 

the exception human beings) irrespective of their sizes, shapes and nature such as insects, 

birds, fowls, ants, fish, reptiles, and mammals (livestock and wild).  

 

  



Page 28 of 308 

 

 

 He Who has made for you the earth like a carpet spread out; has enabled you to 

go about therein by roads (and channels); and has sent down water from the 

sky." With it have We produced pairs of plants each separate from the others. 

Eat (for yourselves) and pasture your cattle: verily in this are Signs for men 

endued with understanding (Taha, Q20:53-54) 

 

 All animals, both wild and domestic, are under the dominion of mankind but the 

term an'am as applied in the above verse is limited in meaning when compared to the 

meaning of dabah, bahimah and hayawan. An'am is translated as cattle because of 

possessive pronoun (your) attached to it in the statement, Eat (for yourselves) and pasture 

your cattle. Cattle and other livestock are the most spread domestic animals all over the 

world. If rain is a blessing for man and his animals, the first group of animals that will 

come to mind is livestock (al-Tabari, 2004).  

 

 -

 
Out of what Allah hath produced in abundance in tilth and in cattle they 

assigned Him a share: they say according to their fancies: "This is for Allah and 

this for our `partners'"! But the share of their `partners' reacheth not Allah 

whilst the share of Allah reacheth their `partners'! Evil (and unjust) is their 

assignment!(Suratul-Anôam: Q6:136). 

 

In the context of defining livestock, the term an'am is specifically used to describe 

domestic animals as shown above. The following verses of the same Sura, 143 and 144 

explain in detail what an'am is. 

  ï
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(Take) eight (heads of cattle) in (four) pairs: of sheep a pair and of goats a pair; 

say hath He forbidden the two males or the two females or (the young) which the 

wombs of the two females enclose? Tell me with knowledge if ye are truthful. Of 

camels a pair and of oxen a pair; say hath He forbidden the two males or the 

two females or the (the young) which the wombs of the two females enclose? 

Were ye present when Allah ordered you such a thing? But who doth more 

wrong than one who invents a lie against Allah to lead astray men without 

knowledge? For Allah guideth not people who do wrong (Suratul-Anôam: 

Q6:143-144). 

If one compares verse 136 and verses 143 to 144 of Surat al-Nah, it will be very 

clear that anôam as a term describing livestock, includes sheep, goats, camels and cows. 

. /  
 

 On the authority of Abdul Rahman who said: My father imformed that Abu Sa'id 

Al-Khudri told him, "I see you liking sheep and the wilderness. So whenever you 

are with your sheep or in the wilderness and you want to pronounce Adhan for 

the prayer raise your voice in doing so, for whoever hears the Adhan, whether a 

human being, a jinn or any other creature, will be a witness for you on the Day 

of Resurrection." Abu Said added, "I heard it (this narration) from Allah's 

Apostle." (Bukhari. 1, Hadith N0. 583)." 

 

 

The word ghanam as a description of livestock is more specific than an'am 

because while an'am covers all domestic quadrupeds, ghanam is only referred to sheep 

and some cases goats. 

 -
And they (livestock) carry your heavy loads to lands that ye could not 

(otherwise) reach except with souls distressed: for your Lord is indeed Most 

Kind Most Merciful. And (He has created) horses mules and donkeys for you to 

ride and use for show; and He has created (other) things of what ye have no 

knowledge (al-Nahl, Q16: 7-8). 
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According to Ibn Kathir (1997), horses, mules and donkeys are a type of livestock 

used mainly for transportation and drafting. Mentioning them specifically by their names 

amid other livestock and joining horse with mule and donkey, implies that it is prohibited 

or reprehensible to eat their meat. 

 

2.2 Theoretical Framework: Abuses on the Rights of Livestock in North-Western 

Nigeria 

 

The lacuna to be filled by this research is the fact that, there are lawyers, writers, 

human rights activists and non-governmental organizations (NGOs) in Nigeria as a whole 

and in North - Western Nigeria in particular who do fight for the rights of people; but 

much is required with regards to the rights of livestock.   

If interaction among fellow human beings in the areas of business partnership, 

neighbourliness, leadership and followership are usually characterized by depriving one 

another some basic rights and privileges, what about the poor livestock whose complaints 

cannot be understood without keen interest in their welfare? Little wonder then, that 

livestock dealers are regularly seen throwing the poor livestock into pickup-trucks and 

tight vehicles and taken to markets or slaughter places hundreds of miles away in an 

uncomfortable manner. These poor creatures, goats, sheep and cattle, are piled up into 

these tight vehicles just like lifeless goods, one on top of the other. Maltreating livestock 

in the course of transportation is against Islamic teachings because, not only has Islam 

laid down the rights for human beings regardless of religion, race, colour, language and 

riches, but it has also laid down the rights for livestock. Animals, like human beings, are 
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one of the creations of Allah (SWT). Prophet Muhammad (SAW) was not only sent as a 

mercy to mankind but also as a blessing to all creatures as the Quran testifies: 

  
 

We sent thee not, but as a Mercy for all creatures (al-Ambiya', Q21:107)"  

 

Ibn Kathir (1994), cited al-Dahhak who reported Abdullah bn Abbas to have 

interpreted the term al-'Alamin as all creatures in both heaven and earth which means 

anything other than Allah. Livestock are therefore, part and parcel of al-'Alamin and 

entitled to the mercy (Rahmah) of Allah. 

It is based on this principle that Ibn Baz (d. 1420 AH) asserts that compassion for 

all creation is a basic part of Islamic injunctions. Several Quranic verses and Ahdith of 

the Prophet (S A W) urge Muslims to be benevolent and compassionate to every creature 

including livestock. For examples, Allah (SWT) says:  

 
And spend of your substance in the cause of Allah and make not your own hands 

contribute to your destruction but do good; for Allah loveth those who do good 

(Surah al-Baqarah-Q2: 195) 

 

In a related verse Allah (SWT) says: 

 
 

Allah commands justice, the doing of good and liberality to kith and kin and He 

forbids all shameful deeds and injustice and rebellion: He instructs you that ye 

may receive admonition (Surah al-Nahl-Q16: 90). 

 

Ibn Baz cited these two verses from the Qurôan to illustrate the position of Islam 

regarding compassion in a general term and to livestock and other animals in particular. 

He argues that compassion to livestock is an obligation on whoever possesses them. It is 



Page 32 of 308 

 

also forbidden in Islam to subject animals to affliction (Ta'dhib). This is because the 

general principle of Islam for the interdiction of oppression (Ếulm) includes 

maltreatment of animals. Ibn Baz also cited the followinge verses from the Qurôan to 

buttress his view: 

   
 

é But do not transgress limits; for Allah loveth not transgressors (Surah al-

Baqara-Q2: 190) 

 

al-Qurtubi (2003) in one of his comments on the above verse explicates that 

transgression is prohibited even against non-Muslims. By implication, it is also forbidden 

against livestock and other animals.  

 

 
And whoever among you does wrong shall We cause him to taste of a grievous 

Penalty (Surah al-Furqan-Q25: 19). 

 

The wrong doing or transgression in the above verse, according to al-Qatani 

(ND), refers to both associating partner with Allah (SWT) or denying His existence and 

oppression against creatures. Oppression against creature by informed analysis includes 

livestock and other animals. It is based on this general principle of prohibiting oppression 

against creatures that Prophet Muhammad (SAW) said:  

:

  .  
 

Abdullah bn Amr bn al-As reported that the Prophet (SAW) saying: if anyone kills 

even a sparrow (one of the smallest birds) without justification, Allah (SWT) will 

ask him about it on judgment day. The Prophet (SAW) was asked what justifies its 

killing. He said: if it is killed for food and its head should not be thrown awayò. 

Nasaô: vol.3: 163. 
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 It is very obvious form the Hadith and its meaning that Islam does not tolerate 

wrongful or illegal killing of animal or any form of maltreating them. al-Sharbiny (nd) is 

of the opinion that Islamic legal ruling on livestock welfare right is that it is prohibited 

(Haram) to subject any animal to affliction (Ta'adhib) including those to be slaughtered 

for food, useful and apparently unuseful ones. It is thus obligation (Wajib) to care for 

them and avoid any thing harmful to their well being.  

Livestock deserve care and respect for two major reasons. They are the closest 

animals to man and invariably man derives many benefits from them in terms of food and 

business investment. The second reason is that livestock are equally used in seeking 

spiritual fulfillments in terms of kindness, sacrifice and almsgiving (Zakat). But closeness 

to man according to Ibn Baz (nd), makes livestock more vulnerable when transporting 

them from one place to another and keeping them in market place and abattoirs. It calls 

for the attention of the authorities in charge to address the problem of subjecting livestock 

to hunger and physical abuses. For example, horned livestock should be separated from 

hornless and the sick from the healthy ones.    

Al -Kubaisi (1976) submits that the issue of animal right is one of the fundamental 

principles of Islam. To begin with, man and his property such as livestock belong to 

Allah (SWT) alone which is based on the fact the ownership and sovereignty of what is 

the heaven and earth belong to Him as clearly stated in this Qurôanic verse: 

 
 

To Allah doth belong the dominion of the heavens and the earth and all that is 

therein and it is He who hath power over all things (Surah al-Maôidah-Q5: 120). 
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The relevance of the above verse to this study is that if man and his property 

belong to Allah, then man needs to look up to Allah for modi oparandi on how to relate to 

his environment, livestock and other creatures which are provided for his comfort. 

Interaction between or among various creatures requires an established rules recognizing 

the rights of everyone. Man as the custodian of the universe has been given rights by the 

Creator over all other creatures likewise they too have rights over him. It is against this 

background livestock are given rights over their owners. 

Respecting livestock welfare rights in Islam, is one of the ingredients of the 

ownerôs faith (Iman). It is also a strong element of faith itself and a virtue that adorns 

oneôs deeds. This moral teaching, according to al-Kubaisi (1976) is based on many 

Islamic injunctions as contained in the following Ahadith:  

  -

 

Aisha (RA), the wife of the Prophet (SAW) reporte Allah's Apostle (SAW) saying: 

ñAllah loves that one should be kind and lenient in all mattersò (al-Bukhari 

5/2242). 

 

  -
 

On the authority of Jarir bn Abdullahi that the Prophet (SAW) said: ñHe who 

does not show kindness (to creatures), will not be shown kindness (by the Creator, 

the Exalted). Al-Bukhari, 5: 2239 

 

 ï----
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On the authority of Aisha (RA), the wife of the Prophet (SAW) that the Prophet 

(SAW) said: ñVerily Kindness is not to be found in anything but that it adds to 

its beauty and it is not withdrawn from anything but it makes it defectiveò 

(Muslim, 8/22). 

 

al-Kubaisi (1976) commented on the above Ahadith by explaining that kindness is 

one of the foundation of Islamic law (Shari'ah). This is due to the fact that the main 

objective of the law is the general interest and welfare rights of all creatures (Maslahah). 

There is a need for kindness between or among creatures because livestock and other 

living things are companions to man in building a viable ecosystem (interdependency of 

organisms and their environment). The benefits of ecosystem can be deduced from 

Allah's (SWT) statement after educating man about His power and unbeatable skills in 

creating heaven, earth and mankind in Qur'an 16: 2-8 (Surat al-Nahl), He followed it 

with the mentioning of livestock: 

- 
 

He has created the heavens and the earth for just ends: far is He above having 

the partners they ascribe to Him! He has created man from a sperm drop; and 

behold this same (man) becomes an open disputer! And cattle He has created for 

you (men): from them ye derive warmth and numerous benefits and of their 

(meat) ye eat. And ye have a sense of pride and beauty in them as ye drive them 

home in the evening and as ye lead them forth to pasture in the morning. And 

they carry your heavy loads to lands that ye could not (otherwise) reach except 

with souls distressed: for your Lord is indeed Most Kind Most Merciful. And (He 

has created) horses mules and donkeys for you to ride and use for show; and He 

has created (other) things of what ye have no knowledge (Q16: 3-8). 

 

al-Kubaisi (1976) compared and contrasted views of some prominent Muslim 

jurists (Fuqha') and commentators of the Qur'an (Mufassirun) on mentioning of livestock 

in the above verses and submitted that firstly, al-Qurtubi (1987) is of the view that there 
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is a strong tie and bond between livestock and man which makes it inviolable to mankind. 

Secondly, the most honourable beings on planet earth after human beings are livestock 

and other animals. This is due to their strong moral and ethical principles in terms of 

manifest and hidden ability to have sexual urge, emotional feelings of happiness and 

sadness (al-Razi, (nd)). Thirdly, Allah (SAW) teaches man in relation to livestock in 

order to appreciate the Creator (Allah) and then appreciate the numerous contributions 

the animals are making to his life. One of such contributions is the sense of pride derived 

from having a large flock of livestock especially when taking them for grazing. 

Appreciation of livestock's contributions to ecosystem is usually demonstrated by being 

kind, respectful and caring while engaging them in lawful services (al-Razi, nd and al-

Qurtubi, 1987). Fourthly, the mentioning of some livestock by their specific names such 

as cattle, horses, mules and donkeys, represents every other species of animals without 

any exception. The compassion and respect due to cattle, horse, mule and donkey are 

applicable to dog, cat and every other animal (al-Razi, nd).     

Contrary to these moral and ethical principles of Islam regarding livestock's 

welfare rights, the poor animals undergo several forms of maltreatment. Confinement of 

livestock in small and unnatural spaces is one of such maltreatments. For economic 

reasons, animals may be kept in the minimum size of cage or pen with no space to turn or 

exercise. Even when allowed to move, animals may be denied environment essential to 

their health. For example, some dogs are kept in free-range barns but have no access to 

other dogs to play with. The stressful conditions in which some livestock are kept, in 

turn, leads to a deterioration of their health and the necessity for large-scale use of 
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antibiotics to prevent disease. Antibiotics and hormones are also fed to livestock simply 

to produce rapid weight gain (D'Silva & Stevenson, 1995).  

Where livestock are used as a source of power, drafting for example, they may be 

pushed beyond their limits to the point of exhaustion. And overcrowded conditions, heat 

from tropical area and lack of food, water and breaks to rest, cause a lot of stress to the 

animals. 

The essence of Islamic teachings on livestock welfare rights is that, depriving 

animals of their fair share in the resources of nature, is so serious a sin in the eyes of 

Allah that it is punishable by punitive retribution. The Glorious Qur'an describes how the 

people of Thamud demanded that Prophet Salih (AS) should show them some sign to 

prove he was a prophet of Allah. The tribes of Thamud were the descendants of Noah. At 

the time of this incident, the tribe was experiencing a dearth of food and water and was, 

therefore, neglecting its livestock. It was revealed to Prophet Salih (AS) to single out a 

she-camel as a symbol and ask his people to give her fair share of water and fodder. The 

people of Thamud promised to do that but, later, killed the she-camel heinously. As 

retribution, the tribe was annihilated. This incident has been mentioned in the Glorious 

Qur'an many times in different contexts (Qur'an 7:73, 11:64, 26:155, 156; 54:27-31 

etcé)  

  -

The Thamud (people) rejected (their prophet, Salih) through their inordinate 

wrong-doing. Behold the most wicked Man among them was deputed (for 

impiety). But the apostle of Allah said to them: "It is a She-camel of Allah! And 

(bar her not from) having her drink!" Then they rejected him (as a false prophet) 

and they hamstrung her. So their Lord on account of their crime obliterated 
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their traces and made them equal (in destruction High and low) (Surat-al-

Shams, Q91: 11-14). 

What moral justification the Muslim livestock dealers in North - Western Nigeria 

may have if they fail to treat their livestock kindly? The right to kind treatment as it can 

be deduced from the above story of people of Thamud, belongs to all living things 

including livestock. 

Livestock rights advocates such as Francione (2008) argues that livestock ought 

to be viewed as persons, not as property. Another nomenclature for livestock rights in the 

West is ñLivestock liberationò. It is the idea that the most basic interests of livestock 

should be afforded the same consideration as the similar interests of human beings. In his 

struggles of fighting for livestock rights, Singer (1990) considers the eating of livestock 

flesh as an oppression of other species.  

The positions of Francion and Singer are a deviation from Islamic teachings and 

from the livestock welfare rights of this study. Proposing that livestock should be viewed 

as legal persons and members of the moral community, not property, and that they should 

not be used as food, clothing, or entertainment is against Islam. As far the objectives of 

this research are concerned, human beings have edges over other creatures of Allah as 

they are created in the best form and they worship Allah in the highest form of worship 

(Ibadah) with the use of sound knowledge. Subjection of livestock to decent use of 

human needs is also permitted by the Creator Himself (Allah). Nobody apart from Him 

can deny that. The Qurôan says: 
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And He (Allah) has subjected to you (Mankind) as from Him all that is in the 

heavens and on earth: behold in that are Signs indeed for those who reflect 

(Surat-al-Jathiyah: 13). 

In some other related verses Allah (SWT) says: 

  -
See they not that it is We Who have created for them among the things which 

Our hands have fashioned cattle which are under their dominion? And that We 

have subjected them to their (use)? Of them some do carry them and some they 

eat: And they have (other) profits from them (besides) and they get (milk) to 

drink. Will they not then be grateful?(Q36: 71-73) 

 

These verses made it clear that man has been given dominion over the sea and its 

contents, over the air, sky and their flying objects such as birds of any kind, over the 

livestock such as cattle, sheep, goats, and over all the earth and its creeping things that 

creep upon the earth. The dominion given to man over livestock includes using their flesh 

as a source of food (al-Jalalayn, nd).  Livestock flesh is a major source of protein which 

is essential to the growth and development of human body.   

The idea of awarding rights to livestock has the support of legal scholars such as 

Alan Dershowitz and Laurence Tribe of Harvard Law School (Dershowitz, 2004). This 

made Dube (2008) and Garner (2004) to report that livestock law is taught in 113 out of 

180 law schools in the United States, in eight law schools in Canada, and is routinely 

covered in universities in philosophy or applied ethics courses. In June 2008, Spain 

became the first country to introduce an animal rights resolution, when a parliamentary 

committee voted in favor of limited rights for non-human primates.  

Singer (2003) reports that Henry Spira, a former seaman and civil rights' activist, 

became the most notable of the new livestock advocates in the United States. A 

http://en.wikipedia.org/wiki/Alan_Dershowitz
http://en.wikipedia.org/wiki/Laurence_Tribe
http://en.wikipedia.org/wiki/Harvard_Law_School
http://en.wikipedia.org/wiki/Animal_law
http://en.wikipedia.org/wiki/Henry_Spira
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proponent of gradual change, he introduced the idea of "re-integrative shaming," whereby 

a relationship is formed between a group of livestock rights advocates and a corporation 

they see as abusing livestock, with a view to obtaining concessions or halting a particular 

practice. Spira's first campaign was in opposition to the American Museum of Natural 

History in 1976, where cats were being experimented on research that he successfully 

persuaded them to halt. His most notable achievement was in 1980, when he convinced 

the cosmetics company Revlon to stop using the ñDraizeò test, whereby ingredients are 

dripped into the eyes of rabbits to test for toxicity (the degree to which something is 

poisonous). He took out a full-page advertisement in several newspapers, featuring a 

rabbit with sticking plaster over the eyes, which asked, "How many rabbits does Revlon 

blind for beauty's sake?" Revlon stopped using livestock for cosmetics testing, donated 

money to help set up Center for Alternatives to Animal Testing, and was swiftly followed 

by other leading cosmetics companies.  

What wonderful techniques Spira used in addressing some of the problems faced 

by livestock!! Spira's techniques have similar objective with this research but with 

different target population. The population of Spiraôs campaign is all the American 

factories/industries using livestock in their vivisection (the practice of operating on living 

animals in order to gain knowledge of pathological or physiological processes). While 

this study targets the handling of livestock by local Muslim herdsmen, butchers and other 

dealers in North - Western Nigeria. 

There are two main philosophical approaches to the issue of livestock rights in the 

Western word (Western Europe and North Americas): a utilitarian and a rights-based one. 

The former is exemplified by Peter Singer, professor of bioethics at Princeton University 

http://en.wikipedia.org/wiki/American_Museum_of_Natural_History
http://en.wikipedia.org/wiki/American_Museum_of_Natural_History
http://en.wikipedia.org/wiki/American_Museum_of_Natural_History
http://en.wikipedia.org/wiki/Draize_test
http://en.wikipedia.org/wiki/Toxicology_testing
http://en.wikipedia.org/wiki/Center_for_Alternatives_to_Animal_Testing
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(USA), and the latter by Tom Regan, professor emeritus of philosophy at North Carolina 

State University and Gary Francione, professor of law and philosophy at Rutgers School 

of Law also in USA. Within the animal rights debate, Singer (2003) does not believe that 

there are such things as natural rights that livestock have them, although he uses the 

language of rights to indicate how human beings ought to treat individual creatures. 

Instead, he argues that, when weighing the consequences of an act in order to judge 

whether it is right or wrong, the interests of livestock, primarily their interest in avoiding 

suffering, ought to be given equal consideration to the similar interests of human beings. 

That is, where the suffering of one individual, human or non-human is equivalent to that 

of any other, there is no moral reason to award more weight to either one of them.  

Regan's and Francione's approaches on the other hand, are not driven by the 

weighing of consequences. Regan (2001) believes that livestock are what he calls 

"subjects-of-a-life," who have moral rights for that reason, and that moral rights ought 

not to be ignored. Francione (1996) also argues that livestock have one moral right, and 

need one legal one: the right not to be regarded as property.  

The common ground between both sides of the debate is that, all the 

commentators accept that livestock suffer and feel pain, although it was not always so 

before now. Bernard Rollin (1989), a philosopher and professor of animal sciences, 

writes that Descartes' influence continued to be felt until the 1980s. Veterinarians trained 

in the U.S. before 1989 were taught to ignore pain, he writes, and at least one major 

veterinary hospital in the 1960s did not stock narcotic analgesics for livestock pain 

control. In his interactions with scientists, he was often asked to "prove" that animals are 

conscious, and to provide "scientifically acceptable" evidence that they could feel pain. 

http://en.wikipedia.org/wiki/Bernard_Rollin
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To prove that livestock feel pain, one does not need any sophisticated scientific approach. 

Practically, a dog runs away or barks when is being stoned or frightened and plays around 

when it sees a friendly face. A freshly injured goat makes uncomfortable movements 

indicating feeling of pains. 

Going through some of the above passages on struggles for the rights of livestock, 

it is clear that there are certain elements of extremism in the Western views regarding 

livestock rights. For example, some of the livestock rights' activists consider the use of 

livestock as a source of food, as a violation of their right. It can equally be deduced from 

their arguments that most of the efforts of the Western world in respect of livestock rights 

or welfare started in the 17th century C.E whereas those of Islam started as far back as 

the 7th century C.E.  

Livestock rights' critics like Scruton (2000) argues that livestock are unable to 

enter into a social contract or make moral choices, and therefore cannot be regarded as 

possessors of rights. He writes that only human beings have duties, and that, "the 

corollary (obvious deduction) is inescapable: human beings alone have rights."  

The idea that livestock are inferior, because they lack rationality and language, 

and as such are worthy of less consideration than human beings, or even none is also 

against Islam and therefore against this research. There is nothing inherently wrong with 

using livestock as resources if there is no unnecessary suffering, a view known as the 

livestock welfare position. But to say that they have no rights simply because they do not 

reason the way human beings do is absolutely ridiculous. Prophet Muhammad (SAW) is 

reported to have said, every living thing deserves kind treatment (Bukhari, 8, Hadith 38). 

http://en.wikipedia.org/wiki/Social_contract
http://en.wikipedia.org/wiki/Rationality
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Cottingham (1995) cited the French philosopher, René Descartes (1596ï1650) to 

have submitted that livestock are nothing but complex automata, with no souls, minds, or 

reason. They can see, hear, and touch, but they are not, in any sense, conscious, and are 

unable to suffer or even to feel pain. He further argues that any sounds livestock make do 

not constitute language, but are simply automatic responses to external stimuli.  

The view of livestock insensibility to pain accounts for ram fights, bullfights, 

whipping horses / donkeys to death as they struggle along with heavy carts of stone, sand, 

firewood etc ... both in North - Western Nigeria and elsewhere. All this are totally 

unacceptable in Islam. It is the ability to feel pain, not the ability to reason, that should be 

the benchmark of how livestock are to be treated. If rationality were the criterion, many 

human beings, including babies and mentally retarded people, would also have to be 

treated as though they were lifeless things. 

The German philosopher Immanuel Kant (1963) opposed the idea that human 

beings have duties toward livestock. For Kant, cruelty to livestock was wrong solely on 

the grounds that it was bad for humankind. He argued that human beings have duties only 

toward other human beings, and that cruelty to livestock is contrary to man's duty to 

himself, because it deadens in him the feeling of sympathy for their sufferings, and thus a 

natural tendency that is very useful to morality in relation to other human beings is 

weakened. 

Kantôs observation has two bearings on this study. The first view is not in support 

of the study for claiming that ñhuman beings have duties only toward other human 

beingsò but not to livestock. As the vicegerent of Allah on earth, man has moral 

responsibility towards every living thing including livestock. His second argument which 

http://en.wikipedia.org/wiki/Ren%C3%A9_Descartes
http://en.wikipedia.org/wiki/Automaton
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is self-contradictory is where he says that cruelty to livestock deadens manôs feeling of 

sympathy. This means that wickedness to one living thing is wickedness to all. Anybody 

that is wicked to any livestock can equally be wicked to his or her fellow mankind.  

 

2.3.1 Animal Husbandry in Northern Nigeria 

Animal husbandry is the process of breeding, feeding, and management of 

livestock, for the production of food, fiber (food that cannot be digested), work and 

pleasure. This subtopic intends to describe the activities of Muslims dealing with 

li vestock in Northern Nigeria in terms of breeding, feeding, transportation and related 

matters. The description will be segmented according to the three geopolitical zones: 

North-Central, North-East and North-West.  

 

North-Central Geopolitical Zone 

The Jos Plateau in the North-Central Geopolitical zone provides the finest grazing 

land in Northern Nigeria. It is free from tsetse infestation, it has adequate water supplies 

and there are vast areas of good pastures. This region has therefore proved very attractive 

to the Fulani pastoralists who are found in every part of the region. But Fulani penetration 

into the plateau dates from the establishment of British rule because the region had still 

not been subjugated when the British arrived in 19th century. At first, the Fulani cattle 

herders settled there for only a part of the year, the dry season, but over the years, a good 

number of them decided to remain permanently on the plateau (Akintola, 1982). The long 

period of time (for more than a century) that Fulani have lived in the region (Plateau) 

qualifies them to be regarded as indigenes of Plateau State. 
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Udo (1981) describes the cattle population of the Benue drainage basin during 

raining season as one-and-a-half million heard, but the number of cattle found in the 

Benue valley during the dry season is much less than this figure. The large number of 

cattle in the basin is concentrated on the fly-free highlands of the Jos Plateau and the 

uplands of the eastern borderlands. The Benue valley itself is infested with tsetse flies all 

through the year, to the extent that about a third of all sleeping-sickness cases reported in 

Nigeria are from Benue Province. 

During the dry season, cattle from the uplands are driven to the plains of the 

Benue valley, where grazing is available. At this time, the tsetse are closely confined to 

the vicinity of streams, but since water is hard to get in parts of the plains the herdsmen 

have to move their cattle to the streams where the pests are concentrated. As in other 

parts of the North, this pest has proved a serious setback to animal husbandry in the 

Benue valley and various methods have been employed to exterminate it. One of such 

methods is the clearing of riverine thickets and other woodlands, but the main point 

against this method is the sparse (small and scattered) population of vast areas since the 

cleared bush easily reverts to dense bush after a few years unless the cleared area is 

effectively occupied. An alternative method suggested by Turner (1977) is to use 

insecticides, but this is very expensive. 

Other factors which combine to restrict the area suitable for dry-season grazing 

include poverty of grazing in many areas, lack of water over considerable stretches and 

diseases other than trypanosomiasis (disease caused by blood-dwelling organism, a 

parasite in the blood). 
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The reported increase in recent years of the number of cattle kept in the Benue 

valley confirms that the ravages of the tsetse-fly can be brought under control by 

extending the area under effective occupation by the local population. Formerly cattle-

rearing in the Benue valley was restricted to the Fulani-dominated areas around Yola and 

Numan, but since the early 1950s an increasing number of cattle have been kept, even 

during the rainy season, in the Benue valley administrative divisions of Lafia, Wukari 

and lowland. This change is made possible by the progressive recession of the tsetse-fly 

belt consequent on the clearing of expansion of the area under cultivation. As people 

descend from the hills to settle and cultivate the plains the area under forests is reduced, 

while the area for safe grazing increases (Iloje, 1982). 

 

 North-East Geopolitical Zone 

The main occupations of the people in the North East are cash crops farming and 

animal rearing. There is sufficient land for everyone and the soil is fertile, particularly 

along the river flood plains. A rudimentary form of mixed farming (keeping cattle for 

supply of manure for crops in the field) is practiced by the Shuwa Arabs, who still own 

large herds of cattle and are reputed to be the most intelligent farmers in Bornu. The 

Shuwa Arabs were formerly a nomadic pastoral people but have since settled down to 

cultivate the land, although many of them are semi-nomadic in much the same way as 

their cattle are. During the rainy season, where the land is under cultivation, some of the 

cattle remain near the villages to graze on uncultivated patches, while a considerable 

number are driven to wet season grazing grounds in western Bornu. It is at this time that 

much of the manure used to spread on millet and maize crops is collected in large heaps. 
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As soon as the dry season starts, that is about November; the cattle leave western Bornu 

to return to the Shuwa villages en route to dry season grazing grounds along the shores of 

Lake Chad and the Chad-Nigeria borderlands. Most of the cattle left crops are collected 

in large heaps. As soon as the dry season migrates the few herds left behind to provide 

milk and household manure are fed on crop residues including the straw of millet, guinea 

corn and maize as well as oil cakes from groundnuts, sesame and shea butter nuts. Some 

degree of integration of arable (suitable for growing crops) and pastoral farming is thus 

achieved. Partly because the Kanuries and Shuwa Arabs were originally a cattle people 

like the Fulani or Masai, and partly as a result of suitable climate, stock rising has always 

received as much attention as crop farming in Bornu.  

Emphasis in recent years has been on cattle breeding with some households 

owning as many as thirty herds each. The cattle density of about twenty per square mile 

is only exceeded by that of the Kano close-settle zone although there are many more 

cattle per head of the population in Bornu than in Kano. The local cattle breed is named 

after the Shuwa Arabs and it is a triple-purpose breed. It supplies milk for food, but this is 

scarcely made use of in the fresh state, being usually curdled (contaminated by bacteria). 

The Shuwa Arab is also used for pack transport, a bullock being capable of carrying a 

load of 175 pounds. It is also used for riding, particularly by Shuwa Arab women who 

may be seen riding their bullocks to and from remote market places (Emielu, 1996). 

 Considerable flocks of sheep and goats may be found in various parts of Bornu, 

but particularly in the south which is less suitable for cattle breeding. Camel and horse 

breeding are of long standing importance, although emphasis today is on the latter since 

camel breeding is found to be less successful for climatic reasons. Amongst other things 
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these animals, together with the Shuwa Arab cattle breed, still provide one of the means 

of transport between some settlements, particularly during the rainy season when many 

roads become impassable to wheeled transport. 

The well-watered, fly-free uplands of Mambila and Bamenda in Taraba and 

Adamawa states respectively provide some of the best grazing in the region of North 

Eastern Nigeria and the average density of about one hundred cattle per square mile in 

both areas is considered to be high for any part of Africa. There has been conflicting 

demands for land by pastoralists and cultivators, as the cattle population increases side by 

side the human population. The highland pastures have since started to show signs of 

overgrazing, and although the Fulani appear to be looking for more grazing they are in 

effect being forced to graze a lesser and lesser area. The reason for this trend, which has 

also led to overgrazing and soil erosion, is the spread of population and the encroachment 

of farmers on grazing land. The large nucleated village is giving way to dispersed 

farmsteads as people feel safe to migrate to cultivate distant farmland, and this extension 

of cultivation deep into the grasslands has meant a loss of grazing (Akintola, 1982).  

The largest concentration of livestock occurs in the Gongola Basin. In 1962 

Bauchi Province had a cattle population of 460,000, a figure which was only exceeded by 

those for the more northerly Provinces of Sokoto, Kano and concentrations of cattle are 

on the Biu Plateau and in the upper Gongola district. Other domestic animals include 

goats, sheep, horses and donkeys, the last two of which are still used for transporting men 

and goods (Iloeje, 1982).  

Different varieties of guinea corn or sorghum are also cultivated. These include 

grass sorghum and sweet sorghum, both of which are grown for fodder, as well as grain 
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sorghum which produces grains for human food, while the bran and leaves from the 

mature plants are fed to livestock. The stems of guinea corn are as much as twelve feet 

long and are used for penning (fencing livestock), mats thatch and fuel.  

 

 North-West Geopolitical Zone 

The dominant type of cattle in Sokoto Province is called the Bokoloji, the Sokoto-

Gudali or simply the Sokoto cattle. They are medium-sized deep-bodied animals but are 

bigger and heavier than the White Fulani. The Sokoto-Gudali are considered to be less 

resistant to trypanosomiasis than the White Fulani, and this explains why the local 

Fulanis do not go south with their cattle, but wander about the province in search of dry-

season grazing. Observations at Shifa Stoch Farm reveal that Sokoto cattle show good 

adaptability to fattening on grassland. They weigh about 1,1000 to 1,450 pounds at five 

to six years when they are ready for slaughter and are considered to be very good beef 

cattle. Sokoto cattle are also used for producing milk, the surplus of which is disposed of 

by Fulani women who use the proceeds to obtain such household requirement as corn, 

rice and salt. These cattle are also used for draft purposes, and in this respect they are 

considered to be very reliable although rather slow (Turner, 1977). 

Large number of the Sokoto red goat, small short-legged animals are found not in 

the backyard as in the forest belt, but wandering about the fields in search of food. These 

hardy small livestock are well-known for their red skins-the famous Moroccan leather 

which had featured in the trans-Saharan trade for many centuries. The goats provide the 

main source of meat since the people rarely slaughter their cattle for food. Their skins are 

used for making various articles including water containers, belts, mats and sandals. 
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Sheep are also reared and are in great demand for Muslim religious festivals ('Ied) and 

other social celebrations such as wedding and naming ceremonies. Donkeys are also one 

of the commonest domestic animals in North _Western, as indeed in the whole of the 

Sudan. Like goats and sheep, donkeys are left to wander about the village and fend for 

themselves. Many families in the rural areas keep at least a donkey which is used mainly 

for transporting various items such as grain, firewood, cotton and groundnuts as well as 

human beings. Horses and camels are also kept at very insignificant scale (Akintola, 

1982). 

Like the Sokoto Rice Scheme, the Agangara Scheme, which as initiated in 1951, 

was made possible by funds provided by the Northern Nigeria Production Development 

Board. The scheme was directed by the Sokoto Native Authority and had as its main 

objective of bringing nomad Fulani cattle owners into the local economy, teaching them 

the value of quality in livestock and providing a supply of cattle to Hausa mixed farmers 

in the district. To ensure that water was made available throughout the dry season, a 

masonry dam was built in 1951 at a cost of ֱ 1,000.00. Three hundred and fifty cattle 

were watered there until the herds headed south because the local grazing was sufficient 

to anchor these cattle for five months longer than usual, and clearly, this was made 

possible by the fact that water had been made available through the scheme. 

 A second dam located too miles from the first dam was completed in 1953. This 

dam is be nearest to the biggest local concentration of cattle, but the problem now is that 

of preserving grazing land within the area. Bush fires set by local hunters during the dry 

season have been minimized by clearing fire traces. The cattle rearers who were expected 

to benefit from the scheme were at that time being supplied with free groundnut cake, 



Page 51 of 308 

 

cotton seed and salt, as an inducement to settle down. The plan is to get the people to 

realize the benefits of these concentrates, after which a change will be made for any 

quantities (of incentives) supplied to them (herdsmen) (Akintola, 1982). 

The Kano region has one of the largest concentrations of cattle in the country and 

their contribution to farming have already been noticed by way of providing manure, 

which permits permanent cultivation around the two cities of Kano and Katsina. Nearly 

all the cattle belong to the Fulani, who are obliged to migrate south during the dry season 

in search of water and grazing. Some settled Hausa and Fulani farmers also keep cattle, 

but apart from a small number which they fatten on crop residues before selling for 

slaughter, their cattle are generally entrusted to the nomadic Fulani who take care of them 

in return for some grains (Emielu, 1996). 

 The dominant cattle breed in the region is the White Fulani which is 

comparatively a fair milk producer. They are also used for meat, for work as pack 

animals and for ploughing. The white Fulani cattle is considered an excellent work 

animal and has been selected for the various government-assisted mixed farming units (In 

northern Nigeria mixed farming means the keeping of cattle by farmers for the prime 

purpose of supplying manure for their crops in the fields). 

 Most farmers keep goats, sheep and donkeys. Goats supply meat and skins for 

leatherwork and are often the property of the women. Donkey is mainly used as a 

transport to markets where cash crops are sold. Donkeys may be hired to transport other 

goods, including produce from the farms. In some cases farmers use the animals for 

drafting while others fatten cattle for the nomadic Fulani to kraal (pen cattle) on their 

farmlands in exchange for grains, but this method is inadequate for manuring large farms.  
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 Government policy has been to encourage mixed farming with the view to 

maintaining soil fertility and encouraging the sedentarization (nonmigration) of the 

Fulani. The system was formally initiated in 1928 by the Department of Agriculture 

(University of Ibadan), and by 1960 there were over 12,000 mixed farmers, about eighty 

per cent of which were in the Kano region. The main problems raised by mixed farming 

in such closely settled areas as the Kano District and the environs of Katsina city were the 

provision of food for the cattle. In such areas, village grazing lands are usually over 

grazed and degraded (Udo, 1981). 

 

2.3.2 Some Constraints on Livestock Production in North-West 

 Both mortality rates and diseases responsible for low productivity are significant 

constraints on livestock production in North-Western Nigeria. Unfortunately, the 

veterinary services' ability to deliver common veterinary supplies to livestock owners has 

declined and while there has not been a large-scale outbreak of a major epizootic, such as 

rinderpest since 1983. Productivity is seriously reduced by disease burden, and so 

treatment is still very important (Federal Department of Livestock & Pest Control 

Services (FDL & PCS), 1992).  

 Prophylactic (protection against diseases) control of such diseases has become 

patchy and erratic; for example, pastoralists used to be able to vaccinate their herds 

annually, but many are now obliged to leave their young stock unprotected. Veterinary 

services are finding it increasingly difficult to respond adequately to reports of outbreaks 

and to mount effective vaccination campaigns. The situation is most serious in rural 

areas, where livestock holdings are larger and of greater economic importance than in 
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urban areas, but where roads and other infrastructure are less well developed. The slow 

and erratic changeover to a full cost-recovery based system of providing drugs to the 

states has also contributed to the problem (FDL & PCS, 1992). 

 If these problems of high mortality rates and diseases must be addressed, 

livestock health care and disease control services must be improved upon to address the 

needs of livestock owners and producers. A system of private veterinary practice could be 

a viable alternative. Non- governmental organization should also be massively involved 

to complement the present Government-provided services. 

 

2.4. Unhygienic Conditions of Abattoirs/Livestock Markets and their Effects in 

North-Western Nigeria 

 

 Most of the abattoirs and some livestock markets in North ï Western Nigeria are 

situated in swampy areas for easy access to water. The roads to the abattoirs and livestock 

markets are sometimes characterized by muddy and bumpy paths. Shanties and mud 

dwellings sandwiched on each side which in many cases house residents of the swampy 

areas. Customers coming to the abattoirs or livestock markets are sometimes stained by 

youth butchers who approach them in attires stained with blood and dung. At some 

designated places, there are activities of those roasting cow/sheep/goat heads and legs for 

anxious customers and meat sellers who have several orders waiting. While trying to 

meander oneôs way through the mud and cluster of butchers, breathing becomes difficult 

due to stench of mud, mixed with fresh blood of the slaughtered livestock, and the acrid 

smell of roasted cow heads and legs. Waste from slaughter houses are often channeled 

into streams or rivers or simply washed into open drains, untreated. Most of the abattoirs 
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depend on wells and streams for water. Some vendors shake hands with people, visit 

toilets and touch some objects that are highly contaminated. But they do not wash their 

hands properly with soap when they want to handle meat. This is more rampant in rural 

areas. 

 This practice introduces enteric pathogens (bacteria of intestine) and excess 

nutrients into surface water and also percolates into the underlying aquifers (water 

bearing rocks) to contaminate wells and streams that serve the dual purpose of drinking 

water as well as for dressing the livestock slaughtered in the area. At many abattoirs, 

ante-mortem examination is inadequate as livestock are off-loaded and conveyed straight 

to the slaughter halls. Livestock are then slaughtered using the technique of decapitation-

on the bare floor with skinning or burning of the carcasses commencing on the same spot 

(Nathaniel, 2009). 

 The customers who purchase meat for private consumption note that under 

tropical conditions, food of animal origin tends to deteriorate more rapidly and become 

an important vehicle for gastrointestinal infections, thereby endangering consumerôs 

health. Transport facilities for meat are often inadequate and unhygienic. At Dogarawa 

abattoir/livestock market for example, disgusting odour has taken over the vicinity as a 

result of improper management of slaughter wastes such as blood, manure, bones, horns, 

hair and aborted foetuses, all of which are hardly disposed of properly. Even though the 

managements of some slaughter places have been making efforts to keep the place clean 

and tidy, but these efforts are not yielding the desired objectives (Abubakar, 2009).  

 Standard abattoirs that are supervised by government agencies are mostly located 

in state capitals and they operate between 8: 00 am and 12: 00 noon. The managements of 
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these abattoirs ensure that only healthy livestock are slaughtered for specifically ordering 

for medically satisfied livestock. But the overwhelming majority of livestock slaughtered 

in rural areas are not supervised by experts. The butchers therefore, pay less attention to 

healthy and hiegenic aspects of the meat. 

 According to Obed (2009), an Abuja based veterinary doctor, livestock waste 

contamination can increase the level of nitrates in ground water, which causes 

methemaglobinemia or ñblue baby syndromeò. It means high nitrate ingestion by babies 

via contaminated drinking water, leading to short supply of oxygen to their brains and 

ultimately, death. Livestock wastes from abattoirs that are not properly disposed of, are 

also known to produce methane (fuel gas), thereby intensifying the greenhouse effect 

(warming earth's atmosphere). The good health of the livestock to be slaughtered is as 

important as the condition of the slaughterhouses. This is even more important as a swine 

flu epidemic is still raging in many parts of the world. 

 Bird flu or avian influenza has remained a health concern all over the world for 

several years. Both swine flu and bird flu have continued to kill human beings. Food 

poisoning also emanating from unhygienic manners of handling meat has killed many 

people in North-Western Nigeria. For examples: in June 2012, 26 people reportedly 

suffered from meat poisoning at Yassharu village in Kafur Local Government Area of 

Katsina State (The Punch News Paper: 24 August, 2012). Incidence of infection due to 

Cysticercus bovis was reported by Rabiu and Jegede (2010) in Kano Abattoir of Kano 

State. Cases of bovine (animals related to cattle) tuberculosis in Jigawa State were also 

reported by Cadmus (2010), from Faculty of Veterinary Medicine, University of Ibadan. 

No wonder, Obed explained that there is a need for veterinary officials to acertain 
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livestock fitness, before they are slaughtered for human consumption. Each abattoir 

should have some necessary standard equipment-slaughtering machines, skinning 

machines, cold rooms and changing rooms for workers. 

Another veterinary doctor, Yusuf (2009) pleaded that water should be used in 

processing the carcasses to ensure that pollutants and other impurities do not get into the 

meat products. Therefore, waste management should be given priority attention at 

abattoirs, to ensure that both the environment and the product produce there, would not 

serve as vector for diseases. In addition, the transportation of meat and other products 

from abattoirs to markets should be done in dedicated vans that will protect them from 

infection. Abubakar (2009) as a health worker, observed that the government still has a 

lot to do in the area of ensuring standards in abattoir operations. He said that the health 

authorities must wake up to the challenge of regulating the operations of abattoirs. 

It should be borne in mind that the above cited cases are but a few among many. 

There is no compromise about cleanliness in Islam. A good Muslim is always clean and 

cares for purity of his cloth, environment and food. He cleanses the exposed parts of his 

body five times a day as a symbol of spiritual and physical purification (Ablution). This 

spiritual cleanliness should be reflected in every aspect of a Muslim's life. It is therefore 

inconceivable, for abattoirs managed by Muslims and in predominantly Muslim area to 

be so dirty to the extend of raising health concern. 

 

2.5 An Aspect of Nigerian Legislations Concerning the Welfare Rights of Livestock 

Since the beginning of 19th century, several interest groups and nations have seen 

the need for the protection of livestock welfare rights either as a property and or as a 
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living thing entitled to rights. According to Laws of Federation of Nigeria (LFN-2004) by 

the Federal Republic of Nigeria, Nigeria as a nation has joined the noble course of 

protecting welfare rights of animals since 1968. An extract of some of the details of 

Nigerian legislations regarding livestock handling is attached in appendix I. But below is 

the summary of the legislation: 

 

Animal Diseases (Control) Act: 

Section 12: Control of Trade Animals 

 

It is the responsibility of the Minister of Agriculture to notify the public by 

publishing in the Federal Gazette, specific areas which the provisions of livestock and 

other Animals' Deiseases Control Act should be applied. The Minister or Commissioner 

may establish inspection stations and posts at specified places. The control of trade 

animals prescribed under this Act shall be exercised by Director, Federal Livestock 

Department or the Chief Veterinary Officer, as the case may be. Any person in charge of 

trade animals entering from any place outside into any area in Nigeria shall move all the 

animals by the most direct route to the control post. Where trade animals have been 

purchased, the person in charge shall, before taking them out of the area where they were 

situated at the time of purchase, move them into the nearest control post within such area. 

Where trade animals are being moved from one area to another for the purpose of being 

slaughtered they may be moved without restriction, provided that, the distance to be 

traveled does not exceed thirty kilometers. If trade animals are transported by rail or road 

for a period exceeding twelve hours the person in charge shall be required to stop to feed, 

water, and rest such animals every twelve hours (LFN-2004). 
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Where livestock and other animals are transported by road or rail, horned animals 

shall either be securely tied or separated by a partition from polled animals. Animals of 

different sexes or age groups shall also be separated. For example, cattle should be 

separated from sheep, goats and pigs. In order to provide adequate ventilation in the 

lorry, a vehicle of size 7.93m + 2.1m + 2.74m (26+7+9) should carry not more than five 

cattle, sixteen to eighteen calves, 100-110 pigs (on two decks) and 170-190 sheep (on 

three decks). The height between two decks shall be at least 0.86m-1.14m (2'.10"-3'.9"). 

Vehicles with three decks shall have a permanent roof. Loading or unloading ramps 

should also be provided to reduce if not to avoid incidence of fractures and bruises.  

The person in charge of any trade animal should, before removing them from any 

control post, obtain from the authorized officer, a veterinary movement loading permit 

according to the schedule set out at the control posts for all the animals to pass. This 

permit should be produced at the designated control post for the authorized officer (s) to 

carry out inspections. An authorized officer shall inspect any trade animal brought to any 

of the control post. The authorized officer may brand or affix any identification mark to 

any animal for the cure and prevention of any disease. He may equally detain such animal 

for the purpose of observation or treatment of a control post (LFN-2004).  

 

Section 14: Trade Animal License 

The condition of trade animal license is that it is annually renewable and granted 

by an authorized officer before the owner of a trade animal license may transport animal 

by rail, motor vehicle, river or ocean vessel or by aircraft. The annual license shall be 

granted only to an owner who, during twelve months prior to the date of the granting of 
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such license, has transported by rail, motor vehicle, river or ocean vessel or by aircraft 

not less than 1,000 animal units and the payable fee for the license 1ֱ00.00 which is not 

transferable to another owner of trade animal. An owner of trade animals who is not 

qualified for annual license may be granted a temporary license which shall be valid for a 

period of three months including the month of issue. The temporary license fee is ֱ 35.00 

which is not also transferable to another owner of trade animal (LFN-2004). 

It can be deduced from the above sections of 12 and 14 that while Section 12 

illustrates the hierarchy of the officials charged with the responsibility of inspecting the 

movements and transportation of livestock not only in North-Western Nigeria but also in 

the entire country, Section 14 is concerned with licensing of animal transportation. 

Article (7) of section 12 clearly states that it is required for people transporting livestock 

to stop to feed, water and rest the animals in every twelve-hour journey. Article (8) 

addresses the question of comfort while transporting livestock. These beautiful ideas or 

policies are part of ideal things that should be carried out in order to protect livestock 

from dangers and brutalities. But the reality on ground is that there is zero inspection and 

implementation regarding decent ways of livestock handlings during transportation.  

 

Section 15: Contravention of Sections and 14 

Any person granted a license according to section 14 of this Act but fails to drive 

or take the trade animal through recommended route and control post, contravenes the 

permission of this Act, provided that, no animal infected or suspected of being infected 

with disease shall be driven, taken or moved, except in so far as may be necessary for 

effective isolation or for procuring food and water pending the direction of the authorized 
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officer. A person shall not be deemed to have contravened section 13 of this Act where 

he sells any or all of his animals before securing the place or destination mentioned in the 

permit, provided that no animal infected or suspected of being infected with disease be 

sold except with authority of the authorized officer. In the case of slaughter or sale of one 

or more animals in respect of when movement permit has been issued, report the fact of 

such slaughter on the next control post on the prescribed route and in the case of any 

particulars of the place, date and the names of the purchaser (LFN-2004). 

Section 15 discusses non-compliance with the prescribed laws in sections 13 and 

14. The relevance of the section to this research is that its Article (1) prohibits the 

transportation of any animal infected or suspected of being infected with disease and the 

healthy animals together. The Article gives exception for taking or driving away infected 

animals with the condition that if it is due to necessity for effective isolation or for 

procuring food and water pending the direction of the authorized officer. As for the 

Article (2) of the section, it is forbidden to sell animal infected or suspected of being 

infected with disease except with authority of the authorized officer. The Islamic position 

of selling defective or infected goods such as livestock is that the buyer should be told 

about the defect thereby giving him choice to buy or not as indicated in this Hadith: 

 -

 
Narrated by Hakim bin Hizam that Allah's Apostle said, "The seller and the 

buyer have the right to keep or return goods as long as they have not parted or 

till they part; and if both parties spoke the truth and described the defects and 

qualities (of the goods), then they would be blessed in their transaction, and if 

they told lies or hid something, then the blessings of their transaction would be 

lost (Bukhari, 2: Hadith 743)." 
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 Therefore, sick livestock for sale, should be declared to the public notice and 

certified by qualified veterinary doctors before slaughter to ensure safety of its meat. 

 

Section 16: Duties of an Owner of Trade Animal 

 The person in charge of any trade animal which shows any symptoms of suffering 

from any disease or dies while in the process of being moved from one place to another, 

shall report the illness or death of such animal to the authorized officer on arrival at the 

first inspection station or control post, along the prescribed route, and in the case of death 

of the animal, shall dispose of the carcass as directed by the authorized officer (LFN-

2004).  

 Section 16 deals with report of sick livestock and livestock dying due to sickness. 

Reporting animals' diseases is to enhance the control of such diseases in order to avoid its 

spread to other animals and human beings around the sick animal. Islam also advocates 

that the movement of sick individuals with contagious disease (s) should be limited to 

avoid infecting others. 

 

Section 17: Offences of Trade Animal Owner 

The offences of trade animal owner include failure to take any trade animal to a 

control post or fails to take them by the most direct route as provided by this Act; refusal 

to obey the instructions of the authorized officer regarding the inspection, treatment or 

detention of the animals in quarantine, or regarding the disposal of dead animals and 

removing any trade animal from inspection station or control post without movement 

permit. It is also a contravention to fail to report the slaughter, death or illness of any 
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trade animal and failure to produce a movement permit for inspection when required to 

do so. Any person contravening any provisions of this section shall on conviction be 

liable to a fine not exceeding ֱ100 or to imprisonment for a term not exceeding thirty 

days for the first offence and a fine not exceeding 2ֱ00 or to imprisonment for a term 

not exceeding two months for each subsequent offence (LFN-2004). 

The penalties of 1ֱ00.00 and ֱ 200.00 cannot effectively deter offenders due to 

the fact ֱ 100.00 and ֱ 200.00 are too insignificant fines that the offenders will consider 

as worthy of any value. 

 

Section 21: Regulation 

After obtaining approval from the Minister or Commissioner of Agricuture, the 

Director or Chief Veterinary Officers, as the case may be, may make certain regulations. 

These include: the exanimation, testing, isolation, inoculation, removal, disinfection, 

branding and slaughter of animals infected or suspected of being infected with any 

disease or such animal which may have been in contact with any diseased animal; 

prescribing and regulating the destruction, burial, digging up, disposal treatment of any 

carcass or of any fodder, litter, utensils, pens, hurdles or any other thing being in an 

infected premises or removed there from; regulating the movement of animals within a 

state and prohibiting the movement of animals into an area in which there is suspected to 

be any disease, and for prohibiting or restricting the removal from any are of any animal, 

carcass, litter, fodder, animal product, biologic or anything by means of which disease 

may be carried (LFN-2004).  
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The authorized officers may as well declare any area to be a controlled area for 

purposes connected with control of any disease and for eradicating such disease from 

such areas preventing its introduction or re-introduction thereto and for prohibiting 

restricting the movement of any animal from any such area; the disinfection of persons, 

including the clothing of persons, who have been in contact with or employed about 

animals which are suffering or suspected to be suffering from disease; reporting cases of 

disease or death amongst animals and the disinfection of buildings or places wherein 

animals infected with disease have been stalled or kept, and the disinfection and cleaning 

of public markets, private sale yards, airports and sea ports, railway premises, railway 

vans, trucks and carriages wherein any animal  shall have been placed, kept or carried. 

Other areas of regulation incude: prohibiting in any place where disease exists the 

performance of any local customs that may likely to lead to the dissemination of such 

disease; requiring or regulating the branding of animals, prescribing the brands which 

may or shall be used and providing for the registration of brand; the appointment of 

officers to carry out the provisions of any regulations made under-this Act and conferring 

upon them all necessary powers; prescribing and regulating the seizure, detention, 

disposal and forfeiture of any animal in relation to which any breach of any regulation 

under this Act or of any order or instructions under any such regulation has been 

committed and for determining the person who shall be liable to defray the expenses of 

such seizure, detention, and disposal and prescribing the fee to be paid for any 

examination, inoculation, testing, disinfection, or for any certificate, license, permit or 

other things issued or done under any regulation made under this Act, and the payment to 

be made for the feeding and stabling of any animal in quarantine (LFN-2004).  
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It is also part of the mandate of the Director or Chief Veterinary Officers to 

prescribe the cases in which compensation may be paid to the owners of any animal 

slaughtered, or to the owners of any carcass destroyed because it is suspected of being 

infected with disease, under powers conferred by any provisions of this Act and 

determining the amount of such compensation and the funds out of which such 

compensation shall be paid; prescribing the proof required that an animal or carcass is 

infected with disease or is suspected of being infected with disease; prescribe and 

regulate the construction, position and proper sanitary maintenance of any place where an 

animal is kept. 

The roles of veterinary doctors and officers towards livestock are similar to those 

of medical officers and doctors to human medicine. Both groups treat illness or give 

medical treatments to different species. While veterinarians give medical treatment to 

animals such as livestock, medical doctors treat human beings. This implies that 

veterinarians are not by profession, livestock or animal right lawyers as their counter 

parts for human medicine are not also human right lawyers. Nevertheless, many at times 

doctors for human medicine can assist court of law to establish a case of infringement 

against an individual's right to assess the degree of injury or infection deliberately or 

otherwise caused by another person. It against this background that the above section (21) 

spells out the roles of veterinary officers vis-à-vis prevention of livestock and other 

animal diseases and their control. The paramount roles of the officers are to inspect 

livestock for any disease, treat their diseases and advise on how to prevent diseases 

through inoculation (immunization). If these measures are adequately carried out, it will 

help have healthy livestock and protect their meat from infection for safe consumption.  
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The Meat Edict 1968 by the Military Governor of Northern Nigeria 

Part II: Slaughter of Animals  

 

The meat edict prescribed by the military Governor of Northern Nigeria in 1968 

stipulates that the Governor may by order require in a controlling authority to establish 

and maintain a slaughter house in any designated area and may specify the time within 

which the slaughterhouse shall be established, the type of slaughterhouse to be 

established and maintained the facilities to be provided at such slaughterhouse. As for the 

controlling authority or any order person wishing to establish a slaughterhouse shall make 

application in the prescribed form to the Permanent Secretary for registration of the 

slaughterhouse and every such application shall be accompanied by the prescribed fee. 

On receipt of such application and on being satisfied that the applicant is a suitable 

person to be the holder of a certificate of registration; the site and plans (including its 

equipment) of the slaughterhouse are suitable for its purpose and the provisions of any 

written law, including the provisions of this Edict and of any regulations made available 

in relation to slaughterhouse have been complied with, the Permanent Secretary shall 

issue to the applicant a certificate of registration in the prescribed form which may 

include such conditions as Permanent Secretary may think fit (LFN-2004).  

Following regular inspection, the registration of a slaughterhouse under this Edict 

may at any time be cancelled by the Permanent Secretary if he is satisfied that the 

slaughterhouse or its equipment has been allowed to fall into disrepair or to become 

insanitary or has become inadequate for the requirements of the designated area, or that 

for any other reason the slaughterhouse has ceased to be a suitable place for the slaughter 

of animals intended for human consumption. It shall be the duty of the manager of every 
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slaughterhouse to maintain the slaughterhouse in a proper sanitary condition to the 

satisfaction of a veterinary officer, and if he fails to do so, he shall be guilty of an 

offence. For the purpose of safety, the proper sanitary condition of a slaughterhouse shall 

be deemed not to be maintained unless the slaughterhouse is kept efficiently lighted, 

ventilated, cleansed, drained and provided with a sufficient water supply, or if any filth, 

refuse or any thing likely to affect detrimentally the quality of any meat is allowed to 

remain thereon. 

Meat Edict according to Nigerian legislation refers to the decree given by the 

Military rulers since 1968 to guide livestock dealers on how to handle meat processing. 

Part II of the edict itemizes the roles of the various officers charged with the 

responsibilities of ensuring decent and hygienic ways of processing livestock meat. This 

move by the government is in line with the aspect of this study that is concerned with 

getting some individuals to monitor cleanliness of environment where meat is being 

processed. But the question of practicability remained unanswered. 

 

Grading of Abattoirs for the Purpose of Licensing Such Premises under the Meat 

Edict of 1968: 

Design of Premises 

 

It is generally required that the premises must be designed so that all operations 

may be carried out under hygienic conditions and so that adequate space and facilities are 

available for the ante-mortem inspection of animals intended for slaughter and the 

efficient performance of meat inspection. There must be an adequate lairage for the 

confinement of animals awaiting slaughter. The lairage must include accommodation for 

the isolation of any animals which are diseased or are suspected of being diseased. Floors 
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of the lairage must be of impervious non-slip material constructed so as to enable them to 

be thoroughly cleansed. The walls and/or fences and gates must also be in condition to 

allow thorough cleansing by hosing with water under pressure. This must be carried out 

before entry of the animals (LFN-2004).  

The slaughtering and dressing area must be so arranged as to ensure meat will not 

be liable to contamination by dirty material arising from the process of slaughtering and 

dressing. Facilities must be provided for the identification of offals with the carcasses 

from which they are taken.  Facilities must be provided for the emptying and cleaning of 

stomachs and intestines in a place effectively separated from the slaughtering and 

dressing processes and from any place where meat or offals are handled or kept. 

It is very glaring from the legislative position of Federal Government of Nigeria 

regarding livestock welfare rights that the government is concerned with the health of 

livestock and sanity of their meat in order to avoid contamination by human beings. Little 

attention is given to the care and respect the animals deserve. Another close examination 

of the edict is the fact that since 1968, no review has taken place on the edict as at the of 

this research. Contrary to these laws, livestock dealers flagrantly ignore the welfare rights 

of the animals due to the problem of inaction to implement and monitor the established 

laws concerning the meat edict and other related issues. 

 

2.6 Uses of Livestock by Mankind  

The use of livestock in this study refers to the right given by Allah (SAW) for 

mankind to use animals for decent purposes. It is noteworthy that there is a hierarchical 

ranking and distinction between living things. The animals are superior to plants, which 
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can be used as feeds for them, while plants and animals can be also used as food for man 

(Ashraf, 2004). Historically, livestock has provided many benefits to humanity as stated 

in the following Qur'anic verses: 

  ï
 

And they (livestock) carry your heavy loads to lands that ye could not 

(otherwise) reach except with souls distressed: for your Lord is indeed Most 

Kind Most Merciful. And (He has created) horses mules and donkeys for you to 

ride and use for show; and He has created (other) things of what ye have no 

knowledge (al-Nahl, Q16: 7-8). 

 

 The above verses authorize man to use some livestock as means of transportation. 

These livestock include horses, mules and donkeys. Some other benefits derived from 

livestock are stated in the following verse of the Glorious Qur'an: 

  
 

It is Allah who made your habitations homes of rest and quiet for you; and made 

for you out of the skins of animals (tents for) dwellings which ye find so light 

(and handy) when ye travel and when ye stop (in your travels); and out of their 

wool and their soft fibers (between wool and hair) and their hair rich stuff and 

articles of convenience (to serve you) for a time (al-Nahl, Q16: 80.  

 

 In addition to numerous blessings of Allah (SWT) on mankind, livestockôs skins 

are used to build tents for temporary homes especially during journeys and their hairs to 

make articles of convenience such as carpets and tick cloths against cold weather (al-

Sabuni, 1976). 

2.6.1 Use of Livestock as a Source of Meat and Milk 

In many agricultural societies, livestock replaced wild game as the primary source 

of animal protein. Livestock frequently eat forage and other food sources that human 

http://www.wordiq.com/definition/Game_%28food%29
http://www.wordiq.com/definition/Protein
http://www.wordiq.com/definition/Forage
http://www.wordiq.com/definition/Fodder
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beings are unable (or prefer not) to eat and convert them to types of food that human 

beings can eat. Milk is a substance in the female body, like other substances discharged 

from animal cells, but more specialized. It is part of wonders of Allah that the same food, 

eaten by males and females, produces in the latter, when they have young, the wholesome 

and complete food known as milk. Then, when cattle are tamed and specially bred for 

milk, the supply of milk is vastly greater than is necessary for their young and last for a 

longer period of time than during the period they give suck to their young. And it is a 

wholesome and agreeable diet for man. It is pure, as typified by its witness. Yet it is a 

secretion like other secretions, between the excretions which the body rejects as 

worthless and the precious blood stream which circulates within the body and is the 

symbol of life itself to the animal which produces it (Yusuf, 1998). Allah says:  

  
 

And verily in cattle (too) will ye find an instructive Sign. From what is within 

their bodies between excretions and blood We produce for your drink milk pure 

and agreeable to those who drink it (al-Nahl, Q16: 66). 

 

 al-Sabuni (1976) interpreted the word an'am in the above verse to be a general 

name for camels, cows, sheep and goats. Using these livestock as sources of meat and 

milk is a testimony of Allahôs (SWT) kindness and generosity to man which must and 

ought to be appreciated by the consumers. 

Dairy products are generally defined as foods produced from cow's or domestic 

buffalo's milk. They are usually high-energy-yielding food products. A production plant 

(such as Fan Milk: Dagache, Zaria) for such processing is called a dairy or a dairy 

factory. Raw milk for processing mostly comes from cows and to a lesser amount from 

domestic buffaloes, but occasionally from other mammals (vertebrate animals which 

http://en.wikipedia.org/wiki/Foods
http://en.wikipedia.org/wiki/Cow
http://en.wikipedia.org/wiki/Water_buffalo
http://en.wikipedia.org/wiki/Water_buffalo
http://en.wikipedia.org/wiki/Water_buffalo
http://en.wikipedia.org/wiki/Milk
http://en.wikipedia.org/wiki/Dairy
http://en.wikipedia.org/wiki/Mammal
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females have milk-secreting organs for feeding the young) such as goats, sheep, camels, 

or horses (www. wikipedia Dairy Products).  

The milk from the livestock can easily be processed into other dairy products such 

as yogurt, cheese, butter, ice cream, kefir (drink of fermented cow's milk), and koumiss 

(fermented milk drink). In advanced dairying countries the number of products made 

from milk range in the 20 to 30 types. Using livestock for this purpose can often yield 

several times the food energy of slaughtering the animal outright (wordiq.com).  

 

2.6.2 Use of Livestock in Banquet (Walimah)  

Ceremonial events expressing happiness are generally characterized by banquets 

whereby livestock are slaughtered for refreshment. Roasted, fried or cooked meat of 

livestock is served to one's guests, friends and relations in many ceremonial occasions in 

order to cement ties, show respect or share happiness. Prophet Ibrahim (AS) 

demonstrated this gesture when he unknowingly received three angels as guests. In this 

respect the Glorious Qur'an says: 

 
There came Our Messengers to Abraham with glad tidings. They said "Peace!" 

He answered "Peace!" and hastened to entertain them with a roasted calf (Hud, 

Q11: 69) 

 

 al-Zamkhashri cited by al-Sabuni (1976) interpreted the word 'Ijl  to mean calf or 

young cow. He further said that Prophet Ibrahim (S.A) offered his guests cow meat 

because most of his wealth was a flock of cow. This is an additional advantage to the 

significance of livestock. 

http://en.wikipedia.org/wiki/Dairy_goat
http://en.wikipedia.org/wiki/Domestic_sheep
http://en.wikipedia.org/wiki/Camel
http://en.wikipedia.org/wiki/Horse
http://www.wordiq.com/definition/Yogurt
http://www.wordiq.com/definition/Cheese
http://www.wordiq.com/definition/Butter
http://www.wordiq.com/definition/Ice_cream
http://www.wordiq.com/definition/Kefir
http://www.wordiq.com/definition/Kumiss
http://www.wordiq.com/definition/Food_energy
http://www.wordiq.com/definition/Slaughtering
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 It was also recommended by Prophet Muhammad (SAW) for Muslims to 

slaughter livestock and share the meat with one's relations and friends on wedding 

ceremony as indicated in this Hadith: 

  : 

/  

Anas bn Malik (RA) reported that Abdur Rahman bin Auf came to the Allah's 

Apostle having traces of yellow (scent) on his body. Allah's Apostle asked him 

whether he had got married. He replied that, '"I had married a woman from the 

Ansar." Then the Prophet asked, "How much did you pay her?" He replied, "I 

gave her) a gold piece equal in weigh to a date stone (or a date stone of gold)!" 

The Prophet said, "Give a Walima (wedding banquet) even if with one sheep 

(Bukhari Hadith 5: 1944)." 

It is therefore a recommended act (Sunnah) for a Muslim to slaughter livestock 

for wedding banquet.  

 

2.6.3 Use of Livestock as Raw Materials 

A variety of useful materials are produced by livestock. Some animals, such as 

sheep, grow thick coats that can be shorn in textiles and used. Cows, deer and sheep have 

a tough skin which can be made into leather. The bones, hoofs and horns of livestock 

have also been employed in a variety of industrial, cultural and decorative uses. Most 

animal offal, edible internal organs, and non-edible parts are transformed into products 

such as stock-feed and fertilizer (wordiq.com).  

When man travels, he wants temporary dwellings, tents, which he can make of the 

skins of animals, or of the fabrics of vegetable fibres, similar to pitch during halts (Yusuf, 

http://www.wordiq.com/definition/Sheep
http://www.wordiq.com/definition/Textile
http://www.wordiq.com/definition/Cow
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1998). Wool (Suf) is what we get from sheep, hair (Sha'ar) is what we get from goats or 

similar animals, for weaving into fabrics. The camelôs hair (Wabar) is a soft hair of 

which, also, fabrics are woven; they may be considered intermediate between the other 

two; by extension and analogy the term may be applied to fur (hair) and such things, by 

way of illustration. Yusuf (1998) writes that from cattle we get also their skins we make 

leather for shoes, boots, straps, saddlery, and numerous other uses; from camelôs hair and 

sheepôs wool we weave cloth, hangings carpets, etc; from the horns of cattle we make 

cups and articles of ornament or use. 

Livestock leave behind manure, which, after being spread on a field, can increase 

crop yields many times. This is an important reason why historically, plant and animal 

domestication have been intimately linked. Parts of animals that have been slaughtered, 

or animals that die on farms, are rendered into a variety of products, the main one being 

blood and bone which become waste products and transferred into fertilizer.  

Another important use of livestock itself is their engagement in land management. 

The grazing of livestock is sometimes used as a way to control weeds and undergrowth 

on an area of land. For example goats and sheep are used to eat dry scrub in areas prone 

to wild fires in order to remove combustible material and reduce fire risk.  

2.6.4 Use of Livestock as a Means of Transportation/Labour 

If the history of transport is deeply examined, there have been vast changes 

through the ages, from rude pack animals to fine equipages, and then through mechanical 

contrivances, such means of transport as elegant coaches (horse-drawn carriages), 

tramways and railways, useful motor lorries and Rolls-Royce cars, and air-ships and 

aeroplanes of all descriptions. At any given point of time, many of these were yet 

http://www.wordiq.com/definition/Manure
http://www.wordiq.com/definition/Plant
http://www.wordiq.com/definition/Domestication


Page 73 of 308 

 

unknown to man. Nor car supposes the limit to have been reached now or that it will ever 

be reached at any future time. Through the mind and ingenuity of man it is Allah that 

creates new things hitherto unknown to man (Yusuf, 1998). 

Horses, donkeys and other animals carry loads in order to make inter-

communication between different lands easy. If not there would have been many 

difficulties for mankind, not only physical, but psychological. Weary men carrying loads 

are in no mood for social and spiritual intercourse. This intercourse is made possible by 

the kindness and mercy of Allah. 

Livestock often serves as an important source of mechanical energy. Before the 

advent of steam power, livestock was often the only source of non-human labour 

available. Livestock can be used to pull ploughs (a heavy farming tool with a sharp blade 

or series of blades for breaking up soil and making furrows, usually pulled by a tractor or 

draft animal) and other agricultural equipment (again increasing farm yields), transport 

goods across large distances and to serve important military functions. Draft animals are 

often bred for desirable qualities such as endurance, strength and, in military usage, 

aggression.  

 

2.6.5 Use of Livestock as a Source of Wealth 

Investment is spending money or purchasing financial assets for future use. 

Livestock business is one of such financial assets that many people do invest their money 

into. The Prophet (SAW) acknowledged this importance by saying that:  

http://www.wordiq.com/definition/Steam_engine
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/  
 

Abu Said Al Khudri (R.A.) said: Allah's Apostle (SAW) said, "A time will come 

that the best property of a Muslim will be sheep which he will take on the top of 

mountains and the places of rainfall (valleys) so as to flee with his religion from 

afflictions (Bukhari. 1, Hadith N0. 8)."  

 

 In a related Hadith, the Prophet (SAW) described the uses of horses to man. One 

of the uses is a source of wealth as indicated in this Hadith: 

 -
 

On the authority of Abu Hurairah: Allah's Apostle said, "Keeping horses may be 

a source of reward to some (man), a shelter to another (i.e. means of earning 

one's living), or a burden to a third. He to whom the horse will be a source of 

reward is the one who keeps it in Allah's cause (prepares it for religious 

expeditions) and ties it by a long rope in a pasture (or a garden). He will get a 

reward equal to what its long rope allows it to eat in the pasture or the garden, 

and if that horse breaks its rope and crosses one or two hills, then all its 

footsteps and its dung will be counted as good deeds for its owner; and if it 

passes by a river and drinks from it, then that will also be regarded as a good 

deed for its owner even if he has had no intention of watering it then. Horses are 

a shelter from poverty to the second person who keeps horses for earning his 

living so as not to ask others, and at the same time he gives Allah's right (i.e. 

Zakat) (from the wealth he earns through using them in trading etc.) and does 

not overburden them. He who keeps horses just out of pride and for showing off 

and as a means of harming the Muslims, his horses will be a source of sins to 

him." When Allah's Apostle was asked about donkeys, he replied, "Nothing 
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particular was revealed to me regarding them except the general unique verse 

which is applicable to everything: "Whoever does goodness equal to the weight 

of an atom (or small ant) shall see it (its reward) on the Day of Resurrection. 

(Bukhari. 3, Hadith N0. 559)" 

 

Horse, mules and donkeys as well as other animals may be beast of burden, but 

they are also pedigree animals bred for wealth, beauty and for all those more refined uses, 

such as processions, in which grace and elegance is the predominant feature (Yusuf, 

1998, al-Razi, nd and al-Qurtubi, 1987). 

A righteous servant is therefore, proud of his cattle and is good to them. As they 

go to and return from pasture, morning and evening, he has a sense of his power and 

wealth and their beauty and docility. This makes him to turn from these material facts to 

the great spiritual truths and purpose behind them as indicated in the Glorious Qurôan: 

 

 
Fair in the eyes of men is the love of things they covet: women and sons; 

heaped-up hoards of gold and silver; horses branded (for blood and excellence); 

and (wealth of) cattle and well-tilled land. Such are the possessions of this 

world's life; but in nearness to Allah is the best of the goals (to return to) Q3: 

14. 

 

The Glorious Qur'an also says: 

 ï
 

And cattle He has created for you (men): from them ye derive warmth and 

numerous benefits and of their (meat) ye eat. And ye have a sense of pride and 

beauty in them as ye drive them home in the evening and as ye lead them forth to 

pasture in the morning (Q16: 5-6). 

 

Sense of pride and beauty gained from the procession of livestock in and out of 

grazing fields, make some people keep livestock for prestige purpose only as they neither 
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sell them for money nor kill them for food. They are happy for other people to recognize 

their economy status through wealth such as livestock. 

 

2.6.6 Use of Livestock for Hunting 

In the matter of killing for meat, the Islamic general rule is that the name of Allah, 

should be pronounced as a rite in order to call attention to the fact that the life of an 

animal is not taken thoughtlessly but solemnly for food, with the permission of Allah, to 

whom all creatures return (Yusuf, 1998). The issue of hunting then raises the question of 

how could the solemn rite be performed when trained hawks (birds), trained hounds 

(dogs), or trained cheetahs or other animals trained are sent forth for the chase? They 

must necessarily kill at some distance from their masters. Their game is legalized on 

these conditions: (1) that they are trained to kill, not merely for their own appetite, or out 

of mere wantonness, but for their masterôs food; the training implies that something of 

the solemnity which Allah has taught Muslims in this matter goes into their action; and 

(2) the name of Allah is pronounced over the quarry (hunted animal); this is interpreted to 

mean that the Takbir should be pronounced when the hawk or dog, etc., is released to a 

quarry (Yusuf, 1998). 

Adi bn Hatim narrated the instruction of Prophet Muhammad (SAW) regarding 

the use of dog in hunting: 

/ /  
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Adi bn Hatim narrated: I asked the Prophet (SAW) saying: I set off trained dogs 

and they caught for me (the game) can I eat it? He said if you set off trained 

dogs and recite the name of Allah over it, then you can eat what they cacth for 

you. I said: even if these (the trained dogs) kill that (the game? He (the Holy 

Prophet) said: Even if they kill it, but (on the condition) that no other dog, which 

you did not set off (along with your dogs), participates (in catching the game) ... 

(Bukhari, 1: Hadith N0 175 and Muslim, 3, Hadith N0. 4732)."  

 

 

 /  

 --

Abdulllah bn Dinar narrated to us that he heard Ibn Umar (RA) reporting 

Allahôs Messenger (SAW) as saying: He who keeps a dog other than that meant 

for watching the herd or for hunting loses everyday out of his deeds  equal to 

two qirat (Muslim, 3, Hadith N0. 3815)  

 

 The word Qirat according to al-Nawawi cited in al-Nasa' (1978) is a measurement 

known to Allah or the size of Mount Uhud. Its meaning in the above Hadith is reduction 

of certain portion of one's good deed due to denial of angels from entering one's house or 

the harm caused by the dog to visitors and passers-by. It is against this background, 

Muslims who are conscious of the teachings of the Qurôan and Hadith do not keep dog 

except for recommended purposes. 

 

2.7 Use of Livestock for Religious Purposes 

Livestock worship or zoolatry refers to religious rituals involving livestock, 

especially in pre-modern societies, such as the glorification of livestock deities, or 

livestock sacrifice. The origins of animal worship have been the subject of many theories. 

Lubbock (2005) cited an author, Diodorus explaining that the origin of animal-worship is 

the myth in which the gods, supposedly threatened by giants, hid under the guise of 

livestock. The people then naturally began to worship the livestock that their gods had 
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disguised themselves and continued this act even after the gods returned to their normal 

state. Weissenborn (1906) suggested that livestock worship resulted from manôs natural 

curiosity. Primitive man would observe a livestock that had a unique trait and the 

inexplicability of this trait would appeal to manôs curiosity. Wonder resulted from 

primitive manôs observations of this distinctive trait and this wonder eventually induced 

adoration. Thus, primitive man worshipped livestock that had inimitable trait. Lubbock 

puts forward a more recent view. He proposed that livestock-worship originated from 

family names. In societies, families would name themselves and their children after 

certain livestock and eventually came to hold that livestock above other animals. 

Eventually, these opinions turned into deep respect and evolved into fully developed 

worship of the family livestock. The belief that a livestock is sacred frequently results in 

dietary laws prohibiting their consumption as well as holding certain livestock to be 

sacred, religions have also adopted the opposite attitude, that certain livestock are 

unclean. 

The idea that divinity embodies itself in livestock, such as a deity incarnate, and 

then lives on earth among human beings is totally disregarded by Islam. Yusuf (1998) 

observes that the true end of sacrifice is not propitiation of higher powers, for Allah is 

one, and He does not delight in flesh or blood, but a symbol of thanksgiving to Allah 

(SWT) by sharing meat with fellow-men. The solemn pronouncement of Allahôs name 

over sacrifice is an essential part of the rite. No one should suppose that meat or blood is 

accepted to Allah. It was a pagan fancy that Allah could be appeased by blood sacrifice. 

But Allah does accept the offering of His servantsô hearts, and as a symbol of such offer, 

some visible institution is necessary. Allah (SWT) has given mankind, particularly 
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Muslims power over livestock, and permitted them to eat meat, but only if they 

pronounce His name at the solemn act of taking life, for without the solemn invocation, 

Muslims are apt to forget the sacredness of life. The Glorious Qur'an says: 

 
 

It is not their meat, nor their blood that reaches Allah: it is your piety that 

reaches Him: He has thus made them subject to you that ye may glorify Allah for 

His guidance to you: and proclaim the Good News to all who do right (al-Hajj, 

Q22: 37). 

 

By the invocation of Allahôs name Muslims are reminded that wanton cruelty is 

not in their thoughts, but only the need of food. Now if Muslims further deny themselves 

the greater part of the food (some theologians fix the proportion at three-quarters or two-

thirds) for the sake of their poorer brethren, their symbolic act finds practical expression 

in benevolence, and that is the virtue sought to be taught. Muslims should be grateful to 

Allah for His guidance in this matter, in which many people have gone wrong, and they 

should proclaim the true doctrine, so that virtue and charity may increase among men. 

In addition to the general uses of livestock by both non-Muslims and or Muslims, 

there are other specific uses that Islam recommends for Muslims. These include 

reflection on the creation of livestock as a sign of Allah's Existence, Use of livestock in 

the propagation of Islam, permissibility of observing supererogatory prayers (Nawafil) 

while riding camels, horses and donkeys and giving Zakat out of a specific number of a 

flock of some livestock (sheep, goats, cattle and camels). Slaughtering livestock for 

sacrifice also forms part of Islamic recommendations. 
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A. The Creation of Livestock as a Sign of Allah's Existence 

There are many reasons for Muslims to believe in the existence of Allah, such as 

the existence of all living things. Allah (SWT says: 

 

 
To Allah belong all that is in the heavens and on earth. Whether ye show what is 

in your minds or conceal it Allah calleth you to account for it. He forgiveth 

whom He pleaseth and punisheth whom He pleaseth. For Allah hath power over 

all things (al-Baqarah Q2: 284).  

And anything that has plan and system must have an owner and a maker. For 

example, one cannot convince people that there is a beautiful house which built itself. So 

also the creation of livestock, plants, heavenly bodies etc. must have a creator. To 

identify and appreciate the Skills and Power of the Creator, the Glorious Qur'an asks 

mankind to look at the impressive artistic design and the unmatched power of 

imagination displayed on the creation of what some people call nature. One of such 

wonderful creations is a livestock (camel) as stated in this verse of the Glrious Qur'an: 

 
 

Do they not look at the Camels how they are made? (al-Ghâshiyah Q88: 17).  

 

While commenting on the above verse, Yusuf (1998) states that in case men 

neglect the Hereafter as of no account, they are asked to contemplate four things, which 

they can see in every-day life, and which are full of meaning, high design, and the 

goodness of Allah to man. The first mentioned is the domesticated animal, which for 
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Arab countries is par excellence the Camel. What a wonderful structure has this ship of 

the Desert? He can store water in his stomach for days. He can carry men and goods. His 

flesh can be eaten. Camelôs hair can be used in weaving. And withal, he is so gentle! 

Who can sing his praises enough! Although the reference is being made to camel in the 

verse, its far reaching implications include all other aspects of "nature" such as reflection 

on the way cattle, sheep and goat are created and their usefulness to mankind.  

Appreciation of Allah's existence through the creation of livestock can also be 

deduced from another verse of the Glorious Qur'an:   

  
 

And verily in cattle (too) will ye find an instructive Sign. From what is within 

their bodies between excretions and blood We produce for your drink milk pure 

and agreeable to those who drink it (al-Nahl, Q16: 66).  

 The instructive sign ('Ibrah) is reflection about the signs of Allah's existence and 

creativity. It also calls for reflection about Allah's mercy and kindness to mankind. 

Subjecting livestock to human use is also worth considering of Allah's power over all 

things. As big as camel is, it would have been very challenging for man to mount it for 

ride if not for the fact that the Creator has made it subservient to man. Allah (SWT) says:  

 
That (Allah) has created pairs in all things and has made for you ships and 

cattle on which ye ride. In order that ye may sit firm and square on their backs 

and when so seated ye may celebrate the (kind) favor of your Lord and say 

"Glory to Him Who has subjected these to Our (use) for We could never have 

accomplished this (by ourselves). "And to Our Lord surely must we turn back 

(Q43: 12-14) 
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 It means that all endowment to man must be referred to Allah (SWT). In using 

livestock for transportation the Creator's existence must also be acknowledged for 

subjecting them to human convenience. 

 

B. Use of Livestock in the Propagation of Islam  

Islam is a universal religion. Muslims are hence, required to propagate the 

message of Islam to all and sundry. Its propagation many at times involves travelling 

from one place to another. In the past it used to require expedition to go on long journeys 

and sending of emissaries who used livestock such as camels, horses and donkeys to 

emback on such journeys. The use of livestock in Islamic expeditions is acknowledged by 

the Glorious Qur'an in these verses:  

 -ï

 

By the (Steeds) that run with panting (breath). And strike sparks of fire. And 

push home the charge in the morning. And raise the dust in clouds the while.  

And penetrate forthwith into the midst (of the foe) en masse (Q100: 1-5). 

 

During the time of the Prophet (SAW), camels, horses and donkeys were engaged 

in sport for physical exercise in order to prepare them for the noble cause of expeditions. 

Sport is encouraged in Islam if it does not involve betting or gambling and unnecessary 

free mixing of opposite sexes. If the exercise will involve livestock, it should not 

deliberately constitute any danger to their well being. It is against this background that 

Prophet Muhammad (SAW) took part in horse racing as indicated in these Ahadith: 
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./ 

/ 

 --

 

It has been narrated on the authority of Ibn Umar that the messenger of Allah 

(SAW) had a race of the horses which had been especially prepared for the 

purpose from Hafya to Thaniyyat al-Wada (the latter being the winning post), 

and of those which had not been trained from Thaniyya to the mosque of Banu 

Zaraiq, and Ibn Umar was among those who took part in this race (Muslim, vol 

3 Hadith N0. 4610 & Abu Dawud vol. 2, Hadith N0. 334). 

 

./  
 

Ibn óUmar narrated that the Prophet (SAW) held a race between horses and kept 

the one in the fifth year at a long distance ((Abu Dawud, 2, 334). 

 

In a related Hadith, Abu Hurairah reported that the Messenger of Allah had a she-

camel called al-Qaswah which always defeated all her opponents in race. Then Saôid bn 

al-Musib said: ñuntil one day a man came (with his camel) and defeated al-Qaswah. 

People were not comfortable with the defeat of the Prophetôs camel. When news reached 

the Prophet (SAW), he said: 

/  

 --

On the authority of Abi Huraira: A camel of Allahôs Apostle, al-Qaswa used to 

defeat its opponents in every race. Saôid bn al-Musib said until a man came 

(with his camel) and defeated al-Qaswa. Defeat of the camel of Allahôs Apostle 

angered people. When this news got to the Prophet (SAW), hes said: People 

have not raised any thing in high esteem in this world, except Allah (SWT) 

brings it down (al-Daraqutni, 4, Hadith N0. 302). 

 

 Sport is about healthy competition. There must be a winner but it does not call for 

hatred or violence involving killing one another and destruction of property as recently 



Page 84 of 308 

 

witnessed in many places all over the world such as in Illorin, Kwara State, Nigeria on 4
th
 

March, 2012 (www.goal.com); in Algeria on 18
th
 November, 20009 and in Egypt on 1

st
 

February, 2012 (BBC Tv news). 

 

C. Use of Livestock in Relation to Prayer (Salat)  

Islam has not only made prayer compulsory, it has also made purification a sine qua 

non before its performance. In his book of jurisprudence titled: al-Rawdat al-Nadiyyah 

Sharh al-Darru al-Bahyyah, Abu-al-Tayb (d.1307 AH) states that, majority of scholars 

are of the opinion that it is obligatory for a worshipper to purify three things: the body, 

the clothes, and the place of prayer. Some scholars are of the opinion that purification is a 

condition for the soundness of the prayer, and others say that it is just a Sunnah. He 

therefore concluded that, the truth of the matter is that it is obligatory. Whoever 

intentionally prays with impurities on his clothing and the place of prayer, has left one of 

the obligations (of the prayer), but the prayer is still valid.  

This subtopic is hence, concerned with the state of purity or impurities of 

livestock's dung, urine and breeding places in respect to observance of prayer (Salat). As 

for the purity or impurity of dung, urine and breeding places of livestock in general, it 

seems polemic due to the different interpretations of some Ahadith. The Prophet (SAW) 

permitted observing Salat in the breeding places of sheep and goats but forbade it in 

those of camels. He (SAW) also permitted the drinking of camel's urine for medicine. 

During his time dogs used to urinate in the mosque and never ordered washing of the spot 

with water but he did not allow use of dung for dry purification (Istinja'u). Ibn Hajar 

(1379 AH) in his commentary on Sahih a-Bukhari known as Fathu al-Bar, observes that 

http://www.goal/
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Abu Musa al-Ash'ari used to perform Salat in the court yard of Daru al-Barid which used 

to be a lairage for riding livestock such as donkey, mules and horses. Daru al-Barid was 

at the same time a guest house for dignitaries in Kufah during the Caliphates of 'Umar bn 

al-Khatab and 'Uthman bn Anfan. Ibn Hajar therefore, concluded that dung and urine of 

livestock are not impurities. This position is also based on the following Ahadith :  

  -

 
On the authority of Anas: "The Prophet (SAW) used to pray in the sheep folds 

before the construction of the mosque (al-Bukhari 1, 232)." 

 

  -
 

Narrated by Nafi: "I saw Ibn 'Umar praying while taking his camel as a Sutra 

(barrier) in front of him and he said, "I saw the Prophet (SAW) doing the same 

(al-Bukhari 1, 420)." 

 

 

 -----

 

Narrated by Um Salama: (During Hajj) I complained to Allah's Apostle (SAW) 

that I was sick: He told me to perform the Tawaf behind the people while riding 

(a camel). She said: so I did while Allah's Apostle was praying beside the Ka'ba 

and reciting the Sura starting with "Wat-tur-wa-Kitabinmastur (Muslim 4: 

3137)." 

 

  -
 

Narrated by Anas: Some people of Ukl or Urainah came to Madina and its 

climate did not suit, so the Prophet directed them to go to Liqah (his camels 
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breeding place) and drink their milk and urine (as a medicine). So they went and 

drank their milk and urine till their bodies became healthyé (al-Bukhari 1, 231) 

 

Ibn Hajar (1379 AH) compares the Hadith on drinking camel's urine with another 

Hadith in which the Prophet (SAW) informed his Companions about someone being 

punished in the grave for not protecting himself against his urine. He therefore submitted 

that physical contact with urine of camel and other animals does not invalidate one's 

Salat as compared to human urine.  

ï--

 
 

On the authority of Ishihab: It was narrated by Hamza bn 'Abdullah that 

'Abdullah bn 'Umar said:  "I used to sleep in the mosque during the lifetime of 

Allah's Apostle (SAW) and the dogs used to urinate, and pass through the 

mosques, nevertheless they never sprinkled water on it (urine of the dog.)" (Abu 

Dawd, 1: 382) 

 

After a critical analysis of related issues between livestock and Salat, Abu-al-

Tayb (d.1307 AH) is of the view that dung, urine and breeding places of any livestock 

including camel, are not impurity in terms of physical contact. Prohibition of prayer in 

the breeding places of camels by the Prophet (SAW) is a discouragement. This 

prohibition may be due to (offensive) smell which does not make it impure. According to 

al-.Azhari (D. 1335 AH) in al-Thamru al-Dani fi-Taqrib al-Ma'ni sharh Risalat Ibn abi 

Zayd al-Qairawani, the prohibition of prayer in the breeding places of camels is 

unconnected to impurity. It is just as the prohibition of prayer on the street and on top of 

the Holy Ka'abah.  

Ibn Hajar (1379 AH) buttresses the cleanliness of livestock meat by saying that 

the Hadith that required ablution after eating any roasted thing was abrogated by another 
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Hadith. He further argues that ablution was only required after eating meat of camel. But 

according to al-Khatabi (cited in Ibn Hajar 1379 AH), performing ablution after eating 

any meat (whether sheep or camel) is a recommended act (Mustahab). This view is also 

held by al-Sharbini (nd) who said that eating meat of camel and sheep does not spoil 

ablution. 

Evidence of permissibility of observing Salat while riding livestock was reported 

by Salim b. óAbdullah who said that his father told him that the Messenger of Allah 

(SAW) observed supererogatory prayer on his ride no matter in what direction it turned 

its face, and he observed Witr too on it, but did not observe obligatory prayers on it 

(Muslim 1972: vol. 1 Hadith N0 1505). This position is corroborated by the report of 

Anas which reads thus:  

 / 

 
On the authority of Anas bn Malik who said: The Messeger of Allah (SAW) used 

to observe supererogatory prayers on the back of his camel. He would first of all 

faced the Qiblah and then continued the prayer not minding whatever direction 

the camel faced thereafter (al-Daraqutni,. 1, Hadith N0 396). 

 

In the light of the above juristic analysis and references from the Ahadith, prayer 

on riding livestock and at their breeding places is due to necessity where livestock dealers 

have no alternative place to perform prayers. If one finds himself in a place where there is 

no mosque or a clean place to observe Salat then, it becomes permissible for him to pray 

at the ranch of livestock. 

Another area of relationship between Salat and livestock is the issue of dog. 

Abdullah bn Umar's report regarding dogs entering and urinating inside mosque during 
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the time of Prophet Muhammad (SAW) without any hindrance happened at a time when 

Islam was at the developing stage. The practice was later on abrogated by the following 

narrations. If a black dog passes in front of a Muslim observing Salat, the prayer is null 

and void. Angels do not enter a house where there is a dog and when it puts its mouth in 

any container, the vessel must be washed. Abu Hurairah reported that the Messenger of 

Allah (SAW) said:  

/  

 
Abu Huraira reported that Allahôsw Apostle said: When a dog licks a utensil 

belonging to any one of you, (the thing contained in it) should be thrown away 

and then (the utensil) should be washed seven times (al-Bukhari, 1, Hadith N0. 

173)  

óAishah also reported that Angel Jibril (AS) made a promise with Allahôs 

Messenger (SAW) to come at a certain time; that time came but he did not visit him. And 

there was in the hand of Allahôs Apostle a staff. He threw it from his hand and said: 

Never has Allah or His Messengers (angels) ever broken their promise. Then he cast a 

glance (and by chance) found a puppy under his cot and said to Aishah, when did this dog 

enter here? She said: By Allah, I donôt know. He outrightly commended that the dog 

should be sent out. Then Angel Jibril came in and Allahôs Messenger (SAW) said to him: 

you promise me and I waited for you, but did not come, whereupon he said: it was the 

dog in your house which prevented me (to come), for we (angels) do not enter a house in 

which there is a dog or picture (Muslim, 1972, 3, Hadith N0 5246).  

It is clear from the above cited incident that Angels do not enter a house where in 

there is a dog. A Muslim shoud therefore safeguard his supererogatory prayers Salat al-
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Tataw'i) usually performed at home by not keeping dog because the Angels may not 

come around him during prayers for record taking.  

 

Principles of Leftover Water (al-Su'ur)  

Leftover water in Islamic jurisprudence is a small quantity of water left by a 

livestock and other animals after drinking. Abu al-Ikhlas (1985) submits four 

classifications of judgement on al-Su'ur when it comes to its usage for ablution: Firstly, 

the leftover water can be used for ablution if it is left by human being, horse and any 

edible animal including livestock. Secondly, the leftover water becomes impure and 

unusable if it is left by dog, pig or any beast of animal such as cheetah, wolf and lion. 

Thirdly, the availability of alternative water makes al-Su'ur (Makruh)-reprehensible, if it 

is left by cat, fowl, rat and wild birds such as hawk, falcon and kite excluding scorpion. 

Fourthly, the purity of leftover water becomes doubtful if it is left by mules and donkeys. 

In the absence of alternative water Tayyamum is preferred.  

 

D. Use of Livestock as a Source of Alms Givin (Zakat)  

Wealthy Muslims all over the world including North ï Western Nigeria, are 

expected to fulfill the obligation of Zakat by giving a fixed percentage of their surplus 

wealth. Zakat has been paired with such a high sense of righteousness that it is often 

placed on the same level of importance as offering Salat. Muslims also regard Zakat as a 

way of purifying themselves from their greed and selfishness and also safeguarding 
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future business. In addition, Zakat purifies the person who receives it because it saves 

him from the humiliation of begging and prevents him from envying the rich.  

 

 
 

The Believers must (eventually) win through; Those who humble themselves in 

their prayers; Who avoid vain talk; Who are active in deeds of charity (Zakât) 

(al-Mu'minun, Q23: 1-4). 

 

The above verses are buttressed by another verse which reads thus:  

 

   
 

But (even so) if they repent establish regular prayers and practice regular 

charity (Zakât) they are your brethren in faith... (al-Tawbah Q9: 11) 

 

 

 These verses describe believers and their qualities. Giving Zakat is one of the 

conditions that make an individual a Muslim, a sincere believer. Zakat is calculated on 

many items including gold, cash money, items of trade, farm produce and livestock. 

Giving livestock as an item of Zakat is the key point of discussion in this subtopic. 

Livestock such as camels, cows, buffaloes, goats and sheep that graze freely for most of 

the year and are kept for milk, procreation and fattening are to be considered for . The 

calculation of the amount to be given out is usually done at the end of every lunar year or 

after one year in possession of the required number of livestock. 

 

Schedule for the Calculation of Zakât on Sheep and Goats 

Nisab is the origin or minimum number when Zakat becomes applicable on 

wealth. For instance, if sheep and goats are more than 12 months old, their Nisab is forty. 

This calculation is applicable until the number reaches 120, at which point, up until 200, 
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the Zakat is two sheep. From 201 to 300 sheep or goats, their Zakat is three sheep or 

goats. When the number is above 300, one additional sheep is added for each increment 

of one hundred.  

 

 

Zakat of Cattle 

The Nisab of these livestock when Zakat becomes applicable is thirty cows. Cattle 

are subject to Zakat provided they are a freely grazing herd and number thirty at the 

completion of the year. At that point, the Zakat due is a young bull or a young cow of one 

year old (Tabi'u or Tabi'ah). When they reach forty, the Zakât is a young cow two years 

old (Musannah); when sixty, two young cows or two one-year-olds (Tabi'ah); when 

seventy, the Zakat due is one Musannah and one Tabi'u; when eighty, two Musannah; 

when ninety, three Tabi'u; when one hundred, one Musannah and two Tabi'u; when 110, 

two Musannah and two Tabi'u; and when 120, three Musannah or four Tabi'u. This 

system is followed on all additional cattle--one tabi', and on every forty, one Musannah 

(al-Qairawani, D. 386 AH). 

The schedule for camels and other livestock is omitted, as they are not covered in 

this research because sheep, goats and cattle are the major livestock reared in North ï 

Western Nigeria and they are the subjects of observation of the research sample. 

When the Messenger of Allah (SAW) was asked if there is Zakât on donkeys, he 

replied:  
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 / 

 ï

 
Abu Huraira narrated that Allahôs Apostle was asked abou Zakat on donkey. He 

replied: Nothing in this respect was ever mentioned (in revelation) except in the 

following excellent Qur'anic verse: 'And whosoever does evil equal to an atom's 

weight will see it' [Surat-al-zZalzalah 7-8] (Ahmad, 1, 276) 

 

In a related report, it was narrated by Harithah ibn Madrab that he performed 

pilgrimage (hajj) with Caliph 'Umar, and the notables of Syria came to him and said:  

 

 /  
 

"O Commander of the Faithful, we have acquired some animals, so take from 

our property a sadaqah (Zakât) that purifies us." He answered them: "My two 

predecessors (the Prophet, SAW, and Caliph Abu Bakr) did not do this before. 

But wait and let me ask the Muslims about this."  Az-Zuhri reported from 

Salman ibn Yassar that the people of Syria said to Abu 'Ubaidah ibn al-Jarrah: 

"Take from our horses . . . a sadaqah." He refused. Then he wrote to 'Umar, who 

also refused. They spoke to him again, and he wrote to 'Umar once again. 'Umar 

wrote back: "If they desire that, take it from them and give it back to them (their 

poor) and to their slaves" (al-Baihaqi 1: 276). 

 

It is very obvious from this report that horses, donkeys and mules are not liable to 

Zakât except if they are used as items of trade. 

What is the penalty of refusing to pay Zakât on livestock? Abu Dharr reported 

Allahôs Messenger (SAW) as saying:  
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 /  /  
 

Abu Dharr reported: I was with the Prophet (SAW)when he said: By whom my 

soul is His hand or by whom there is no deity but Him, if any owner of the 

camel, cattle and sheep does not pay what is due on them, when the Day of 

Resurrection comes a soft sandy plain would be spread for them, he will find 

none of them missing, with twisted horns, without horns or with a broken horn, 

and they will gore him with their horns and trample him with their hoofs. As 

often as the first of them passes him the last of them would be made to return to 

him during a day the extent of which would be fifty thousand years, until 

judgment would be pronounced among the servants é (Bukhari, 2, Hadith N0. 

530 and Muslim, 2, Hadith N0 686). 

 

This is to say that apart from the fact that livestock are economically important to 

mankind, they are also spiritually significant to Muslims in that, giving Zakat from their 

flock of sheep, goats and cattle, cleanses oneôs sins, protect him or her from punishment 

in the Hereafter and sustain social security among Muslims. 

 

E. Use of Livestock for Religious Sacrifice 

 There are three major occasions that require the use of livestock as a sacrifice in 

Islam; namely sacrifice for the Eid Festival ('Eid al-Adha), naming ceremony ('Aqiqah) 

and expiation of sins (Kafarah).    

 

 Use of Livestock for Eid al-Adha Sacrifice 

Muslims have two major celebrations ('Eid); namely, celebration of Fast-Breaking 

('Eid al-Fitr ) and celebration of Sacrifice ('Eid al Adha). The 'Eid for Fast-Breaking 

comes at the end of the month of fasting, Ramadan. The 'Eid for Sacrifice is in 

remembrance of the willingness of Prophet Ibrahim (AS) to sacrifice his son, Isma'il 
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(AS). This sincere commitment to the service of Allah is commemorated at the time of 

sacrifice (Udhiyah) of ram, camel, bull or goat on the 10
th
 of Dhul-hijjah (12

th
 month of 

Islamic lunar calendar. The story of this monumental trial of Prophets Ibrahim and Isma'il 

(AS) is summarized by the following verses of the Glorious Qurôan:  

 

 ï--

 

O my Lord! Grant me a righteous (son)!" So We gave him the good news of a 

boy ready to suffer and forbear. Then when (the son) reached (the age of) 

(serious) work with him he said: "O my son! I see in vision that I offer thee in 

sacrifice: now see what is thy view?" (The son) said: "O my father! Do as thou 

art commanded: thou will find me if Allah so wills one practicing Patience and 

Constancy!" So when they had both submitted their wills (to Allah) and he had 

laid Him prostrate on his forehead (for sacrifice) We called out to him "O 

Abraham! "Thou hast already fulfilled the vision!" Thus indeed do We reward 

those who do right. For this was obviously a trial And We ransomed him with a 

momentous sacrifice: And We left (this blessing) for him among generations (to 

come) in later times: "Peace and salutation to Abraham!" Thus indeed do We 

reward those who do right. For he was one of Our believing Servants (al-Saffat, 

Q37: 100-111). 

 

The adjective qualifying ñsacrificeò here, óazim, great / momentous, according to 

Yusuf (1998) may be understood both in a literal and a figurative sense. In a literal sense 

it implies that a fine sheep or ram was substituted. The figurative sense is even more 

important. It was indeed a great and momentous occasion, when two men, with concerted 

will, ranged themselves in the ranks of those to whom self-sacrifice in the service of 

Allah was the supreme thing in life. 

 There is disagreement among scholars about the time of slaughtering. According 

to Imam Ash-Shafi'i (d. 783 C.E) it should be done on the Day of Nahr, 10th of Dhul-
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Hijjah, and during Ayyam at-Tashriq (the 11th, 12th or 13th of Dhul-Hijjah) in the light 

of the Prophet's words "All the Tashriq days (10th, 11
th
, 12th and 13th of Dhul-Hijjah) 

are Days for Slaughtering" as reported by Imam Ahmad (d. 855 C.E). If one misses 

slaughtering during these days, then one may slaughter a livestock later on to make up for 

it. Imam Malik (d. 795 C.E) and Imam Ahmad hold that regardless of whether the 

slaughtering of the animal is obligatory or a supererogatory act of worship it must be 

done during the appointed days. The Hanafi school also holds the same view concerning 

a pilgrim combining Hajj and 'Umrah but with a break in between (Hajj Tamattu)' or 

combining Hajj and 'Umrah without a break in between (Hajj Qiran). Such a pilgrim 

must slaughter the animal during the appointed (tashriq) days. Abu Salmah bn Abd al-

Rahman and al-Nakh'i reported that the time for slaughtering is from the day of Nahr to 

the end of Dhul-Hijjah (al-Sharbini, nd). 

 But slaughtering sacrificial livestock for Eid al-Adha before the Eid prayer is not 

allowed as reported by al-Bara': 

 / 

 --

 
Al-Bara' reported: "My maternal uncle Abu Burda sacrificed his livestock 

before (Eid) prayer. Thereupon Allahôs Messenger (SAW) said": That is a goat 

(slaughtered for the sake of) flesh (and not as a sacrifice on the day of Adha). 

He said: I have a lamb of six months. Thereupon he said: Offer it as a sacrifice, 

but it will not justify for anyone except you, and then said: He who sacrifice (the 

animal) before (Eid) prayer, he in fact slaughtered it for his own self, and he 

who slaughtered after prayer, his ritual of sacrifice became complete and he in 

fact observed the religious practice of the Muslims (Muslim, 3, Hadith N0 823). 
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 It is not permissible to give a butcher his wages out of the meat of the Eid al-Adha 

sacrifice. A butcher may, however, be given a portion of the meat in charity. This is 

based on the report of Ali bn Abi Talib (d. 661 C.E) who said, "the Prophet (SAW) 

ordered me to take care of his camels that were to be slaughtered and to distribute their 

meat, skins and everything else (among the needy), but he ordered me not to give any 

portion of it to the butcher." And then he said, "We shall give him from ourselves" 

(Bukhari, vol. 2, Hadith N0: 775).  

This Hadith shows that one is permitted to designate someone else to slaughter 

the livestock due for sacrifice on one's behalf, distribute its meat, skin and other useful 

parts among others, but one is not permitted to give any portion of it in wages to the 

butcher. A butcher should, however, be paid for his work as the Prophet (SAW) said, "We 

shall give him from ourselves." It is reported that al-Hasan (d. 670) said,"There is no 

harm in giving the skin of the animal to the butcher." 

According to al-Sharbini (nd), there is consensus among scholars that a sacrifice 

must be of one of the livestock, and that the best of these animals are, camels, then cows, 

then sheep and so on; for a camel is more beneficial for the poor because of its great size 

(many people can benefit from its meat), and similarly a cow is more useful than a sheep. 

But there is disagreement, however, as to what is best for an individual to offer in 

sacrifice, a camel or a cow. Seven Muslims can join and share the meat of a camel or 

cow, while a sheep is meant for one person. Apparently the preference in this regard is to 

what is more useful and beneficial for the poor and the needy. 

One may sacrifice any number of animals one chooses. The Prophet (SAW) 

offered a hundred camels as a supererogatory sacrifice. The minimum number of 
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livestock a person is obligated to sacrifice is one sheep or one-seventh portion of a camel 

or a cow. Jabir said: "We performed Hajj with the Prophet (SAW), and we slaughtered a 

camel for seven persons and a cow for seven persons" (Sabiq, 1990). 

A sacrificial livestock should satisfy the following conditions: It should be two 

years old, if it is an animal other than a sheep. As for sheep, even a six month old lamb 

may be sacrificed, but it should be fat and healthy. As for a camel, it must be at least five 

years old, a cow two years old, and a goat a year old at least. It should be healthy and free 

from all physical defects. It should not be one eyed, nor should it limp, be mangy, or very 

thin and weak. Al -Qairaiwani (d. 386 A.H.) cited al-Hasan (d. 50 A.H) saying that "If a 

man purchases a healthy animal for sacrifice but later before its slaughtering it becomes 

sick or loses one eye or develops a limp in her legs, then such a person may slaughter it 

as a sacrifice and that will suffice him (to fullfil his obligation)." This was reported by 

Sa'id bin Mansur.  

. / 

 --

 
'Aôishah reported that Allahôs Messenger (SAW) commanded that a ram with 

black legs, black belly and black (circles) round the eyes should be brought to 

him, so that he should sacrifice it. He said: Oh Aôisha! Give me the large knife, 

and then said: Sharpen it on a stone. She did that. He then took it (the knife) and 

then placed the ram on the ground and then slaughtered it, saying: In the name 

of Allah, ñO Allah, accept (this sacrifice) on behalf of Muhammad and the 

family of Muhammad and the Umma of Muhammad (Muslim, 3, Hadith N0 

4845). 
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The order of the Prophet (SAW) for 'Aishah to sharpen the knife was meant to 

quickly relieve the animal from pain which demonstrates the care and concern Islam has 

for the welfare of livestock. 

Salama b. al-Akwaô reported Allahôs Messenger (SAW) having said: He who 

sacrifices (livestock) among you nothing should be left in his house (out of its flesh) on 

the morning of the third day. When it was the next year, they (his Companions) said: 

should we do this year as we did during the previous year? Thereupon he said: Donôt do 

that, for that was a year when people were hard pressed (on account of poverty), so I 

wanted that the (flesh) might be distributed amongst them (Muslim 1972, 3, Hadith N0 

4862).  

It is also recommended that when the month of Dhul- Hijjah commences and a 

Muslim intends to slaughter livestock as sacrifice, he should neither cut hair of any part 

of his body nor trim finger nails. 

/  
 

Umm Salama reported Allahôs Messenger (SAW) having said this: When any 

one of you intending to sacrifice the animal enters in the month (of Dhuôl-Hijja) 

he should not get his hair or nails touched (cut) (Muslim, 3, Hadith N0 4869). 

 

al-Sharbini (nd) explains that the interdiction from the above Hadith not to trim 

one's hair and nail, if one intends to do the sacrifice, is a recommended act of worship 

(Sunnah). It is not forbidden for one to cut hair or trim finger nail.  

Ish'ar or marking means that a camel or cow to be slaughtered is marked by 

cutting off their humps on one side. This serves as a mark that they are intended for 
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sacrifice so that no one should cause them any harm. And taqlid or garlanding means, 

putting leather piece around the sacrificial animal's neck to mark it as such. The Prophet 

(SAW) garlanded the sheep that he had marked out for slaughtering and sent them with 

Abu Bakr to Makkah when he performed Hajj in the 9th year after Hijrah. It is affirmed 

by Ahâdith that the Prophet (SAW) garlanded sacrificial animals, marked them and did 

ihram for 'Umrah at the time of Hudaybiah. Most scholars, except Abu Hanifah (d. 699 

C.E), hold that marking the sacrificial animal is Mustahab meaning desirable (Sâbiq, 

1990). 

It is permissible to ride and benefit from the sacrificial animals such as camels 

and cows. Allah says in the Qur'an (al-Hajj, Q22.33):  

  

 --

 

In them (i.e., animals) you have benefits for a term appointed. In the end their 

place of sacrifice is near the Ancient House. 

 

According to al-Qurtubi (1987), Abdullahnbn Abbas and many other scholars 

commented on the above verse in these words: "Benefiting from them here means using 

them for riding when needed, and benefiting from their milk and wool." The phrase 

"appointed term" refers to the term when a pilgrim marks the animal for sacrifice until it 

is slaughtered. And the statement, "In the end their place is near the Ancient House," 

refers to the Day of Slaughter or Sacrifice (Nahr), the 10th of Dhul-Hijjah. The Prophet 

(SAW) illustrated the idea of making use of livestock intended for sacrifice in this 

narration: 

 /  /  
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Abu Hurairah reported that the Prophet (SAW) saw a man driving a she-camel 

to the place of slaughter. The Prophet (SAW) said to the man,"Mount it." The 

man replied, "It is a sacrificial animal." The Prophet (SAW) said to him twice or 

thrice, "Woe be to you! Mount it." This is reported by Bukhari, 2, Hadith N0 606 

& Muslim Hadith N0. 1322. 

 

Allah (SWT) commands Muslims to eat and feed of their own livestock 

slaughtered in sacrifice: 

   
...Eat you thereof and feed such as (beg not but) live in contentment and such as 

beg with due humility" (al-Hajj, Q22.36).  

 

Apparently this commandment applies to both the obligatory and supererogatory 

sacrifice. A person offering a sacrifice may consume, without any restrictions, any 

amount of meat he may desire. He may likewise give away or offer in charity any amount 

he may wish. Some scholars said that one may eat half and give away the other half in 

charity, while others said that the meat should be divided into three parts. Of these one 

may keep a part, distribute a part, and give in charity the third part (al-Sharbini, nd). 

Ashraf (2004) observes that some people are often horrified at the thought of 

livestock sacrifice and regard it as a pagan practice. They are confusing Islamic slaughter 

with the ancient practice of offering blood to deities. They forget that it was Prophet 

Muhammad (SAW) who stopped the practice of spattering the blood of the sacrificial 

animals on the walls of the Ka`bah and throwing their flesh at its door. The Qurôan 

declares: 

 
It is neither their meat nor their blood that reaches God; it is piety that reaches 

Him (al-Hajj, Q22:37). 
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The Qurôan specifically mentions the attitude of humility while slaughtering (al-

Hajj, Q22:37). Sacrificing a livestock represents sacrificing all worldly desires and 

ambitions to show oneôs total devotion and submission to Allah. A creature that Allah has 

made sacrosanct (al-Furqân, Q25:68) is being slaughtered for the benefit of man. As 

livestock are valuable assets to Muslims, sacrifice of them should be imbued with the 

spirit of self-sacrifice. The act is an outward symbol of oneôs readiness to lay down oneôs 

life and to sacrifice all oneôs interests and desires for the cause of Truth. That the 

slaughter is intended as a sacrifice is clear from the Qurôanic dictum that if a Muslim 

proposes to take advantage of both `Umrah and Hajj, an animal should be slaughtered, 

and if such an animal is not available, fast is prescribed for ten days (al-Baqarah, 

Q2:196). The slaughter of livestock for food for the poor, which is one of the ceremonies 

of the Muslim pilgrimage, is not a propitiatory sacrifice, but it is in commemoration of 

the sacrifice of Prophet Ibrahim (AS). Allah (SWT) who is the Creator of Abraham does 

not need the blood of man or animals (al-Baqarah, Q2:37; 37:99ï111). The repeated 

Qurôanic insistence on pronouncing the name of Allah whenever one slaughters a 

livestock is meant to make the believers, as Pickthal (1974 cited in Ashraf, 2004) notes 

that to realize the awfulness of taking life and the solemn nature of the trust which Allah 

has conferred upon them in the permission to eat the flesh of livestock. Taking the life of 

a livestock and shedding of its blood does not make men ferocious, but rather creates 

humility in their minds. 

. /  
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Abu Hurairah reported Allahôs Messenger (SAW) as saying: The sacrifice of 

Faraô and Atira has no (sanction in Islam). Ibn Rafiô made this addition in his 

narration that Faraô means the first-born young one of a camel. These were 

traditions of idol worshipers (Muslim, 6, Hadith N0 83). 

 

The above Hadith shows that there is no relationship between livestock sacrifice 

in Islam and that of idol worshipers. Islam focuses on the mind and attitude of the 

slaughterer toward Allah (SWT) while the physical benefits (meat, skin etcé) go to the 

fellow human beings. 

 

Use of Livestock as a Sacrifice for Naming Ceremony (Aqiqah)  

Aqiqah is the sacrificing of one or two sheep on the occasion of the birth of a 

child as a token of gratitude to Allah. The ceremony is organized on the seventh day of 

every Muslim child on earth. It also includes the shaving of the baby head and giving him 

or her, a good name.  

 /  
 

Samurah ibn Jundub reported that the Prophet (SAW) said: A boy is in pledge 

for his Aqiqah. Sacrifice is made for him on the seventh day, his head is shaved 

é (Abu Dawud, 3, Hadith N0. 65). 

 

The boy in the Hadith refers to both male and female child.  

 /  
 

Umm Kurz (RA) also said: I heard the Prophet (SAW) say: Two sheep are to be 

sacrificed for a boy and one for a girl, but it does you no harm whether they are 

male or female (Abu Dawud, 3, Hadith 64).  
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Eventhough two rams or sheep are recommended for a boy child, parents are 

allowed to sacrifice one. It depends on their financial capability. Abdullah bn Abbas 

(RA) reported that the Apostle of Allah (SAW) sacrificed a ram for both al-Hasan and al-

Husayn each (al-Sharbini nd). 

 /  
 

On the authority of 'Ikrimah, it was reported by Ibn 'Abbas that the Apostle of 

Allah (SAW) sacrifice on behalf of (his grand sons) al-Hassan and al-Hussain a 

ram each (Abu Dawud, 3: 66).   

 

Sacrificing a ram for al-Hasan and al-Husayn each by the Prophet (SAW) is an 

evidence that the number of ram is determined by financial status of the parents. al-

Sharbini (nd) added that if parents could not afford to provide the sacrifice for their child, 

the child should do so himself when he grows up and have the wherewithal. 

al-Azhari (d. 1335 AH) asserts that  all the conditions of Eid adha sacrifice are all 

applicable to that of Aqiqah. The livestock to be sacrificed should be of good age of one 

year old or above and of sound hearth with no defect. The preferred time for slaughtering 

livestock for Aqiqah is Duha (the time of full morning light) and it is reprehensible 

(Makruh) to do the sacrifice between sun set and day break. 

 

 Use of Livestock for Atonement of Sins (Kaffarah) 

Kafarah is expiation or atonement of sins in Islam which takes many forms 

ranging from prayers, fasting, and charity to livestock sacrifice. This subtopic is 

concerned with that of livestock sacrifice for Kafarah. Most cases of using livestock 

sacrifice for Kafarah are related to pilgrimage (Hajj) rites such as compensation for 
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shaving the head while in the state of ritual consecration (Ihram), using oil on one's head 

or beard, failing to observe the proper sequence in performing Hajj rites, deliberate 

killing of game (hunting),  cutting tree within the Sacred Precinct (Haram), sacrifice 

offered by one performing Hajj al-Tamatu'i, abandoning one or all of the last three 

rounds of farewell going round the Ka'bah (Tawaf al-Ifada), failing to utter (Talbiyyah) 

etc...    

The injunctions regarding Kafarah for faulting  rites like a host of other Islamic 

injunctions were known through face to face contact between Prophet Muhammad 

(SAW) and other pilgrims, reports and asking questions. Kaôb bn óUjra (RA) reported 

that the Messenger of Allah (SAW) stood near him and lice (plural of louse, parasitic 

insect) were falling from his head; thereupon he said: "Then shave your head"; and it was 

in connection with me, Kaôb said, that this verse was revealed: 

 --------

 
And complete the Hajj or `Umra in the service of Allah. But if ye are prevented 

(from completing it) send an offering for sacrifice such as ye may find and do 

not shave your heads until the offering reaches the place of sacrifice. And if any 

of you is ill or has an ailment in his scalp (necessitating shaving) (he should) in 

compensation either fast or feed the poor or offer sacrifice; and when ye are in 

peaceful conditions (again) if anyone wishes to continue the 'Umra on to the 

Hajj he must make an offering such as he can afford it é (al-Baqarah Q2: 196) 
 

He (the Prophet (SAW), therefore) said to me:  

Observe fast for three days or give a quantity of alms enough to feed six needy 

persons or offer sacrifice (of an animal) that is available" (Muslim,  2, Hadith 

N0 497). 
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 / 

 ------

Rubbing oil on the body in the state of Ihram is another act that requires livestock 

sacrifice according to Abu Hanifah. If a person in the state of Ihram (muhrim) massages 

any part of his body with pure oil or vinegar he must slaughter a sheep in expiation for it 

(Sâbiq, 1990). 

al-Qurtubi (1987) says that the majority of scholars hold that as far as the sacrifice 

of livestock as a penalty for breaching Hajj rites is concerned, there is no difference 

between one who deliberately kills a game and he who does so forgetfully." The Qur'an 

imposed a penalty only on the intentional killer of the game, while the Sunnah includes 

those who kill a game forgetfully." In other words, the Qur'an imposes a penalty on an 

intentional killer for his sin, as is indicated by Allah (SWT) in this verse of the Qur'an: 

  
...that he may taste the penalty of his deed..(al-Mâ'idah Q5: 95). 

 

The Sunnah of the Prophet (SAW) and the judgments of his Companions show 

that he who kills a game by mistake must also pay a penalty by sacrificing a livestock. 

Killing a game is a destructive act, and therefore, whether it is inflicted intentionally or 
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forgetfully, makes little difference to the victim, though a deliberate killer is guilty of a 

sin, whereas one who does so by mistake commits no sin.  

If a group of people participated in killing a game intentionally, they are to pay 

one penalty only, because Allah says "the compensation is an offering of a domestic 

animal." Ibn 'Umar was asked about a group of people who had jointly killed a hyena 

while they were in the state of Ihram. Ibn 'Umar told them, "Slaugther a ram." They 

asked, "Should we slaughter a ram for each person of our group?" He said, "No. 

Slaughter only one ram on behalf of all of you (Sâbiq, 1990)." 

Earlier generations of Muslim scholars particularly the Sahabah and Tabi'un 

according to al-Sharbini (nd), gave verdicts that a camel is to be sacrificed for an ostrich, 

and a cow for a zebra, a stag or a deer, and similarly a sheep for a woodchuck, a pigeon, a 

turtledove, a mountain quail, and certain other birds. A male sheep is to be sacrificed for 

a hyena, a goat for a deer, a four month old goat for a rabbit, a baby goat (kid) for a fox, 

and a four month old goat should be sacrificed for killing a jerboa. 

A Muhrim who for a genuine reason is compelled to violate any of the restrictions 

of ihram, like shaving his head, wearing sewn clothes because of cold or heat or 

something else, with the exception of having sexual intercourse with his spouse, he may 

do so, but he will have to slaughter a sheep, or feed six needy people, (Each needy person 

should be given at least the equivalent of half sa' in measure) or fast three days to atone 

for it (Sâbiq, 1990). 
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2.8 Method of Slaughtering Livestock in Islam 

Modern science has identified procedures aiding a conducive way of slaughtering 

livestock and other animals. Some of these procedures corroborate the position of Islam 

on welfare rights of livestock and general hygiene. According to Grandin et al, 1994) 

cited in Babatunde (2011), reducing stress, excitement, agitation and general discomfort 

in livestock help improve welfare and preserve meat quality. The experts in bioscience 

recommend among others the following treatments of animals prior to slaughter: (1) 

Resting: Livestock should be rested adequately before slaughter. It helps to keep quality 

of meat due to complete development of acidity. (2) Watering: Livestock should receive 

drinking water during  their lairage detention as it lower the bacterial load in the intestine 

and facilitate pelt removal during dressing (3) Feeding: Livestock intended for slaughter 

should be well fasted as this will facilitate better bleeding, easy dressing and clean meat. 

(4) Cleanliness: Livestock must be presented in a clean condition to avoid staining the 

meat with dung, mud or dust which could lead to contamination. (5) Inspection: Ante-

mortem inspection must be carried out as this aids in detecting animals suffering from 

infectious diseases like anthrax, rabies, glanders, blackleg which are communicable to 

man (Babatunde, 2011) 

Well enough before these assertions, Islam recommends that livestock and other 

lawful animals for eating should be slaughtered before they become lawful for 

consumption. Therefore, slaughtering is very important. The slaughterer must be a 

Muslim, Jew or Christian (Ahlu al-Kitab. See the meaning of Figure 32 on page 215 

concerning the legality of livestock slaughtered by Jews and Christians). The animal 

should be tied and laid facing the direction of Ka'bah in Makkah. 
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The Prophet (SAW) in this statement taught the slaughter method in detail: 

 /   
 

Verily, Allah Has prescribed proficiency in all things. Thusé when you 

slaughter an animal, do it in a good way; and any one of you should sharpen his 

blade so that the animal may be spared the suffering of slaughtering (Muslim, 6, 

Hadith N0 72). 

 

  :   /  
 

Abdullah bn óUmar said that Allahôs Apostle commanded that the knife should 

be sharpened without the knowledge of the animal and if one of you wishes to 

slaughter an animal, let him prepare for it (Ibn Majah, 2, Hadith N0 1059). 

 

Livestock should not be killed in front of each other. lbn `Abbas once reported 

that the Prophet saw a man who was sharpening his knife after laying down a sheep to be 

slaughtered. He rebuked him saying, ñDid you intend to make it die two deaths? Why did 

you not sharpen your knife before laying it down?ò (Al-Hakim). ñHe has forbidden to 

keep waiting of a quadruped for any other animal for slaughterò (Al-Baihaqi) ñWhen you 

will show mercy on an animal, Allah will show mercy on youò (al-Baihaqi): 

 /  
 

On the authority of Mu'wiyya bn Qurrah who said: his father reported that a 

man said to Allah's Apotle (SAW): Whenever I want to slaughter sheep I do treat 

them kindly or he said I do treat sheep kindly in the course of slaughter. The 

Prophet (SAW) said: "if you treat sheep kindly Allah (SAW) will (surely) show 

you mercy" (al-Baihaghi, 1: 22) 
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Therefore, Slaughtering should be done with sharp knife so that the animal's 

throat can be cut instantly thereby reducing the pain. Slaughtering must be done on the 

neck of the animal for the throat and the two jugular veins to cut. The slaughterer should 

complete the cutting without lifting the knife from the animal's neck and the name of 

Allah must be invoked when the animal is being slaughtered. 

. / 

 --

 
Anas reported that Allahôs Messenger (SAW) sacrificed with his own hands two 

horned rams which were white with black markings reciting the name of Allah 

and glorifying Him (saying: Bismillahi Allah-o-Akbar). He placed his foot on 

their sides (while sacrificing) (Muslim, 3, Hadith N0. 4841). 

 

Before slaughtering an animal for food, a Muslim should say: Basmalah (in the 

name of Allah). If someone says that he slaughters the animal in the name of Satan or a 

pagan deity or a prophet or saint or any human being, or pronounces the name of anyone 

other than Allah over it at the time of slaughters, it is a major sin. It is also a major sin to 

eat from such slaughtered livestock. Allah (SAW) says:  

 
 

Eat not of (meats) on which Allah's name hath not been pronounced: that would 

be impiety. But the evil ones ever inspire their friends to contend with you; if ye 

were to obey them ye would indeed be pagans (al-Anôam,Q6:121). 

 

 According to the interpretation of Ibn Kathir (1982), what is meant here by Eat 

not of (meats) on which Allah's name hath not been pronounced are those animals which 

die on their own (without being slaughtered by cutting the throat) as well as those which 

are mentioned in these verses: 
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  -
 

é Dead meat blood the flesh of swine and that on which hath been invoked the 

name of other than Allah that which hath been killed by strangling or by a 

violent blow or by a headlong fall or by being gored to death; that which hath 

been (partly) eaten by a wild animal; unless ye are able to slaughter it (in due 

form); that which is sacrificed on stone (altars); (forbidden) also is the division 

(of meat) by raffling with arrows: that is impiety (al-Mâ'idah.5: 3-4). 

 

 The question (related to this point) is not about the rule concerning the meat of an 

animal slaughtered by a Muslim who forgot to mention Allahôs name while slaughtering 

it. The consensus of scholars according to Ibn Kathir (1982) is that the satatement, "Over 

which Allahôs name has not been mentioned" refers to those animals which are classified 

as dead, not those upon which the Muslim only forgot to mention the name of Allah. 

Some Muslim scholars have clarified the issue of a Muslim forgetting to mention Allahôs 

name during slaughter. According to Ibn Hajar (1376 AH) if a Muslim slaughters an 

animal and forgets to mention Allah's name, the meat is lawful since it is not deliberate. 

Allah (SWT) does not hold His servant responsible for forgetfulness. 

 The slaughtered livestock, by rural people of which it is not known whether or not 

they did mention Allahôs name, are allowed for Muslims provided they will mention 

Allahôs name when eating the meat as reported by 'Aishah (RA): 

 /  
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'Aishah reported that a group of people said to the prophet: Messenger of Allah, 

people bring us meat and we do not know whether they have slaughtered the 

animal by mentioning Allahôs name or not. Allah's Messenger said: Mention 

Allahôs name and eat. (Bukhari, 5, Hadith N0. 2097). 

 

It is desirable to slaughter camels in a standing position with their left legs tied as 

described in the following Ahadith: Muslim reported from Ziyad bn Jubair that Ibn 'Umar 

came upon a man who was slaughtering a camel while it was sitting. He said to the man, 

"Let it stand up, and tie its legs. This is the sunnah of your Prophet (SAW)."  Abu 

Daw'ud reported from Jabir that the Prophet (SAW) and his Companions slaughtered 

their sacrificial camels with their left legs tied and standing on three legs (al-Sharbini, 

nd)."  

Hakim as cited in Sabiq (1990) reported from Ibn 'Abbas concerning the Qur'anic 

verse (al-Hajj, Q22.36) 

 
 

é Then pronounce the name of Allah over them as they line up (for sacrifice): 

when they are down on their sides (after slaughter) eat ye thereof and feed such 

as (beg not but) live in contentment and such as beg with due humility: thus have 

we made animals subject to you that ye may be grateful.   

 

Ibn Abbas interpreted the above verse to mean "as they line up and stand on three 

legs." As for cows and sheep it is preferable to slaughter them in a lying position. 

According to some it is disliked to slaughter an animal standing that is to be slaughtered 

lying down and vice-versa. Others disagree and hold that it is not disliked. It is preferable 

to slaughter one's animal with one's own hands, if possible, otherwise one may assign 

someone else to do it on one's behalf, but one should be present there. 
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The life and death of fetus largely depend on its mother. al-Sharbini (nd) therefore 

observes that slaughtering a pregnant livestock suffices the fetus if found dead in the 

womb and people can eat it. This position is based on a Hadith reported by al-Tirmidhi 

and Ibn Hiban. 

The method of slaughtering in Islam has been described as inhumane by some 

animal welfare organizations in the West who claim that it "causes severe suffering to 

animals. Ashrof (2004) replies that experience suggests that the sharper the blade used in 

shaving beard for example, the lesser the pain. The human model demonstrates that an 

everyday shaving cut is not in itself painful. Profuse bleeding leads to a gradual decrease 

in blood pressure. Eventually, consciousness is lost, accompanied psychologically by a 

resigned, peaceful feeling. When an animal is slaughtered according to Islamic method, 

the big blood vessels in the throat-the carotid arteries and the jugular veins-are cut, 

terminating the blood supply to the brain and causing an immediate loss of 

consciousness. The cut produces instant shock, rendering the animal unconscious, and 

since the heart is still beating, heavy blood loss occurs under high pressure. The animal 

remains motionless for about 90 seconds and is then subject to involuntary spasm 

(muscle contraction) caused by lack of oxygen in the brain. It is believed that sensation 

ceases upon the initial cut. Some people think that it is cruel only because of their 

ignorance of the actual processes involved. 

There are various other methods of killing livestock such as strangulation and 

beating the animal to death with a blunt stick. All these techniques are more painful and 

allow the animal to die before complete bleeding, with the result that the flesh of the 

animal posses the characteristic of a dead meat and therefore unacceptable in Islam. 
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2.9 Prohibited Types of Livestock 

Prohibition of livestock in this study refers to hindrances put in place vis-à-vis the 

consumption of certain aspects of livestock. This includes meat of dead animals, charging 

of price of the dog, flesh of domestic asses, blood from a slaughtered animal, pig's meat 

and jallalah - an animal that eats the waste or flesh of other animals. Expressed ruling 

concerning some of the cases of prohibition is stated in this Glorious Qurôanic verse: 

  
He (Allah) hath only forbidden you dead meat and blood and the flesh of swine 

and that on which any other name hath been invoked besides that of Allah but if 

one is forced by necessity without wilful disobedience nor transgressing due 

limits then is he guiltless. For Allah is Oft-Forgiving Most Merciful (al-

Baqarah, Q2: 173) 

 

A. Dead Livestock and Sacrifice to Idol 

Dead livestock is any livestock that dies of itself and is not expressly slaughtered 

for food with the Basmalah duly pronounced on it. Yusuf (1998) argues that carrion and 

blood as articles of food would obviously cause disgust to any refined person. If a 

livestock dies by strangling, or by being attacked by a wild animal, the presumption is 

that it becomes carrion, as the life-blood is congealed before being taken out of the body. 

But the presumption can be rebutted. If the life-blood still flows and the solemn mode of 

slaughter in the name of Allah is carried out, it becomes lawful as food. al-Nafrawi 

(1955) interpreted some part of the verse to say that dead livestock and other animals can 

be allowed for someone in dire need of food if there is no food except carrion. 
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Part of prohibition related to dead livestock is a sacrifice devoted to a particular 

idol or a false god. It also includes anything that is cut off a live livestock. Abu Waqid al-

Laithy reported that the Prophet (SAW), said,  

 /  

 --

 

On the authority of Abi Waqid who said: the Prophet (SAW) said: What is cut off 

of a live animal is considered dead (Abu Dawud, 3, Hadith N0.  70). 

 

Cutting off a body part of a live livestock is a cruelty to the animal in question 

and an improper way of killing it. 

 

B. The Remains of Dead Livestock 

Concerning dead livestock's bones, horns, claws, fur, feathers, and skin, they are 

considered pure. az-Zuhri (cited in Sâbiq, 1990) said, "I have met some scholars of the 

preceding generations who used such objects for combs and pots for oil, and they did not 

see anything wrong in that."  

. /  
 

Ibn 'Abbas also reported that the client of Maimunah was given a sheep as 

charity, and it died. The Messenger of Allah (SAW), passed by it and said,'Why 

do you not remove its skin, treat it and put it to use?' She said, 'It is dead' (i.e., it 

has not been slaughtered properly). He said to her, 'Only eating it is forbidden 

(al-Daraqutni, 1 Hadith N0 41)."'  

 

Ibn 'Abbas supported this Hadith by reciting a verse from the Glorious Qurôan 

which says:  
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Say: "I find not in the Message received by me by inspiration any (meat) 

forbidden to be eaten by one who wishes to eat it unless it be dead meat or blood 

poured forth or the flesh of swine for it is an abomination or what is impious 

(meat) on which a name has been invoked other than Allah's." (al-An'am, Q6: 

145). 

 

Then Ibn Abbas said, "What is forbidden is its meat. As for its skin, used for 

water skins, teeth, bones, fur and wool, they are permissible." Similarly, its rennet 

(substance for curdling milk) and milk are considered pure. This is supported by the fact 

that when Muslims conquered Iraq, they ate the cheese of the Magians which was made 

from rennet, although their slaughtered animals were considered the same as 'dead 

animals.' It is confirmed from Salman al-Farsi that when he was asked about cheese, 

clarified butter and pelts, he said, "What is permissible is what Allah made permissible in 

His book. What is forbidden is what Allah made forbidden in His book. What he omits, 

He has pardoned for you." It is well-known that he was being asked about the cheese of 

the Magians, as Salman was 'Umar's ambassador to Mada'in, Iraq (al-Shabini, nd). Malik 

(2004) observes that tanning purifies the skin and the fur of a dead animal. This is based 

on the Hadith of Ibn 'Abbas, in which the Prophet said, ñDibaghu ihabiha tuhuruha," 

meaning: If the animal's skin is tanned, it is purified.  

 

C. Dog 

Dog is one of the livestock that is frequently mentioned in the Qur'an and the 

sayings of the Prophet (SAW). The use of dogs in Islam is only recommended for 

hunting, herding, and home protection. But limitedness of using dog does not 
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compromise kindness to them as kindness is due to every living thing. Legal verdict on 

the use of dog is reported by Abu Huriar in this Hadith: 

 /  
 

Al -Saôib bn Yazid (RA) reported that the Messenger of Allah (SAW) forbade the 

sale price of a dog, the earnings of a prostitute and the earnings of a fortune teller (al-

Nasaiô vol. 3, Hadith 112). 

 

 / 

 --

When the Prophet (SAW) was asked about dog meat he gave the answer in this 

Hadith: 

 -

On the authority of Ma'mar who said: Abdullah bn Abdul-Rahman, al-Ansari 

informed me that Allah's Apostle was asked about (the legality of) eaing dog. He 

replied that "it is the food of the period of ignorance which Allah has spared it for us 

(Abdul-Razaq, 4: 528). 

 

In a related saying of the Prophet (SAW): 

 
 

On the authority of Abu Hurairah that the Prophet (SAW) said: "Eating any beast of 

prey with fang is prohibited" (Ibn Majah, 2: 295) 
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Ibn Majah interpreted the term "Dhi nab" to mean animals such as lion, hyena, dog 

and cat. 

 

D. Riding Livestock  

Disapproval regarding eating riding livestock is the view held by Imam Malik 

(2004). He argues that horses, mules, and donkeys are not to be eaten because Allah 

(SWT) said, 

 
"And (He has created) horses mules and donkeys for you to ride and use for 

showé (al-Nahl, Q16: 8)."  

   
He (Allah) also said, "It is Allah Who made cattle for you that ye may use some 

for riding and some for food (al-Nisa', Q40: 79)."."  

 

In connection to the view of Imam Malik, Shaibani reported that he asked 

óAbdullah bn Abu Aufa about (the lawfulness or unlawfulness of) the flesh of the 

domestic asses. He said: "We experienced hunger on the Day of Khaibar and found 

domestic asses in the exterior of Madinah. We slaughtered them and our earthen pots 

were boiling when the announcer of the Messenger of Allah (SAW) made announcement 

that the earthen pots should be turned upside down and nothing of the flesh of the 

domestic asses should be eaten (Muslim 1972, 3, Hadith N0 4768). 

 

E. Blood 
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Ashraf (2004) discloses that oral intake of blood is poisonous and so the Qurôan 

completely bans it as well as the eating of meat wherein free blood has coagulated 

(become semisolid): 

  
 

Forbidden to you (for food) are: dead meat blood the flesh of swineé (al-

Ma'idah, Q5: 3) 

 

 

  
 

Say: "I find not in the Message received by me by inspiration any (meat) 

forbidden to be eaten by one who wishes to eat it unless it be dead meat or blood 

poured forth or the flesh of swine for it is an abominationé (al-An'am, Q6: 

145). 

 

This includes blood that pours forth from an animal's body, such as blood from a 

slaughtered animal, or from menstruation, except that small amounts are overlooked. Ibn 

Juraij said about the Qur'anic verse "...or blood poured forth..." (al-An'am Q6: 145), that 

this is the blood that flows out. While the blood that does not flow out after slaughter, but 

remains in the veins, is permissible. This is related by Ibn al-Mundhir. And it is also 

related from Abu Majlizn in his discourse on blood that he was asked, "What about the 

blood that remains in the slaughtered sheep or at the top of the cooking pot?" He 

answered, "There is no problem with it. What is forbidden is the blood that flows out (of 

the animal at the time of slaughtering)." It is also related from 'Aishah that she said, "We 

used to eat the meat when the blood was streaking the pot (Sâbiq, 1990)." Another 

exception regarding permissibility of small quantity of blood was reported by Abdullah 

bn 'Umar in this Hadith: 
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 /  
 

Abdullahi bn 'Umar (RA) reported that the Messenger of Allah said: Two types 

of dead animals and two types of blood have been made lawful for us. The types 

of dead animals are seafood and locusts. The two types of blood are the (blood 

of the) liver and the spleen (Ibn Majah, 2, 1102)" 

 

  

F. Pig 

Pig's meat is one of items described in Suratu al-Ma'idah Q5: 3 and Suratu-al-

An'am Q6: 145 as impure. According to Yusuf (1998), pig's or swineôs flesh causes 

discomfort to one's body where it lives on offal. Where swine are fed artificially on clean 

food, the objections remain: (1) that they are filthy animals in other respects, and the 

flesh of filthy animals taken as food affects the eater; (2) that swineôs flesh has more fat 

than muscles-building material: and (3) that it is more liable to disease than other kinds of 

meat such as trichinosis (disease caused by parasitic war worms) in the muscular tissue. 

This informed the reason why Muslim Community in North-Western Nigeria and 

hopefully every other region and country in the world, do not keep pig as that will be a 

flagrant disobedience to Allahôs (SWT) command who knows what is good and bad for 

His creatures. 

 

G. Jallalah 

Jallalah according to al-Sharbini (nd) in his book of jurisprudence, Mughni al-

Muhtaj ila Ma'arifati Ma'ani alfaz al-Minhaj, refers to an animal that eats the waste or 

flesh of other animals, such as camels, cows, sheep, chickens, geese, and so on. Ibn 
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'Abbas reported that the Messenger of Allah (SAW) forbade the drinking of such animals' 

milk. This Hadith is related by "the five reporters of Hadith," except Ibn Majah. al-

Tirmidhi grades it as Sahih (al-Tirmidhi, vol.4: 270). 'Amr bn Shu'aib related on the 

authority of his father, from his grandfather, that the Messenger of Allah prohibited the 

meat of domestic donkeys. As for the jallalah, he prohibited riding or eating them (Abu 

Dawud, 2000: Hadith 1713). If the jallalah animal is kept away from other animals for 

some time and is given clean food to eat, then it becomes pure and is no longer called 

jallalah. If this is the case, it becomes permissible to eat, as the reason for its prohibition 

was the change it underwent.  

 /  
  

Forbidding the meat and milk of Jallalah is to first of all avoid communicable 

deseases between livestock and human beings and also to educate Muslims about the 

importance of hygiene in Islam.  

 

2.10 Livestock as a Community of its Own 

Livestock have similar characteristics, peculiarities, temperaments, and 

consciousness of their own. They have the ability to experience morally relevant states of 

consciousness such as pain, distress, fear, anxiety, loneliness, boredom, joy, and pleasure 

(Ashraf, 2004). It is against this backdrop that a woman was punished with hellfire for 

starving a cat to death (Bukhari, vol. 3: 553 and Muslim, vol. 8: 35). Many animal 

species share abilities that make humankind special, such as communications, love and 
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nurturing a partner and family. The story of the famous Hoopoe (al-Hudhud) of Prophet 

Sulaiman in Surat al-Naml (Q27: 20-44) is a clear testimony of some similarities between 

human being and animals. The study of animal behavioural pattern (ethology) is reflected 

in the Qurôanic concept of livestock as an ummah (community) just like mankind: 

 

  
 

There is not an animal (that lives) on the earth nor a being that flies on its wings 

but (forms part of) communities like you. Nothing have We omitted from the 

Book and they (all) shall be gathered to their Lord in the end (al-An'am, Q6:38).  

 

From the Qurôan, it is evident that natural instinctive knowledge has been given to 

each creature including livestock according to its characteristics. Each kind of animal has 

been given instinctive knowledge, on the basis of which cattle pull plough, horses speed 

and jump, and rams ram. This is because Allah endows them with faculties exactly suited 

to them, and characteristics to the environments in which life will be cast, giving to 

everything due order and proportion. He has measured exactly the needs of all, and given 

instincts and physical predispositions.   

     -

Glorify the name of thy Guardian-Lord Most High; Who hath created and 

further given order and proportion; Who hath ordained laws. And granted 

guidance (al-A'la, Q87: 1-3) 

 

 He said: "Our Lord is He Who gave to each (created) thing its form and nature 

and further gave (it) guidance (Ta-ha, Q20: 50) 

There is ample evidence in the Glorious Qur'an to suggest that livestock's 

consciousness of spirit and mind is of a degree higher than mere instinct and intuition. 
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The Qur'an describes livestock and other animals having a cognizance of their Creator 

and, hence, they pay their obeisance to Him by adoration and worship:  

 

 
 

Seest thou not that it is Allah Whose praises all beings in the heavens and on 

earth do celebrate and the birds (of the air) with wings outspread? Each one 

knows its own (mode of) prayer and praise. And Allah knows well all that they 

do (al-Nur, Q24: 41) 

 

It is worth noting the statement that each one knows its prayer and praise 

according to Ashraf (2004); the execution of a voluntary act performed consciously and 

intentionally, requires a faculty higher than that of instinct and intuition. Lest some 

people should doubt that animals could have such a faculty, the following verse points 

out that it is human ignorance that prevents them from understanding this phenomenon:  

 

 
 

The seven heavens and the earth and all things therein declare His glory. There 

is not a thing but celebrates His adoration; and yet ye mankind! ye understand 

not how do they declare His gloryé(al-Isra', Q17:44).  

 

The above verse of the Qur'an is corroborated by Abdullah bn 'Umar (RA) where 

he said that "Do not kill frogs because the sounds they make are glorifications and 

celebrations (of Allah): 

  -

The story of Prophet Sulaiman (SA) and the ant in Suratu al-Naml (Q27:18) 

proves that in the past, man had acquired the lore of speech with animals as early as the 
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time. It shows that he could understand communication among ants. Perhaps in those 

days human civilization was more in tune with nature than it is today. This is evidence 

that livestock too have means of communication even if human beings do not understand 

what they say. Modern entomology (study of insects) according to (Ashraf, 2004) has 

discovered a sophisticated system of communication among ants. The Qurôan 

categorically declares in Suratul-Baqarah, (Q2:26) that there is nothing undistinguished 

in the mention of creatures, such as the fly and the gnat, because Allah (SWT) is the Lord 

of the small and the big, the Creator of the goat and the bull. All are under divine mercy:  

   
 

There is no moving creature on earth but its sustenance dependeth on Allah: He 

knoweth the time and place of its temporary deposit: all is in a clear Record 

(Hud, Q11:6). 

 

Life and the conditions here on earth are mutually balanced for the creatures 

(Yusf, 1998). The Qurôan mentions the dog that faithfully kept company with the 

companions of the cave (al-Kahf, Q18:18ï22). The Qurôan condemns the Arabs of 

jahiliyyah for their superstitious slitting of the ears of cattle, calling it a practice inspired 

by Satan (al-Nisa', Q4:119). Livestock all live a life, individual and social, like members 

of a human community. In other words, they are like communities in their own right and 

not in relation to human species or its values. These details have been mentioned to 

emphasize the point that even those species which are generally considered as 

insignificant or even dangerous deserve to be treated as communities; that their intrinsic 

and not perceptible values should be recognized, irrespective of their usefulness or their 

apparent harmfulness. The significant point to note is that, physically, man has been put 

in the same bracket as livestock and all other species. The following Hadith leaves no 
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ambiguity in the scene in which the Glorious Qur'an uses the word 'community': Abu 

Hurairah reported the Prophet (SAW) telling an incident that happened to another prophet 

in the past.  

 

/  / 

 --

 
On the authority of Abu Huraira: the Prophet (SAW) said a prophet among the 

prophets was resting under a tree and was stung by an ant and, in anger, he 

ordered the whole of the ants' nest to be burned. At this, God reprimanded this 

prophet in these words: 'because one ant stung you, you have burned a whole 

community which glorified Me' (Bukhari,  4, Hadith N0 536 & Abu Dawud, 4, 

Hadith N0 538). 

 

Once it has been established that each species of livestock is a "community" like 

the human community, it stands to reason that each and every creature on earth has, as its 

birth-right, a share in all the natural resources. In other words, each livestock is a tenant-

in-common on this planet with human species. But man has always been in competition 

with animals for food, and the problem has been aggravated in the current world 

situation, especially because of modern agrarian mismanagement. The Glorious Qur'an 

repeatedly emphasizes that food and other resources of nature are there to be shared with 

other creatures (including livestock). Below are just a few out of numerous such verses:  

  

  ï

 
Then let man look at his food: how We pour out water in showers, then turn up 

the earth into furrow-slices and cause cereals to grow therein - grapes and 

green fodder; olive-trees and palm-trees; and luxuriant orchards, fruits and 

grassesé.as Provision for you as well as for your cattle. (Abasa, Q80:24-32).  

 



Page 125 of 308 

 

The interpretation of Imam al-Razi (nd) on the above verses is that Allahôs 

provisions for human beings, livestock and other animals is to establish three laws. 

Firstly, it is to prove the Oneness and Uniqueness of Allah (SWT) beyond reasonable 

doubt. Secondly, Allahôs control of the basic items of life for the creatures is a testimony 

of His power and supremacy over the universe. And thirdly, Allahôs generosity to man 

and his livestock should be acknowledged and appreciated by men and women of 

understanding. 

Protoplasm according to Yusuf (1998) is the basis of all living matter, and the 

vital power of protoplasm seems to depend on the constant presence of water. Yusufôs 

view on water being the source of life for every animal including human beings and 

livestock is based on Allah's (SWT) statement in Suratu-al-Nur, Q24: 45: 

  

 

 
And Allah has created every animal from water: of them there are some that 

creep on their bellies; some that walk on two legs; and some that walk on four. 

Allah creates what He wills: for verily Allah has power over all things.  

 

 In Tafsiru-l-Jalalayn, Imams al-Muhlli and al-Suyuty (nd) interpret the term 

dabah in the above verse to mean all animals including reptiles, human beings, birds, 

beast, and livestock.  The two Imams also describe the water (Ma'in) mentioned in the 

verse as sperm (Nutfah). Putting livestock and human beings in the same brackets is a 

testimony of common origin, water and the need for their consideration in terms of 

protection and kind treatment. 

  

 



Page 126 of 308 

 

Verily We have warned you of a Penalty near the Day when man will see (the 

Deeds) which his hands have sent forth and the Unbeliever will say "Woe unto 

me! Would that I were (mere) dust!"(Q78: 40) 

 

Ibn Kathir (1997) comments on the statement, "Unbeliever will say "Woe unto 

me! Would that I were (mere) dust!,""  from the above verse by saying that Allah (SWT) 

will judge between animals who hurt one another including a horn animal that hurt a 

pulled animal. After this judgement, the animals will be told to turn to dust. Seeing the 

easy ending of the animals, unbelievers will wish to have being created as non-human 

animals. The relevance of Ibn Kathirôs comment to this study is the similitude between 

man and livestock in terms of accountability in the Hereafter. Both man and livestock 

will be punished for their wrong doings. It is therefore, wise for man to treat livestock 

with kindness and respect. 
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CHAPTER 3 

RESEARCH METHODOLOGY  

This chapter deals with the procedures this study used. They include: research 

design, definition of population, sample selection, research instrument, data collection 

and analysis.  

 

3.1 Research Design 

The design of Islamic Studies research, by its nature, is predominantly a 

qualitative research which refers to the meanings, concepts, definitions, characteristics, 

symbols and descriptions of things. Qualitative research sometimes borrows some aspects 

of quantitative research which is generally referred to as counts and measures of things 

(Jibril et al. 2010). These two major approaches to research (qualitative and quantitative) 

can also be married together in a single research.  

A variable in both qualitative and quantitative researches is a characteristic of the 

participant or situation for a given study that has different values in that study. Age for 

example, is a variable because it has large number of values. In qualitative and 

quantitative research variables are divided into independent and dependent. Independent 

variables are subdivided into active and attribute. Active independent variable deals with 

programmes such as workshop, new curriculum involving a group of people under study 

in connection with their reactions to the programme. Attribute or measured independent 

variables are preexisting attributes of the persons or their environment that are not 

systematically changed during the research. For example, the level of Islamic education, 
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age, settlement type etc... These independent variables can also be referred to as factors. 

Studies with only attribute independent variable are called non-experimental studies 

(Morgan et al. 2004).  

This research is survey designs because it was conducted with the use of attribute 

independent variables in terms of awareness of Islamic education, the level of awareness, 

age, economic status and settlement types of livestock dealers.  

Dependent variable is assumed to measure or assess the effect of the independent 

variable. Dependent variable includes text scores, rating on questionnaire etc. hence, the 

dependent variables of this study are the results from the questionnaires administered to 

the sampled respondents of the study. 

 

3.2 Population 

The population of this study is all the people dealing with livestock in major 

market places, pens and abattoirs in North -Western Nigeria. North-West is one of the 

highly livestock populated area and has the largest consumers of livestock not only in the 

North but also in the entire country. This is due to the fact that the North-West region has 

the highest number of human population in Nigeria, over 35 million people (25.56%) 

according to Nigeria 2006 census figures (Nigeria Masterweb). Therefore, it has 

significant number of people dealing with livestock as compared to other geographical 

zones in Northern Nigeria. The North-Western states selected for the study are Sokoto, 

Kebbi, Zamfara, Katsina, Kano, Jigawa and Kaduna States. 
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3.3 Sample  

Selection of the seven states from the North-West represents 36.84% of the 19 

states plus Abuja. This is not bad sample considering the fact that 10% is generally 

accepted as a reasonable sample (Olaofe, 2010). To narrow it down to a more 

manageable level of specification, seven major livestock markets and seven abattoirs 

were selected from each of the seven states. The selection of the markets and abattoirs 

was based on the highest concentration of livestock being that the study focuses on their 

rights and uses. This gave us a total number of 49 livestock markets and 49 abattoirs. Ten 

(10) marketers/traders and ten (10) loaders/transporters totaling 20 individuals from each 

of the 49 market places were given questionnaires to fill. Ten (10) slaughterers 

/processors from each of 49 abattoirs were also given questionnaires to fill. To sum it all, 

20 individuals from 49 markets each (20x49) = 980 persons. 10 individuals from 49 

abattoirs each (10x49) = 490 persons. It is thus clrear that 980 + 490 respondents = 1470 

respondents were randomly selected for the research. 

 

3.4 Research Instruments  

The research instrument is the tool used to collect data from the respondents. For 

example, Knowledge Attitudes, Perceptions and Practices (KAPP) questionnaire which 

serves as an educational diagnosis of a given community was used. Before beginning the 

process of creating awareness in any given community, it is first necessary to assess the 

environment in which awareness creation will take place. KAPP Study tells what people 

know about certain things, how they feel and also how they behave. The Knowledge 

possessed by a community refers to peopleôs understanding of any given topic such as 
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livestock welfare rights in Islam. Attitude and perception refer to their feelings towards 

this subject, as well as any preconceived ideas that they may have towards it. Practice 

refers to the ways in which people demonstrate their knowledge, attitude and perception 

through their actions. Understanding the levels of Knowledge, Attitude, Perception and 

Practice will enable a more efficient process of awareness creation as it will allow the 

programme to be tailored more appropriately to the needs of the community 

(Kaliyaperumal 2004). 

The questionnaire of this research includes among others: 

i. The Teachings of the Glorious Qurôan, Hadith and Fiqh 

ii.  The Laws of Federation of Nigeria 

iii.  States 

iv. Local Government Areas  

v. Livestock Markets 

vi. Abattoirs 

vii.  Qualification (in Islamic Education): (University education, N.C.E Arabic/ 

ISS, Diploma: Arabic/ISS, S.S.C./HIS, Islamiyah/Makaratan Ilmi, Qur'anic 

School/ Makaratan Allo, Non of the Above) 

viii.  Age (Youth, Adolescent or Adult)   

ix. Settlement Type (Rural Area or Urban Area) 

x. The attitudes of Muslims towards livestock 

xi. Knowledge of Qur'anic/Prophetic teachings concerning kind and ill treatment 

of livestock. 
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xii. Knowledge of government regulations concerning livestock welfare in North-

Western Nigeria. 

xiii.  Attitudes, practices and perceptions of livestock dealers vis-à-vis livestock 

welfare rights in North-Western Nigeria. 

The full content of the questionnaire is in the Appendix III. 

 

3.5 Validity and Reliability of Research Instrument 

 The study was carried out in two phases. Zango livestock market in Zaria, Kaduna 

State was first used for the pilot test to acertain the validity and reliability of the research 

instrument. The second phase was the administration of the main questionnaire in the 

seven major livestock markets and abattoirs in each of the seven selected states. A series 

of review of the first phase of the questionnaire administration was carried out by the 

three supervisors and an independent expert to meet the required standard. These reviews 

paid off as ambiguity and duplications were avoided; provocations and difficulties of 

understanding the questions were drastically reduced if not eliminated.  

  

3.6 Method of Data Collection  

The researcher himself and his assistants carried out the administration of the 

Knowledge, Attitudes, Practices and Perceptions (KAPP) questionnaire in order to 

explore changes in Knowledge, Attitudes, Practices and Perceptions of the Muslim 

community in North-Western Nigeria regarding the welfare rights and uses of livestock. 

This study has provided information for valuation of the welfare rights of livestock and 

their uses by the Muslims.  
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Bearing in mind that some of the target respondents do not speak English and 

some others may not be able to read printed materials in any language, the questionnaire 

items were translated for such respondents into predominant language, Hausa.  

 

3.7 Method of Data Analysis 

Having collected the data, the appropriate filled questionnaire items were sorted 

out, statistically calculated through chi-square which was drawn on figures to present the 

results. The frequency, percentage and graphics were used and descriptively analyzed in 

Chapter.  
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CHAPTER 4 

RESULTS AND DATA ANALYSIS  

 As its title indicates, this chapter presents the results of the field work research in 

figures, plates and tables. It has been stated in chapter 3 earlier that the research was 

conducted with the use of Knowledge, Attitudes, Perceptions and Practices (KAPP) 

questionnaire. The results reveal decreases in knowledge, changes in attitudes towards 

the welfare rights of livestock, as well as changes in the kinds of practices that are 

followed regarding the uses of livestock in North-Western Nigeria. Descriptive analysis 

of each item of the questionnaire followed each figure to illustrate and buttress the 

findings or the content. Some specific areas were identified to test KAPP on. These areas 

include among others: Participation of Muslims in Livestock Business in North-Western 

Nigeria; Significance of Livestock Dealersô Activities on the following Aspects of 

Livestock Handlings: Resting Livestock on Transit, Livestock Transportation, Inadequate 

Feeding of Livestock on Transit. Implication of Youth involvement on certain Aspects of 

Livestock Handlings and Using Livestock for Amusement, Implication of Inexperience 

of Livestock Dealers on Livestock Handling and Implication of Lack of Job Satisfaction 

of Livestock Dealers on some aspect of Livestock Handling are also covered. The chapter 

also includes Significane of Differences between Rural and Urban Settlements of 

Livestock Dealers in Overloading Livestock and Implication of Lack of Islamic 

Education of most Livestock Dealers on some Activities of Livestock Handling. 

Implication of Lack of Proper Monitoring Groups on the Activities of Livestock Dealings 

equally forms part of the Chapter. 
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Relevant Qurôanic verses and Ahadith are cited to clarify Islamic teachings on the 

knowledge, attitudes, perceptions and practices (KAPP) of Muslim livestock dealers in 

North-Western Nigeria. Chi-square as a tool of Statistical Package for Social Sciences 

(SPSS) was used to compute the data generated from the field work. Apart from the 

figures, pictorial evidences (plates) are also attached to some of the descriptions for 

additional clarifications. 

As confidentiality is sometimes an integral part of research, the respondents used 

in the investigation of this study were promised that their names would not be mentioned. 

But the names of the selected states, local government areas (L.G.As) and livestock 

markets or abattoirs would be listed. Appendix I contains all the seven states of North ï

Western Zone of Nigeria, their local government areas and major livestock markets / 

abattoirs.  

 

4.1 Participation of Muslims in Livestock Business in North-Western Nigeria 

 

It has been assumed in this research that livestock business is predominantly 

occupied by Muslims in North-Western Nigeria. This subtopic has attempted to prove 

this assumption with the use of Chi-square. The figure below shows representations of 

Muslim and non-Muslim faith in each category of workers. 
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Figure 1: Figure showing 97% of Muslims involvement in Livestock Business within 

North-Western Nigeria 
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Interpretation  

Muslim livestock dealers account for 97% of the total respondents while the 

Christians occupy the remaining 3%. The blue bars represent Muslim respondents while 

the pink bars represent those of Christians in livestock business. Due to negligible 

number of Christians in livestock business their individual percentages in various 

categories of workers are not demonstrated. 

 

Meaning  

It is clear from Figure 1 that Muslims dominate livestock business in North-

Western Nigeria (for over 90%). This is because they are the majority in the zone and the 

business is lawful and noble. The dominance of livestock business by Muslims justified 

the relevance of the contents of the questionnaire for being Islamically bias.  

 

4. 2 Significance of Livestock Dealersô Activities on some Aspects of Livestock 

Handlings in the Selected States 

  

An attempt was made in item 4.2 to identify relationship between the practices of 

livestock dealers in the seven selected states and some bad handlings of livestock. The 

use of chi-square calculation on the field study has helped to establish whether or not the 

assumed infringements on the rights of livestock take place across the seven selected 

states. Invariably, the selected states served as the independent variables while the 

responses on lack of resting livestock, squeezing them in tight vehicles and lack of 

adequate feeding for them on transit served as dependent variables. 
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Figure 2: Figure Showing Adequate Representation of each of the Seven States 

within North -Western Nigeria in the Study 
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Interpretation   

 Figure 2 shows the number of respondents that returned their filled questionnaires 

from each of the seven selected states. Over 200 questionnaires were administered in 

every state. Due to easy accessibility, Kaduna, Kano and Sokoto states returned the 

highest number of the questionnaires (195, 183 and 190 respectively). Interestingly, these 

three states are the major consumers of livestock for óEid al-Adha sacrifice and daily 

needs of meat not only in North-Western Nigeria but also in the North as a whole.  

 

Meaning  

Difficulty in getting transportation to some remote places accounted for the 

disparity among the states in terms of their returned questionnaires. Meanwhile, the 

distribution on Figure 2 implies that each of the selected state was given its fair share in 

the research. 
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Figure 3: Figure Showing the Frequencies of Lack of Resting Livestock on Transit 

within North -Western Nigeria 
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Resting Livestock on Transit 

Interpretation   

 Three options were provided for the respondents to choose on the practice of 

resting livestock on transit. These options helped us to know whether livestock dealers 

rest the animals or not. The options are (1) Always, (2) Sometimes and (3) Not at all. It 

should be noted that resting livestock on transit is based on the fact that livestock are a 

community like human community. They worship Allah (SWT), feel pain and get tired. 

Due to their psychological and physiological needs, Nigerian Laws of Federation (2004) 

legislated that livestock on transit should get rest on any journey exceeding 12 hours.  

 Contrary to the government rule, well over 500 out of 1033 respondents do not at 

all rest the animals on transit irrespective of the distance of the journey. The remaining 

400 respondents sometimes rest the animals. But no single livestock dealer óalwaysô rests 

livestock on transit. To be more specific, over 50% of the respondents from each state do 

not at all rest the animals on transit while the remaining percentages sometimes rest them. 

 

Meaning  

 

Livestock dealers in the selected states actually infringe on the rights of livestock 

for not resting them on transit. This problem is due to their ignorance about Islamic 

teachings regarding welfare rights of livestock. Prophet Muhammad (SAW) commanded 

that livestock should be rested during journey at every grazeable land (Abu Dawud). The 

federal government of Nigeria is not also monitoring to ensure compliance to the dictates 

of the law concerning resting livestock on transit. 
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Figure 4: Figure Showing the Frequencies of Inadequate Space in Vehicles when 

Transporting Livestock within North -Western Nigeria 
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Squeezing Livestock in Tight Vehicles 
 

Interpretation   

 Figure 4 assessed the practice of providing adequate space in vehicles when 

transporting livestock from one place to another. Even though the data available can help 

compare various states in order to identify which state provides more or less space for 

livestock in vehicles, this is not the aim of the research. It is clear from Figure 4 that 

squeezing livestock in tight vehicles takes place across the sampled areas as less than 100 

out of 1033 respondents do provide adequate space for livestock. Over 500 respondents 

provide inadequate space while the remaining 400 provide manageable space for 

livestock. There is a consistency between Figures 3 and 4 as almost the same number of 

respondents that failed to allow livestock to rest on transit is almost the same number of 

respondents that squeeze them in tight vehicles. Two appalling instances out of thousands 

cases of inadequate space for livestock are pictured below. 
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Plate 1: Plate Showing how seven Big Bulls were Squeezed as they were 

Transported in a tight Pickup from a Rural Area to an Urban Area within North -

Western Nigeria 
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Plate 2: Plate Showing how Ten Big Bulls were Squeezed in a mini truck as they 

were Being Transported from a Rural Area to an Urban Area within North-

Western Nigeria 
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Meaning  

The above plates corroborate the results on Figure 4. Livestock dealers are 

ignorant of the fact that these poor creatures do feel pain and they deserve respect and 

kind treatment as required by the tenets of Islam. The bulls in the vehicles above are 

helpless as they feel serious discomfort from tight space. 
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Figure 5: Figure Showing the Frequencies of Inadequate Feeding Livestock on 

Transit within North -Western Nigeria 
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Feeding of Livestock on Transit 

 

Interpretation   

 How do the livestock dealers feed their herds on transit? This question is the focus 

of Figure 5 where less than 100 respondents out of 1033 provided adequate fodder (dried 

food for domestic animals) for their herds. The majority of the respondents who were 

well over 500 in number did not provide adequate fodder while the remaining 400 

provide manageable feeding for the animals. 

 

Meaning  

The livestock dealers were indifferent to inadequate feeding of livestock because 

they are ignorant of Islamic teachings concerning feeding of animals as recommended in 

this Hadith: 

 / 

 --

 

 

On the authority of Abu Huraira (RA), the Apostle of Allah (SAW) said: ñIf you 

travel and come across green pasture, (slowdown to) let camels (and other 

livestock) graze well, but travel fast if they (deserts) are parched and dry, so that 

the animals would arrive quickly at its destination and be saved from thirst and 

hunger on the wayò (Abu Dawud vol. 2, Hadith 333). 

 

 al-Ansari (nd) and al-Kalbi (1998) submit that maintenance of livestock by its 

owner is closely related to the maintenance of oneôs dependents especially slaves. 

Livestockôs owner is obliged to provide general welfare rights to his animals. More 

attention should be given to breast feeding livestock in order to protect its kids and the 
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mother as well. While milking livestock, enough milk should be left for the baby and the 

milker should trim his finger nail to avoid injuring the breast. 

 

4.3 Implication of Youth involvement on certain Aspects of Livestock Handling 

 

 The essence of studying some age groups in connection to the handling of 

livestock is to help identify which age group abuses the rights of livestock more and 

therefore needs more Islamic education in respect to livestock welfare rights.   

./  --
 

Narated by Shuôubah who said I heard Hisham bn Zaid saying: Anas and I went 

to Al-Hakam bn Ayub. Anas saw some boys shooting at a tied hen. Anas said, 

"The Prophet has forbidden the shooting of tied or confined animals." (Bukhari, 

vol. 7, Hadith N0 421) 

 

Abuses of livestockôs welfare rights are more common among youth than it is 

adults as shown in the above Hadith. Shooting at a tied livestock is one of such a heinous 

and slow killing of a living thing which is not condoned in Islam. 
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Figure 6: Figure Showing Percentage Representation of various Age Groups in 

Livestock Business within North-Western Nigeria 
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Interpretation  

The respondents were divided into three age brackets viz: Less than 20 years old 

(referring to teenagers only) represented 330 respondents out of a total number of 1033 

(32%), 20-39 years old had 488 respondents (47%) and 40 years & above got the 

remaining 215 respondents (21%). If the percentage of óLess than 20ô (32%) is summed 

up with that of ô20-39ô (47%) it will give 79% of the respondents of the study as young 

people. This is highly a significant percentage if one considers the fact that most youth 

nowadays are callous and aggressive. Livestock need care and respect especially those at 

the infant stage which they hardly get from young people. 

It means that most people having direct contact with livestock in markets and 

abattoirs are the youth. Full manhood in Islam begins at the age of 40 as indicated in 

Qurôan 46: 15 and explained by Yusuf (1998). 

 

 
 

é The carrying of the (child) to his weaning is (a period of) thirty months. At 

length when he reaches the age of full strength and attains forty years he says "O 

my Lord! grant me that I may be grateful for Thy favor which Thou hast bestowed 

upon me and upon both my parents and that I may work righteousness such as 

Thou mayest approve; and be gracious to me in my issue Truly have I turned to 

Thee and truly do I bow (to Thee) in Islam. (Suratul-Ahqaf, Q46: 15 

 

 The National Youth Development Policy (of Nigeria) also defines youth as any 

person between the ages of 18 years and 38 years (Morgridge 2012). This means that 

Islamic definitions of youth and full manhood are universally applicable as observed in 

this research. 
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Meaning  

People of full manhood may be more careful about livestock welfare due to 

economic reasons. If livestock are maltreated they may get injured or died in the process 

which will lead to lost of a source of income. It could also be due to lack of strength to 

engage in brutal activities toward livestock. Lastly, lack of proper guidance in the course 

of engagement in livestock business could also be a factor to youth infringing more on 

the welfare rights of the animals. 
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Figure 7: Figure Showing which Age Group had Worse Reasons for Lack of Resting 

Livestock at Work within North -Western Nigeria 
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Lack of Resting Livestock at Work by the Youth 

 

Interpret ation  

According to Figure 7 above, there were three conditions for the livestock dealers 

to rest the animals at work. Resting at the completion of a task, when the person involved 

in the work is tired and when the animal is tired. The first two reasons are bad practices 

because no attention is paid to the welfare rights of livestock at work. If the percentages 

of bad practices are lumped together and averaged, it gives 34% for less than 20, and 

50% for the 20-39 age brackets. Their ages were at the disadvantage to the resting of 

livestock at work as compared to 16% of 40 & above. These percentages represent people 

that are less concerned about the feeling of livestock at work. Young people only rest 

animals at work if they complete a task or if they are tired.  

As for the good practice, older people (40 and above) over 50% of them did 

consider the feelings of livestock at work. Less than 50% for the middle group (20-39) 

and less than 10% for the youngest group (Less than 20) do not consider resting livestock 

at work.  

 

Meaning  

 Lack of resting livestock at work is more frequently carried out by young people 

perhaps it is due to lack of Islamic guidance which teach them on how to treat livestock 

kindly. Since bullying is a common phenomenon among young people, they see nothing 

wrong with stoning, starving and other maltreatment against livestock. 
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Figure 8: Figure Showing that Young People Set Livestock to Fight one another 

more than Older People within North-Western Nigeria 

Setting the Animals to Fight by the Youth  
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Interpretation   

During the first phase of the field study most respondents avoided the question of 

setting livestock to fight. The question was hence, reframed for the second phase for the 

respondents to report on cases of people setting the animals to fight.  It is very interesting 

to note from Figure 8 that the practice of setting livestock to fight one another is more 

common among young people in North-Western Nigeria than the old people. 60% of the 

óLess than 20ô and over 40% of 20-39 age groups reported that the practice óalwaysô 

takes place in their locality. If 60% and 40% of responses of young people are compared 

to less than 20% of the older people, it will be clear that young age group frequently set 

animals to fight. 

Meaning  

A number of youth derive joy in seeing animals fight one another. But setting 

animals to fight one another is prohibited in Islam because of the injury livestock might 

sustain in the course of fighting. Young people do fail to understand that there are two 

major problems associated with setting of animals to fight. The first problem is the act of 

gambling which sometimes informs the idea. The second problem is the hardheartedness 

of involving poor beast in what can cause them harm. This is because the Prophet (SAW) 

prohibited inciting livestock to fight each other as reported in the following Hadith: 

  

 
On the authority of Abdullah bn Abbas who said: "Allah's Messenger (SAW) 

forbade inciting livestock to fight with one another (Tirmidhi, 3, Hadith 210)".  

 

Below is a picture in which two poor rams were set to fight one another: 
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Plate 3: Plate Showing Two Poor Rams Settling Scores between themselves with no 

Body to Intervene 
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Figure 9: Figure Showing that Young People have More Wrong Perception about 

Underfeeding Livestock than Older People within North-Western Nigeria 
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Underfeeding Animals by the Youth  

 

Interpretation  

Figure 9 investigated the perception of livestock dealers about underfeeding the 

animals generally. Its result is illustrated by showing that 93% of óLess than 20ô, 73% of 

ó20-39ô and 57% of ô40 and aboveô age brackets óneverô consider underfeeding livestock 

as a sin. The respondents, who ósometimesô regard underfeeding livestock as a sin, are, 

7% for óLess than 20ô, 27% for ô20-39ô and 42% for ô40 and aboveô. 

 

Meaning  

Comparison among the three age groups shows that the younger the age of 

livestock dealer, the more starving for the animals. Most young Muslims are ignorant of 

the fact that the Islamic teachings guiding livestock welfare rights prohibit man from 

depriving animals of their fair share in the resources of nature. This is considered as a 

serious sin in the eyes of Allah.  
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Figure 10: Figure Showing that Young People have More Wrong Perception about 

Severely Beating Livestock than Older People within North-Western Nigeria 
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Severe Beating of Livestock by the Youth  

Interpretation  

According to Figure 10, 38% of respondents who are óLess than 20ô, 45% of ô20-

39ô and 17% of ô40 and aboveô, never regard severe beating of livestock as a sin. 10%, 

53% and 37% of the same respective age groups ósometimesô consider severe beating as a 

sin. 

 

Meaning  

Once again young age has emerged as an issue in maltreating livestock. Young 

livestock dealers think that severe beating is never a sin due to ignorance about Islamic 

teaching that every living thing has right to decent and kind treatment and respect. 

 

4.4 Implication of Inexperience of Livestock Dealers on Livestock Handling 

 

 Experience, according to Microsoft Encarta Premium (2009) is the best teacher. 

The relevance of experience to the livestock handling in North-Western Nigeria was put 

to test in this research to identify differences between experienced and inexperienced 

dealers in their handlings of the animals. Duration in the business was categorized into 

three groups in order to assess experience viz: óLess than 5ô years, ó5-19ô years and ô20 

years and aboveô. This categorization helped to identify which experienced group 

infringes more on the rights of livestock and thus, need more Islamic education. The 

dealers in question are those having direct contact with the animals. 
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Figure 11: Figure Showing the Involvement of a Significant Number of 

Inexperienced Individuals in Livestock Business within North-Western Nigeria 
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Interpretation   

Figure 11 shows that livestock dealers with óless than 5ô years in the business 

accounted for 329 (32%) out of 1033 respondents, those with ó5-19ô years were 495 

(48%) and for ô20 years and aboveô were 209 (20%).  

 

Meaning  

There is a signicant number of inexperienced Livestock dealers in the business. 

This may be due to lack of motivation for those dealers having direct contact with the 

animals. 
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Figure 12: Figure Showing that Inexperienced Livestock Dealers Tail-Twist the 

Animals more than the Experienced within North-Western Nigeria 
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Use of Tail-Twisting by Inexperienced Livestock Dealers  

 

Interpretation   

Livestock dealers with óless than 5 years experienceô on the job accounted for 

46% of the respondents who always twist the tails of animals in making them to comply 

with a task. The dealers with óless than 20 yesrsô accounted for 43% while those of ó20 

years and aboveô were just 11%. As for the livestock dealers who sometimes carry out the 

practice of tail-twisting; óless than 5 yearsô in the business were 25%, óless than 20 yearsô 

were 52% and the remaining 23% were for ó20 years and aboveô.  

Respondents who never tail-twisted livestock were just 2% for óless than 5 yearsô 

in the business, 33% for óless than 20 yearsô and 65% for ó20 years and aboveô. 

Meaning  

Inexperienced livestock dealers lack some basic skills and technics in handling 

the animals. They also lack appreciatable knowledge of Islam that will prevent them from 

maltreating livestock. The following Hadith of the Prophet (SAW) provides guidance 

here: 

 
 

It was reported by al-Wadhin bn 'Ata' that a butcher once opened a door on a sheep in 

order to have it slaughtered then the sheep tried to escape from him until it came near 

the Prophet (SAW). The butcher followed, got hold of it and started dragging it by its 

leg. There upon the Prophet (SAW) told the sheep "bear patience with Allah's 

command and you the butcher! Carry it to its death with compassion" (Abdul-Razaq. 

4: 493)   

 

It means that there are necessary and required skills in dealing with livestock which 

calls for experience and maturity. 
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Figure 13: Figure Showing that Inexperienced Livestock Dealers perform Nose 

Pressure on the Animals more than the Experienced in North -Western Nigeria 
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Use of Nose Pressure on Livestock by Inexperienced Dealers 

  

Interpretation   

Figures 12 and 13 are closely related, so also their results. Nose pressure and tail-

twisting of livestock are respectively painful methods of subduing the animals to a 

particular task. Livestock dealers who avoid using nose pressure on animals are 10% for 

the óless than 5ô years in the business, 40% for ó5-19ô and 48% for the ô20 years and 

aboveô on the job. As for the perpetual nose pressure, are 48% for the óless than 5ô, 42% 

for the ó5-19ô and 12% for the ô20 and aboveô years. 

 

Meaning  

Figure 13 revealed that inexperience is a huge factor in using nose pressure on 

livestock. The dealers, who are in the categories of less than 5 and 5-19 years in livestock 

business, need more Islamic teaching regarding welfare rights of livestock. 
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Figure 14: Figure Showing that Inexperienced Livestock Dealers Severely Tie the 

Animals more than the Experienced within North-Western Nigeria 



Page 168 of 308 

 

Severe Tying of Livestock by Inexperienced Dealers 

 

Interpretation   

Figure 14 revealed another appalling situation for livestock. All the respondents 

severely tie the animals in that all of them avoided the option that says óneverô tie 

livestock severely. But then inexperience is still a significant factor as 67% of the 

respondents with óLess than 5ô years in the business, 55% of ó5-19 yearsô and 45% of ó20 

years and aboveô óalwaysô tie the animals severely. The remaining percentages of each 

experience group: 33%, 45% and 37% respectively ósometimesô do the practice of severe 

tying. 

 

Meaning  

Livestock dealers with fewer years of experience tie the animals more severely 

than those with more years of experience. The inexperienced dealers lack some basic 

skills and techniques necessary in dealing with livestock. These skills include use of salt 

and ramps when loading and off loading livestock in and out vehicles. They also lack 

Islamic guidelines concerning livestock welfare rights when handlings them. 
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Figure 15: Figure Showing that Inexperienced Livestock Dealers have wrong 

perception about causing Unnecessary Pain to the Animals more than the 

Experienced within North-Western Nigeria 
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Wrong Perception of Inexperienced Livestock Dealers on Causing Pain to Livestock 

 

Interpretation   

Perception of livestock dealers about causing unnecessary pain to livestock was 

assessed by figure 15 through comparison of the three categories of experienced groups. 

12% of the óless than 5ô years on the job, 48% of the ó5-19ô years and 40% of the ô20 

years and aboveô, believe that causing unnecessary pain to the animals is inhumane. The 

respondents that trivialize causing unnecessary pain to livestock are 40% of the óless than 

5ô years, 48% of the ó5-19ô years and 12% of the ô20 and aboveô. 

 

Meaning  

Inexperienced livestock dealers need to know that Islam holds that every living 

thing deserves mercy and by implication feels pain. It is against this background that one 

of the messengers of Allah was reprimanded for setting a colony of ants ablaze without 

any justification. 
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4.5 Implication of Lack of Job Satisfaction of Livestock Dealers on Livestock 

Handlings 

 

Poverty at times pushes people to committing sins and wrong doings. It is against 

this background that Prophet Muhammad (SAW) once said that poverty (Faqr) and 

infidelity (Kufr) are equal or related as reported in this Hadith:  

 . /  
 

Abu Sa'id al-Khudriy narrated that I heard Allah's Messenger (SAW) say, "O 

Allah, I seek refuge in Thee from infidelity and poverty." A man asked whether 

they were equal, and he replied: óYesô (al- Nasa'i, 4, Hadith N0: 456). 

 

The significance of lack of economic benefit or job satisfaction was hence 

examined to illustrate whether or not it has any bearing on some aspects of unjustifiable 

reasons for infringing on the rights of livestock in North-Western Nigeria. Three options 

were put to the respondents to help identify livestock dealers who lack job satisfaction. 

These options were: ñJob of no optionò, ñManageableò and ñProfitableò. 
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Figure 16: Figure Showing the Perceptions of Livestock Dealers on Job satisfaction 

within North -Western Nigeria 
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Interpretation  

Livestock dealers who describe their business as óJob of no Option were 320 out 

of 1033 (31%), óManageableô 486 (47%) and óProfitableô 227 (22%). 

 

Meaning  

Many livestock dealers are not satisfied in the business which could be due to lack 

of funding by the government and lack of business strategy by the dealers to promote 

growth and development.  
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Figure 17: Figure Showing that Livestock Dealers Lacking job satisfaction do not 

have Good Reasons for not Resting the Animals on Transit within North-Western 

Nigeria 
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Not Resting Livestock on Transit due to Lack of Job Satisfaction of Livestock 

Dealers 

 

In terpretation  

Three options were provided for figure 17 to find out bad and good reasons for 

not allowing livestock to rest on transit. Lack of rest for the animals on transit due to 

óinsecurityô is regarded in this research as a justifiable reason, óuse of commercial 

vehiclesô is considered as a bad reason while óit is time consumingô is the worst case 

scenario. Are unjustifiable reasons associated with lack of job satisfaction or lack of 

economic benefit? The answers to this item are illustrated on Figure 17. 58% of the 

respondents who described their business as óprofitableô, 42% of ómanageableô group and 

just 11% of the ójob of no optionô gave insecurity as their reason for not resting the 

animals on transit. As for the worst reason over 60% of ójob of no optionô, 33% of 

ómanageable group and less than 20% of the óprofitableô, considered the option of óitôs 

time consumingô as their reasons. 

 

Meaning  

It is very glaring from Figure 17 above that the happier the livestock dealer is, the 

better the reason for not allowing livestock to rest on transit. Livestock dealers who 

regard their business as ójob of no optionô need more Islamic counseling vis-à-vis 

livestock welfare rights. They also need government subsidy in order to alleviate their 

bad economic situation.  
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Figure 18: Figure Showing that Livestock Dealers Lacking job satisfaction do not 

have Good Reasons for not Providing Adequate Space in Vehicles and Feeding for 

the Animals on Transit within North -Western Nigeria 
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Poor Conditions of Transporting Livestock due to Lack of Job Satisfaction 

  

Interpretation   

Earlier on, the respondents have overwhelmingly shown (see Figure 5) that they 

do not provide adequate fodder for livestock on transit. Figure 18 is concerned with 

justification of this bad practice. Three options were presented to the respondents to 

choose what was applicable to them namely: óIt is too expensiveô to provide adequate 

fodder, ólivestock can endureô hunger and óany other reasonô they might consider fit.  

Interestingly, all the respondents opted for either the option that says óIt is too 

expensiveô or ólivestock can endureô. Option óIt is too expensiveô is considered in this 

study as the lesser of the two evils and hence better than ólivestock can endureô. 40% of 

óJob of no optionô, 42% of óManageableô and 15% of óProfitableô believe that inadequate 

feeding of livestock is justifiable because ólivestock can endureô hunger and hardship. 

Regarding the good reason, it is just 11% of óJob of no optionô, 57% of óManageableô and 

33% of óProfitableô that do not provide adequate feeding due to the expensive nature of 

the cost. 

 

Meaning  

Lack of job satisfaction or lack of economic benefit is a significant factor in 

underfeeding livestock. Majority of the respondents that describe their business as a ójob 

of no optionô, believe notion that animals can endure hardship and therefore subject them 

to all sorts of maltreatments including starvation. 
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Figure 19: Figure Showing that Livestock Dealers Lacking job satisfaction do not 

have Good Reasons for Overloading and Keeping Load on Stationed Animals within 

North-Western Nigeria 
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Overloading and Keeping Load on Livestock due to Lack of Job Satisfaction 

 

Interpretation   

It is the view of 88% of the respondents who described their business as óJob of 

no optionô that ólivestock do not feel painô and therefore can be subjected to overloading, 

severe beating etcé If 88% of óJob of no optionô is compared with the like minds in the 

groups of óManageableô and óProfitableô (50% and 48% respectively), it will be clear that 

lack of job satisfaction is an issue in overloading and keeping Load on stationed 

Livestock in North-Western Nigeria. 

 

Meaning  

The fact that there is a correlation between the responses of óJob of no optionô on 

Figures 18 and 19 regarding unjustifiable reasons for infringing on the rights of livestock 

in terms of inadequate feeding and overloading, there is a serious need for these 

individuals to be educated on the concern Islam has for every living. 

al-Zuhaili (2010) asserts that it is forbidden (Haram) for the owner of livestock to 

over load or over work his animals beyond what they can bear. All the jurists except 

those of Hanafi school are of the view that if the owner of livestock fails to take good 

care of his herds, the law enforcement agency of the community or country will be 

required to force the owner to provide proper maintenance or else the livestock will be 

sold or slaughtered on his behalf (al-Kalbi, 1998). As for Hanafis, the livestock owner 

who fails to take good care of his herds should only be admonished about the displeasure 

and wrath of Allah for the offence. 
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Figure 20: Figure Showing that Livestock Dealers Lacking job satisfaction do not 

have Good Reasons for Setting the Animals to Fight one another within North-

Western Nigeria 
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Setting Livestock to Fight due to Lack of Job Satisfaction 

 

Interpretation  

Figure 20 compared the three groups of the respondents describing their business 

as óJob of no optionô, óManageableô or óProfitableô regarding the reasons for setting 

livestock to fight one another. Out of the three options: (a) Nothing is wrong with the 

practice of setting livestock to fight (b) It is for fun and (c) Any other reason; nobody 

went for option (a). They chose either option (b) or (c) whereby óBettingô emerged as 

option (c). Setting livestock to fight for betting is an emrging trend in North ï Western 

Nigeria.  

61% óJob of no optionô, 16% of óManageableô and 19% of óProfitableô said that 

setting livestock to fight is for betting. The remaining percentages:  

39%, 84%; and 81% respectively said that the practice is just for fun. 

 

Meaning  

The options given by the respondents are all bad reasons. In Islam, there is no 

justification for setting livestock to fight. Meanwhile, lack of job satisfaction is making 

the practice of setting the animals to fight worse because the group of óJob of no optionô 

is more into the bad practice in order to get money through betting. Betting which is 

synonymous to gambling is categorically condemned in the Glorious Qurôan: 
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Shaitan desires to stir up enmity and hatred between you with intoxicants and 

gambling and to prevent you from the remembrance of Allah and from Salah 

(prayers). Will you not abstain? (Q5:91) 

 

 Betting or gambling that engages livestock and other animals to fight has two fold 

condemnations in Islam. The act is condemned and prohibited in the first place because it 

creates enmity and hatred between people. Secondly, in the course of fight the poor 

animals may sustain injury which is not fair to them. 
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Figure 21: Figure Showing that Livestock Dealers Lacking job satisfaction do not 

have Good Reasons for Slaughtering the Animals infront of one another within 

North-Western Nigeria 
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View Slaughter (Slaughter infront of one another) due to Lack of Job Satisfaction 

 

Interpretation   

Is there any justification for a livestock to be looking at another livestock being 

slaughtered? This was the question put to the respondents in relation to their economic 

statuses. The economic statuses were classified into óJob of no optionô, óManageableô and 

óProfitableô. It was discovered that the respondents of óJob of no optionô consider the 

practice of view slaughter as having óno religiousô inclination (26%), livestock ódo not 

feel painô (63%) and livestock are meant ófor human useô (12%). As for the category of 

óManageableô: óNothing religiousô is 11%, livestock ódo not feel painô is 42% and ófor 

human use is 47%. The third and the last group, óProfitableô said: óNothing religious 

(7%), ódo not feel painô (23%) and for human use (69%). 

 

Meaning  

The three reasons given by the respondents are all unacceptable in Islam. But 

majority of livestock dealers who are not happy in their job: óJob of no optionô (23% and 

63%) gave worse reason to justify view slaughter. If 23% of the option of óNothing 

religiousô about view slaughter and 63% of the option óDo not feel painô for the group of 

óJob of no optionô are compared with 7% and 23% respectively for the group of 

óProfitableô, it will be clear that lack of job satisfaction is an issue in treating livestock 

badly more especially in the aspect of view slaughter. 
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4.6 Difference(s) between Rural and Urban Settlements on the Infringements on the 

Welfare Rights of Livestock 

 

It has been assumed in this research that livestock dealers in the rural settlements 

infringe more on the rights of the animals than those in the urban areas. This assumption 

has been addressed hereunder. 



Page 186 of 308 

 

  

Frequency

0

200

400

600

800

1000

1200

Rural Urban Total

Settlement Types

R
e
s
p

o
n

d
e
n

ts

Frequency

 

Figure 22: Figure Showing that there are more Livestock Dealers in Rural 

Settlements than in the Urban Areas 
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Interpretation  

According to the responses on Figure 22, 732 (70.86%) out of 1033 livestock 

dealers live in rural areas while the remaining 301 (29.14%) live in the urban settlements.  

 

Meaning  

It is justifiable to have more respondents from the rural areas in that there are 

more livestock rearings in the rural than the urban settlements. But Islamic teaching 

awareness is very low in the rural than in the urban areas. In addition to lack of adequate 

Islamic teaching awareness, rural areas are also remote from government agencies 

responsiblie for checkmating bad practices of livestock handling. This implies that 

livestock dealers are not under any supervision and they receive little or no training on 

how to care and respect the welfare rights of livestock.  
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Figure 23: Figure Showing that the Rural Settlement Livestock Dealers Overload 

the Animals more than the Urban Dwellers 
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More Overloading Livestock in Rural Settlement than Urban Settlement 

 

Interpretation   

Figure 23 shows that 20% of rural and 6% of urban livestock dealers óalwaysô 

overload livestock. As for those who óneverô overload the animals are consistently 6% for 

the rural and over 40% for the urban settlements. The respondents who sometimes 

overload livestock are over 70% for rural settlements and over 50% for urban areas. 

Additional pictorial evidence is hereby attached for more illustration. 

 

 

Meaning  

The livestock dealers from rural settlements overload the animals more because 

they have more livestock than the urban settlers. Rural areas are also remote from 

frequent propagations of Islam such as the acvities of Jama'atu izalat al-Bid'ah wa 

iqamat al-Sunnah and Hizbah. They are also not comprehensively supervised by 

government agents on the proper handlings of livestock. 
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Plate 4: Plate Showing Three Donkeys Struggling with Loads of Sand for Several 

Miles with no break to rest in a Rural Area within North -Western Nigeria 
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Prophet Muhammad (SAW) instructed Muslims not to overburden their domestic 

animals. Burdening a donkey with more load than that which it can easily carry is again a 

wrongful practice which is forbidden by Allah (SAW). Even when sacrificing the 

livestock, it is told that we are to use sharp knives and not blunt ones for the latter would 

cause more pain and discomfort to the animals.  

 But in the Third World countries like Nigeria in which North ï Western zone this 

study was carried out, things are done in crude manner. For example, neither poor 

donkeys nor their loads are weighed in order to strike a balance between them. Of course, 

it will be unfair for a livestock to carry a laod almost equal to its own weight. Islam 

categorically condemns such heartless maltreatment of livestock.  
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Figure 24: Figure Showing that the Rural Settlement Livestock Dealers Keep Load 

on Stationed Animals more than the Urban Dwellers 
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Keeping Load on Stationed Livestock is More Practiced in the Rural Settlement 

than Urban Settlement 

 

Interpretation   

Sometimes, people indifferently keep load on the back of stationary donkeys, 

horses and other animals while they would go and rest or do something else. This is the 

habit of 20% of rural livestock dealers and 10% of urban ones. Keeping load on 

stationary livestock is sometimes practiced by 71% of rural people as compared to 47% 

of urban dwellers. Those who óneverô carried out the practice of keeping load on 

stationary livestock are less than 10% of the rural areas and over 40% of the urban areas' 

livestock dealers. 

 

Meaning  

Livestock dealers in the rural areas contribute more significantly to the keeping of 

load on the stationed animals than their counterparts in the urban areas. Therefore, there 

is a need for the rural settlements to be given more attention in terms of Islamic 

awareness regarding welfare rights of livestock. 
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Figure 25: Figure Showing that the Rural Settlement Livestock Dealers Give Bad 

Reasons for Lack of Reward for Treating Livestock Kindly more than the Urban 

Dwellers 
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Rural Settlement is more Ignorant about Reward for Treating Livestock Kindly 

than Urban Settlement 

 

Interpretation  

Figure 25 addressed the perception of the respondents who claimed on Figure 27 

that kind treatment of livestock is not rewarding. It will not be out of place to know the 

reasons for lack of reward.  19% of the respondents in the rural settlement and 11% of 

those of the urban areas believe that treating livestock kindly has no religious inclination. 

53% and 34% of the two respective types of settlement dwelleres associated lack of 

reward to the notion of automata which according to René Descartes (1596-1650), is an 

object with no souls, minds, or reason. Meaning that livestock can see, hear, and touch, 

but they are not, in any sense, conscious, and are unable to suffer or even to feel pain. 

The remaining 18% and 29% of the respondents of each settlement areas are of the view 

that livestock are subjected to human use and thus, there is no reward in whatever good 

service rendered to them. 

 

Meaning  

Respondents in the rural areas are more ignorant of the welfare rights of livestock 

than urban livestock dealers. Even though the two groups gave unjustifiable reasons but 

the rural respondents denied any connection between kind treatment of livestock and the 

teachings of Islam by 20% more than their counterparts in the urban areas. 

Rural dwellers dealing with livestock should hence receive more attention in the 

propagation of Islamic teachings concerning livestock welfare rights in North-Western 

Nigeria. 
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4.7 Implication of Lack of Islamic Education of Livestock Dealers on some Related 

Issues to Livestock Handling  

 

Education is the bedrock of any developed and civilized society. It is against this 

background that this subtopic has attempted to compare the views of holders of various 

Islamic educational qualifications to find out whether or not lack of Islamic education is 

associated with certain infringements on the rights of livestock. 
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Figure 26: Figure Showing various Islamic Educational Qualification of 

Livestock Dealers  
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Interpretation  

  

Figure 26 revealed that most of the people dealing with livestock in markets and 

abattoirs are not well acquainted with the teachings of Islam vis-à-vis livestock welfare 

rights. It is only 2.60% of them have university education in Islamic Studies or Arabic, 

14% of them have N.C.E./ Diploma in Islamic Studies or Arabic while the Islamic 

educational qualification of the remaining 86% are limited to secondary school levels or 

below.  

 

Meaning  

If no special Islamic educational training is provided to lower levels of education, 

there will be a continued lack of awareness of the welfare rights of livestock. It should be 

noted that rearing livestock in Islam requires high level of educated man power in terms 

of skills, legal and moral obligations. 
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Figure 27: Figure Showing that Livestock Dealers with Lack of Islamic Education 

are more Ignorant about Reward in Treating Animals Kindly than those with 

Sound Islamic Education 
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Lack of Kind Treatment of Livestock due to Lack of Islamic Education 

  

Interpretation  

Is kind treatment of livestock rewarding? This was the question put to the 

livestock dealers who might have a privilege of knowing something about Islam. Figure 

27 above shows that, 100% of livestock dealers with university education in either 

Islamic Studies or Arabic believe, it is óalways rewardingô to treat livestock with 

kindness. 70% and 60% of NCE and Diploma graduates respectively also believe the 

same. The respondents that think being kind to livestock is ónot rewardingô, are 80% for 

respondents with no Islamic educational qualification, 85% for Qurôanic school, 82% for 

secondary school and 60% for Islamiyyah school graduates. 

 

Meaning  

Livestock dealers with low or lack of Islamic education are ignorant of ethical 

standard of Islam regarding welfare rights of animals in general and those of the livestock 

in particular. These livestock dealers are not aware that a man was granted Paradise for 

giving water to a thirsty dog. They are also not aware of the saying of Prophet 

Muhammad (SAW) that: 

/  
If any Muslim plants any plant and a bird, a human being or an animal eats of 

it, he will be rewarded as if he had given that much in charity" ï (Bukhari, 2,  

Hadith N0 817). 

 

The above Hadith emphasises and priotises feeding animals in general by 

mentioning birds first before human beings and then mentioning quadrupeds at the end.  
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Figure 28: Figure Showing that Livestock Dealers with Lack of Islamic Education 

are more Ignorant about Legal Implication of View Slaughter than those with 

Sound Islamic Education 
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Slaughtering Livestock infront of one another and Sharpening Knife infront of them 

due to Lack of Islamic Education 

  

Interpretation  

It is a common practice to see butchers in North-Western Nigeria slaughtering 

livestock infront of one another. This informed the reason why all the respondents 

(100%) avoided describing the practice of viewing slaughter as prohibited. 70%, 30%, 

and 10% of the respondents with university education, NCE and Diploma respectively 

instead consider viewing slaughter as reprehensible which is next to Haram in 

condemnation. The overwhelming majority of respondents with lower qualifications 

described the practice of viewing slaughter as either lawful or permissible. 

 

Meaning  

Overwhelming majority of Muslim livestock dealers are not aware that Islam 

forbids sharpening knife infront of animals and censures slaughtering animals in front of 

one another because it adds more trouble to the feeling of the last to be killed. Prophet 

Muhammad (SAW) described it as ñDouble Killing;ò meaning that the poor animals will 

feel killed before being killed which is expressed in this Hadith: 

 -
 

On the authority of Ikrima who said: the Prophet (SAW) saw a man laying a sheep on 

the ground and putting his leg on its neck while he was sharpening his knife. The 

Prophet (SAW) said to him: "woe unto you! Do you want to kill it many times? Why 

didnôt you sharpen your knife before you laid it on the ground?(Abdul-Razaq, 4: 493) 
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In a related Hadith Umar bn al-Khatab applied a sterner approach in correcting 

the bad practice of  tormenting animals which is stated in this Athar   

 -

 
On the authority of Safwan bn Salim who said that Umar bn al-Khatab used to 

interdict the slaughtering of a sheep infront of another sheep (Abdul-Razaq, 4: 494). 

 

There is no doubt about the above teachings of Islam that sharpening knife before 

livestock and viewing the slaughtering of one another are prohibetd or reprehensible. 

The picture overleaf buttresses the views of the respondents on Figure 28 where a 

significant number of them are ignorant of moral and physiological implications of 

sharpening knife infront of livestock or slaughtering them infront of one another. Islam 

forbids it because of genuine concern for the welfare right of the animals. 
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Plate 5: Plate Showing Two Bulls Watching other Cows Being Slaughtered while 

they Await their Own Turn within North -Western Nigeria 
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Figure 29: Figure Showing that Livestock Dealers with Lack of Islamic Education 

are more Ignorant about Legal Implication of the Welfare Rights of Livestock in 

Islam than those with Sound Islamic Education 
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Ignorance about Welfare Rights of Livestock due to Lack of Islamic Education 

  

Interpretation  

Figure 29 tested the knowledge of the respondents on the welfare rights of 

livestock in Islam. 100% of university education, 50% of NCE and over 60% of Diploma 

holders claimed that it is compulsory to protect the rights of livestock. Less than 20% of 

each lower qualification (Qurôanic, Secondary and Islamiyyah schools) also consented to 

the obligatory nature of protecting livestock welfare rights. On the other hand, 80% of 

each of the Qurôanic and secondary school and 60% of Islamiyyah School considered the 

protection of livestock welfare rights as a recommended act. 

 

Meaning  

Livestock have many purposes and are used for such by human beings. This does 

not mean that men have the right to treat livestock beyond Allah's jurisdiction. While 

people would hit their livestock on the face, Islam forbids such an act. Every creation is 

very sensitive as far as the face is concerned. If one was to lightly tap a person on the 

shoulder or on the back, they would not feel offended but if one was to do the same on 

the face then everyone would find that offensive (Saifuddin, 2005). Being aware of the 

sensitivity of the face Allah (SWT), through Prophet Muhammad (SAW) strictly forbids 

hitting livestock on the face as stated in the Hadith below: 

--

 /  /  

 
Narated by Jabir: That the Prophet (SAW) passed by a donkey which face has 

been branded and said ñHave you not been informed that I forbid the branding 
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and beating of animals on the face (Bukhari, 7, Hadith N0 449 & Abu Dawud, 2 

Hadith 331). 

 

Interdiction of branding livestock on the face has two fold benefits. The first 

benefit is the protection of the animal from unnecessary pain and the second benefit is the 

protection of its beauty as Allah (SWT) is the Best Fashioner and Creator. 

 /  /  
 

On the authority of Ibn óUmar who saiod: I heard Allahôs Apostle (SAW) say, 

óAllah has cursed the one who did 'Muthla' to a livestock (i e., cut its limbs or 

some other part of its body while it is still alive)ô (Bukhari, 7, Hadith N0 424 & 

al-Nasaôi, 7 Hadith N0 238). 

 

During the times of ignorance (Jahiliyyah) in Arabia people would cut the limbs 

of livestock while they were alive. Islam brought this disgusting practice to an end. Not 

only that but shooting at an animal who is tied was also forbidden by Prophet 

Muhammad (SAW) as narrated by Ibn Umar (RA). There are people who claim that 

Prophet Muhammad (SAW) ordered the killing of dogs. If one were to read the 

references they give it is indeed true that such an order was given. However, these people 

will never quote the Hadith properly as it explains why such an order was given. Ibn 

Mughaffal reported that there was a time when dogs became nuisance to the people of 

Madina: 

/ 

 --

 

Narrated by Ibn Mughaffal that Allah's Apostle (SAW) then ordered the killing 

of dogs and then said: what is the trouble with them (the people of Medina)? 

How dogs are nuisance to them (the citizens of Medina)? He then permitted 
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keeping of dogs for hunting and (the protection of) herds (Abu Dawud, 1, Hadith 

28).  

 

In a related Hadith transmitted on the authority of Abu Huraira (RA) who said,  

/  
 

Abi Huraira said: the Prophet (SAW) said whoever keeps dog other than 

keeping for (the protection of) herds, for hunting and (the protection of) 

cultivated land only, will have his good deeds reduced every day by qirat . ï 

(Abu Dawudb, 3, Hadith N0 67) 

-- 

When one reads this Hadith, one gets to learn about the context of the order. The 

people of Madinah complained that the dogs became a nuisance to them. This is just like 

today where many countries have problems with street dogs. There have been many cases 

where these street dogs have bitten people and transmitted diseases like rabies (disease 

that affects the central nervous system). For example, in the United Kingdom (UK) 

between 2003 and 2004, there were 5,868 dog attacks on humans, resulting in 5,770 

working days lost in sick leave (Working Borough Council, nd). Many have even died 

from this disease. Thus, due to the complains by the people of Madina regarding these 

stray dogs, Prophet Muhammad (SAW) ordered that such dogs that are hazardous to the 

people should be killed. Back in those days there were no any animal shelter facilities and 

this was the only way to safeguard the people (Saifuddin, 2005). The position of Islam 

against stray dogs is equally practiced today in some Western countries including United 

States and Unite Kingdom. Some shelters of dogs complain of not having enough 

resources to feed the pets and by being constrained they kill them. (Humane Society of 

the United States (HSUS, nd). The Hadith on the killing of dogs further on explains that 

all dogs were not to be killed and the permission to keep dogs was also given. 

http://en.wikipedia.org/wiki/Dog_attack
http://en.wikipedia.org/wiki/Humane_Society_of_the_United_States
http://en.wikipedia.org/wiki/Humane_Society_of_the_United_States
http://en.wikipedia.org/wiki/Humane_Society_of_the_United_States
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Islam takes great care when laying down rules and regulation and has made sure 

that men do not behave with cruelty towards livestock. Even in a state of war, Muslims 

are prohibited from killing the livestock in the lands of the enemies and are also 

prohibited to burning or cutting down trees for no reason. Islam is a mercy for everyone, 

it is not only a religion but a complete way of life which even secures the rights of 

livestock. The Prophet added that,  

/  
 

On the authority of Abu Hurayra that Allahôs Messenger said: One of their 

rights (livestock) is that they should be milked while water is kept in front of 

them" (Bukhari, 2: Hadith N0: 838).  

 

 

Moreover, Allah's Apostle (SAW) reported how Allah (SWT) forgave a man for 

showing kindness to livestyock:  

/ / 

 --

 

On the authority of Abu Huraira: While a man was walking on a road, he 

became very thirsty. Then he came across a well, got down into it, drank (of its 

water) and then came out. Meanwhile he saw a dog panting and licking mud 

because of excessive thirst. The man said to himself "This dog is suffering from 

the same state of thirst as I did." So he went down the well (again) and filled his 

shoe (with water) and held it in his mouth and watered the dog. Allah thanked 

him for that deed and forgave him." The people asked, "O Allah's Apostle! Is 

there a reward for us in serving the livestock?" He said, "(Yes) There is a 

reward for serving any animate (living being)." ï (Bukhari, 8, Hadith 38, Abu 

Dawud, 2, 329)  
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This Hadith made it clear that even animals that may be regarded as spiritually 

unclean or apparently harmful such as dogs, deserve kind treatment and one gets 

rewarded for being kind to them and be punished for maltreating them. 
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Figure 30: Figure Showing that Livestock Dealers with Lack of Islamic Education 

are more Ignorant about Legal Implication of Overworking Livestock than those 

with Sound Islamic Education 
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Overworking Livestock due to Lack of Islamic Education 

 

Interpretation  

97% of livestock dealers with no Islamic knowledge, 98% of Qurôanic and 

Secondary schools and 92% of Islamiyyah school graduates are of the view that 

overworking livestock is ónever a sinô. The remaining percentages of the respective 

respondents believe that it is ósometimes a sinô to overlabour the animals. 

Over 90% of the respondents with Diploma and NCE in Islamic Studies also 

believe that overworking livestock is ósometimes a sinô. Less than 10% of the holders of 

the two qualifications described overworking as ónever a sinô in Islam. As for all the 

university degree holders with Islamic Studies or Arabic, overworking livestock is 

ósometimes a sinô. 

None of the respondents described overworking as óalways a sinô which was one 

of the three options put to them. 

 

Meaning  

There is a massive ignorance about the welfare rights of livestock in North-

Western Nigeria. But the worse case scenario is associated with lack of Islamic education 

by livestock dealers. 
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Figure 31 Figure Showing that Livestock Dealers with Lack of Islamic Education 

are more Ignorant about Legal Implication of Muslim Woman Slaughtering 

Livestock than those with Sound Islamic Education 
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Ignorance about the Legality of Muslim Woman Slaughtering Livestock 

 

Interpretation   

Is a Muslim woman allowed to slaughter livestock? This question may not be 

directly relevant to the welfare rights of the animals. But it was set to test the broad 

spectrum of the views of the respondents on how much they are acquainted with Islamic 

tenets regarding livestock issues. It was interesting to observe from Figure 31 that 40%, 

20% and 10% of the university education, NCE and Diploma respectively believe that a 

Muslim woman is allowed to slaughter livestock. 60%, 80% and 84% of the holders of 

the same qualifications in that order are, of the view that a Muslim woman is sometimes 

allowed to slaughter livestock. Contrary to these views, over 90% of Qurôanic and 

secondary schools and 78% of Islamiyyah school graduates believe that a Muslim woman 

is never allowed to slaughter livestock. 

 

Meaning  

According to Microsoft Encarta (2009), necessity is the mother of invention. It is 

against this background that a maid belonging to Ibn Kaôbôs father slaughtered a dying 

sheep when she could not find any man to do so. This was an invention because it was an 

unprecedented act in the history of Islam for a woman to slaughter livestock; the approval 

of which was given by Prophet Muhammad (SAW) as stated hereunder:  

 : 

  



Page 215 of 308 

 

 

On the authority of Ibn Kaôb bn Malik that his father informed him that they had 

a maid who used to sheperd sheep at Sal'a (a mountain in Madina); one day the 

maid saw a sheep dying and she broke a stone and slaughtered the sheep with it. 

His father said to the people, "Don't eat it till I ask the Prophet (SAW) about it 

(or till I send somebody to ask the Prophet)." So, he asked or sent somebody to 

ask the Prophet, and the Prophet permitted him to eat it (Bukhari, 5 Hadith N0: 

2096). 

 

What an important improvisation and proactivity by the maid! Her ability to take 

initiative provided very good contribution for Shariôah. It is clear from the Hadith that a 

Muslim woman is allowed to slaughter livestock in the absence of a male adult. How 

many Muslim livestock dealers are aware of this important legal provision in North- 

Western Nigeria? Based on the results of this research on Figure 31, it is only few 

graduates of higher institutions of learning in Islamic Studies and Arabi with Diploma, 

NCE and University education who believe that a Muslim woman is allowed to slaughter 

livestock. The majority who are with lower qualifications do not believe it.   
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Figure 32 Figure Showing that Livestock Dealers with Lack of Islamic Education 

are more Ignorant about Legal Implication of People of the Book Slaughtering 

Livestock than those with Sound Islamic Education 
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Ignorance about the Legality of People of the Book Slaughtering Livestock 

 

Interpretation   

It has been revealed in this study that 27 Christians were engaged in livestock 

business. All the 27 of them have the belief that whatever livestock the Jews and 

Christians slaughter, Muslims can eat it. Awareness of the Muslims about the lawfulness 

of what the People of the Book slaughter is corroborated by 22% of Diploma, 18% of 

NCE and 65% of the University degree holders in either Islamic Studies or Arabic. The 

remaining 70%, 79% and 35% of the respective qualifications believe not always what 

they slaughtered is allowed for Muslims' consumption. 

Each of Qurôanic and Senior Secondary schools (having 98%) as well as 72% of 

Islamiyyah school graduate understand that what the people of the Book slaughter, is 

never allowed to be consumed by Muslims. On the other hand the remaining percentages 

of these lower qualifications remained undecided. 

 

Meaning  

Muslim livestock dealers with low Islamic educational qualifications are ignorant 

of the interpretation of Allahôs (SWT) statement in the Glorious Qurôan which says: 

 
 

This day are (all) things good and pure made lawful unto you. The food of the 

People of the Book is lawful unto you and yours is lawful unto themé (Suratul-

Maôidah, Q5:5) 

 

al-Tabari (2004) comments on the above verse by saying that the people of the 

Book (Ahl al-Kitab) refers to Jews and Christians. ñThe foodò in the verse is generally 
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considered to be their slaughtered livestock. Islam being the seal of monotheistic religion, 

has the basic elements of previous divine religions: Judaism and Christianity. It enjoins 

its followers to believe in all the messengers of Allah. One of the basic elements shared 

by Islam and Christianity is the prohibition of livestock offered to idols, blood and animal 

strangled to death (Q5:3 and Acts 15: 29). Are the Ahl al-Kitab of today the same with 

those Ahl al-Kitab at the time of Prophet Muhammad (SAW)? The scholars of Shafi'i 

school of thought do follow the view of Ali bn Abi Talib (RA) who regarded non-Isralite 

Christians as nominal Christians due to lack of commitment to the true Christian faith. 

For example, Ali bn Abi Talib considered the slaughtered animals of Christianised Bani 

Taghlib unlaw because they were Arabs who only followed Christians to drink wine, sing 

and dance. But according to the overwhelming majority of Muslim scholars including 

Abdullah bn Abbas, the slaughtered livestock and other animals of any Ahl al-Kitab are 

lawful because Allah (SWT) did not make any exception. They also base their argument 

on this statement from the Glorious Qur'an: 

 
 

And whoever amongst you allies himself with them (Ahl al-Kitab) becomes, 

verily, one of themé (Q5: 51). 

 

It is also based on the above verse, Abdullah bn Abbas submitted that the 

statement makes clear that any body that follows the People of the Book, he is part and 

parcel of them and therefore, his slaughtered livestock is lawful because they all believe 

in the Taurah and Injil (Ibn Kathir, 1997).  



Page 219 of 308 

 

At this juncture, a curious mind one may ask another question. That is, what is the 

slaughter method of Ahl al- Kitab?  Thornton (1968) cited in Babatunde (2011) gave 

practical illustration of Jewish method of slaughter popularly known as "Kosher". The 

Kosher method of slaughter is equally the expected method of Christian way of slaughter. 

There are five rules guiding Kosher method of slaughter: (1) Shehiya (Delay): this means 

that the throat of any lawful animal to be slaughtered must be cut with one rapid 

continuous motion from start to finish. There should not be any pause. (2) Derassa 

(Pressing): there should be a required pressure to creat the incision.  (3) Chalada 

(Digging): the incision must not close back upon itself and cover the surface of the blade 

which must be visible at all time. There should be no burrowing or stabbing action. (4) 

Hagrama (Slipping): the incision must occur laterally across the throat between the 

larynx and the top of the inflated upper lung. (5) Ikhur (Tearing): the oesophagus and 

trachea must be clearly cut anot torn.   

It is therefore logical to say that the verdict of Shari'ah concerning food in general 

and meat in particular, is its goodness and purity. Being that the people of the Book care 

about spiritual and physical cleanliness of livestock meat, their slaughtered livestock is 

therefore lawful for Muslims and that of Muslims is equally lawful for them.  

 

 

 

4.8 Implication of Lack of Proper Monitoring Groups on the Activities of Livestock 

Dealers at markets and abattoirs 
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Livestock markets and abattoirs were the studied fields of this research. Selection 

of the markets and abattoirs was based on the easy accessibility to the major stakeholders 

including marketers/traders, transporters/loaders slaughterers/butchers and government 

agents/inspectors. This sub-topic was thus interested in finding out how effective were 

Muslim leaders, Muslim animal welfare rights groups and government agencies in 

inspecting and supervising the activities of livestock dealers in their respective places of 

work. 
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Figure 33 Figure Showing Categories of Workers Involved in Livestock Business at 

Markets and Abattoirs 
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Interpretation  

 Figure 33 has identified major types of workers in livestock business. Butchers 

occupied 26%, marketers 27%, those who were doing more than one work 23% and 

transporters/loaders 25%. 

 

Meaning  

The various categories of major livestock dealers were adequately represented in 

the research which avoided being bias against any stakeholders. Government agencies for 

inspection were not available in the markets and abattoirs.  
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Figure 34: Figure Showing Categories of Workers Reporting Lack of Inspections by 

Muslim authority to the Livestock Markets and Abattoirs 
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Lack of inspections to the livestock markets and abattoirs by Muslim scholars 

 

Interpretation   

How effective are respective Muslim scholars in inspecting various livestock 

markets or abattoirs? The options available for this question were: óeffectiveô, ófairô and 

ópoorô. Interestingly enough, none of the respondents chose option that says, óeffectiveô 

instead, overwhelming majority went for option ópoorô and a very negligible number 

went for option ófairô.  

 

Meaning  

Making law is one thing and enforcing it is another. It is against this background, 

that the Glorious Qurôan tasks Muslim scholars to enlighten Muslims on Islamic law 

regarding general well being and livestock rights. Allah (SWT) said: 

 
 

 Let there arise out of you a band of people inviting to all that is good enjoining 

what is right and forbidding what is wrong; they are the ones to attain felicity 

(Surat AlôImran, Q3: 104).  

 

It is unfortunate as revealed on Figure 32 above that Muslim scholars do not care 

about livestock rights. This is reflected in the over 90% of the respondents who opined 

that no Muslim scholar comes to inspect their activities. 
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Figure 35: Figure Showing Categories of Workers Reporting Non-Existence of 

Muslim Animal Right Groups for Inspections to the Livestock Markets and 

Abattoirs  
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Lack of Muslim Right Group for animals  

 

Interpretation   

According to Figure 35 above, all the 1033 (100%) respondents unanimously said 

that there is no single Muslim animal group in their locations. 

 

Meaning  

Nobody is taking any action about the wide spread infringements on the rights of 

livestock in North-Western Nigeria. This inaction is partly due to ignorance and partly 

due to negligence of Muslim scholars about welfare rights of livestock. Despite the fact 

that there are many lawyers, writers, human rights activists and non-governmental 

organizations (NGOs) in North - Western Nigeria who do fight for the rights of the 

masses, there is no single animal right organization in the region. 
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Figure 36: Figure Showing Categories of Workers Reporting very Poor Service of 

Government Agencies in Inspecting Livestock Markets and Abattoirs 
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Inaction of Government Agencies on inspecting livestock markets and abattoirs 

 

Interpretation   

The efforts of the government in inspecting and supervising the activities of 

livestock dealers were generally ópoorô. Poor performance of the government was 

reported by over 70% of butchers and marketers, over 80% of transporters/loaders and 

those who were doing more one job. Less than 25% of each work group claimed that the 

governmentôs effort was ófairô. 

 

Meaning  

 The inaction of the government accounts for some infringements on the rights of 

livestock. Due to lack of inspection, livestock dealers fail to rest the animals on transit. 

They also fail to provide appropriate place for slaughter to avoid view slaughter and 

unhygienic processing of meat. 
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Figure 37: Figure Showing Categories of Workers Reporting Inadequate 

Cleanliness of Abattoirs 
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Inadequate Cleanliness of Abattoirs 

 

Interpretation   

 In Islam, it is believed that cleanliness is half of faith in Allah (Tirmidhi vol.1, 

Hadith 12). Cleanliness is not restricted to acts of worship such as ablution, ritual bath 

etc; it as well includes sanitation of environment where people live, work, what they wear 

and what they eat.   

Therefore, abattoirs and other slaughter places of livestock manned by Muslims 

should to be of high quality of decency and hygiene. But if one look at the above result 

on Figure 37, it is clear from the reports of various workers involved in this study that 

most of the cleaning at the abattoirs is done just once daily. Cleaning the abattoirs once 

daily is reported by 70% of the respondents. 26% of the respondents claimed that 

cleaning the abattoirs is carried out twice daily and the remaining 4% said it is thrice 

daily.  
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Plate 6: Plate Showing Untidy abattoir where dug are not clean and grass is fed to 

livestock on the same spot  


