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THOUGHTS FOR _THE MOMENT

-

When we encounter a problem with children
it is our bounding duty to try to solve the
problem and thus put the children on the path of
rectitude, If ewe are "too busy to care" to
that extent then the problem will remain to

torment us,

ISA A.A.
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ABSTRACT

The mal e Qur' anic student who | eaves his
honme town to another town in search of Islamc
scholarship (Almajir), has for long consi stitude
a socio-religious problemto the North by his act
of beggi ng.

Efforts in the past to tenporarily resettle
themwhen inportant dignitaries visit our capitals,
have proved ineffective. There, therefore arises
the need to find a lasting solution to the act of
begging. studies are carried to find the origin
and aimof the culture and why they beg. There is
no single building ever built to cater and provide
all the facilities intended for this project.

This design, in essence, is a hybrid of functions
whi ch are the products of an intense research into
t he needs, yearnings and aspirations of the Alnmajir
and an architectural Injection of other auxiliary
facilities which is anticipated to satisfy and
catal yse the successful groomng of the Almajir

in this centre.

The centre is to train the "Angjir'
educationally, socially, vocationally and ot herw se
towards their full integration into the |arger

soci ety after graduati on.
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INTRODUCTION

AN OVERVIEW OF STUDY AREA AND INTENTION

1.1 MOTIVATION

Nigeria's population as recently compiled by
the National Population Commission (N.,P.C,) is put
at over 88,5 million. A large part of this
population is engaged in agrarian economy (70 - B0%)
while only a small per centage (20%) is engaged
in the commercial, industrial and public sectors of
the economy,

Of the 28 million able bodied youths in Nigeria
today, only about twelve million are actively
undergoing courses of training in all our educational
institutions. The rest of the sixteen million youths
who are not in schools or colleges are either
unemployed or underemployed, The figure 16 million
represents over 20% of the population, and is one
of the highest unemployed figures in the world,

Psychologically unemployment leads to
frustration, which further leads to eriminal
activities and the like. Many of the unemployed
also turn to begging, success is of course important,
but failure should, not turn the individual into a
burden to the society,
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Research findings have shown that, if and
when avenues are provided for these unfortunate
members of the society they will respona positively,

The Almaiir in Northern Nigeria forms a large
per centaga of the hajging ponpulace, his time ia
wholly ozcupiad in reading without sparing some for
job training tharaby relegating them to untold and
contemptihle aconomic and social hardships.

Viewed against these squalid and unfortunato
background, the point is vividly clear and vizible
that opportunities have to be provided for these
people te declutech and unclip thelr wing: for thair
absorption into the nkilled and sem! skilled
employment pool of the country,

1.2 PROBLEM STATEMENT
The beqgging NQurt*anic student is one of the

most pressing socic-religlous problems confronting
the Northern States of Nigeri:z today. Their number
has reached en alarming rate, that even a first time
visitor to the country hardly needs to b told
before realizing their number abounding in urban
centres, The graduands of these schools find
themselves in a confused werld of finding how te

get employment, They now had to start afresh
looking for job opportunities to feed themselves,
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Only a few per centage are lucky to get one,
while the majority usually do noty This further
compounds the already bleak employment opportunity
in the Neorth,
This is initially caused by the failure of the
students to learn some skilled jobs while studying,
Past efforts by the government to resettle
them in isolated camos have provad futile because
they have heen diverced and saparated from their
schools,

Without preper planning and consideration,
these people will continue to constitute an eyesore

to the government and the scciety in general,

1.3 JUSTIFICATION
A simple justificstion 2f the tralning centre

{n the North comes from tha fact that thousands,
Af not millions of Almalirs aroa roaming the street
heqqing for alms.

Raing citizens of th2 countrv “hey have the
right to be taken care of and oprming up avenues
for self amployment as anvy other Niger'lan citizen,

Their been “swept"” out of tha nooks and corners
of the town and dumped somewhere cannot solve the
problem, (Ezera, 1991).

To fully abhsork them into *he mainstream line
of 1ife, opportunitics have to be provided to help
the almalir increase their competence in being

effective members of the society, in all respect,
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in relation to people and environment towards

their full integration and absorbtion into the

larger soclety.

1.4

AIMS AND OBJECTIVES

(1)

(2)

(3)

(4)

Produce a design which would guide
the interaction betwaen space and man in
a meaningful and beneficial patterns that
would enhance educational and vocational
pursuits in a traditional setting,

Restoration of the 'Almajir' to the
fullest physical, mental, social, psy
psychological, vocational and economical
usefulness, towards their full merger
and intergration into the society,

To increase the badly needed skilled
and semi-skilled man-pover for national
development and improve the employment
potentials of the country,

Design a building that will produce a
local literate work force that is cultured,
rooted and attached to its traditional

value systems,



1.5 STUDY AREA AND LIMITATION

This study is only focused on *Almajir' in
the original sense, that is the Qur'anic student
who leaves his home to another town in a bid to
gain Qur'anic knowledge. It therefore does not
cover all beggars as used in the Hausa context,
like the disabled,

The study is geared towards providing
administrative, educational, vocational,
accommodational and other supporting facilities for
the centre,

The main constraints of this thesis is the
difficulty in collecting all necessary data required
as practically very littla is available in

architectural text on "Almajir',

1.6 RESEARCH METHODOLOGY
The methodology appllied for this thesis are:

(1) Review of existing literature, most of which
comes from the Hlstory, Islamic and
Sociology Departments,
Also Government reports, Newspapers,
Maps, Seminar Papers from rehabllitation

Centres and the llke were also used,

(2) Fileld survey wer e extensively carried

out,
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(3) Case studiez were conducted on related
cases to give insight stimulating examples,
Iaterviews with Mallams were conducted

and photogranhs taken,

1.7 CLTENTELE AND VIABILITY
The project is community based for it to be

acceptable to the 'Almajir', The centralized

'Zakat' ccllection centres by various Islamic
organisations, charity organ!sationy philanthropie
individuals and Governnent will help in the viability,
Unlted Nations children Pund (UNICEF) has zlready

pronised to fully equin the centre once built,
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SHAPTER TWO |

MISTORICAL :ND PMILOSOPHICAL EVOLUTION OF
MALMAJIR® CULTURE

2.1 *ALMAJIR' DEFINED

The word Almajir, as used in Hausa land has
two meanings. It refers to either a traditional
Qur'anic student or a helpless and needy person that
sustains by begginge.

The word *Almaiir' is derived from an Arabiec
word *Almuhajirun', *Almajir' by definition as used

in this thesis refers to male student who leave

thelr parencs and travel out for Qur'anic scholarshipe

Dadinkowa, 1987),

The term almajir was not related to begging
nor even knowledge during the lifetime of the

prophet and his companions,

2,2 STAGES AND SSIF ’ IRS'

2.2,1 'KOLO' or 'KOTSO' = PRIMARY LEVEL

The bacinner cr 'kolo' ¢ ®» aquated to a
primary school punily The oy le first cr2lly
taught the first elevern chapters of the Holy Qurtan,
Thesa chapters are usually those he would require

for his dally pravers,
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After having thoroughly memorised them, he would
be provided with a wooden tablet *Allo' on which

the same chapters are transcribed one at a time for
hearning their consonants. This type of learning

is called 'babbaku', After learning the consonants,
he goes to *‘farfani' where he will learn them with
their vowel signs. From which he will begin to

read by forming the syllables ‘Hajattu', all from

the same chapters, he then proceeds to read the whole
Qur'an, Throughout this stages the Mallam (Teacher)

writes for the pupil up to when the pupil can do it
himself.

During meals, every Mallam and the married
students bring out food which would be collectively
eaten by the almajiral, except the kolo who goes out
from house to house for food begging (Madauci and
Daura, 1982), The elder matured students are not
Islamically permitted to enter houses for begging.
Therefore food ecollected by the pupils would be
given to them for blessing (sa albarka) end let
them eat the rest,

2.72.2 'I;IIBIRI' - POST PRIMARY LEVEL
This stage is affected by the linguistic

background of the teacher since variation in the
pupil's pattern of articulation could be cue to
the teacher's accent. The pupil will continue
trying to read and write for himself again and
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again 'titi biril' until he becomes conversant,

Once the spelling pattern is correctly
grasped, it enables the pupil to read off-hand
any Arabic text, The pupil's eyes are then
considered to be opened. Therefore, the teacher
could allow him to continue reading the Qur'an
thoroughly *Zuku' without necessarily memorising
the chapters. This normally happens after four
to seven 'izus'. This stage is marked by the first

graduation 'saukan zuku®',

22,3 'GARDI' « POST SECON

The first graduation 'gardi' which marked the
begimning of 'mallem' will then start revising the
Holy Qur'an 'Tilawa' from end to end *Bakara’ to
‘Nasi's It is a2t this stage that the ‘almajir’
will learn the correct grammatical pronounciation
of the verses ‘taiwidi', wvhich will continve till he
finishes the whole Qur'an again, then will he be
considered a second gracduate ‘'savkan sara’,

The curriculum here alsc i{nvolver learning
other books 'ilmi' from different aspects of
religious educatlons The 'gacdl' can teach other
younger pupils in the absence of the Mallam, And
also some learn trades like cap sewing and sugar

came selling. Other 'gardawan - Danni' practice
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writing for drinking ‘rubutun sha' as traditional
medicine or give out amulets *'laya‘s It is at

this stage that many return home for graduation
ceremony ‘sadakar sauka', take up to some

occupations or return for further cducation.

2.2.4 *MAL SATU® -

This 15 & more advanced stage, in which the
vhole Qurtan {s committed to memerys In practice
many oc out of the towns in dry seasor and seclude
themgelven *kigkadl' to memorise “he Qur'ane This
is also subsided by learning tha meonings of Quranic
verina from time :o time and go daapar into
different finlds cof aducation, it I3 at this level
that the studant dacidaeas the area he wishes to
spacialize. Many ma-ry at tials atage and continue
with their aducation either at homa with nearby

Mallams or go back to thzir former schoolse

242.5 ‘HAPTZIY - POST GRADUATE

The student here has no%t anly coun‘tted the
Qur'an into memory bui can write and recite it
of f-head and oven attempt doing Ypafaic!
translation, I additlion to his arca of specialization

he goes deeper into many other fields such as,

tas—sarf', '§lmul-usul’, ‘al-hadith?, ‘ale-mantiq,
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wal bayan', 'al-fish' and so on, These are

regarded as different branches of learning and it is
is not often that a teacher attains perfection
in all of them. That is why the student is

instructed by many Mallams,

The ‘almajirl' here has acquired proficlency

in Arabic Language and can therefore translate
perfectly, interprete many works, give several
meanings, comment and even tell how many times a
verse, a word or a letter appears in the
Holy Qur'ans

He is well versed in many books such that
many Mallams go to him to acquire knowledge from
different flelds of specializations,

2:2.7 *SHAIHI' /*SHEIKH'/SHEHU'/ *ALARAMMA'®
(PROFPESSOR)

Though there is no end to knowledge, this

person has, in addition to previous qualifications,
acquire proficiency in almost any field. He has
contributed and is still contributing in different
aspects of learning. He interpretes different
natural phenomenia, reflects present and past events
and settles different emerging disputes within the
society of man kind,
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In additlon he can draw cowordinates from Qur'an
and Hadith to give his own verdict on emerging
problems in the technological age which were
previously not answered by past Mallams.

Examples are Shehu Can Fodio and contemporarily
Sheikh Gumi,

2.2,8 DEDUCTION

It is instructive to mote that there is a clear
cut demarcation in Western EBducation between one
level and the next, it does not however obtain in
the traditional Islamic schoolse A student may
graduate from one level to another without necessarily
knowing it. And it does not follow that one
follows sequentially all the stages mentioned
asbove, In some areas the names gliven vary. Sometimes,
even it is the people that label a certain Mallam

‘Cardi' 'Hafizi' or *'shehu' as the ease may be,

2.4 ORIGIN AND AIM OF ISLAMIC EDUCATION

2.4.1 QORICINM

When one begins to trace the history of Islamic
Studies, one has to go back to the time of the
Holy Prophet Myhammad (s.asw) who revolutionalized
the 'Jahiliyya' Arab society through his various
precepts on education. These gems of the prophetic
counsels have come down to us through the labors of

the prohet's companions 'sahaba' and those that
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followed, who preserved and passed knowledge
on from generation to generations, The most far
reac ing is the Hadith which says that "“acquisition
of knowledge is obligatory for every Muslim, man
or woman". In another Hadith, he (s.a.w) has said
that:
"the ink of a pen of a scholar
is far superior to the blood
of a martyr",
This message worked miracles and Islamic studies
came to be taught thorughout tne lenght and breath
of the Muslim world and was taken by the Muslim
whereever they travelled and settled,
Islam spread in tha Savannah reqgion of
4est Africa in the 8th Century (AJAY, 1967) and
tha commar~ial )inks ware establishe=d between Muslim
North Africa and the West Africs. The trade and
commarca alsc paved way for thez introduction of
new elements of Islamic culture, and made possible
the intellectual develooment which neturally followed
the fatraoduction of leteracy, and for which the
parts of “udan ware to become femous in centuries
to comey, Tn the Islamizad Yest Afrieca there grew
various Muslim empires. The ewpires declined and
fell but whet remalned evaerlasting is the literary
and cultural heritage of Islzm, hence the ‘Almajic’

cultures
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24,2 AIM

The ains and objactives of aducation can be
atataed after defining tha diffarence hetwean
education and instruction, Educa*ion helps in
the complete growth of an individuale' personality
whereas inatruction merely trains an individual
or a groun to do some task efficiently.

A man msy be n great general;, an efficient
carpenter or a first elass pilot, but stil]
remain a semi-educated 11l-manrered, unricohteous
per=on. ve can therefore say tha® people vho have
epecialized in certain educational firlde are
well-irstrueted parsens but cannot be necessarily
reagarded as truly sducated.,

On the other hand, a2 man vho ¥novs and
parforms his duty towards himslef, his family, his
neighbours and homanity, and at the same time has
acquired a »asic knovladga about new o earn his
livelihocd honestly and live a decent life, should
be calles an sducated persen. e may not have
speclalized in a onarticular fleld of knowladge but
lack of expertise doas not automatically prevent
him from being reacognised as a goad parson,

The outlook of an educated man 1s not statie
but 43 modified and mellowad as he applies prlnclplcs'
to practice and hias outlook 1s anriched by

axdarience.
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The aim of Islamic Education is to improve
Muslim's life such that non-muslims apprecilate it,
Furthermore, education improves political, economic
and social improvement of the people, The quality
of education could be observed on kwo people in the
society, women and childrean, once the two are bad
the aim is not achlavaed,

Sunmarily the alm of Islamir EBducation iss

"the ereation of the good
and clighteous man who
warships Allan in the true
sonse of the term, builds
up the structura of his
earthly life according to
the Sharli'a (Islamic Lew)
and cmploy it Lo subserve
his faith“,.

(AL - Attasy 1979).

2,5 THE _CONCEPT OF 'ALMAJICI' IN HAUSA LAND

2.5.* AN OVERVIEW

There are two types of Qur'anic =choolis
developaed in Hausaland 'Maksrantar Alic' (Alet oh)
or ‘tablet-school’ #nd 'makarsntar fimi' or the

higher schools The first scnool is meant for the
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beginners while the higher school embraces all
aspects of Islamic studies.

One of the prophetic traditions relates that
the best men among you ois one who learns the
Qur'an and then teaches it to others
therefore, teaching religion to others is
considered a'duty for which a person should expect
no reward (Doi, 1984), The system of teaching
and learning the Qur‘an and Arablc language started
in Northern Nigeria where the teachers in the
early stage 'depended for their living on charity,
or to be precise, alms, for he who is one of
those seven categories of persons to whom 'sadagah
is prescribed in the way of Allah' (Hamidu, 1967).
This noble principle, which was successfully
applied in the early stage of the development of
Islamic Education, reduced the status of a
teacher to a mere beggar and he came to occupy
socially a rather low status, He wanders from
place to place locking for charitable Muslims to
patronise him and give him food and shelter,
whenever his efforts were not sufficient to
procure the necessities of life, he had to send
his pupils from door to door asking for charity.
They were considered, to be *muhajirun'
(emigrants) who had left thelir homes in search
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of knowledge. ‘'Today a pupil in the traditional
way of education is called ‘'Almajiri' in Hausa
Language which is a corrupt form of 'Al-muhajir*
(emigrant), But the higher grade of teachers
(the 'Ulama) who are deeply learned in the sclence
of the Qur*an and the Madith, Islamic theology
and etymology were highly respected in the
Northern States right from the time that Islam
was first brogght in the Hausaland.

The Qur'anic schools are usvally found in
or outside the mosque building. They are seen in
verandahs of the mosques, where sometimes benches
are arranged at the time of the school and are
removed and piled up in a corner immediately after
the schools, there sit many cirlcles of children
around Mallam or around the exepuil 'Gardi'.
The smaller ~'° RUE sie waasss WATNH
alphabet inscription often chanting in a 'sing-song
fashion' (Parrinder, 1953), with corrections
from the teacher. Children of all ages attend,
Formerly, teachers were not paid faes, but nowdays
they are paid at the rate of 50k to N1.00 weekly
for children with them when coming from their homes,
Gifts are received by the teachers from parents
during festivals, Sometimes the pupil are sent
to collect firewood from the bush which is sold

to the public for revenue generations
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The qualifications of Qur'anic teachers

differ from person to person and place to place,

2.5,2 ZONES OF QUR'ANIC STUDIES
Hausaland can be divided into two zones in

respect to Qur'anic studies, The Western and the
Eastern sectors. In the Western sector, the
Qur'an is learnt and read through ‘Sauka‘’ but
emphasis is not laid on committing it to memory.
From this point the reading is suspended and
a study of Arabic grammar and literature begins,
But in the Eastern sector ranging from
Damagaran through Zangon Daura, Baure and to the
neighbourhood of Bornu, a considerable time is
devoted to study of the Qur'an until it is memorised
completely by heart, This is followed by a study

of pronounciation and intonation,

2.5.3 ADM ON PO
Admission to this chool is mot restricted by
age and has no stipulated season, Therefore pupils
are enrolled whenever they reporte It is for
this reason that the instruction is individualised,
After a boy has been circumcised normally
between five to nine years, he is provided with
a pair of shorts, a shirt and a blanket and sent
to Qur'anic studies. A tolen payment is made to
the teacher according to the financial position

of the parent,
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2,5.4 TIME TABLE
The school week starts on Saturday and ends

on Wednesday so that Thursdays and Fridays are
free days. There is no bell to summon the pupils
to school nor is there one to disperse them.
There 1s also no uniform,

Usually there are three sessions in a day.
Moring, afternocon, and eveninge In Between these
sessions are free perliods for the students. These
free periods together with the two days break
emable them 'the almajir' an opportunity to do
some assigned work, revise their lessions, rest,
learn some trades or go to town for begging and

other economic activities.

Tine Table

Time Saturday-Jednesday Thursday-Friday

6 = 11a.m | Morning session Free
11 - 2pem Break »

2 - Spem Afternoon session uitﬂ

break for Asr prayer, -

5 =« B8pem Break -

8 « 10pem Evening session "

10 « 6pem Sleep ”
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24345 REABING SPACES

The traditional reading class in rural areas
is generally under a tree, outsode the teacher's
hall entrance (Zaure) or his verandahs Wooden
logs 'gar gari' are arranged in a circular form
surrounding a burning fire which acts as the source
of light, Students sit on this logs circles
in such a way that the light rays at night fall
directly onto their wooden slatess Every 'Almaiir’
reads his own lesson loudly so that the teacher can
hear any mistake for corrections The teacher also
sits along the circle or goes round to supervise,
Wooden reels 'kirare' or corn stalks are daily
collected for readinge.

In urban areas the electric light subsequently
substitutes tha traditional light, ‘'Almajirai’
therefore sit at the verandah or hal entrance at
their eonvinience not necessarily in a circle.
Almajiral® also have another reading tradition
known 28 ‘kiskadi', This is a bush seclution
method whoreby the students especially those
committing themselves to memories, go outside the
towns in the dry season and construet temporary
huts under trees. They use the huts as their

shelters and read in the tree shades,
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2,5.6 EME 1

In a typical Quranic school 'tsangaya', the
advancement of each student is entirely dependent
apon ones ability, zeal, individual effort,
special gift and the tireless eforts of the
teachere ‘Graduation from one discipline to
ahother is, done purely on personal merit and
maturity (Yahya, 1975). Each pupil is taught

13 own separste plece which mey be quite different

from the remaining studants, Whataver their
number may be, the 'Almajiral® are not erganised
in classes,

Bach student goes at hls owa speed, When he
is acquainted with a particular lesson, he goes
on to the next quite independent of the others.
Thnis incividualistic approach has a great advantage
over mocern system of education shich (s eollective,

The colleccive advancement in modern education
retards tche progress of the bright student and
becomes too fast to the dull.

At the end of each step in the learning, it
is usual for a little thanksgiving to be performed,
Bean cakes are usually given as alms,

In the Western Hausland where emphasis is more
on the study of Arabic and Islamic literature,
a pupil 1s not compelled to memorise the whole book
before graduation ‘sauka's. But in the Eastern part,
a pupil cannot wash off the writing on his slate,

until he has memorised the previous.



There is no particular time slated for
examination, In fact, a student 1s examined everyday
and could only progress after mastering previous
chapters,

The promotion of students does not take place
through the mechanical examination., The teacher
assesses the student's progress and determines
the next step to be taken', (AL - Attas, 1979).

2.5.7  ACCOMMODATION

The life of an 'Almajir®, when eccnemically
looked at, 1s not eonfertable. Yebt the ‘Almajir’
gives little thouwght to confort In terms of sleeping
area,

For one, the pedajojue of the Our'anlc school
does not earn any s€alacy nor doas hey, ln st cases,
sngage in any other business that could gonerate
income, He at best livas nn subsistance farming
done by his students, and collects alas for the sake
of Allah,s He mostly ronceatratces on toaching his
students with the hope of cetting rewsrrd in the
Here-after.

Therefore his econcmic standard cannot be
sufficient te man both his house and the welfare
of the studentss For this reasons he only provides
them with the little he can, In tesms of accommodation
they usually use his 'Zaure' or mak: efforts to
build huts 'bukkoki' for themselvas within the
house, where space permits. Some errveet extensions or

ask to pe accommodated in the naighbouring houses.
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The 'zaure' used for reading are still the
ones used for accommodation.

2.6  PROBLEMS CREATED BY THE'ALMAJIR® CULTURE
Islamic Bducation and its students have all

once enjoyed the pre-eminence of academic
highmindedness and suffered the backward pull of
primodial measures, They have excelled as ivory
towers of knowledge pursuance and have equally
championed pugnacious defence of parochial
particularity,

But today the term *Almajir® is derogatively
ascribed to Islamic students because of the way
they present and conduct themselves in public.
Purthermore many problems have in recent times been
created by the culture, these are described in
the following paragraphs,

2,601 SOCIO=-RELIGIOUS PROBLEM

Socially, the ‘*Almajir' cannot be said to be on
the same basis of equality with other members of the
soclety, The tattered and dirty manner in which
the 'Almajir' presents himself is certainly an
eyesore to the society,

During their foree hours and days the students
could be seen all over the cities playing or begging
for alms from house to house, at traffic jammed
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areas, in offices and other strategic areas like

markets, rallesay statlons, motor parks and so one
Thus, the "Almajirail’ who were hardly seen

on the streets during hours of learning are today

almost permanetly on the streets, roaming and

begginge Thls, cartalnly is not projecting a good

image of the religion and the soclety, (Abba, 1983),
Most unfortunately however, same of tchem

aend up abandoning their studles for various

occupations,

2.6,2 P. DR AND

According to Chamberlin (1975) while discussing
with Muslim sfudents In Kano City by the end of the
19¢h century, sald that at the turn of the century,
students who walted to pursue Qur'anic study
seriously, usually leave Kano City for eastern Kano
Emiraters, Hadejia Danegaram or Bornoe They spend
their times in those rural areas living frugally,
often in cornstalk huts, concentrating 2ll their
energles on the Qur'ans The zity he continued was
felt too full of distraction of friends, entertainment
and the attraction of tradinge

A very important question is why their
concentration nowacdeys 1in the urban centres?

Aftarall thae rural areas could have been the best
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place for pursuing Qur'anic Education seriously.
The answer is not far fetched, the cities are
full of entertainments and trading activities
which could better their unfortunate economic
conditions, and also because they are part of the
larger soclety, therefore cannot be shielded from
the rural urban drift,

2,7  LEARNED PEOPLES' VIEW ON * * CULTUR
There are two main camps as regards the

‘almajir® culture. There are those who see the
‘almajir' as part and parcel of the soclety and
should not be blamed for beggings They argued

that it is a national problem brought about by the
economic-crunche There are able bodied youth that
beg, Moreover they argue that at least it is better
to beg than take arm and rob people of their
belongings. In one of its Editorials the New Nigerian
Newspaper gives the reason for begging, saying

"of course the most important factor is poverty,
economic pure and simple”, It therefore stand

to reason that the economic condition and the view
of the parents need to be changed for the better
before begging could be finally done away withw,
Also that "A lot of money and careful planning

are required, Governmental participation is
inevitable, It is a national problem™ (NNN, 1981).
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what this group is generally saying is that
if you cannot build do not destroy which is if
the government cannot provide for them, then let
them at least provide for themselves by begging.

On the other hand, many learned people are
challenging the system because of its social effects
on the young students in various newspapers, For
instance, the Grand Khadi Sheik Ahmad Lemu said
"By begging at early childhood, thé child loses
his dignity from the very start of his life, making
him do develop mentality which inevitably kills
his intelligence and all capacities of initiative®
(NNN, 1981),

Also, Shaikh Abdullah Fodie, in *Lubabul Madkhal'
criticizes the culture, which was explained by
Shagari and Jean (1978) thus, "It is the fathers
responsibility to see that his child is properly
brought up, not to allow him to develop greedy
habits and also to see that he eats his food nicely,
dress him in simple white dress, teach him to behave
well and instruct him to obey teachers". Furthermore
"it is the fathers responsibility to teach his son
the Qur'an™ (Abdullah 1828) and also to choose the
school which offers the best education, even if it
means the child leaving home, This however, does
not condone the irresponsible abandoning of children
to semi-nomadic Mallams of Makarantapy buidi
Shagari and Jean (1978),.
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2.8 CONCLUSION
Having gone through the problems created by

the 'Almajir' culture, it is pertinent to, at this
point, state that the concept, philosophy and
intention of "Almajirai" is good bul the problem
lies with the method,

4hen a comsapt 13 gocod but the mathod of
application is bad, then that destroys whatever
goodness that exists in the concept.

It 1s a must, therefore, to synchronize
and tally the eoncept with good application methods.



3.0 BEGGING IN HAUSALAND

3¢1  CLASSIFICATION OF BEGGARS
Begging in Nigeria is not exclusively

practiced in the Hausa region but the whole
country,

Broadly speaking there are two categories
of beggars in Hausaland,

3¢1.1  THE DISABLED
The first category of beggars are destitute

persons who either due to old age, ill<health,
physical or mental handicap and other disabilities
which may arise from natural or accidental cumuses,
find themselves in positions where they have to beg
in order to put body and soul together.

The characteristics of this group are that
they bulld or plieh thefr carmpz in cpen places or
sidewelks Im urban centres and are shabhily dressed,
under-fed and disease ridden, Although there is
no relliable census of beggars in Nigeria, their
number, appallingly, keeps increasing daily.

This group eonstitutes the majority of the

beaging populace in Nigeria,
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3.1.2  THE ABLE-BODIED BEGGAR
The second category of beggars are children

and adults who either due to unemployment dare-poverty
or simple lazziness and indolence, beg to survice,
This category have no physical disability
whatsoever,

The subject of this thesis, the *Almajir' falls
within this group. '

This group of able-bodied beggars usually
abandone beggeing once opportunities open-up for
employment, This second category are beggars who
by their street begging do not seriously constitute
social problemss The act of begging is legitimised
during specific periods,

The *Almajir' for example begs only to feed
himsdlf. But when he gets paid he usually leaves

begging till his money finishes and he could not

find any other means of survival,

3.2 S0CIO = ECONOMIC EXPLANATION OF BEGGING

The first thing that comes to mind for
reasons why people beg is poverty and employment,
But the sociological explanation of street begging
in Nigeria today especially in the large towns
and cities is within the context of the changing
values and institutions of Nigerian societies,
and also their emergence, persistance, growth

and social organisations. There are sufficient
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empirical evidences in text to show that, most
African soeleties in pre~colonlal times, and tc
a large extent up till today, are organised
around the klnshlp system,

A kinship system is made up of families and oth
other types of kinship groupss Such groups
overlap in merberrhip with groups of other types,
that is, families and lineages and not segments of
soclety, The kinship groups of a soclety compose
a structuresl subsystem in the sense that they tend
to be focused on the same few problems for the
maintainance of the soclety they tend to make
similar contribution to the soclietyy (Johson 1960),

Tt was and is still the practice within a
traditional kinship system, that social risks were
covered by natural means according to customs and
usages, The physically malwed, the old and the
diseased were and are aided to a great extent by
members of the %inship system, But then the
contingency of unempleyment, In the usual sense
cf the termy, which could lead to abject poverty
was unknown, it was gensrally a question of
underemploymant, a reduction in farm produce which
often aresa from fluctuations In climatic conditlons

rather than losa of enployment,



38

In the 1light of the above, the idea of a man
eating to satisfaction while his brother or
neighbour cries in hunger, is not tenable.

But today, the forces of urbanization and
the dependency pattern of industrial development
are creating incursions into the knship system,
this weakening its structure and fuctions. These
forces of social change set in motion those
processes especially in towns and cities, which
are social, economic and normative in nature and
also share in the substance of these problems
(street begging inclusive) themselves,

Unequal access to opportunity structures is
one of the forces and processes that create the
social problem of street begging, unemployment
causes inequality and povertys Definitely,
gainful employment is a sure avenue to a farily
decent living., It is now becoaming a thing of the
past that a sound education gurantees access to
gainqul employment,

It is then little wonder that the *Almajir'
and the disabled are worse off since a larger
percantage of educated able-~bodied Nigerians
are unemployed, and it automatically follows
that the diabled and the poor who cannot fend for
themselves will take to street begginge

Another important process which leads to a

high rate of unemployment in urban areas is the
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massive exodus of rural population to towns,

The third National Development plan (1975 - 80)

aims at preventing rural depopulation and

improvishment through the improvement of the lot

of farmers by improving agricultural techniques,

provision of amenities, and jobs in the rupal areas.
Unfortunataly, the pattern of industrialization

in Nigeria shows clearly that industrial,

aducational and social welfare facilities

concentrate in exodus to towns, thus creating

unemploymanty, In addition, the rural economy

continues to lose it's vitalitv because of the

loss of rural labour pool. In this situation,

heoads of hounchelds or compounds zan no longer

meat the needs of their kinsmen, some of whom in

turn migrate to towns in the vain hope of securing

jobs, The consecuently constitute a pool from

where some streat beqgars are recpuited,
Furthermore, in Nigekia today, relative poverty

is an 2ssential cause of street begoing and this

phenomenum can only exist in a class soclety where

there is full class consciousness, a capitalistic

socletys By virtue of it's natural setting, a

caoitalistie society contains some conditions which

produce alapage number of nave-nots, beggars and
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destitudes, However, some capltalist socleties
like the United States of America, the United Kingdom
and West European countries are exclusively
excluded in that most of them are more or less
welfare 3tates, In a class society, everything
including health is for sale, If one does not
have the money to take his child to the hospital
for treatment at an early stage of ablind disease,
the eyes of the child will deteriorate bedly thus
becoming blind in later years, The option left
to the child of such poor parents is that he will
take to street begging to keep body and soul
together.

The inference and conclusion which can be
drawn from these is that the making of Nigeria
a welfare state is long overdue, Social services
such as health should be free, and institutions
to care for the poor and disabled shoulld be
established,

3.3 RELIGIOUS VIEW

There are various explanations on religious
view on begging.

The tenents of Islam encourage alms giving
to the poor and the needy, Infactt one of the
fundamental foundation of Islam is Zakat which is

a certain percentage of a rich man's wealth given
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yearly to the poor and needys, A large amount of
money is given o a poor person such that he
invests it in some trade., The concept is to
help the poor eastablish himself and help others
in subsequent years.

Therefore, a person who gives alms to the
poor fulfils his or her religious obligations,
Not only is the act psychologically satisfying,
but it is believed that it will procure the alms
giver other economic and social rewards in the
future,

It 1is in this context that many Nigerians
see alms giving particularly on Fridays and
Sundays as an essential part of their religious
and social obligation. God did not create all
fingers equal there must therefore be poor and
rich in the society and it is the rich's duty to
care for the poor.

But the guestion one should ask is whether
there are conditions within religious communities
which legitimise begging as a way of life?

Again one asks whether the teaching of Islam
constitute a framework for rationalising the
institution of begging?

The above questions can be answered by the
following sayings of the prophet and others, The
Prophet (SAw) says:
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"It is better for a man to take
an axe and go the bush to get
wood to sell and feed himself
than to go begging”.
Also the Prophet (SAw) sayss

"the hand above (the hand that

gives) 1s better than the

hand below (the hand that

takes)",
From the above, Islam certainly does not call on
thelr bellievers to beg.

_Zakat (alms) in Islam are usually collscted k
by the State at the end of Ramadan and distributed
among the poory the aged et cet eray at each place
of collection and in accordance with their needs
long before the British colonial admidstration in
Northern Nigeria.

It is believed that Muslims who have taken
to begging as a profession, will come on the
day of Resurrection with no flesh on their face
(Higab M New Nigerian 1978).

The introduction early in this eentury of a
new method of tax collection and disbursement
abolishing Zakat in particular meant total
disengagement of the State from the problem of
beggars and thus a denial of official recognition,
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The lost of financial assistance which had
hitherto been granted to the beggars as of right
brought unfortunate consequences upon them limiting
their source of income and compelling them more
than ever before to seek their appearance in
the streets, markets, shopping centre precints,
mosques in alamming sroportions which the
devalopment of cemmunication particularly the
railway, and inflation did nmuch to aggravate.
Within the traditional system of education in the
Northern States, the Almajir ag early stated had
to beg to surviva. In the past this zystem of
education had been recognised by the State. Apart
from the Zakat funds which was used for the a
assistance of these scholars, the state also used
to set aside considerable tract: of lanc called

WAKF land (or religious endowments) for the

maintenance of the Irlamic educaticn system.

But nowadays these chilaren are hardly catered
fors. 3Since the governuent cannct handie and
maintain these pupils they should be given
opportunities to depend and fend for theemselves,

On the whole it could be lafarred that Islam
certainly discorages begging except In extreme
cases. Infact, there are great lslanic scholars

that say:



"The best kind of wealth is the
abandonement of begging, The
worst kind of poverty is the

¢linging to subservience",
And also one said:

"Oh Allah since you have not
permitted me to prostrate
before anybody do not allow
me to BEG something from

anyone else",

3.4 SOCIETAL REACTION TO BEGGING
The concept of individual psychology teachs

that the longer and more intense insecurity
and dependency are felt, the more suffering is
imposed., This is because of the physical and
mental weaknesses imposed as a result of an
awareness of life's neglect or misfortunes,

Beggars as a result of public reaction
somet imes feel alienated and ostracised, that is
the feeling of exclusion from society favour
and common privileges.

The above however applies to some almajirs
while others feel and believe that they are on

the same basis of equality as anyone,
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Due to the recent Islamic resurgence,
awareness and advancement, technologically and
otherwise, the society now has absorbed these
people into it. Such that now the Almajir could
be found given accommodation, feeding and
clothing by rich and other societal members,
Some even are better economically than those
with parents around.

All these are done, some in anticipation of
reward in the hereafter and some in return for
doing household chores.

On the average it has been found that there
is no household in Hausa land that has not at
one time or several occasion given food and
clothing to an Almajir, 1€ not taking them as
their own sons.

Even those that have no food or cloth to
offer, usually give alms to road side beggars,

In a recent research carried by Zainab, O.T.
on the attitude of the Muslims towards the poor
and the needy, the following results were obtained,

Out of the 73 respondents interviewed 71
give Sadaqa (alms) while 2 don't, This shows
that ninety seven percent (97%) give alms while

only three percent (3%) don't,
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This is a clear indication that the people
are willing to give alms to beggars, the economic
erunch not withstanding.

Also the table below shows the reaction of
some respondents when asked:

Is the present system of begging on the
street adeguate?

Variables No of respondents %
YES 26 26
NO 74 74

Those that sa!d yes saild it explained that
since they have no means of survival they can
beg buk not turn it into profession, while the
majority, seventy four percant (74%) disagreed
claining that it is not adequate to beg since
Islam does not encourage and support it,

Furthermore, when the guestion was thrown
ko those that salid No (74%) as to what suggestions
do they have as regards how to care for them,
the following groups and suggestions emerged,

Flest group:

It 15 thé responsibility of the Government
to take care of beggars, GCovernment can set up

vocational rehabilitation centres both at PFedaral,



State and Local levels and provide them with food,
cloth and medical facilitles. Furthermore,
beggars village can be established in each local

Government Area.

Sencond group:

Yarious Islamic Organisatlions should work
Logether as a team and find ways of rehabilitating
them, setting up housas and Vocational Training
Cenkres for destlitultes, poor, needy and the
Almalirs In the soclalty, encouraged to learn a
teade or acraft work, and money reallsed from
the sale of thelr craft werk can be used to cater

{Or ANl

Third group:

well to do Muslims should come to their
alds by establishing boarding schools for them,
should the Government refuse to do so. A
centralised Zakat collection body should be
co=partners in supporting the schools so
established.

3.5 RECOMMENDATION OF STUDY

1) All Islanlc organisations should
come together and jcintly find a
sclution to the menace of begging,.
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(2) Establish a centralized Zakat

collection centre.
(3) Take statistlics of beggars.

(4) Rehabilitation in their respectful
villages., And also community based
wealfare centras whare they will collect
monthly allovance and marge, synthesize,
fuse and integrate the l2arning processes
of the Almajir wlih vocational traininge
And glven interest free or aven loans

tc estakblish small scalas industries,

)
-
[ 1]

PUBLIC AND PHRILANTHROPIC ORGANISATION'S
Q ONIRLIBU T IQ d
Thae public as explained earlier are willing

to halp the *Almajic' as 74% glve alms. 1In the
North thare are wealthny individuals that feed
the 'Almajic' everyday, Thsere are also examples
of people in Kano who take food to rehabilitation
centres everyday like the wife of Dantata. And
many Nortnern rich peoplée give cut large sums of
money to beggars every Friday.

There are also philanthreic organisations
that are takino very good care of the disabled
and others in the soclatye. Examples are Jam'lyyar

Matan Arewa, Beth Torrey Home, Home and Schhol
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for Handicapped children, Conmittee for the care
of the deaf and dumb, the Pederal Nigeria Society
for the blind, Nigeria Leprosy relief Assoclation.

3.7 ERNMENT 'S A S

History of governmental approaches to solving
the Almajir problem in particular and begging in
general is anything but encouraging., Over the
years, there has been no deliberate, well laid
out national plan to rehabilitate them. Most of
‘the rehabilitation work were and are still being
carried and handled by a few voluntary and
charitable organisations like the Beth Torrey Home,

Although the Federal and the State Governments
continued to increase their budgets on public
health, yet little or no money was voted to the
rehabilitation and training of these unfortunate
members of the society,

371 REHABILITATION CENTRES

However, it is noteworthy to see that the
Federal Military Government has recognised the
problems of begging and destitutes in our midst,
and in the third National Development plan
1975 « 1980, wrote thus:
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"Efforts in the area of social
development particularly attempts
hitherto to camp and rehabilitate
beggars and destitutes in various
parts of the country have been
characteristically ad hoc and
temporary. A reason for the
past stagnation in the field of
social welfare is the absence of
a clear and vigorous Pederal
Government leadership and
direction, A division of
social development was created

to remedy this situation”,

Unrealistic steps taken in the recent past
included, temporary camps for beggars and lunatics
at Gbagada Lagos, temporary camps at Dawaki,

Bichi and outskirts of Kano City and so many others,
All of these temporary camps meant for the beggars
have no facilities and above all they are sited
away from the people, isolating and divorcing

them from the community to which they are used,
thereby making them (camps) repugnant, repclling
and totally unacceptable to them.
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Intended projects for the rehabilitation
of beggars and destlitutes during the third
National Development plan period 1975 -« 1980
are as follows:-

FEDERAL QQVERNMENT

Establishment of Four(4) rehabilitation
Centres in Kano, Lagos, Kaduna, Ananmbra/Imo States,
Each centre will accommodate 500 in-mates with
adequate faclilities for the training and care

of the disabled at a cost of ~N8,000,000,

SOME NORTHERN STAT
(1) KANO

Construction of rehabilitation centre
and vorkshop for beggars and disabled
in each division of the Jtate -« Kano,
Hadejla, Kazaure, Gumel, Dambatta,
Birnin Kudu, Rano and Gwarzo at a cost
of K1,195,00C,

Of recent Kanc, more than any other
Northern State, has taken bold step to
sclve the problem of the Almajir by
building & centre for the Almajirs and
promulgating an edict that bans begging
in Kano State.

But all of these efforts were

marred due to political reasons,.
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(2) KADUNA
Rehabilitation centre for beggars
and destitutes in Kafanchan, former
Katsina and Kaduna at a cost of

N1,500,000.

Frem the afore going, it is seen that some
Nerthern States Governments and the Federal
Government are taking bold steps to remove the
problem of atreet begging which constitutes
direct or indirect problem, which include
unemployment, urbanization, inadaquate health

facillties, etc.

34762 WHY THEY PAIL

The reasona for the fallure, in some cases,

of these cantres i3 not far fetched,
1SOLATION

One of the reascns as earlier mentioned
is the isolation of these people from the soclety.
Ore eof the rehabilitated destitutes, Mallam Ibrahim
Muhamnad cald their heing isclated in temporary
their being isclated in temporary reservation is
their problem, He added "we want to be free to
move about"™, The centre that will oroom an
individual aducationally and socially should
not be like a military barrack, isolated and
fenced all round,
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LACK OF FACILITIES

Another reason for the failure of these centres
is the non-avalability of adequate facilities
that could invite and make the Almajir stay at
these centres, Facilities, at least equal to
those found in boarding schools should be provided,

80 as to entice them to the centre,

WHOLLY GOVERNMENTAL
Another reason for the failure is the taking,

wholly, of responsibilities of the centres by
“strangers", the government., The in-mates are
brought to and taken care of by people who have
no social, tribal, and religious bearing with
them, For these centres to be successful the
approach i the first place should be community
based, That is the Almajir should see it as a
kind of good gesture from the community and not from
the government, as sometimes the involvement of
government in such projects makes it look like an
underground plan to do away with the Almajir, as
it happened in Kano.

NON«INTEGRATION WITH USUAL ALLO SCHOOL
The centres usually established were made

like a military barrack. Only accommodational
and sometimes vocational training facilities are
provided, But the 'Almajir' cannot be divorced
from his Qur'anic study's pursult,
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Consequently if such provisions, as Alle
Schools and the involvement of their Mallams
are made it will certainly go a long way in not
only persuading them to stay but alsc making
it be acceptable and part of them,

3.8 DEDUCTIONS
when and if the above problems are tackled,

objectively and diplomatically the begging Almajir
will be history, The centre should have facilitles,
close tc the people, community based and have

Allo schools with their Mallams accommodated

and in charge of the school.

Furthermore, the government should set up an
agency charged with the responsibilities of co=-
ordinating the efforts and organising a
comprenensive study of Almajir culture, There
should also be a body like the Jam'liyyar Matan
Arewa that should organise the collection of alms,
at specific polints like, Mosques, public buildings
and aven markets or shopping centre precliutse
The body should also educate the public to realise
that the money at present given to those on the
streets would be Better administered by the agency
for the maintainance and care of beggars as well

as other destlitute persons,
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A special day could be set aside under the
auspices of the body as a 'National Day for Charity'
when business firms, philanthropic organisations
and various individuals can donate freely
towards the monthly casus of the unfortunate
one's in our society. An example of such an
agency is the Ethio-craft workshop in Ethiopia
and also United Abilities Comnany,






