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ABSTRACT
This thesis titled: «The religious justifications
for the political actions of Shaikh Whnman bn Fodi o
in the Sokoto Jihad Is prinarily
ained at justifying fromthe Shariah evidences,
the religious bssis for the political actions of Shai kh
Uhnan in the Sokoto Jihad. The work is organi sed

in five chapters.

In chapter one, a general introduction is given.
The focus of the study is the religious basis for the
Sokoto Ji had. The Jihad of Shai kh Whnan was , scho-

|arly novenent. However, it produced a political

result that could be described a® the nost significant
political event in the history of western Sudan in
the nineteenth Century. Because of this, the Sokoto
Ji had was concei ved by sone witers as a political

movenent in the guise of religion. But Jihad, as a
religious novenent is all enbracing; such that its
political, social, and even economc significance can
not be isolated fromits religious spirit. This
study is therefore an attenpt to justify, in the
light of the Shari* ah evidence, the religious bssis
of such significant political actions of Shaikh

Whrman in the course of the Jihade and jdvance a




hypot hesis that Jihad as an Islamc novenent, could

be as political as it is religious. Social and econo-
mc as well. The research questions and objectives

of the study, as provided in this chapter, are geared
towards realising the inseparable nature of religious
and secular life in Islam And it is around this
periphery that the Shariah justifications for the
Sokoto jihad could be ascertai ned.

In chapter two, the nost relevant literatures
have been reviewed. The naterials are in three broad
categories. These are:

-1 The works of the Jihadists thensel ves.
-2 Published textbooks, journals, semnar and Con-

f erence papers.

-3 Post-graguate studies (nostly unpublished) on
aspects of Sokoto Ji had.

The topical review procedure is used. The topics con-
sidered for the review are:

Hausal and before the Ji h,d

(bj ectives of the Jihad

The political ideals of the Jihad

- The outcore of the Jihad

Wier eas, the sources tends to agree on nost issues,
interestingly however, is the observed discrepancies

bet ween the statenents of objectives of the Jihadists
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t hensel ves, and the objectives of the Jihad stated

by the post-Jihad witers, nostly speculative in nature
and inconclusive. The objectives of the Jihadists
(contained in their works) are nore conprehensive,
authoritative, reliable and free fromprejudice. It
provi des therefore, the pivot abound which the Isla-
mcity of the sokoto Jihad (in all aspects) revol ves.

In chapter three, attenpts have been nade to
descri be the nethodology for the research. The
research procedures, instrunents, the popul ation,
the sanpl e and sanpling procedures have been descri bed.
This research being historical, adopts the purposive
sanpling technique and requires no statistical mneans
to interprete the findings arising therefrom

Chapter four gives thfi. analysis of the pre-jihad
(soci o-economc and political) conditions, the reli-

gious nature of the jihad and its inplications on the

political structure of Hausal and. An anal ytica
review of the actions of Shaikh with significant
political inplications have been nmade. These actions
were viewed from the political and social forces of
the time and their justifications fromthe Shari'ah
points of view - are established. The circunstances

that led to the Jihad and the nature or way in which




it was fought made it nmor,lly and religiously justified.
In chapter five, a summary of the study is given.

Attenpt has been made in this chapter to summarise

the sources of the data and a summary of the findings

of the research. Finally conclusions are nade and

recomendati ons based on the findings of the study

were made.

What notivated this research is ny persona
experience as a student and Teacher of History, and the
observed di screpancies in the statenents of objectives

of the Sokoto Jihad by the conventional historians on

one hand, and the Jihadists and Muslimhistorians on the
other. There is also the observed apol ogetic Stance of
Muslim historiians in plaining the political significance

of Sokoto Jihad. Whereas, religion and politics—are

i nseparable in Islam This research is therefore under-
taken to justify the political significance of Sokoto

Jihad in the light of such actions of Shaikh Ut hman that

had political bearings.

The research is essentially historical. It there-
fore adopts the historical approach (nethodology) to
gather and interprete data necessary for acconplishing
the', research objective. Five actions of Shaikh Ut hman
that the political bearings are critically exam ned.
There are no evidences to show that the Shai kh was

politically notivated.
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ABBREVIATIONS USED

AsHe - aAfter Hiira
Bayan - Used in this work for 'Bavan wujub al

Hijra alal *'Ibad' of Shaikh Uthman

bn Fodio,

C.Ee - Christian era

Eege - For example

Etc - And so forth

i.,e - That is

KelelLe = Kashim Ibrahim Library, A.B.U
Zaria

R.A. - Radiva~llahu 'Anhu, meaning, May

Allah be pleased with him.

S.AWe =~ Salla~llahu 'Alaihi Wgsallam,

meaning, May the Peace and ble=

ssings of Allah be upon him,

Wathlgat = Refers to wWathigat Ahl-al-Sudan,

of Shaikh Uthman bn Fodio.
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 DEFINITION OF TERMS

Amir: - Is the term used for the leader
in the Muslim community.

Amir al=-Mu'minin: *The commander of the Faithfuls®,
Is the highest religious and po-

litical position in the Muslim

communitye.
Ahl=zl=Kitab: - People of the Book
Al=Jannahi - The Qur'anic term, refering to

the 'Garden of Paradise'.

Badr: - This is a plain-ground scuth of
the city of Madina, where the
first battle between the Muslim
community of Madina under the
leadership of the Holy Prophet
and the Quraish of Mecca took
place.

Bay'ah - Oath of allegience given to the
Muslim leader which implies
accepting his lejzdership and pro-
mising to follow his commandments
that are in conformity with the

principles of Islam,.
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Bilad as-Sudan: - The land of the Blacks, It
refers to Black Africa. 1In
the contemporary history of
West Africa, Bilad-zs—Sudan
refer to the Western Sudan,

Da'wa: -~ The practice of preaching
which involves inviting peo-

ple to Islam.

DIN - This is defined in the shor-
ter encyclopaedia of Islam
as "a divine institution which
guides rational beings, by
their choosing it, to salva~-
tion here and hereafter, and
which covers both articles of
belief and actions.’” 'DIN'
as a religion, is the Islamic
way of life, i.e, the total
embodiment of the Islamic

code of conduct,

Pitnzh: - Persecution, disorder, or a
Calamity,
JaﬁgTa: - It is the Hausa term or word

that refers to the community

of Bhaikh Uthman bn Fodio.
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JIMAD:

JiZYa=

Xix -

particularly, before his
migration from Degel to Gudu in

1804 C,E.

Fulani word for the cattle tax,
payable by the cattle rearers/

OWNers,

Is derived from the verb 'Jahada!
which literally means to endeae
vour, strive, labour take pains
in the course ofeees It is an
effort or striving with one's
ut.most power in the course Of..s.
In Islam, it is the struggle,
Sparing neither life nor property
in the way of Allah. TIts

primary cbjective is to make
Allah's word (Islam) superior

to all other forms of worship

and systems of life,

It means 'the collective tribute
levied on conquered lands." It
is 5 tribute or poll=tax or hegd-

tax imposed by the Shari'ah on



- the 'Ahl-al-kitab' (people of
the Book) and other followers of
other revealed religions who
live in the muslim community
and enjoy the political protec-

tion of that communitye.

Kanawa? - Hausa word refering to the people
of Kanoe.
'*Karamat': - 'Karamah' (sing) karamat (pl).

This is defined by Malumfashi
(1973) as in the sufi terminology
denoting "the miraculous gifts
and araces with which Allah
surrounds, protects and aids

His Saints (al-Awliya").

Kasar Hausa: - Hauss word for Hausalande

Khandaq: - 'Al-Khandaq; is a Ditch or a
trench. It refers to one of
the battles fought between the

Muslims at Madina and the Quralish

of Mecca, in which the Muslims
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- dug 5 'Khandag' (trench}

round the city of Madina to pre-
vent the advance of Quraish of
MecCae

Khalifahs - A caliph. This is the temporal
ruler of an Islamic state.
Literally, it means vice-
gerant or a successor., It is
the person who holds the dele=
gated authcority of the Prophet
(3.2.W) to =nforce the Shari'ah

provisions in an Islamic State.

Kufr: -~ To disbelief, or an act of unbeliet

Masu=sarauta: - Hausa word - retering to the

ruling aristoCracy in the Hausg-

land.
Mu?tadhin: _ - The caller to prayers,
Mu jaddids - The renewer of the Faith, The

revivalist who revives the

Islamic spirit among: a peopile.

Mujahidin: - Muslims fighting in the cause of

God.
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Political actlions: ~ This refers to such actions
of a person that are politi-
cally intended, ©Or actions
that may not be so intended,
but had political signifi-
cynces, The political actions
of Shaikh Uthman 1n this work
refers to such of his actions
that had far-reaching poli-
tical consequences cr impli-
cations, Tt includes such
religious actions of Shaikh
that had significant political

resul ts.

Religlous Justifications: To justify means to show
that a person or statement
is right, reasonable and pro-
per. 'Religion' here refers
to the Islamic principles.
Religicus justification is an
attempt to justify, in the
light of the Shari’ah that
the political actions of
Shaikh Uthman bn Fodioc in the
conduct of his Jihad was right,

reasonable and proper, as



Sarkis -

Sallaht -

Sahabas -

L

Salat-al-1'd:-

1.
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necessitated by the events of the time.

Hausa word for chief or ruler, Sarkin

Gobir means chief of Gobilr, and SO ONs

In HausSa usage, means prayers AS used
in this worke- It conotes either of the

two Sallah Festivals.

The companions of the prophet (S.A.W).

3z1lah Festivals, usually celebrated

two times within the Muslim calender

yeare The muslim's twot?ad festivals
aret

Tideal-Fitr - celebrated to mark the

end of Ramadan fasting.

—
2, I'd-al-Kablr. This is the Sallah

Shalkht -

Festival usually celebrated on the
10th day of Zul=Hajj by the non-

pilgrims the world overe.

lLiterally, Shaikh means one who attains
old age in the pre-Islamic historys
Shaikh means cne with full maturity in
years, However, it is also used for
scholars, knowledgeable and profe-—

ssionals, of high eminence among the
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Ummah: ~ It refers to the muslim community, or

nation,.

Zul-Hajj: - The 12th month of the Hijra calendare.



CHAPTER ONE

1.1 INTRGDUCTION

The Jihad of 3Shaikh Uthman bn Fodio occupies

a central position in the nineteenth century history
of wWest Africa, It was?reliqious movement with far~reaw-
ching socio=political and economic implications. It
has therefore been studied by the historians, educatio-
nists, and other experts from their various perspectives,
This partly accounts for the reasons why the Jihad of
Shaikh Dan-Fodio has been regardedby some a3s a poli-
tical movement aimed at ever-throwing the Habe rulers
and the establishment of a Fulanl political hegemony
over Hsusaland, Even though, it was religiously
motivateds Moreso, te cothers, the Jihad was an economic
struggle to improve the living conditicns of the
mujanhidin of sokoto and thelr supporters.

However, to the Muslims, the Jihad was a revi-
valist movement aimed at establishing the true practices

of Istam as contained in the _Qur’an and _Sunnah .

Records seem to indicate that the _Jihad brought in
some economic benefits which liberated the commoneman
from subserviency to beings other than Allah, It led

to the realisation cf a political system of government



committed to social justice which improved the

qpality of the people, their education and social
values, It also produced 3 literate and educated
community of believers, with literacy and education
which are the instruments that elevate man from the
level of animality to the level of humanity. Sayyid
Abul' A'ls Mawdudi (1945), on the objectives of Islamic
Movement sSays: |

The objectives of Islamic movement

in this world is revolution in
IEader’ShiE..-..‘... It entails
establishing ,and maintaining the
sovereigntypﬁbd on earth or, the way
of life ordained by HIM,ceeassa it is
a movement aimed at evolving a pew
individual and 5 new order of society
on the baysis of sharitah,

Shaikh Uthman's Jihad satisfied Mawdudis view points,
The Shaikh's _Jihad  could therefore be viewed aS an
all-embracing revivalist movement for the betterment
of human race in the nineteenth century Hauszland.

This research therefore indends to examine the
pelitical actions of the Shalkh and to ascertain the
views of some historians that the _Jihad was merely
a political movement simed at achieving the political
ambitions of the Fulani, their territorial expansionism
and aggrandisement and the establishment of a Fulani

dynsstye.



Te2 BACKGRCOUND TC THE PROBLEM

The Jihad of Shaikh Uthman bn Podlio was unique
in the history of the Jihadist movements in the western
sudane The movement started as a scholarly movement
aimed at reviving the Tslamic imstitutions through
Islamic education. The preachings of the Shaikh could,
with every justification, be described as successful
brcguse it brought in an un-precedented religious
awareness among the Muslims in the Hausaland. As a
result of the preachings of the Shalkh, the muslims
became united under the leadership of the Shaikh who
was seen a8 a lamp and spiritual gquide who was able to
deliver then from the clutches of ignorance and oppre-
ssion to the light of Islam and socigweconomic and
peliticyl frezdom. This gave bhirth to a new social or-
der under the 3haikh's leadership known as the ng;“g

The growth of the Jama'a  and the Shaikh's
increased influence and popularity was viewed by the
Hausa Kings as threats to their leadership.
Consequently, the JQﬁE'a was subjected to a gradual
but well calculated series of persecutions aimed at a
qradual elimination of the Jama'a and her political

and religiocus influences in Hausaland.



The series of persecutions of the Jﬁﬁg'a led
to the _Hijrah from the various parts of Gobir Kingdom
to Gudu in rebruary 1804. The successful “Hijrah:
of the Shaikh and the Jam;'a was a turning point in
the political History of Hausaland, 1t signified the
emergence of an indemendent Ccommunity in the Hausga
kingdom. Not unexpectedly, the Habe rulers increased
their persecutions of the _ggﬁglg;. The _Eﬁﬁéli_ on
the other hand, became better organised than ever

before, with 3hasikh 35 Amir=aleMuminin. They then had

to carry arms not only for self=defence but also for

a possible cffensive against their enemies to safeguard
their safety and independence. The military operations
which bega n with skirmishes gradually became a fullye

fledged war in the nineteenth century Hauszland.,

The Jama'a wasS blessed with very able scholars
such as the 3haikh himself, his brother Abdullzhi, and
his son Muhammad sello, who provided the sniritual,
politicgl and military leadership to the muslim
Ummah - of the time.

The Jihad subseaquently overthrew the Habe King-
dom asnd established the sokoto caliphate. The caliphate
lasted until 1903 when 1t fell in the hands of Eurcpean

imperialists a3s a consequence of colonlsation., Hence
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forth, the European writers, Missionary historians,

and educated Africans, mostly products of the
Missionaries in Nigeria, devoted much of their time and
resources to writing the History of the Jihad and

the Sokoto Caliphate. They saw no positive outcome

of the Jihad and branded the Jihad as a class
struggle between the Hausas and the Pulani.2 Unfortuna-
tely, this group of historians became the sole authori-
ties on the historical materials on Sokoto caliphate

in our schools and colleges due to Muslims resistance
to Euro-Christian (Western) education because of its
de~Islamising objective. As a result, the cbjectives
of the _Jihad_ of Shaikh Uthman bn Fodio; the

Mujaddid ,from the revivialist's point of view, has

for long, not only been under-estimated, but branded
as accidental3 and a3 tr‘agedy.4

A careful study of the sources of information
concerning the Jihad® of Shaikh Dan Fodio, would
enable us understand the inseparable nature of religion

and pelitics in Tslam. It hopes to discover evidences

to justify the religionus basis of the Jihad and account

for the political cutcome of the movement in the light
of some political zctions of the Shalkhe It also aims
to bring to light the Tslamic concept of '‘revivalism!

as an all-embracing movement, which in the case of
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Sokoto _Jihad , led to a complete tranformation of
the socio-economic and political conditions of Hausa—

land,

1.3 STATEMENT OF THE PROBLEM

The Muslim Ummah 1s an organised community of be-
lievers bound together by the Shari'ah's. The goal
ofF the Muslim community is to spread Islam, and Islamic
education through general enltightenment of the Ummah
thereby leading to improved quality of faith and
obedience to Allah, 1In a situation where the 'Ummahn
is able to establish the Islamic political system, such
a community may be referred to as an Islamic state,
The Islamic state is a government committed to the
development of a community of people who stand up for
eaquity and justice, for right against wrong, and for
the creation of such conditions that would enable man-
kind live a life of submission to Gods It is in the
light of this, that every muslim continues to aspire
to an Islamic state, or a socliety governed by the

Shari'ah ,

The Qur'an s;ys:

(They are) those who, if we establish
tham in the 1snd, establish regular
prayer and give regular charity, enjoin
the right and forbid wronga. With God
rests the end (and decision) of (all)
things. (Qur'an 22:41),



The Muslim Ummah can be developed into political
state only through the Da'wa; the process of which
may encounter certain obstacles. Jihad may
therefore be undertaken to remove such ohstacles.
Jihad 1is the pivot around which the ilndepen—
dence, sovereignty and territorial jurisdiction of
the Muslim Ummah revolves. Jihad in its general
sense, Involves self discipline and admenitions, but
the use of arms against enemies could be resorted to
only in the cause of God by the Muslim community for
the following reasSonst-—
- To defend oneself and protect the

inteority of the Muslim Ummah .

The Qur'an says: Fight in the cause

of God those who fight you, but do

not transgress limits; for God loves

not transgressors, (2 2: 190)

And also in the Qur'an 22:39, which reads:

To those against whom war is made,

permission is given (to fight),

because they are wronged and verily,

Gnd is mest rowerful for their

aid:nonu-l
These nyssages show that Jihad could ke fought in Islam
in self-defence.
-2 To establish an Tslamic state where there is none.
The Qur'an s5ays:

Those whe believe fight in the cause

of God and those who reject faith fight

in the czuse of Evil. 30 fight vye

ag=inst the friends of satan: feeble

indeed is the curning of satan,
{(Qur'an 4 t 76),



The two forces here (in the above verse) are the
forces of right and wrongj the believers who fight

in the cause of God, and to promote and establish

the right way of Religicn, and the unbelievers who
fight in the cause of the Devil, "It is He", says the
Qur'an, "who has sent His Apostle wilth guidance and
the religien of Truth, to proclaim it over all reli-
gion; even thoug- the pagans may detest it" (Q 61 :9),

Narrated Abu Musa (R.A.): A man
¢came to the Prophet (S.A.W) and
askeds A man fights for war booty,
another fights for fame and a third
fights for showing offj which of
them fights in Allah's cause? The
Prophet (S.A.W.) said: He who fights
50 that Allah's word (i.e Islam)
shall Re superior, fights in Allah's
Cause.5

-3 To freze the muslims, and other people from the
injustices and strocities of the unjust and oppressive
political authority. The Quran 3urs 4 : 74=75 states:

Let those fight in the cause of God

who sell the life of this world for the
hereafter. To him who fights in the
cause of God, whether he is stain or
gets victory=-soon shall we give him 3
reward of great (Value). And why
should ye not fight in the cause of God
and of those who, being wezk, are ill-
treated (and oppressed)? - men, women,
and children, whose C¢ry is @ our Lord:
rescue us from this town, whose people
are oppresserss and raise for us from
thee, One who will protectj and

raise for us from thee one who will helpl
{Qur’an 4 : 74:175).



Narrated Amr bn Maimuns Umar (RaAL)
(atter he was stabbed) , instructed

(his would-be—suCCessor) sayingt I

urge him (i.e. the new caliph) to take
care of those non-muslims who are under
the protection of Allan and His

apostle (S.A.W) in that he should
observe the convention agreed upon with
them, and fight on thelr behalf (to
sacure thelr safety) and he should not
over-tax them peyond thelr capability.G

| (A forth dimension is), to revive the Islamic jdeals
in a declining muslim communitye This is the pivot
around which the Islamic concept of Ia did revolvesSe.
The Prophet (GareW) 15 reported to have said: "surely
Allah will ralse up for this community (of muslims)

At the commencement of every century, one who will
reform their religion®s (Abu Datud)e

-5 To spread Islam, the Qurtan sayss? wEight those
who haellinve ni+t in God or the last day, nor hold that
fornidden wnich has heen forbidden DY God and His
Apostle, not scknowledge the Religion of Truth. (even
if they are) of the people of the Books Until they
pay the 1Jizya' with willing submission, and feel

tremselves suybdued.” (Qurtan 9 & 26},

tin the same SUCA, the Qurtan says

0 ye who palievel what is the matter
with you. that, when you are ssked

to qgo forth in the cause of God, you
cling heavily ta the earth? Do you
prefer the 1ife of this world to the
hereafter? But 1ittle is the comfort
of this life, aS comnared with the
hereafter. (Q- Q;]ﬂ),
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The clause in the akbove verse!

"Infiru £1 sabili-lfﬁhi...“, meaning, '"To go forth in

the cause of Godsees” though relates to the Tabuk
expedition at the time of revelationt 'hut', according
to Abdullahi Yusuf Alil (1934) "the lesson is perfectly
general”™. 7To go cut in the cause of God could there-
fore imply any struggle undertaken by one or more
muslims szimed at establishing the Religion of Allah on
earth; and the spread of Islam is an integral part of
the struggle.

Evidently, in line with the above, the Jihad-
fought by the prophet (S.A.W) were for defensive
purposes s well as for the spread of Islam. The

Sahaba of the prophet also fought to defend the terri-
torial integrity of the ‘Ummgh- and to spread Islam.
And the Prophet (S.A.W)} has prophecised the emergence
of a Mujaddid at every century of Islam to revive the
religion, freeing it from all kinds of local particu-
lariem and innovations, and putting it in accordance
with the teachings of the Qur'an and Sunnah.

'Surely' says the prophet (S.:A.W)
Allah will raise up for this
community(of muslims), at the
commaencement of every century one

who will reform thelir religlon
(Abu Da'ud).?



The jihad of 3halkh Uthman bn Fodio was a revi-
‘valist movement per-eminence. It was aimed at reviving
the religion, defend the Islamic values, free muslims
and the non-muslims alike from the oppressive and unjust
rulership of the Habhe Kingdom of the 19th century
Haussland, and to spread Islam,

However, Jihad , as a concept has been grossly
misunderstood by many people, muslims and non=muslims
alikxe. In Nigeria for instance, the mere mention of

jihad <¢reates fear in the minds cf the non-muslims who
see it as a war declared Holy by the muslims at will,
to achieve certaln political, or economic objectives.
As such, the Jihad of Shaikh Uthman bn Fodio has been
sharply criticised. It was alledged that the Jihad
was not motivated by religion but politics, aimed at over
throcwing the Habe rulers and establishing a Fulani dyn-
asty. Its revivalism has also been subjected to criti-
cisms on the assumptions that it was unable to carry
out a thorcugh religiocus, social, and political reform
of the traditional institutions.

To examine the views expressed by the critics of
the Jihad , we need to raise some vital questions.

What was the real motive of the Jihad 7 Could it be

limited tc religious cr political ambitions? What



evidence can we get from the manuscripts to justify

the Jihad movement? If the Jihad 1is s religious
movement, is there any justification in the Shari'ah

for the political developments it brought, particularly
the over=throw of the Habe rulers and the establishment
of a new political order in Hauszland? Even the

muslim state of Borno challenged the religious basis of
the Sokoto Jihade But since there is no prejudice in
scholarship, we need tc ask ourselves what are the basis
of the criticisms of these writers on the Sokoto Jihad?
Or, could these critjcismstbe attributted to the large
materials written on scokoto caliphate by the crientalists
and agents of neo-coloniglism to justify the colonisation
of the Sckoto Caliphate?

1.4 SIGNIFICANCE OF THE PRUBLEM

The significante of this problem lies in its
objective of identifying the political cutcome of the
Sokote Jihad in relation to such actions of the Shalkh
that has far resching politics) implicaticns in the
nineteenth century Hausaland.

Although the Jihad of Sokotc was fought on relle
gious grocunds, it hags political, sccial and economic va-
lues and implications. The change of the political system

ot Hausagland and the subseguent overethrow of the
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corrupt and oppressive Hausa traditional aristocracy

and the establishment of an Islamic political system
called the Sckoto caliphate, was a significant political
outcome of the Sokoto Jihad.e In Islam there is no
dichotomy between religious and secular matters.
Therefore, the Islamic movement though aimed at revi-
ving tkhe religion, is also concerned with the political,
Social and economic iInstitutions of man. The problem
statement of this ressarch is significant a3s it examines
the political actions of Shaikh in the Jihad as it
relates to the political conseauences of the movement

in the nineteenth cent.ury Hausaland.

Most records of the Jihadists seem to agree that
though the Jihad was purely fought on religious grounds,
it politically brou%ht down the Hahe Kingdom and est;e
blished the Islamic alternative = the Sckoto callphate.

The significance of this study therefore lles in
its attempt to firstly, justify with the Shari'ah
evidences the political outcome of the Sokoto Jihkad.
Secondly, it sets out to advance a hypothesis that
JIHAD as an Islamic movement is all-embracing. TIts
religious spirit can not be divorced from the Islamic
political values, This research therefore sets out to

improve the general understanding of students of Islamic



studies on the objectives and outcome of the Sokoto
Jihad , and t» enahle us discover solutions to our
problems relating to discovering the Sokoto political
ideals and its relevance to our present situations,
The discoveries made, and evidences provided in

this study, would fill the vac—-u~um created by the
silence of earlier works on the political justifica-
tions for the Sokoto -Jihad « This study would there-
fore provide possible aslternatives to the histeorical
sources avallable, to which references are being made
in the study of Sokoto Jihad - in our schools and

colleges.

1.5 THE CONCEPTUAL/THEQORETICAL FRAME-WORK

This study is related, not only to the Islamic
concept of revolution or Jihad , and Tajdid or
revivalism, but, the allembracing concept of Islam as
a way of life,

Islam as a religion, is all-encompassing. It does
not separate the state from the church, Religion, from
the Islamic stand point, is the ordained way of life
approved by Allah for all bellevers, as exemplified by
the holy prophet Muhammad (S,A.W)e AS s complete and
comprehensive system, 1Islam 15 the way of life for the

muslims, Therefore, there is no seperation between



religious and secular life in Islam. This is because
cultural life of people is not viewed from seCular pers-
pectives but from reliqgious perspectives, In other words,
the cultural activities of human soclety is not limited
to this world alone but extends to the hereafter, and
this wordly affairs are viewed in Islam from the per-
spective of its consequenCes on the Day of Judgement.
The Holy Qurtan affirms the comprehensiveness of Islam
as a way of life such that it exnlains everything which
is relevant to human life. The Qur'an alsoc warns of

the danger and implication of a muslim or group of
Muslims adhering to an aspect of the religion and nege
lecting the other.8 A muslim is therefore a believer

in whose life sll segments of Islam are visible, and

a community of believers is s community that lives in
accordance with the injusctions of God. This is the

plvot arcund which revolves the concept of Khalifatullah

(representative of God) on earth. The Qur'an says:

Behold thy Lord said to the Angels:
I will create a vicegerent on earth
.I..(Q. ?- : 30)

Also in Qurtan 6 3 165 which readss

It is He who has made you (His)
agents, inheritors of the earth:

He has raise you in ranks, some
above others: that He may try you

in the gifts He has given you:

For thy Lord is quick in punishment;
yet He is indeed oft - forgiving,
most merciful.



The purpose for which man was created by God is to
serve Him alone.9 This service implied to live a life
of complete submission to His will.10
Furthermore, peolitical power and worldly glory

of any type is an aspect for a muslim with which he
could strive to attaln the pleasure of Allah and esta-
blish the way of life commanded by Allah through enjoining
what is right and forbiding what is wrong. The Qur'an
commands thus:

But seek, with the (wealth) which

God has bestowed on vou, the home of

the hereafter nor forget thy portion

in this world, but do thou good, as

God has been good to thee, and seek

not (occassions for) mischief in the

land: For God loves not those who do

mischiefs {(Qur'an 28 ; 77}.
Furthermore, the cbligaticn to enjoin what is right
and forbld what is wrong has been specifically commanded
on the believers who have been established on earth by
Allah for that purpose. (Qur'an 22 ;3 41). This esta-
blishment may have to do with political power, economic
power, military strength, and educational professionalism‘t

A soclety that is governed and exists solely on

the laws of Allah as embodied in the holy Qur'an and
the Sunnah of the Holy prophet (S.A.W), 1s regarded as

an Islamic society or community. However, 1f the -Ummah-*

is dominated by anti~Islamic forces or governments,



whether such a force or geovernment is headed and
controlled by muslims or not, and a way of life pre-
scribed by Allagh 1s replaced with that of Jghiliyash ,
a law other than Shari'sh is Imposed on the Ummah
and a 'Book' of guidance other than the Qur'an (be 1t
in form of a constitution or any other deocument used
for that purposely is imposed on the ‘Ummah , direc-
tly or indirectly, such is a society that is at war
with Islam = Dar sl-Harb = (the abode of war).

In such s sltuation, it is the duty ¢f the entire
Muslims, particularly the ‘Ulsma ', to bring with peace-
ful and diplomatic means, through the process of educa=
tion and enlightenment, that society and its leader-
ship to obedience to the 1njunctions of God. And
where this falls, the Ummah should be mobilised to take
necessary messures to safeguard their property and lives
from the evils ¢of that scciety. This could be aschieved
by firstly, identifying:leader and paying alleglance
to that leadership, and second, undertaking -Hijrah’
from that oppressive socliety to a socliety that is
submissive to God and His Apostle and withdrawing their
allegiance to that oppressive authority since the
Holy prophet (S.A.W) sald: "There is no obedience to
the created in disobedience to the creator.”" In the

course of this, if the Ummah 1is attacked, permission
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to fight in self defence and to Spread the religion of
Allah has been granted by God to the believers.12
The battles fought by the holy Prophet (S.A.W)

particularly, the battles of Uhud and -al-khandaq-

were strictly in this order. The Jihad fought by the
Sghaba and the ‘Tabi'in_ were alsc in this order.

In the Western Sudan, Shaikh Jibril bn Umar attempted

a Jihad though he was unsuccessful, One of his

disciples: Shaikh Utrman bn Fodio, following the legacy

0f the prophet (S.A.W), his companions and the

Mujahidun of the earlier generatlions, undertock the

Jihad in Hausaland in the nineteenth century,
| The cbjectives of Shaikh's Jihad were c¢ritici-
sed iIn many quarters, FPFor instance, Crowder, Micheal
(1962), suggesting the reasons for the Jihad said the
'group feelings were of dominant influence's He was
speculating that the Jihad was a class struggle bet-
ween the Hausa and the Fulani. Johnston, H.A.S. (1967)
thought that the Jihad of Shaikh Uthman was an acci-
dent of history, sinCe according te him, Shaikh Uthman
was not "a seeker after temporal power and there is no
evidence whatever to suggest that he had planned the
Jihad in advanceesses ©on the contrary, his aim, until

very late 1In the day, seems tc have been to enlist the
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suppbrt of the Hausa ruling classes...."13 However,
according to Webster, J.B. & others (1967), the socio-
economic and political situatioﬁs'of the Hausa land

were so corrupt and oppresslive that the masses were yeag=—
rning for a change. The Jihad of Shaikh Dan Fodio,
was therefore a political necessity almed at restoring
the Islamic values in that society. To free the

muslims from subserviency to beings other than Allah,
ahd to make Islam 545 a religion, not of rituals alone,
but a comprehensive way of life as approved by Allah

for mankind, These factors acccunted for the zll=-
embracing nature of the Islamic movement, and the in-
ability of some historians (the orientalists, non-muslim
writers and their agents) to see the Jihad of Dan

Fodio as a purely religiocus movement.

1.6 QOBJECTIVES OF THE STUDY

At the end of this research we should he gble tot

-1 Identify certain political actions of the
Shaikh and justify such actlons within the
context of Islamic eoncept of Tajdid.

-2 To enable students of Islamic studies un~
derstand properly the Jihad of Shaikh
with a view to reconstructing the history
of the Jihad for the henefit of Nigerian

Society.
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To give a critique ¢of the criticisms levelled
against the Shalkh's -Jihac .

To enable students of Islamic hilstory to learn
how to apply the teachings of the Qur'an and
Hadith according to the reglities of their own
society.

RESEARCH QUESTIONS

What were the political conditlions of HaﬁSéland
before the Jihad of Shaikh Uthman bn Fodio?

Was the Sokoto Jihad rolitically motivated?

What is the significance of reviving the Sunnah’
and wiping out Bid'a 1in relation to the political
developments in the process of the Jihad-?

Was the political values of the Sokoto caliphate

better than that of the pre-=Jihad period?

SCOPE AND DELIMITATICGN OF THE STUDY

This research covers the perlod from the migration

of Shaikh Uthman and his Jam;ﬁg from Degal to Gudu

in 1804, his selection as Amir=-sl-Mu'minin , the Jihad

between the Jsma'a and the Habe authorities, the final

fall of Gobir and the establishment of Sokoto caliphate.

The major political actions of the Shaikh from his

migration to the establishment of the caliphate shgll

be the focus of thls research.



- 21 -

The subject areszs covered in this research are
the major pelitical actions and decisions of Shaikh
Uthman, and such relevant decisions or actions taken
(.'” 7 by his close Lieutenagnts in the cause of the
.'Jihad 3 and to Justify such actions within the
context of Islamic concept of Tajdid.

The gecgraphicagl coverage of this research is the
majof tans and cities where such important aspects of
the Jihad tock plate in the old Hausy States or
Gobir, | _ o | ) _“ |

It.is hoped that the subjec£ aréas anﬁ Qeograph-
ical coverage of this resesarch will satisfactorily lead
to achleving this research objectives, |

1.9 LIMITATIONS OF THE STUDY:

Was the Sckoto Jihad politically motivated or
Religlously motivated? To answer the sbove question
remulres a close examination of the motives of the
Jihadlsts of Sckoto and its reflections on the post-
Jihad Hausgzland, | o

Although the Jihad bfought abouf many political,
social and economic changes, they could all be accommo-
dated within the periphery cof Islamic concept of 'Tajdid .

This research is limited to examining the objec-
tives of the Sokoto JIHAD according to the Jihadists

themselves. And to compare it with the statements of
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objectives of the post~Jihad writers. The political
outcome of the Jihad was not unexpected, and iskholy

justified from the light of the Qur'an and Sunnagh .
It is therefore limited to justifying the political

significance of the Jihad from the Shari'an' provisions.
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CHAPTER TWQ

LITERATURE REVIEW

2o INTRODUCTION

Much has been written on the Sokoto fihad of
tﬁé nineteenth century. But in the area of political
objectives of the Jihad especially where it relates to
political cutcome of the Jihad movement, and related
political actions of the Shaikh, not much hgs been
written,

The purpose of this chapter therefore is to des-
ﬁribe, relate and criticise the mofe:signifiCant studies
in the area of political objectives of the Scokoto Jinad
in the nineteenth century - Hausaland,. |

This Eeséarch will adopt a toplcal review method
in considering the literaute relevant to the present
study. The area coverage and topics fo; the review aret-

~1 Hausaland before the Jihgad

-2 OCbjectives of the Jihad

-3 The political ldeals of the Jihad
- The outcdme of the Jihad.

In considering the sources for this review, the
literature has been categorised into twoi
A, Primary sources

B. Secondary S0Urces.
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The primary sources are the accounts of the Jihad
given by the eminent Mujahiddin of Sokoto. These
are the Shaikh himself, his brother Abdullahi and his
son, Muhammad Bello,

The secondary sources comprise of the accounts
given by writers who were not eye-witnesses to the move=-
ment and whose sources were obtained indirectly. This
includes published books, post-graduate studies, jour-
nals and seminar papers.

242 HAUSALAND BEFORE THE JIHAD

According to Zahradeen (1976), the sources for
the study of the pre-Jihad Hausaland are mainly the
writings of the Jihad leaders. Unfortunately, the
scholars and kings of the Habe kingdom left no sources
from which the pre-Jihad scociety of Hausagland could be
studied, Ag-in rcst of the works on Sokoto caliphate
and the pre-Jihad society of Hausaland, authored by the
colonialists and their agents, Historians and other
scholars, in form of published Books, Journal, and post=-
graduate studies in Nigerian Universities and abroad,

heavily depended on the works of the Jihadists of Sokoto.2

In Najm—al-Ikhwar._, Shaikh Uthman bn Fodio says:

Keep reading the Books of my brother
Abdullahi because he is mostly concemned
with the letter of the Shari'ah, and keep
reading the works of my son Muhammad
Bello for he is mostly concerned with the
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political affairs of the community,
Also keep reading my own works for
in most cases, I am taking a middle
course.3
Abdullahi, S.U. (1984) affirms that Kitab-gl-farg of
Shaikh Uthman bn Fodio, Tazyin al-waragat of Shaikh

Abdullahi bn Fodio, and Infaqul Maisur of Sultan

Muhammad Bello were and are still the most reliable
sources of information partaining tc life in all its
ramifications in the pre=Jihad Hausaland...'4

Haussland before the 4&ihad had no centralized

pelitical authoritye. 1In some details, the social con-

ditions of the time were characterised by injstice, opp=-
ression, and other social vices. Even though Islam was
partly accepted as a religion, it had little or no
influence on the socio-economic and political situations
of the time; instead, Islam was mixed with anrmism and
other traditional forms of worship. Usury, confiscation
of property, theft and robbey, with heavy taxation cha-
racterised the economic life of the time. These were
partly the situations in Hausaland before the Jihad

of Shaikh Uthman bn Fodioe.

TANBTH AL-IKHWAN

The Admonition to the Brethren - is one of the

significant woerks of Shaikh Uthman bn Fedio. The book

was written at the close of the Jihad at Sifawa around



1226 A.H, (1811 C,E) 'The Book possesses a considera=-
ble interest, in that it is evidently the polifical
testament of the author.'5

Unlike Kitabe-sl=Farg , Tanbih al-=Ikhwan was an

account of the Jihad given by Shaikh Dan Fodio with
the main purrose of justifying from Shari'ah the reli-
gious basis of the Jihad 4 The Islamic revolution of
Sokoto was therefore, to the Shaikh, religiocusly moti-
vated and a political necessity.

Writing on the state of Hausaland before the Jihad,

The Shaikh, in Tanbih-al Ikhwan, asserts that Islam

reached the B8ilad-al Sudan (Country of the black)

long before the Jihad of Sokoto. For instance, the
muslims at Makkah migrated first to Habgshs = Ethiopia
at the instance of the Prophet (S.A.W). The Ethiopians
then were christians., However, as the Shaikh stated in
the book the first among them to become 5 muslim at the
command of the prophet was Najashi., When the prophet
heard of his death, he prayed for him and declared that
he will be among the first of the people of Al-Jannah .
Another tradition has it that three Sudanes® will be
among the first who will join the inmates of_Al-Janngh .
They are Lugman the wise, ‘Najashi and Bilal, the Mu'
adhin of the prophet (S.A.w).6

The Sudan with reference to the Hausaland, writes
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the Shaikh,'is.a cdﬁntry in which most of the people
are infidels, Those who are muslims are at the mercy
of unbellievers. The rulers have them in their power,
The people follow the Tead of their rulers for the most

part, and live in sin and ignorance, following their

lusts, and idolatory.7

Shaikh, with reference te Shingb-al-din, says,

Among the people of the sudan are a body of muslims and

also unbelievers who worship trees and water.8

From these accounts, the sudan was é country mostly
dominated by non-muslims before the Shalkh's 8ihad par=
ticularly the Hausaland., Though there were pockets
of muslims here and there, yet the majority were aznumists,
and there was s complete absence of the Islamic values
and sustems of life, |

In Hausazland, at the time of Shaikh, Islam was
wide-spread. But unllke the old Ghana, Mali and Songhal
empires where Islam was the religion of the Kings and

rulers, from where it graduslly spread to the common

" people, the Hausaland, states the shalkh, 'Islam has

become wide=spread in the land of Hausz among other than
Kings. The Kings are unbelievers and nothing else. If
they are believers in Islam, why are they idolators,

refusing to follow the way of God, and raising the flag



of earthly power above the flag of Islam?" Querried
the ’-Zhaikh.9

The government of the Habe Kingdom was a Kufr

government because the Islamicity of a government and
country is determined by the religion of its ruler.
'If the king is a muslim, his 1land is muslim, if he is

an unbeliever, his land is a land of Kufr - unbelievers.
To the Shaikh, in his Tanbin-sl-lkhwan , muslims

living under such governments should under such gover=
nments should undertake Hijrah to another country;
apparently justifying the Hijrah from Degal to Gudu

in the year 1804 A.D.

Kitab=al-Farg-baing-wilayati Ahl-al-Islam, wa baina

wilaysti ahl=-3l-kufr is one of the famous works of Shaikh
Uthman bn Fodio, The Book was written before the ocutb-
reak of the Jihad .

The Kitab sl-Farg , unlike cther works of the

Shaikh, contains specific alledations of mal-administra-
tion, injustice, oppression, and moral corruption against
the leadership of Hausaland., In the Book, Shaikh speci-
fically expcsed the basis of the Governments of Hausland,
The Hausa traditional system of government was oppressive,

and built on peoples lives, honour and possessions, 1Its

"
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primary purrose was to satisfy the lusts and desires of
the kings. According to Shaikh, the system of government
was undermocractic and imposing, and was never a
government representative of the peoples needs, says
the Shaikh,:

One of the way of thelr government

is succession to the emirate by hered=-

itory right and by force to the exclu=-
sion of consultation.10

The charges of Shaikh against the authority of
Habe Kingdom goes beyond its political basis, and cover
itfdisrespect to lives and property, its oppressive nature,
over taxation, extravagance and luxurious living to the
detriment of people's welfare, bribery and corruption,
confiscation of people's property, conscription intec the
'pagam' army, violation of Shariah laws, and injustice
and oppression. Justice in the courts were for sale.11

The moral vices of the government against the
muslims to which the Shaikh refers to in the Kitab-al-
Farg 1includes prohibition of veiling by muslim women
and turbaning by muslim men. Abuse of women's rights
in marriage and inheritance, injustice in the treatment
of wives, and multiple polygamy similsr to the days of
Jahiliyah 12 among others.

From these accounts of the Shaikh, the Hausa

government before the Jihad was irresponsible and oppressive.
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While the rulers enjoyed all the enjoyable luxuries,
the generélity of the masses @ere suffering from
abject poverty, hunger, disease and ignocrance. Such

was the Shaikh's account in Kitabe-al-Farg, of the

Characteristlics of the'government cf Hausaland before
the Jihad that necessitated an Islamic revolution in
the Hausaland of the 19th century.

BAYAN WUJUB AL~-HIJRA ALA~AL~IBAD,

This is one of the very significant Qorks of
Shaikh dedicated entirely to the cause of the Jihad ,
the obligation of Hijra , and towards the realisation
of the ideal Islamic pelitical system.

In the Bavan Wujub al Hijra , the Shaikh stressed

the obligation of emigration from the land of Kufr to
the land of Islam. Quoting evidences from the -Kitab
and Sunnabh ,13 he concluded sayingi

O brethren, it 1is incumbent upcn
you to emigrate from the lands

of unbelief to the lands cof Islam
so as to attain paradise and be
companions of your ancestor
Ibrahim, and your Prophet Muhammad
(S.A.w)....14

With reference to Hausaland before the Jihad ,

Shaikh, in the Bayan <categorised Bilad zs=Sudan into
thres, These are: |
-1 The land where unbelief predominates and Islam

rarely found. K
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The second is those lands were Islam predominates
and unbelief is rare such as Bornu, Kano, Katsina,

Scenpghay, and Mali. These lands, according to the

. Shaikh, is also a land of Kufr since Islam in these

land is among the masses while their Sultans were

unbelievers, even though they profess Islam. He

 ;argued that they were polythelists people from

the way of God and upheld Systems of life contrary
to the 'Shariah'. 15 '

The third is the land of Islam, which, according to

 the Shaikh, was not existing in the Sudan at his time,

To emigrate from these lands as in One and Two above,

' is obligatory on all Muslims more especially when all

attempts to correct the evils and bring the leadership
to obedience to God fails, and the Muslims can not
depose the the ruler., Migration from such lands,

according to the Shaikh is obligatory on all "Except

thos= who are (really) weak and oppressed - men, Women,

and Children - who have no means in their power nor

(a guide~post) to direct their way." (Qur'an 4:98).

According to Bashier Zakaria (1983), 'Hiira becomes

obligatory when Jihad becomes 1mperative to defend Islam
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and the Muslim communlity against an aggresscr. 16

The Shaikh in the gaygn al-Wujﬁb al-Hijra, proved

that Hausaland of his time was not only a land of
unbelief, but a land that was hostlle to the Muslim
on account of thelr faith, and vehemently opposed to
fhe Islamic idegs. It was therefore pertinent for

the Musltims to launch an corganised struggle to change
the situation for the hetter, through DLa'awa and
hdral persuation, and failing that, to migrate for
the safety of their lives and property, and the
preservation of their religion from the land hostlle

to Islam to the land of Islam,

TAZYIN AL WARACAT

Tazyin Al Wara~at of 3bhaikh Abdullahi Ibn Podio is

one of the works of the Sokoto Jihadidsts that l1ls of
definite historical events of the ‘Jihad of Sckoto

in the 19th century,

Writing on the staté o% Haﬁsaland before the Jihad

he, like his brother and Teacherj Shaikh Uthman, sees
Hausaland as a land where Kufr predominates., Zamfara,
writés Abdullahi, was a land over whose people ignorance
was supreme, the majority of its people had not smelt
the scent of Islams 17 As a result, Shalkh started

his mission in Hausaland calling the poeple to Islam.
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Shaikh Uthman according to Abdullahi, travelled

for the purpose of Da'awa to all parts of Hausaland
calling the poeple to the religion of God by his
preaching anc his gasides 1in other language and

destroying customs contrary to muslim law, 18

In the course of this mission, his followers increased
in number and became famous. Shaikh avoided the kings
in his travells and Da'awa activities, Shaikh Abdullahi
"
in the Tazyin al-waragat says that when the Shaikh ’
community grew and became famous, and his presence and
affairs became known to the kings and generality of the
people, then Shaikh felt that it was incumbent upon
him to visit the king, Says Abdullahi:=-
«se But when the community grew larger
about him and his affair became well=-
known to the kings, and to others, he
saw that he must go to them, and he
travelled to the 'Amir of Ghubir, Bawa,
and explained to him the true Islam, and
ordered him (to observe it), and to
establish justice in his lands, 19
The encouragement he recieved from king Bawa,
increased his fame and popularity. He continued his mission
for years, travelling tc different parts of Hausaland

until his fcllowers became destinguishable from the lar-

ger community of Hausa scciety. As a result the king
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of Gobir who succeeded Yunfa, his son Nafata, in his
attempt to curtail the spread and influence of the Shaikh's
following, took certain measures and made some proclama=-
tions restricting the activities and religious freedom

and identity of the Jama'a .20

This led to the move=
ment of some followers of Shaikh to Gimbana under the
leadership of Abdus-Salam, Attempts to bring them

back to Alkalawa failed and 3s a result, the muslims in
the fortified town of Gimbana were attached by the

Gobir forces, killing many, looting their property and
capturing some 3s captives of war in 1803, This was
followed by threats of similar action against the Shaikh
and his community at Degel., This led to the Hijra from
Degel to Gudu in February, 1804, and the famous Jihad

of Hausaland of the 19th centurye.

DIYA'AL-SIYASAT: of Shaikh Abdullahi bn Fodio. This

book was written in Gwandu by the author, It was after
the division of the caliphate by the shaikh in 1912
between his brother Abdullahi, and his son Muhammad
Bello for effective administration. At Gwandu, Shaikh
Abdullahi wrote the Diya'al-Siyasat on the request of
his students as a quide on how to run social, political,
economic and administrative affairs of a community. The

Book therefore, centres on how to run an Islamic state.
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conclusion. Chapter one deals with the art of Islamic
politics of administration, The shaikh (Abdullahi) de=-
fined Shari'ah politics as "a system of government
geared towards welfare of mankind, regardless of their
race, geographical location, language and religious
inclinatione Warding off of moral and material corrup-
tion and exposure of all kinds of injustice in all aspects

of human 11ft=.n."2‘1

Chapter two deals with devotional and
worship rites in Islam, 3uch aspects include purifica-
tion, prayer, mos~ue, congregational prayer, Zakat,
Hajii, fasting, matters of Jihad, marriage and divorce
among others. He concluded the book on aspects of
sufism but nruickly warned of the danger of acauiring

the knowledge of the science of sufism without the know-
ledge of jurisprudence, arguing that action without pure
devotion to Allah is meaningless.,

The Diya'al-Siyasat, written at about five years
after the Jihad 1is silent akout the conditions of
Hausaland before the Jihad . However, it is related to
the present research on the political ideals of the

Jihad and shall be treated as suche

INFAKUL=-MAISUR of Sultan Muhammed Bellos




¢ -

This book is one of the reknown works of Sultan
Muhammad Belloe. It is of dual significancej; historical
and politicales It deals extensively with the pre-Jihad

Hausaland, the Bilad-al~Sudan at the time of Shaikh

Uthman, causes of the Jihad , and the post Jihad
era culminating to the estsblishment of Sokoto caliphate.

Like the Kitab el-Fera of his Fatherj the Shaikh,

INFAK AL-MAISUR contains specific allegations against

the Habe kingdom., Most significant in his description
of the Hausaland before the Jihad was its blank or Zero
knowledge of God. "I am living on the fringe of the
Sudan; says Bello, 'the Sudan where paganism and dark
ignorance prevails; where as Shaikh Magili wrote 'the
better opinion is that ignorance and lust, and irreligion
are usual'.22
According to Sultan Bello, Islam has not reached
a great part of Hausaland before the Jihad of Shaikh
Uthman.23 The Shaikh and his community found Hausaland
ina state of unbelief and ungdliness. There was much
heathenism and evil and wickedness.24
The ignorance of God and the disbelieve in His
religion - Islam, was wide spresd in the Hausaland among
all classes of the societye. Among the Hausas were people

who believed not in Tauhid = unity of God,.
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They do not pray, they paid no
zakate They did not fast,.

There were among them zlso hea-
thens who worshipped trees and
stones and spirits, They called
each other heathens but did not
pray or fast or pay Zaka, and they
spoke evil of God. These people
were the majority in the land of
Sudane.

Sultan Bello continued to say:

There were also Fulani, obstinate
in character in the land of Hausa,
and Tuareg. Some of them used to
pray and fast and pay zakka, but
they were not whole<hearted in it.
They mingled fetish customs which
they had inherited from their
Fathers with Islame.

This attitude of unbelief and syncretism was not limited
to the masses alone, but to the ruling classes as well,
Says Sultan Muhammad Bello:

So also, most of the chiefs of the
country, they used to pray and keep
the fast and pay zakka and speak the
name of God, But they were not whole
hearted in it. They also observed
their evil customs, They remained

in their ignorance, Such were most
of the Fulani,

However, this does not mean that there were no sincere
muslims in the Sudan before the Jihad of Sokoto. The
fact here is that majority of those that claim Islam
mixed it with heathenism, Yet, there were strict
adherents to the Faith. Sultan Muhammad Bello, in the

Infag=al-Maisur, further says:
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There were some true muslims here

in the Sudan, but the greater

number were backsliders. Some

made their aboclutions properly and

prayed and fisted and paid zakKaj,eee

they were very few in this countryy25

The history of Islam in the Sudan (Hausaland in

particular), shows that the Sudan, for quite some time,
after the period of Askias Muhammad of Songhay, were in
the habit of mixing Islam with their traditional belief

and worship rites. Al-magili, as guoted by Bello in

the Infag—al-Maisur saySesss 'the better opinion is that
ignorance, and lust and irreligion are usual" in the
sudane Also quoting Shaikh jibril ibn Umar, Bello saysi=

What happened in the countries

of Sudan was mingling of heathen

and muslim practices. The Hausa
chiefs did not begin it themselves
nor did they make khe change, It

was something they inherited for we
do not hear that they were ever

free from this mingling of practices,
Had they ever been so we should have
heard of it. They are infact as they
were when they first received the
revelation of prayer and fasting and
confession of faith. The ignorant
and those of little knowledge imagine
thatzghey are muslims but they are
not,

According to Sultan Bello, the chiefs and their
agents did not attack Shaikh Uthman and his people because
at first, they were considered poor, weak and small in
number and therefore incapable of threatening the socio=-
political order of the time, But with the increase in the

Shaikh's following, their obedience to him and commitment



to the cause of Islam, the Sultan of Gobir then
prevented or toock measures to prevent others from
joining the Shaikh's movemente.27
With divided loyalty of the peasants in Hausaland,
first to the Sultan cof Gobir, and then tc Shaikh Uthman,
the Habe rulers then saw clearly the political implica=-
tion of Shaikh's movement. 1In a calculated attempt to
stop the growth and political influence of the Jama'a,
says Sultan Muhammad Bello, "they gathered together and
took counsel and said that the man must be prevented
from calling to religion and from preaching in public
and that every man must be commanded to return to what
he had inherited from his Father and grand-r-‘ather."28
Under Sarki Yunfa, the opposition to the Shaikh
and his 'Jama‘’a' became intensified., Muslims became objects
of attacke Sultan Muhammad Bello also menticoned the
attack on the muslims at Gimbana. The muslims there
were taken unawares, Many cf them were killed. Among
the degd were men, women and children, including Quranic
reciters (memorisers of the heoly Quran) and muslim
scholars. Their property were taken as bkooty, and their

wives and children and others captured,



This hostility increased the aggressiveness of the
Habe Kingdom against the Jgﬁz'a. Sarki Yunfa, then
turned his attention to Degel. He sent to Shaikh to lea-
ve the town with his family for safety as the town was
facing an eminent sack like Gimbana. Shaikh refused
the offer and preferred to leave with his entire
followers., As a result, he migrated in February 1804
from Degel to Gudu. Many of Shaikh's followers from
all parts of the country made the Hijra to Degel and
joined their leader. The Muhgjirun were attacked,
robbed, and plundered, Some reazched Degel without their
property, others without property and family, while the
lucky ones went to Gudu safely with their property and

Familye2?

with the Hijrah successfully undertaken, a
clash between the two contending forces became imperative.

WATHIQAT AHL-AL-SUDAN WAMAN SHA'ALLAHU MINAL IKHMAN

of Shaikh Uthman bn Fodio.

The Wathigat 1is a document that contained a
summary of the most important pronouncements of Shaikh
Uthman bn Fodio. According to Bivar (1961), 'the

Wathigat ahl al-Sudan contains a summary statement of

the chief pronouncements and teachings of Shaikh Uthman

at a period early in his career.'Bo



The contents of the Wathigat suggests that it was

written at a time close to the outbreak of the Jihad .

- Its reference to the Dar-gl-Islam and PDar-al-Harb ,

the obligations of Hijra , the Jihad , and the respon-
sibilities of the leadership in commanding what is right
and forbidding evil, and appointment and election to
.sensitive offices on merit other than hereditory, are
significant landmarks in the political history of

(Islam in) the Hausaland.

The Hausaland before the Jihad accerding te the

Wathigat was a land of Kufr..:;‘1 Flight (Hijra)32

from such g land is obligateryjy Jihad agasinst such a land

and its leadership 1s a responsibility of the believers-33

And to make war against the king who

is an apostate«who has not abandoned the
religion of Islam as far as the profe-
ssion of it is concerned, but who ming-
less the observances of Islam with the
observances of heathendom, like the kings
of Hausaland for the most part - is (also)
obligatory by assent and to take the
government from him is obligatory by
assent.34 -

The Wathigat aghl-zl=Sudan must have been written

just before the outbreak of the Jihade. As such, it
omitted other allegations of social evils, mecral vices,
and politlcal excesses against the Habe kingdom as re-

. flected 1n his earlier works. This document (the
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'Wathicat') contained appeals to the believers and
Shaikh's followers to take the Islamic alternative, to
first, migrate, and secondly, fight the Jihad . It
also closes the possibility of a compromise in the

struggles with the Habe kings.

The Story of Nigeria

This Book, The Story of Nigeris (Crowder Micheal,

1962) specially deals with the history of Nigeria from
the birth of what is today called Nigeria after the
amalgamation of the Northern and Southern protectorates
in 1914, through the colonial era, to the attainment
of independence in 1960,
The sixth Chapter of this is dedicated tc what
the author called 'The Holy War of Usman Dan Fodio'.
The sources from which this chapter is derived are the
works of the Shaikh himself, his brother Abdullahi; and
his son Muhammad Bello.35 However, Crowder Micheal (1962) ¢
kis conclusions are diametrically opposed to the spirit
of the 'Jihad as presented in these works. For instance,

writing on the state of the Fulani muslims in Hausaland

before the Jihad , he states:

Thus the Fulani rose in rebellion
against the Mandingo authorities.e..

The aim of these rebels was to establish
state governed in accordance with the
Shariah.
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Linking the Jihad with the Shaikh's Movement, he says:

'The importance of these Jihads =-- was that they

served as inspiration for Usman Dan Fodio in his own
36

Jihad against the rulers of Hausaland! Here,

Micheal Crowder (19€2) the author presents the Sokoto

Jihad as a continuation of the old struggle between
the Pulani and the Hausa, and therefore saw the Jihad
as a rebellion . THe author closed his eyes to the
socio=-economic, and political comditions that necessi-
tated the movement which acccunted for the large and
diversifled followership of the Shalkh which cut across
tribal or ethnic boundaries. He falled to understand
the cbjiectives of the Jihad from the Jihadists' point
of view.

Johnston H.,A,S, (1967), The Fulani Empire of

Sckoto. Though the Book made references to the original

works of the Jihadists, such as Nasa'ih al Ummat-al

iy
Muhammadiva , and Wathigat ahl-al-Sudan , all of Shaikh

Uthman, there seems to be a complete absence of the

Shaikh's account in Johnston's Fulani Empire of Sokoto.

This is because he saw the Jihad , like Crowder, as
a tribal and social conglicts between the Hausa and Fulani.37
Partly ouvoting the Shaikh's work, Johnston, Ha.A.S,.

(1969) sayss:
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Bawa was considered a tyrant because
of the severity with which he ordered
Jangall, the tax on cattle, to be
assessed and collecteds Those who
tried to evade it, as to a greater or
lesser extent the pastoeral Fulani have
always tried to do, had their cattle
seized, As a result there was frice-
tion and animoslity. Some of the Fulani
concelved such a strong sense of grievance
that they reagcted in their traditional
manner, that is tec say they pulled up
theilr rocots and departedj....thus were
the sericus seeds of discord sown,
In the above statements, the author tried to show that
the Jihad of Sokoto, led by the Fulani Shalkh, was
conceived out of the traditional friction and animosity
between the Hausz and Fulagnil in Hausazland before =
the Jihﬁd‘n
However, a close examinaticn of the internecine
war-fare in Hausaland before the Jihad, heavy taxation,
conscription, scocial evils and moral corruption, coupled
with the unstable political system of the time, will
go a long way to show that the Shaikh's movement was
long over=due In Hausaland. This partly accounts for
the popularity of the movement and the support from the
common folks The friction between the Hausa and Fulani
is of no significance to the over-3ll objectives of the
Jihad .
Johnston is also of the opinion that the Jihad
was not conceived by the Shaikh in the cause of his

movement, Suggesting that it was an accident. He says:
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"There is no evidence whatever to.suggest that he,.
(Shehu) had planned the Jihad in advance and was noi
engineering a breach in order to bring it about...."
Contrary to this, the Jihad of Sckoto was concelved
in the minds of the Jihadists long before its outbrezka.
The period Shalkh tock preaching, and calling people 5
to the doing of good and forbiding evil and all the
sacrifices made, before his _Hijra: from Degel to

Gudu 1n 1804 C.E, was a normal process of Islamic revi-
valism, This gradusl Islamisation 1s sanctioned by the
Qurtan and prophetic traditlons; taking clear inferences
from the life of the holy prophet (S.AeW).

Last, Murray, (1967). The Sokoto Caliphate.

This book is f undamentally based on the accounts
of the Jihadists in their works on the Jihad of the
1%th century, and oral accounts by descendants of the
Jihadists.

On Hausaland before the Jihad , Last M. (1967)
stated that Islam reached Hausaland some centuries before
the Jihad « However, the muslims were never as organi-
sed before the Shaikh's Jihad . The absence of a
recognised and capable religicus leader must have proba=-
bly accounted for the muslims' obedience to the Sultan
.of Hausaland, "As soon 5s the Shaikh(Shehu)emerged",

says the author, "they followed the Shaikh in opposition
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to the Sultan.">°

Justifying the Shaikh's five demands at the
Magami meeting with King Bawa after‘EE celebrations,
Last, M. (1967) suggests that the Shaikh's demand refleéts
the soclo=economic, political and religious conditions
of the time, OQver-taxation, conscription, Injustice and
oppression and appointments of unqualified officisls -
characterised Hausaland befcore the Jihad . The poli-
tical implications of the Shalkh's demands, his popula=-
rity after the Magami meeting, and the increase in his
followership goes a long way to suggest the need for a
political revolution in Hausaland. This, according to
Last (1967), partly accounts for the representation of
different interests for different groups in the movement.39

The presence of many interest groups partly accounts
for the difficulty 1in explaining the over«all interests
and objectives of those who participated in the movement.,
This research is an attempt to justify the needs for a
political revolution in Hausaland in the 19th century.
Last's atcount, agrees with the Jihadists points of view
and relates with this research on the socio=ecconomic
and political events in Hausaland that necessitated the
Islamic movement of Shaikh Uthman bn Fodio in the

nineteenth century.
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2.3 OBJECTIVES OF THE JIHAD

'Introduction

The Jihad of Sokoto was necessitated by the
social, political, eccnomic and religious conditions
of the time, This partly justifies the presence of
varlous interest groups in the mowement., It also
accounts for the difficulty of some historlians to jus=
tify the Islamicity of the 'Jihad'e Many writers
thought and maintained that an Islamic movement should
have nothing to do with the political and socio-economic
aspects of the society, but should rather be devoted to
reviving the religious spirit of the adherents of Islam,

No accurate account of the Sokoto Jihad could be
imade, justifying its political basis, or otherwise,

witheout a Close examination of what the Jihadists sjzid

~ was their objectives,

Shaikh Uthman bn Fodio in his Book Kitab al-
Farn states that the objectives of the Islamic Govern-
ment includes enjoining what is right and forbiding
what is wrong, establishing prayer, wag ing the 'JIHAD®
against the unbelievers and oppressors, defending the
muslim territory, reforming the markets and setting up
an economic order free from usury and exploitation.

Writes the Shaikh:
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—wmw an example of stripping evil
things from religious and temporal
affairs is that every Governor of
a province should strive to fortify
strongholds and wage a holy war
against the unbelievers, and the
war~makers and the oppressors, and
set up a military station on every
frontier and combat every cause of
corruption which occurs in his
country, and forbid every disapproved
thing} =~«= and that he should

- . strive to reform the markets and

- to rights the affairs of the poor

and the needy, and order the doing
of every approved thing. 40

From this account, the objectives of the movement is
not only religious, but pollitical and military, social
and economic. It covers all aspects of life and that
makes it revoluticonary in nature. The objectives of

the movement gs in the Kitzb~3lFParqg are some of the

functions of the government which the Jihad of Shaikh
aimed at establishing as an alternative to the oppre=-
ssive and corrupt system of government in pre-=Jihad
Hausagland,

The functions of the government which the -Jihad
aimed at establishing is further elucidated in Tanbih
al=Ikwan, Sections five and six of the book are wholly

dedicated to the imstitution of Arm bil ma® ruf wan-

Nahyi 'anil Munkar and deterrent messures against sin-

fulness; as contained in the message of Shaikh
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Abdurrahman al=Suyuti to the Kings of the Sudgn and

Hausaland. .
Shalkh Abdullahi bn Fodio in his works: Tazvin

~
al Waragat and Diya'al-Siyasat, on the objectives of

the 5ckoto Jihad says that it was in self defence, to
spread the faith, and establish justice on the land,
When the Jama'a's popularity and influence became a
recogniseable force in the land, and the Habe rulers
increassed their persecution to weaken the movement,
At the time when the Jama'a's commitments to the cCszuse
of Islam and their readiness to sacrifice their lives
and property in the cause of the religiion became
stronger, the 3haikh permltted his followers to carry
arms in self defence. Says Abdullahil bn Fodio,

When the Shalkh saw the greatness

of his community, and thelr desire

to break away from the unbelievers,

and commence holy war, began to inclte

them to arms, saying to them: Verilly

to make ready weapons is sunnah, and

we began to make weapons ready. 41

Shaikh Akdullahi bn Fodio in the Diya'a al-si-

yasat, defined politics as

an institution geared towards the
protection of the ganeral welfare of
mankind regardless of their race,
gecgraphic location, language and
religious inclination, warding off of
mcocral and material corruption and
exposure of all acts ¢of injustice in
all aspects of human life. 42
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This shows to a greater extent that the -Jihad was
not a movement towards reviving the Islamic rituals
alone but to instsll a 'Government of God' on earth
committed to social justice and human welfare.

Shalkh Abdullahi categorised politics into two.
These are: ‘*Just' and 'unjust® political institutions.
The aim of the just political institution is, accor-
ding to shaikh Abdullszshi, 'to restore the rights of
the weak from the strong and tryants as well as to
prevent corrupt and evil minded forces from spreading
corruption, oppression, and disorder in the name of
order, instability in the name of stabillty or war
in the name of peace.43 According to Shehu Umar
Abdullahi {1983}, "The Sokoto Jihad movement was not
principally designed to re-enforce the splritual aspects
of Islam, but rather its policico~-social aspects,

That, to Shehu Abdullahi was the impectus to the moving
spirit of the Bokoto Jihad mOVement.“44

From these accounts of Shaikh Abdullahi bn Fodio,
the objectives of Sokoto Jihsd 1is multi dimensional.
It was a movem~nt almed at a complete overthrow of all

agents of unbelief and uagodly scocio-economic and

political institutions of Hausaland,
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S3ultan Muhammad Bello in his work, Infaku=Maisur;]

gave three reasons for the Jihad of Sckoto. These are:
-1 Self-Defence. The Jihad was undertaken, says
Bello "In order to repel attacks upon ocurselves, our
families and our faith®. He further argued:

We did not begin 1t (Jihad), and the

beginning was the stand we madw when

we repulsed the army of the Sarkin

Gobir at the time when he was oppre-

ss5ing us., He began the fight, he

rose up and attacked us. When we

fought him we overcame him. 45
-2 To revive and spread Islam. Majority of the people
in Hausaland before the jihad were not muslims,
‘our Jihad', say Bello, "tore up the threes of the
heathen and destroyed their tickets and made muslims
of most of the people of this land. It gave the muslims
power over the length and breadth of this country".46
-3 To aid truth against falsehood and to strengthen
Islam, "The chiefs",says Bello, "thelr people and
Mallams were evil doers, Though they called themselves
Muslim and made the confession of faith and pravyed
and fasted, vet with these acts they joined that which
none but heathen would do, such as sacrrifices to stones
and trees",

Sultan Muhammad Bello's account on the oblectives

of the Jihad also goes be?ond the primary objective
of purifying the religion, and free it from accretion,
syncretism and local particularism, But that the Jihad

was partly aimed at reviving all the segments that make

up the human soclety.
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In the Wathigat ahl-3l 3udan , the objectives

of the Jihad were the establishment of a Governmental
institution representastive of Allah's soverefgnty on
earth, to enjloln what 1s right and forbid what is evil,
to enforce the Divine lawsy to fight against the evils
©f soclal corruption and moral degeneration, znd es-
tablish a society free from oppression, robbery and
brigandage.

From these accounts of the Jihadists, the Jihad
cf Sokote was almed at evolving a new individual and
a new soci.l order in Hauszlands ©On the objectives
of Islamic movement, sayyld Abul Ala-~-Mawdudi (1945)
S3ySst=-

Non muslims partly from prejudice

and partly from lack of information,

do not understand that ungodly Ieader-
ship is at the root of the evils affli=
cting humanlity and that it is essential
for human well=-being trat the affairs
of the world should be directed by
moral and God-fearing people.

He continued to say:-

Whenever corruption is let loose

in the world whatever injustice is
done, wheénever tyrancy or oppression
exists, whatever polson flocws 1n the
veins of human culture, economic life
and peolitics, whatever mis-use of
resources and human knowledge for
destruction instead of welfare and
enlightenmant there may be the resgson
is bad leadership. 47
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The Prophet (SQA-WJ saids=-

There are two classes in my Ummah -

if they are right the Ummah is set right;

if they go wrong the Ummah goes wrong:

they are the rulers and scholars, 48
The people who have faith in their hearts and those
who aspire to please God, will neither surrender to
domination by corrupt and oppressive system, nor hesi-
tate to surrender their lives and property to launch
an organised struggle to establish Islam. This is
what exactly Shaikh Uthman bn Fodio did in Hausaland -

leading to the establishment of the sckotc caliphate.

Webster, J.B. and others (1967), in the Revolutionary

vears, West Africs since 1800,

On the reasons for the Jihad stated thus:

The grievances of the muslim community,

both Hausa and Fulani against the

Aristocracy were religious, political,

and economiC=w=mceea—- consenuently the

schoolars preached reform, and attacted

not only devote muslims and those who

were muslims only in mame, but also

pagans ready to support reform even if

they did not like the muslim religion. 49
Such was the situation in Hausaland before the
emergence of Shaikh Uthman, The socio-economic and
political conditions were so terrible, that the only
Saviours of the society and people were no less than
the muslim scholars who preasched reforms. It is per-
tinent to note here that the reform preached by the

scholars was in line with the Islamic conception of



soclety, and lts soclo~pclitical and economic values.
So serious was the situation then that even pagans
were ready to support reform., The zim of the reformist
movement, to my mind, in addition to reviving the re-
ligicus ideals, is the overthrow of the existing
political order. The Shaikh's movement wss therefore
a political necessity as it was religiously motivated.
Crowder Michgel (1962) however, saw the Jihad

as a struggle between the Fulani and Hausa. The objec=-
tive of the movement, to him, was therefore a3 struggle
to establish Fulanl political hegemony over Hauszland,
He writes:

Beyond the primary religious motive

lay many political and economic

factors. Group feelings were of domi-

nant influence., The Fulani were

small minoritv amongst the Hausa, and

some authorities have scught to explain

the Jihad 55 5 war between Fulani

immigrants and Habe Hausa rulersS.se..50.
This statement is deliberately made to falsify the
truth and present falsehood in painted colours for
sale to the ardent seekers of truth. If the Sokot o
Jihad movement was a war between Fulani immigrants and
Habe Hausa rulerﬁ, Many Hausa peasants would not have
supported the Shaikh, so0 alsc the Pulani would not have
fought against thelr bretheren, The point is that the
Jihasd was an idealist movement based on cleaprly defined

Islamic ideclogies.



Ade Ajayi, J.F. and Ian Esple (Ed)(1965) A Thousand

Yeagrs of West African History.

Here, an i{dea of divergent objectives in the mo=
vement is propounded, That, while Shaikh and some of
his followers were fighting sincerely for the establi-
shment of Islam, others were struggling for some wore-
ldly purposes,

During the course of the Jihad-
compasigns and the establishment of
Sokote power no doubt many other and
mixed motives were present, both among
the leaders and pmong the rank and
file who joined in the Jihad, but there
seems no reasons to doubt that the
Shehu himself was absolutely sincere

in his ideals of reviving Islzm and
setting up an Islamic system of
Government and social order along lines
which he considered to be orthodox. 51

Sultan Bello, in Infaq al=-Maisur confirmed that

many people jolned the Jihad for reasons other than
Islam, Evidently, there were political disputes between

the Sarkin Gobir, and Sarkin Danko, Sarkin Burmi,

Sarkin Marafa, and others. According to Bello they

were "unwilling followers of the Sarkin Goblr from

before the Hijra™ When the news of muslim victories
reached them; continued Bello, "they were delighted and
wished to ally themselves with the muslims "On account

of their hostility to the Sarkin Gobir and not from
52

any wish to become muslims",
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It is my candid opinion that the presence of many
interest groups in the movement has nothing to do with
the primary objectives of the Jihad . Significantly,
the Islamic movement at the time of the prophet (S.A.w)
were attended by some people who were not sincere adhe=-
rents of the faith., Moreso, any movement of this type,
involving large number of people and s movement aimed
at a complete overhaul of the soclo~-pelitical and eco-
nomic order, call it revolution, 1Is bound to carry
different people alongs. If the faithful people domilnate
the movement, it will move according to desire
objectives (as much as possible). Such was the Shalkh's
movement of 19th century Hausaland.

Moveover, the representation of people with objec-
tives or motives other than Islam in the movement
demonstrates the desire of the majority of pecople for a
change. Shaikh Uthman bn Fodlo provided the incentive,
the mechanism and vehicle for the c¢change. It was the

Jihad of the 19th century - In Hauszland.

Ajayl, F.J«A. and other (Ed) (1974) 'history of
west Africa: Vola.2, In this book, the religious motive
of the Jlhad 1s questioned on the grounds that'the
city states of Hausaland were not completely pagan
societies as "Islam in varying degrees had been esta-
blished for centuries in the trading gusrters of the

cities, while royal households in many cases, Says the



-author ‘had been at least nominal muslims for gene-

53 The Jihadists of Sokoto neither denied

rations"
that Islam reached Hausazland before the Jihad. The
contention was the mixing of Islam with pagan practices,
As a revivalist movement, a primary objective of the
movement is first to free Islam from accretion and
syncretism, and re-establish the falth and practices
of Islam con the teachings of the Qur'an and sunnah;

and secondly to reflect the Islamic values in all
aspects of life.

The book made up of contributions from eminent
histcrians, discusses the Jihad in general, and par-
ticularly the evolution of the caliphate; an exami-
nation of the caliphate sfter the Jihad. Though it
highlights certain political achievements of the Jihad,
it could not justify the political necessities of the
Jihad from the context of Islamic concept of Tajdid .
An independent study on the religious justifications
for the political aspects of the Jihad is therefore

long over-~due.

2« THE POLITICAL IDEALS OF THE JIHAD

The political ideals of the Jihad is to establish
a Government representative of Allah's sovereignty
on earthe Tzjdid , i.e Islamic movement cr revivalism,

according to Mawdudi, is geared towards "establishing
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and maintaining the sovereignty of God on earth, or
the way of life ordained by Him." The Sokoto Jihad
could therefore be seen 3s a movement aimed, first,

at overthrowing the govermment that has rebelled against
God and His Guidance and has subjected His religion
(Islam) to ridicle, and His servants to slavery and
sufferings, and secondly, tc effect a change of lead-
ership at a1l levels in scceordance with the divine
injunctions. The works of the Jihadists of Sokoto
clearly illustrates that they had a3 political visicn
and message to deliver. Although the Jihad of

Sokoto to the Jihadists, was purely religious, it

has political, secial and economlc implications, beca-
use it implied a change of leadership at all levels of

human life.

The Objective of Islamic movement in

this world, says Mawdudi, 'is revolution
in leadership. A leadership that has
rebelled against God snd His guidance and
is resnonsible for the sufferings of man-
kind has to be replaced by a leadership
that is God conscicus, righteous and
committed to following divine guidance,

The political objectives of Islam on the earth
is therefore to set up and maintain a3 just Government

representative of the authority of God on earth, to
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enable people commit themselves entirely to God's truth
and that they should serve and worship only God. A
Government that makes the law of God, l.e, Shari'ah
the law by which people lead their lives and ensure
that injustice is eradicated and those vices which
incure Geod's agnger is wiped out, and uphold the social
galues cherished by God should be cherished, _Mawdudi

continued to say:

These aims can not be realised so

long as power and leadership in

society are in the hands of disbelieving
rulers gone astray, and the followers of
Islam confine themselves to worship rites,
that, too, depending on the often arbitrary
patronage and support of those very rulers.
only when power 1In society is in the hands
cf the believers and the righteocus, can the
objectives of Islam be realised. 56

In Kitab al-=Farq , the Shalkh explained the ways or
characteristics of the muslim or Islamic Goverrment,
He says:

The purpose of muslims in their Governments
is to strip evil things from religiocus and
temporal affalis, and Introduce reforms
into religious and temporal affairS.seas

He concluded saving:

These qualities which have been mentioned
in this section are the aualities of the
way of the muslims in their governments,
and he who fcllows them in his Emirship,
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has followed the way of paradise, which

is the straight way. God most High has

Said: 'And that this is my path straights

so do you follow it, and follow not diverse

paths, lest, they scatter you from His way. 57
Contrary to the notion that Jihad was accidental and was
not on the agenda of the Jihadists of Sokoto until lately
in the course of the movement, the Shalkh had 3 poli=-
tical vision. And he intended to infuse those ideals to
the political structure cf the time throuagh Ja'awa ,

and when that failed, through the Jihad. He partly

concluded the Kitab al-Farg saving:

I ask in the name of the Great

God, every scholar and rightous

man, nay, every muslim in these
countries to zssist me in bullding
up the characteristics of the
muslims in their Governments, and
putting down the characteristics of
the unbelievers in their governments,
And everyone who helps me in that, I
a8k the Great God te unite me with
him in the highest Gardens of paradise. 58

The political ideal of the Shalkh was the reszlisation
of the ideal pclitical system of Islam. And in dolng
this, Shaikh followed the politicgl theories of Islam
as propounded by earlier theclogians. 1In the Tanbih
al-Tkwan , the Shalkh specifically dedicated section
five of the bocock to the message of Shaikh Abdur-Rahman
As=3Suyuti to the Kings of the Sudan and Hausalande.
This, to a greater extent, is an evidence that Shaikh
was truely a 'reformer'!, who intended to revive Islam

and the Islamic political system in Hausaland.
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enemies suprressed. Disunity produces the opposite

€0

of this", Shaikh Uthman, quoting Ahmed Zarruqg, in

his (Zarrug) Qawa'id , says:

maintain order is essential
and to safeguard the public interests
is an indispensable necesity; for
this reason it has been forbidden to
revelt against an Imam by word or
deed., 30 much so that they sanctioned
by their Ijma' 'that prayers could
be performed behind any Governcr or
other Imam whether he be righteous
or sinful. &1,

The leadership qualities listed by the Shaikh in

62

Bayan wuijub al«Hijra are eleven, By these quali-

ties, the Habe rulers were not qualified to lead the
muslims, This (that the Habe rulers had nc gualities
to lead), partly accounts for the political instablity
and internecine war~fare in HausSzland before the Jihad
of Sokoto.

Shaikh Abdullahi bn Fodio in the Divas'a Siyasat,

"regarded politics 3s a3 trust: and that any muslim who
partakes in it, must accept to work diligently day

and night and therefore suffer physically, intellec-
tually snd emctionally all in order %o plezse Allah
and serve humanlty in anticipatlion of reward from the
former not popularity from the 1etter."63 The Sokoto

Jihad movement zccording to Shehu Umar Abdullahl

(1980) was not principally designed to rewenforce



the spiritual asnects of Islam, but rather its peolitico-
spclal aspects, That, tec Shehu Abdullahi (Ibn Fodio}
was the impetus and the moving spirit of the Sokoto
Jihad movement.64

In Diva'al-3ivasat , Shailkh Abdullahi's politi-

cal ideals of the Jihad wss to install a Government
that fights injstice, corruption, restore the rights
of the weak from the strong and curtail tyrany in the
land., It includes the general protection and welfare
of mankind, regardless of their race, tribe, geograp-
hical location, and religious inclination, the warding-
off of moral and material corruption and exposure of
all acts of inlstice in 311 gspects of human life,
According to 3ultan Muhammad Bello in Infaku-Ma-
isur ,though many people joined the Jihgd for consie
derations other than religion, the political ideal
of the Jihad was to free mankind from subserviency to
beings cother than Allah, and install a Government that
will mid truth against falS?hOOd.Gs
From these accounts, the Jihad of Sokoto which
was purely religiocous in nature had 5 definite political
objective, since there is no separation between reli=-

gious and secular 1ife in Islam, Its aim was the

teaglisation of the Islamic politiczl system in Hausaland.



However, most of the post-Jihad literary works
in this regard are the works of the historians whose
work dominate the other socurces in the study of
Nigerian history and the Sockotc caliphate in particu-
lare They are the writers with the coloniazlist

historical spproach to the study of the Scokoto Jihad

This class of historians'! conception of the Sokoto
Jihad is full of prejudice and bigs. It seems most
unfortunate that these writers have s5lready drawn
their conclusions abhout the movement even before they
Started thelr works and ;5 such failed to consider
the socio~economic and political conditions of Hausa=
Land before the Jihad, the ideological orientation
of the movement, and why the movement succeeded in
Hausaland,.

For instance, Guy Bucikszs (1979) and others viewed
the Jihad A5 a tribal or ethnic conflicts between the
Hausa's and the Fulani. 'John R, Willis (1967) clazimed
that the nineteenth century Jihad "waS=e--- backward

lookinq----"66

Marilyn R. Waldman (19685) did not oly
see the Jihad .3 accidental but as a result of disdagined
personal relatiohship between Shaikh, the preacher,

and Sarkin Gobire. She writesti-
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", eesBecasuse of a crisis In his relations

witr the 3Sarkin Gobir Usuman changed his

gcals and czlled for political overthrow of

the Hausy system rather than for reform

Within iteceeeb7s
Others viewed the Jihad ;3 a consequence of the per-
sistent struggle between the Fulani immigrants and
the settled Hausa community. In reaction, the Fulzni
led by the Shaikh declded to overthrow the indigineocus
Habe rulers and impose a Fulani led minority Government
over the vast Hausgland., Because of this, Nicolgs
G, Opinned that the Jih_d of Sokoto had thrown the
whole of central sudan into conquion.68 Even the
reknown Nigerign historian cum=journzlist and now zn
elected Governor of a state in the third republic (Segun
Osobs) saw the entire process of social transofrmatlon,
political integration, and economic stabilization of
the present day Northern Nigeria through the Jihgad
of Sokoto as a 'TRAGEDY'.69

But 5 close examination of the Jihagd of Sokoto in
the 19th century and the accounts of the Jihad given
by the Jihazdists among other sources would revezl that
the Jihad, contrary toc these assumption and genersli-

sations, cut accross ethnic and tribsl boundzries,

and was purely an ldeclogical movement supported by
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the masses of Hausaland. The socio-eccnomic, political
and educational conditicns of the pre-Jihad Hausaland
and an objective comparison with the post-Jihad Hausa-
land, would reveal that the new social crder created

by the Jihad, the centralised and relatively peaceful
political atmosphere, the reforms introduced in the
economic order of the time, and above all, the unpre-
cedented intellectual contributions of the Jihad makes
the movement not only progressive in nature, but revo-

lutionary in character. We read in the Tazvinal-wWa-

ragat , that the majority of the Fulani did not join
the movement until a specizl appeal was made to them
through a poem composed by Shalkh Abdullah bn Fodio.70
This alone is e ough to show that contrary to the view
that the Jihad was a result of persistent struggle
between the Hsusa and Fulani, the Jihad wss an ideclogical
movement across trihal and ethnic boundaries.

For this clazss of wroters, it is not surprising
that they falled to realise the political ideals of
the Jihad, and instead made a sweeping conclusion that

the Jihad was a mere attempt to impose the Fulani

politicgl authority over Hausaland,
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2.5 THE QUTCOME COF THE JIHAD

The Jihad of Sokoto marked the end of the poli-

tical hegemony of the Habe rulers not only in the old

Goblr and Kasar Zamfara , and Kebbi, where the
Jihadists had 5 direct influence but the entire Hausa

states in the then Hausaland of the Bllad—as=Sudan .

And in its place, 5 new political entity emerged; the
Sokoto cxzliphate,

The Sckoto caliphate was the cutcome of the 'Jihad
of Shaikh Uthman bn Fodio. The caliphate differed
ina number of ways with the old Hausa (city) states
politically. The structure of the caliphate, its system
of administration, dispensation of justice, and its
system of power distribution among others are reflec-
tions of the political 1deals of the Jihadists.

In Tanbih 3l1=Ikhwan , Shalkh Uthman bn Fodio s,ysi-

sesewe have fought them and put them
to flight, znd killed some, znd driven
tothers from this land by the power of
God most High, We have ppointed
muslims Governnors over the land, and
it has become a land of Islam wlthout
doubt. Praise be to God," 71,

The Jihad of Sokoto made Islam the officisl relie
gion of the caliphate and destroyed heathenisms Islamic
education .nd civilisation was spreasd, and scheolarship

in the sciences of the religion wer encouraged. Rulers,
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Governors, Judges were appointed according to the
political visions of the Jihadists. Political unity,
peace and harmonious co-existence were established,

Sultan Muhammad 8ello, in the Infakul-M.isur says:

Now in our times these countries

have become muslim, for God his taken
away their corrupt practices and left

what is good by the blessing of Shehu

who is Godls gift to this land, for he
enriched it with many blessings, he has
given it a surpassing glory.... He

removed 53ll1 grounds for contention and

error and there are none remsininge.

Geod 1lzid open these countries te him,

He established justice among them and

gset up a ruler in each land to rule it

in the right way. Prayer became cong=

tant, Zakka was given, the Jihad was carried
out knowledge was Spread abroad, strife

was put down, the disobedient were puni-
shed, extortioners brought to justice, roads
made safe and the faith made secure in

the worldeases7e

Most significant cutcome of the Sokoto Jihad in
relation to the present research, is its political
significance., All things belng erual. the Jihad put
to an end the antagonism and internecine warfare between
the Hausa states, unified the entire Hausaland and
brought them under a central political authority, and
peace and stability then came into the political history
of Hauszland,.

One of the acknowledged politicyl cutcome in the
secondary sources, despite their sharp c¢riticisms of

the Jihad, is that it led to the collapse of the Hpusa
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city states and the establishment of the caliphate

with a centralised political authority, and with dele=-
gated political powers in the different parts of the
caliphate, culminating into the emirate system in the
then Hausgland. The large caliphate, the first of

its kind In the history of the sudan, according to

Murray Last, (1%62), "stretches from Masina to Baghirmi ~
a four months journey - and from Yorubaland to the

ends of Adar and Agades = 3 good twe months from sough

to North".73

Michael Crowder (1962) stressed that the greatest
achievements of the movement were first,

The establishment of a Uniform system

of government through a vast areaz of
Nigeria which for centurles before hand

had been torn by internecine warsj and
second, the eatimulation of commerce

under what might be called the pax

Fulani and finzlly, and in many ways most
significant of all, the literary revocluticn
which it stimulated., 74.

Johnston {1967) opinned that the Shaikh's movement
created a great territorial enpire. "He found Islagm in
the central Sudan corrupt", says Johnston "and persecu-—
ted, he ledt it purified and supreme. He found the
Fulani lsndless and insecurej he left them a ruling

aristocracy".75 Even though this assessment tends
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to suggest a racial or ethnic outlook of the movement,
yet the extent of its territorial extension and the
purification of Islagm from accretion snd suncretism
i1s worth noting.

The Jihad of Sokoto created a society governed
by _Shari'ah , a society where, according to Last
(1674} "Muslims could be muslims under a muslim admin-
stration".96 Socio=moral evils prevalent in the pre-
Jihad Hausaland were eliminated. It guaranteed the
security of lives and pronerty contrary to frenuent
raids characteristic of Hausaland before the Jihad.

The caliphate the Jihad gave birth to, unlike the
Habe Kingdom, was directly involved in all sspects
of life of the community (be it social, peoliticsl,
economic,, military, educastional or religious affairs),
this ensured the infusion of the Islamic idejzls in
the body politic of the times Murray Last (1974)
states that "sokoto Administration was necessarily a
centrally supervised federation bound together by the
common nractice of Islam and by respect for the legiti-
macy which Islar and the Jihad gave to the <alioh and
Mis renresentative".77 The high degree of centralisa-
tion of authority made the apnlication of Islam possible

in the new Federation.



Another significant outcome of the Jihad was the

creastion of a society of conscious and ardent seekeers

of knowledge, given to the learning of the Quranic
theology and other branches of Islamic sclences,
Education was attainable by all the classes of the
society; men, woemen and children. The status of women
was fully guaranted according to the Sharitah , It
is significant to note that the Shalikh's allegations
against the Habe Kingdom as in 'Nur=al=Baba' was that:

Men treat these beings (women) like

household implements which become

broken after long uSe, seseese this

is an abhominable c¢rime. Alas-how

can they shut up their wives, treir

daughters and their cantives in the

darkness of ignorance while they

daily impart knowldge to their

students.
Now, with the Jihad successfully fought, women were
not only educated, "hut they became teachers in their
own right as they were responsible for the education

of children at the elementary leVle."TB

The literary monuments left by the Jihadists contributed
immensely to education and learning, not only in the

caliphate but even beyond.
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Significantly, the political system of administe-
ring the emirate in the caliphate were not only "left
intact by the British coleoniaglists in the north",79
but borrowed to other parts of the colonisl Africae.

This is a landmark in the political ideal of the
Jihadists of Sokoto.

The caliphate survived for a century before colo=
nisation. And for nearly another century thereafter,
the political significance of the ¢caliphate despite
all odds, reflected in the present day Northern Nigeria,
is a force tc be recknoned with in the political history
of Nigeria.

A lot of studies and researches have been unders-
taken on the 3Sokoto Jihad, For quite sometime, the
conventional colonialist approach to the study of the
sokoto €aliphate dominates the sources for the study
of the Jihad movements in the Sudan. Most recently
however, a lot bas been written on the Sokoto Jibad
with a view to presenting the movement in 1ts true
perspvective, Most of these works are rost graduate
studies.

Following the sicoveries of the meore significant

works of the Jihadists, efforts have been specially



geared towsrds studying the religious and political
ideals of the Jihad from these works. Most of these
studies are traslations and editions of the works of
the Jihadists, and analysis of the soclio-economic,
and political conditions leading to the Jihad. These
studies also reviewed, the Jihad as a movement thagt
was committed to the radical transofrmation of the
social and political situation of the time.

This research is an attempt to Jjustify the poli-
tical necessities of the Jihad as an indermende studdy.
This section is therefore aimed at reviewing the
earlier but relevant studies in this area.

Adamu M, "A Hausa Government in decline:

Yawuri in the 19th century". M.A. Theslis,

A.B.O., (1986),

This workd examines the decline of the 3State of
Yawuri Iin the early part of the nineteenth century
to its final collapse in the hands of British rule.

The Hausa Government of Yawurl was established in
the second half of the flifteenth century. From the 1Sth
to the beginning of the 19th century, it passed through
series of political conflicts and instability, resul-
ting from inte~state wars characteristic of Hausaland
before the Jihad, and succession cdisputes between the

ruling aristocracy. As a result of these crisis yawuri
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disinteqrated and divided intc semi=automous but weazk
states, independent of each other. Yawurl's existence
at this time was due to the ahbsence of a stronger noer
to dominste the disintegrated semi=states. Then came
the Sokoto Jihad of the 19th century. Adamu (1968)
sayss

Yawuri found its three hundred

year old sovereignty taken away

from it by the Sckoto caliphate which

the Fulani had estahlished in the

first decade of the 19th century

gnder the leadership of Usman Dan

Fodioc.

This work is therefore related to the present study
in the geogranhical territory of the research, with
particular refsrence to the sccio-political conditions
of Hausaland before the Jihad, However, the present
study examines the need for the political unification
of the Haus., state by the Jihad and the extent to whlch
the Jihad arcuse out of the relitical demsands of the

time,

ALKALI, M.,B8s "A Hausa Community in crisis: Kebbl
in the 1°2th century”", M.A. Thesis, A.B.U, (1969)

This work id dedicated to the political disinte-
gration of Kebbl and the demise of her politicsl hege=-
mony first to the Jihad of 5Sckoto, and secendly, to

the British imperialism,



Alkali (1969) seemingly sympathetic with the poli-
tical misfortune of Kebbi, saw the Sokoto Jihad as
a 'Fulani inspired movement', launched by the Fulanl
Malam2 Usman Dan Fodio with whom the local Fulani
leaders organised rebellions against the Hausa
governments in the nineteenth century Hausaland.

However, the political <¢risis which the Jihad forced
on the state of kebbi and was inherited by the colow
nlalists in kebbl did not start with the cutbreak of
the Jihad. Evidentily, the Hausaland was in the state
of political disorder, internecine wars, and rivalr'y.
and succession disputes; Kebhi inclusive. The outbreak
of the Jihad only accelerated the fall of Kebbi and
other Hausa states. |

In view of the destructive nature of centuries
old warfare between the Hausa 3tates, this research is
of the view that the Jihad of Shaikh was not only
necessary to unite these city states, but also to gua-
rantee the safety of lives and property and akolish
moral and sccial corruption, and ralds in the society
from the context of Islamic revivalism.

Zahradeen, M.S. 'Abd Allah Ibn Fodio's
contribution to the Fulani Jihad in

the nineteenth century Hausaland.
Ph.De Thesis (1976),



This work investigates the major areas in which
Abd=Allah Ibn Fodio (d.124% A.H/1829 C.E) contributed
to the Fulani Jihad which was initiated by his brother .
Uthman bn Fodio in the nineteenth century Hausaland.

Shaikh Abdullahi's contributions, notably in the
political areas has to do with his military leadership
in the early days of the Jihad and his provision of
quidelines for the administration of Haussland as re-
flected in his Books.

This work has little bearing on the current research,
It is centred on Abdullazh's contribution to the Jihad
of the 12tk century Hausaland, and said nothing on
the political justifications for the Jihad of the 19th
century Haussland. The need for an independent study
justifying the political sides of the Jihad is long
over=due,

NADAMA, A«Gse "The rise gnd collipse
of 5 Hausa statey; & Sociagl and
political history of zamfara. Ph.,D.
Thesis A.B.U., Zaria (1977).
This work dealt with the rise and collapse of

the kingdom of zamfara, the scecial and political

developm~nts in Kssar Zanfar in the period between

the fourteenth century and the Jihad.
The Kingdom of zamfara savs Nadama, was the only
state within the Hausa state system that collapsed

before the Jihad,
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Factors that led to its fall were mainly political,.
The attack of Birnin zamfara by the Gobirawa in 1762
C.E, internal weaknesses that brought about successive
disputes led to the break up of the Kingdom and con-
se~uently, the emergence of smaller independent succe-
ssor states,

This work is significantly related to the present
in that it discusses the social and peclitical developments
in Hausaland centuries before the Jihad. Wwhile these
soclo=political conditions partly necessitated the
Sokoto Jihad and accounted for the inability of the
Hausa state to present a common front against the Jihad,
the Shaikh's revivalist movement was a nolitical nece-
ssity partly aimed at stablizing the socio-political
conditions of Hausaland, The Author (Nadama) partly
concludes that the Jihad movement finally accelerated
the final disintegration of zamfara. He s;ys nothing
to justify, rclitically, the Jihad of Sokoto. This
(the political justifications of the Jihad) is there=-
fore the focus of the present research.

Abdullahi, S.U. (1980) The Life

and jdezls of Shehu Abdullahi Ibn
Fodic, Being edition and translation
of his work = Diya-al-siyasat",

MeAeo Thesis, A-B-U.' BeUsKe (1980)

This work makes an attempt to shed light on the
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life and ideals of shehu Abdullah bn Fodio (d. 1245
A H/1829 C.E), and his ccntributions to the commence=
ment and logical conclusion of the Jihad.

The basis of the Sokoto Jihad, according to Shaikh
Abdullah bn Fodio's vision, says Abdullah, S.,U, (1980),
"was not principally designed to re-enforce the spiri-
tual asrects of Islam but rather its nolitical-social
aspects. That, to Shehu Abdullah bn Fodio was the
impetus and the moving spirit of the sokoto Jihad

movement?!

The Diya-al Siyasat was written as a guide on how

the muslims should run an Islamic state. The work
is therefore related to the present study in the areas
of the political ideals of the Jihad leaders, but was
silent on the nolitical justifications of the Jihad.
Malumfashi, U.F,, (The 1life and ideas
of Shaikh Uthman Dan Fodio. Being editing,
translating and analysis of:
-1 Rawde=jzleJinan by Gidado B, Laima
-2 Al=Kashr wal=Bayan an Ahwal Muhammad Bello
by Gidade B,
Laima™, M.Ae Thesis A.BsC/AdB.Ues, Kano (1973)

This work is 5 translation, edition and critical



analysis of Rawdezl=Jdinanm and Al=Kashf wal Bavan

Muhammad Bello , all of Gidado B. Laima.

TheBe two books deslt extensively with the Karamat
of 3Shzikh Uthman bn Fodio and his son, the first sul-
fan of Sokotey Muhamhad Bello's Karamat (P1.)

Karamagh (sing), is defined by the author as used

in the sufi terminclogy dencting the miraculous gifts
and graces with which Allsh surrounds, protects and o
ald His Saints (gl-Awlivyade. These Karamat are
special divine graces and favours bestowed upon the
saints by Allah as a sign of theilr sainthood. |

From this account, the body of this work hzs no
direct bearing with the present research. However,
thé general introducticn to the work, which contained
accounts of the blography of Shalkh, his career as j
student and preacher, the theme of his Da'aswa , hils
relations with the kings, the persecution and the #Hijra
which led to the outbreak of the Jihad are most infor-
mative, and though related to the present research,
c¢ontained no religious justifications for the politi-
cal actions of the shalkh in the Jihad movement,

Tukur, M.M., 'values and public affalrs: The
relevance of the sokoto caliphate experience to the

transformation of the Nigerian polity', Ph.D.

Thesis A.B,U. (19?7)0



Tukur's work presents a beautiful and most fascie
nétinq account of the socio-political and economic
values of the sokoto caliphate's experience to the
transformation of the Nigerian polity. |

The work is therefore concerned mostly with the
orerationsl mechmnisms of the caliphatets administras-
tive systems on the basis of the politicagl idezls of
thé Jihadists. As such, Tukur's work is 2z criticél
evaluation of the peolitical values of the Sokoto
Jihad as represented in the caliphate, relevant to
the transofrmation of Nigefia polity. o

The present study however, is an assessment of
the nre-Jihad Hausgland as necessary justifications
for the sokoto Jihad even in the light of present day
situations. The establishment of the caliphate is
nolitically significant and should therefore be seen
a8 a natural way by which organised political institu=
tions and systems of government succed each other in
time according to chznging circumstances,

Shehu YAMUSA, 'The political idess of the Jihad
leaders, Being translation, edication, and
analysis of 'Usul al=siyasat' by Muhammad

Bello, -nd 'Diya al-Hukkam' by Abdullahi bn
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Fodic. M.A. Thesis B.U.K, (1975).
The work like others, is also s translation, edition
and analysis of the works of the Jihadistss Usul

Al=SiyaSat’, and Diya al-=Hukkam

The 'Usul al=s5ivasat' was written by Sultén.Bello
at the request of Umar Dallaji - the first Fulanl Emire
of Katsina. The book was toc be a gquide to the Emire
on how t; rule in accordance with the Shari'ah . It
became, subsenuently, a source of guide to the gdmini-
strative affairs of the caliphate (Emirates).

The Diya' sl=Hukkam, of Shaikh Abdullahi, was written

at Kano on reau~sst by the HKanawa to write for them a
hook on the ordinpnces of Government as a guide'to
managing thelr affalirs in accordance with the Islamic
politicagl system. |

Interestingly however, the Diya'ul=Hukkam was

written in Kanc for administrative purpose, while the

Usul al-sivyasat was written for similar purposes,

by Muhamrmad ke!loc for the Emire of Katsinas. While
the two books contained significant political idess
of the Jihadists, the research work being reviewed
has no direct hearing on the present study. |
USMAN M. Bugaje. A comparative study of the

movement of Uthman Dan Fodio in the nineteeth
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century Hausaland, and ¢f Muhammad Ahmad "
Alemshdi in the nineteenth century Judan.
(BsUsKs Library, Document section, Undated},

This study attempts to compare two significant
(Islamic) revolutionary movements in the Bilad-al
Sudan leading to radical transeormation of the social,
economic and pelitical situations of these lands, o
These movements were the Jihad movements of Shaikh
Uthman in Hausaland, and the movement of Muhammad
Ahmad al1-Mahdi of Sudan in the 19th century. The work
is primarily aimed at analysing the two movements
within an Tslamic frame of reference and tc compare -
their similarities and diffEFEﬂCES-81 |

The book is written in three parts/sectioné.
Section one of the book, written in two chapters is
related to the nresent research on the socio-etonomic,
politicas]l and even religious conditions of Hausaland
before the sokeoteo Jihad movement,

The present research significantly differs from
this study (under review) in the cbjectives it tends
to achieve.

GWANCU, A.A. "Abdullahi bn Fodio As a Muslim

Jurjist'se Ph.D. Thesis 1977.
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This work written in six chapters is dedicated
to the schclastic career of Abdullahi bn Fodio, the
first Waziri of Gwandu,

The first chapter of the work is an acccunt of
the political, social, economic and religious conditions
in the Hausa states (lands) in the 18th century through
to the refcrmist movement of Shaikh Uthman bn Fodio.

writing on the political idezls of Shaikh
Abdullahi, Gwandu (1977) says: "Abdullshi gave a good
deal of attention to the administration of the muslim
community. This is becjuse of his re,slisation of the
fact that it is upon the rroper administration of the
community that the happiness and well-being of Muslims
in this life and in the hereafter depends.82

His political ideals a3s discussed in the work
(of Gwandu) is aimed at realising and maintaining the
unity of the caliphate.

This section is aimed at reviewing the journals,
seminar/conference paners that are related to the pre=-=
sent study.

Kano Studies. A Bayero University Journal of

Savannah and Sudanic research, New series Vol.?

No.1 ('1();!0).
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An article in this journal, written by A.M, KANI,
titled 'some reflections on the.Qrittinqs of Shaikh
Uthman bn Fodio', dedicated to Shalkh Uthman bn Fodlo.
The 3sckotc Jihad movement was an intellectual
movement that nrecinitated the spirit of reéearch and
in~uiry in the caliphste. At the end of the movement,
hundreds of works were sttributed te the Jihad leaders__
of Sokoto, covering varjous asrects of 1ife. :
The number of works attributed to the Shalkh slone
is over - hundred, with many yet undiscovered. Acco=
rding to Kani, Shaikh Uthman bn Fodio is "reported
to have written more tham a hundred wcrks, produced
over a periocd of forty years, covering peliticagl, social
and economlc issue ralse at his time,™ Sultan Muhammad
Belle in the infazgul Maisur' listed twenty-eight of
Shaikn's works and concluded that he has wriltten more
than one hundred works. Kensdale listed in one of
his articles eighty-five works believed to have been
written by 3haikh Uthman bn Fodic. Murray Last listed
94 works gttributed to sShaikh while HBalogun listéd .
115 works of 3haikh Uthmane
According to Murray Last (1960) only eleven of
Shaikh's wirks were dated. However, Kani (1980) séys

that only twenty ©of Shalkh's works were dated,
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The shaikh's works were written at different times

for different purroses, Kani (1980) says:
The books of Shaikh were writtaen
at specific times for Specific
purrose in order to achieve certain
objectives, These objectives were
translated into action by establis-
hing a muslim state based entirely
en the principles of the 3hari tah
as explained by the Shaikh,

History Research at A.B.U, Vol. VI. The depart=

ment seminar papers of the department of History

AvBuU. Zaria 1980/91,.

In t'is collection, ; seminar paper presented by
Kani AWM, (1981) titled: 'The politica® and social
- basis of the sokoto Jihad, is most useful and related
te the present r-search.

The paper aimed at exposing certain defective views
about the nature of the 19th century Jihad in Hausge
land, and unveiling the misconception some writers
have about the Jihgzd movement of Sokote and advancing
a hypothesis trat tre nineteentkh Century Jihad in Hsusa-
land was percaived in the minds of the lesders of the
Jihad long before the overthrow of the Haus, states
and the establishment of 3 pew administration,

The rarer justifies the Jirad from the social and
political conditinns that gave rise to the sokoto
Jihad, which led to the establishment of 5 powerful

Calirhate covering 4 Vast area of about 250,000 Square

miles,
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-_'_The pelitical condition of Hauszland that preci-
pitated the movement characterised By serles of pro-
longed warfare hetween the various states.

The Haus, states, desrite their

linguistic and common identity

and insnite of their cultural

homogeneity and similarities of

political system, the government '

in Hausaland lacked unified molitical

SySteMeass .
Instead, they wer2 at war ag-inst each other from the
fifteenth trrough the eighteenth centuries in inter-
necine wars. According to Nadzms (1977) "the state
of Zamfara"™ ~uotes Kani, "was engaged in a prrotracted
war with the state of Gobir for ahout fifty years.
The interns]l crisis within the ranks of Masuy Sarauta:
in addition to the continuous conflicts with its nei=-
ghbours, f«e2. Kebbl, Gobir, Katsina and Kanoss.s
crnse~uently brought about the disintegration of Zamfara.”

On the soclal gnd economic conditions of the pre-

Jihad Hausaland, were characterlsed by social evils
and injustlices in the eighteenth century, imposition
or illegal taxes, maltreatment of women, denial of
women's rights in marriage, divorce and inheritance,

hersditory succession, exce=ssiveness and extravagance

and luxurious living by the rulers while the populsce



suffered in sbject poverty, insecurity, ignorance,
disease and hungere.

When the 3Shaikh emerged, he directed his teachings
not only on religious reform but on a3ll the evils
prevalent in the society at his time, Consecuently,
he won large followina., AS a result, he was accused
of double standards both by the rulers and the Ulama
of the time,

Refering to Shaikh's renlies to his critics in

nis werk; Ifham=al Munkirin , KANI A.M. suggests that

there is a clear indication to show that the Shiikh
was introducing himself to the people not only 38 a
social reformer or an intellectual but as a mujaddid
of his time, <+writes the Shaikh:

Allah exalted is He has destined that

He would send to this community at the
begininning of each century a scholar
(Alim) who would renew their religion

for them and that scholar must endeavour
te command good and forbid b.d, refcrm
people's conditions, establish justice for
them, supnort the riaht against the wrong,
revive the sunna, extinguish the 'Bid' »
and b.d customs. Ultimately his condi-
tiocns would contradict those of his
contemnoraries of the 'Ulama' and he
would be stranger among themeess

Commenting on the above, KANI A,M, (1981) opinned that
this

statement is a Cclear testimony

that the Shaikh was not just inte-
rested in introducing reforms in his
society but he was rather bent on
transforming the whole socio=pclitical



set up of that society, Tt also

suagests that, the agents of change

would only emerge from within the

Jaoma'a of the Shailkh and not from

elsewhere,

Though this papér relates to the present study

in & number of ways, the objectives of the rnresent
study go=s beyond the identification ¢f the various
historical nrocess and the soclo=-political and econo-
mic cond ' tions that led to the Jihzd but it is an
independent study to justify the Jihad a5 a peolitical

necessity that was long over=due in the Hausaland.

Journal of African History Vol, VI.No.3 (1965)

{pages 234-335) The Fulani Jihad: A re,sse-

ssment! by Marilyn Robinson waldman (1965).

This artictie according to the author, is a re-eva=
luation of the Jihad of Uthman Dan Fodio, |

This article sttempts to exeplain the all eﬂbraéing
nature of the Jihad movement, though, from a parochially
based generalisations. The politicsl, sociazl, econo-
mic and ethnic values nresent in the Jihad movement
which accounts feor the difficulty of this class of
historians to justify tre Islamicity of the movement,
is referred t» by the author .s "“the seemingly self
contradictory nature of the Jihad". She then admits

that all these factors were present in the Jihad but



failed to see that it was the nature of Islamic
religion around which the movement revolved, that acc-
ounted for the presence of these variables in the
movement.

The Jihad of Sokoto, according to Marllyn, "was
accidental”, Arguing that the movement was not "a
conception complete, in his (Shaikh) mind from the
start of his presching, but as one which unflded it-
self in three gradual stages...". She went on to say
that the outbreak of the Jihad was due more to »
disdained relationshin between the Shaikh and Sarkin
Gobir, where she says:"... when, becjuse of a crisis

in his relations with the Sarkin Gobir, Usuman changed

his goals and called for political overthrow of the
Hausa system rather than for reform within it...."
Tracing the history of Islam in the Sudan, from
Askis of 3Songhay, to Hausaland, and the patronage of
scholars to the time of Shaikh by the kings, the
author (Marilyn) suggests that Shaikh Uthman only wanted
such a patronage, probably beyond the condonable level,
in the absence of which, he (Shaikh) suddenly changed
his decision for a religious reform to a violent and

rebellious clash with the authorities, just on personal



conflicts between the Shaikh and the Sarki.

Evidently, this article is aimed st presenting
the Jihad as a movement that is devoid of orientation
and direction, and was viewed not as an ideological
movement with a definite objective of establishing
the ideal Islamic political system in Hauszland, but
accidental, and 35 an oppertunist movement, that gave
them the avenues to avenge the various grudges they
might have against the Habe Kingdom,

Mo doubt, Marilyn (1965) in her article tried to
undermine the Islamic values in the sokoto movement,
Her annarent pnrejudice and inability to explain and
present the socio-economic and nelitical issues ryised
by the sokoto movement and reconcile such issues with
the Islamic revivalism is a deviation from the purpose

and object cof history.
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2.6 SUMMARY

From the foregoing, the literature considered
for review in this chapter are cof two categories,
These have been referred to in this study ;s the
primary and secondary sources,

Whereas the primary sources were the accounts of
the Jihadists themselves on the reasons, cbjective
and the cutcome of the Jihad, the secondary sources
were the accounts of post=Jihad writers. This
(secondary) source: is also of two kinds, First, the
Islamically inclined writers who tried to examine the
Jihad of sckoto as an Islamic movement with far-reaching
social, eccnomic, political and educaticnal results,
Secondly, the writers, mcstly missionary historians
and colonialists, whc examinecd the sokoto Jihad out=-
side the periphery of ISLAM, and used non-=Islamic yarde
sticks to ex=mine a purely Islamic movement. This
partly account for technical errors, and contradictory
conclusions on the sokoto Jihad,by the post-Jihad
writers.

The sokoto Jihad was a literary movement. It left
documentary accounts, relating to all aspects of the
Jihad. The reasons for, and objectives of the Jihad
as stated by the Jihadists, form the basis for deter-

mining the Islamicity of the Jihad. The post-Jihad
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works mostly written by the non-muslims, either out
of prejudice or lack of information, failed tc under=
stand the all-embracing nature of 'Islam' 3s a 'reli-
gion', and 'Islamic movement' 3s a 'revolution',

If the sckoto Jihad is examined from the Islamic
perspective, then, the revolutionary characteristics

of the movement would be appreciated by all,

2.7 CONCLUSICON

From the foregoing, it is obvious that alot
has been written on sokoto Jihad. A significant obser-
vation werth noting is the disparity between the works
of the Jihadists particularly on the objectives of
the Jihad and some write ups in the secondary sources
earlier descr’'bed., The observ-d discrepancies are
testimonies to the fact that the Sokoto Jihad movement
was not anpreciated by some writers as a movement
committed toc fighting injustice and orpression, and to
establish a Government committed to sccial justice
and equity, but (saw the Jihad) as a racia movement
committed to the establishment of Fulani hegemcony over
Hausalande.

It is 3lso obvious from the above that there are
many studies undertaken on different aspects of the

Sokotc caliphate. But evidently, the politicazl values



of the movement have a3ll along been treated with a

kind of srology, as if the transformation of the body
politic of a pecple, with established sccial norms

and political institutions in the name of Islamic revi-
valism, can ever tzke place without slternative
political ideoleoagies,

The Jihad of sokoto was an Islamic movement. Poli-

tically, it was aimed at presenting the Islamic political
alternative to the inaderuate political institution
of Hausaland, Consenuently, the caliphate was establi-
shed and lasted for a century before European imperri-
alism, Even then its political significance and
relevance to the pnresent day Nigeria would continue
tc be anrraciated.

This study therefore, is an attempt, unique in
itself, solely committed to appreciating the political
values of the sokoto Jihad and viewed the political

dusts raised by the Jihad as a political necessity.
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CHAPTER THREE

3.0 RESEARCH METHODCOCLOGY

3.1 INTRODUCTION

The purpose of this chapter is to describe the
methods used to gather data for the production of
this work.

The resesrch method us~d is the historical
research, This study is an explanation and evaluation
of the events that brought about the Sokoto Jihad
of the 19th century Hausaland with 3 view to under-
standing better the political values of the Jihad
movement as an integral part of Islamic revivalism,
and to justify the political actions of the Jihadists
from the context of Islamic concept of Tzjdid .

The research is purely histerical and recuires the
historical apnroash towards solving the problem state-
ment.

3.2 RESEARCH PRCCEDURE

The source of data for this research have been
categorised thus:

-1 Primary sources

-ii 3Secondary sources

The primary sources are the personal accounts
of the Jihadists of Sokoto. In view of the fact that

most of the Senior participants in the movement were



- 106 -

dead) at the fruiction of the movement, and because
the sources of the studv of the pre-Jihad Hausgland
are mainly the works of the Jihad 1eaders,2 and for
the reliability of the sourCEs,3 only the works of
the following have been considered.

-1 Shaikh Uthman bn Fodio (d, 1917)

. Shaikh Abdullahi bn Fodio (d. 1928}

-3 Sultan Muhammadu Bello (d.1837)

The works of the Jihadists of Sokoto zre nume=
rous,4 covering different aspeCts of life of the soClety
and written st different times for different purposes,
These works have been Classified into three perlods,
-} The formative or pre-~Jihad period.
~ii The pericd of the establisbment of the caliphate.
~iili The post=Jihad period$

In my search feor data from the primary sources
therefore, cnly works written within the course of
the movem=znt, that have direct bearing to the cobjec-
tives of the Jinadists have veen considered, Other
works of the Jihadists wsre consulted, but the above
have been specifically selected for this research.

These books, though are a selected few of the

works of the Jihadists, they adenuately relate to
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the present research, In addition, the reliability
of these books, their authenticity and the specific
times and purposes for which they were written
sufficiently nrovides necessarv informations ahout
the political ideals of the Jihad movement.

2e SECCMDARY SOURCES

These are the sources written by those who were
not eye witnesses to the Jihad of Sokoto and those
materials were obtained indirectly, For the purpose
of this study, these sources have been categorised
as follows:-

-i Published books
-ii Post-Graduate studies
-iii Journals, sSeminar paners, and articles.

3,3 THE POPULATION

This is a3 historical research. It is analytical
and descriptive of events in the nineteenth century
Jihad of Sokoto,

The population of the primary materials or sources
are the writings of 3Shaikh Uthman bn Fodio, his brother,
Abdullahi, and his son Muhammed books, post-Graduate
studies, iournals, articles and seminar papers

related to this study.
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3ed4  SAMPLING AND SAMPLING PROCEDURES

The purrosive sampling techninmue' 1is emnloved
to aselect materials for this research,

" In selecting the materisls, a careful study of
the contents of the earlier works, (Books, studies,
journals and seminar napers) were done. Those rela-
ted to the statements of objectives of the Jihad of
Sokoto wefe sglected, In the primary sources, the
1ist of selected works from which the objlectives of
the Jihad from the Jihadists accounts are found,

are a3 followste .

- Kitabh aleFarag..se

- Wathigat ahl=al=sudan
- Tanbih 3]l-~Ikhwan

- Bayan wWujub al~Hiira
- Ne jamal=Ikhwan

- Tszyin al=-wWaragat

- Infagual-M-jisur,

Apart f:om_the above, other works of the Jihadlsts
that aré réIeQaht to this research were consulted.

The variety of the materials from the two sources
described above, wouid no doubt provide the necessary
data, and ensure a grééter reliability of the findings

of this study.
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3.5 PREJEARCH INSTRUMENTS

The problem of this research is historical,
The informations gathered are snalysed and accurately
interpreted within the context of this research without
rescrting to statisticsl means.

The instrum=nts of this research are therefore
records of sources and materisls on the Jihsd of
sokoto in the Libraries, personal collections, National
archlves, book sellers/Bookshopsi and reading through
literatures of related events and personal experiences,

The sources for the collection of data that were
personally consulted were K.I.L, A.B.U. Zarias
History Departmental Library, A.B.U, Zaria. Document
section of Havero University Library, (0ld Campus?,
Kano. National Archives Kaduna, and Uswan Dan Fodig
University Library, Sokotoc. My personal and family
collections heavily suprlemented these sources.

NOTES TQ CHAPTER THREE

-1 According to Murray Last {1962} other notable
helrers of 3halkh were dead before the Shaikh
divided the cerliphate between his brother Abdulliahi
énd his son Muhammad Bello. See Last, M,

(1966) 'The Sokoto calinhate page. 40.
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Zahradeen M.3, (1976) Abdullah bn Fodio's con=-

tributions to the Fulani Jihad in 19th century

Hausaland pages 98 - 99,

Abdullahi S.U. (1924) On the search for a viable

political Culture page 19 Kitab=-al=Fara,

Bayan wilay at ahl-al=1slam wa Dayna wilayat shl

al=kufur, by shalkh Uthman Dan Fodio,

Tazyin al-waranat' by shaikh Abdullahi Dan Fodio,

and Infaau-~l mavsur by Muhammad BellOeeese

wore <rd are still the most reliable sources of
information pertaining to life in all its rami=-
fications in the pre=Jihad Hausalandeeeee'

Kano Studiess A Bavero University journal of

Savanna =nd Sudanic research. New s?ries veles 2,
No.1 1580 page 1. Shaikh Uthman bn Fodio is
repcrted to have written more than a hundred works
written over a period of forty years covering
social, political and economic issues raised at
his time.

Ihid. pace 4,
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internicine warfare was soc devasted that it affected
not only trade abd cinnerce, but created a chjotic
social atmosphere characterised by political in-
stability, succession disputes and inter-state wars.
These situations strengthened the attachment of the
people to animism and ungodliness, This consenuently
created L, Class of pecple given tc magic, socery and
aqame of chance, using religion as their yard-sticke.
This must have nprcbably contributed to the emnergence
of a cl3ss of schol,rs referred to in the works of

the Jihadists as Ulama'U=Su=-i .

According tc 3hxzikh Uthman, the pre-Jihad Hausa-
land was dominated by pecple majority of whom were
non=muslims., The muslims were at the mercy of unbe=
lieving rulers gone astraye The peonle followed their
rulers in sin, ignorance and idolatory. The maiority
were animists, 55 there was 5 complete ;sbsence of the
Islamic values ;nd systems of life.

The Habe Kinas at the time of Shaikh, were ocuilty
of idolatory, accresion and syncretism, The kings,
according to Shaikh, professed Islam verbally, perform
the cereronious prayers such as the 1'd prayers,

join the muslims to observe the Szlat , yet they
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mixed Islam with traditional h»elieves, and practices.
The Government of the Habhe kinagdom w.s a Kufr
government and Hausaland therefore a land of Kufr .

This is because the Shaikh, in the Tanbih 21=Tkwan

asserted that the Islamicity of a Govermment or country
is determined by the religion of its ruler. "If the
king is A muslim, s8ays the 3hsikh, "his 13nd is
muslim, if he is an unbeliever his land ls a5 land of
Kufr."2

The pre=Jihad Habe Kingdom was, according to the
Jihadists, irrespectibls and oppressive, In the Kitab
al=Farq , Shaikh Uthman accused the Hibe kings of
malegdministration, injustice and oppression. The
Habe gnvernmeant was built not on the basis of justice
arnd e~dity, but on people's lives, honour and rosse-
csions. The primary purpeose of the government wgzs
to satisfv the lusts and desires cof the Kings,
Positions of authority were not viewed as a challenge
or trust, but as a means for materialism znd oppression,
This partly accounts for the series of succession dis-
putes and instability in the political system. Shaikh,

in the Kitagbh=xloFarg referred to this when he s5,vys

that one of the wavs of thelr Government is succe=
ssion to the emirate by hereditory right and by force
te the exclusion of consultation, Bribery and corru-

ption, disrespect to lives and nroperty, over-taxation,
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extravagance and luxurious living, confiscation of peoples!?
property, violation of 'Sharitah' l1aws and injustice
were part of the allegations of illegalitlies of the
Jihadists ag-sinst the Habe rulars, These illegalitles,
SAYS Murray Last (1967), "are llkely tc be substan-
tially true, because they are f-mili,r features of the
3

Hahe kingderm.”

Shaikh Uthman in the Bavan Wujub al-Hihrah

"alal-'Ibad , <¢lassified Bilad ,s-Sudan into three,

These are:w

- The land where uﬁbe]ief nradominates and Islam
rerely found.

-2 The land where Islam predominates and unbelief
is rare such as Borno, Kano, Katsina, Songhay
and Mali, These lands, says the 3halkh, is also
a land ot Kufr since Islam in these lands is
amdng the mysses while their sultsans were unbelie-
vers, ever though they professed Islam.,

-3 The third is the land of Islam, which, according

. to tﬁe'Shaikh, Q;slnot existing in the Sudan at
4

his time.

~ This i3 why the shaikh, in ths Bayan=-wWujub al Hijrah ,

enphasised the néed For the muslims to anigrate from

the lands of Kufr to the lands of Islames He says



- 115~

that it w, s obhligatory for the muslims to emigrate
from tre lands of unbelief to the lands of Islam so
as to attain paradise and be comnanions of our
ancestor Ibrahim and the holy prophet (S.A.w).s

Shaikh Ahdullshi bn Podio affirmed that Hausa-
land wasS a land where KXufr predominates. According
to Shaikh Abdullahi, the pre-Jihad Hausaland was 3
land over whose reople ignorance was supreme, the
majority of its people had not smelt the scent of
Islam.? Because of this, Shaikh Uthman, in his miss=-
fonary activities, travelled to a3ll parts of Hausaland
calling r=2onle to the re'igion of God (Islam)
through his rreachings and Qasid_ s , and destroying
customs contrary to the Shari'ah .

The pre-=Jihad Hausazland w.S 3 Country where paga-
nism, 3nd d.rk iqnorance nrevails; where ignorance
and lust and irreligion were usu.,l. The ignorance of
God and the disbelieve in His religion = Islam, was
wide=snread in the Hausaland ancng ali cl_ sses of the
society.

Sultan Muhammad Be!lo, in the 1Infag al=Maisur

aives a areater account of Hausaland before the Jihad

Writes de'lo:
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rmona the Hausas, were reonle who
helieve not in the unity of Allah,
they do not pray, they pald no
'Zakkat', Thev did not fast, There
were among them s1s0 heatherns who
worshipped trees and stones and
spirits, Thev called each other
hosthens but did not pray or fast
or ray '"Zakkat' and they spoke evil
of God. These peonle were the
majority in the (Hausaland) 1l3nd
of Sudane.

The majior tribal greoups in the pre-=Jihad Hausa-
land were the Hausas and Fulani. From the works of
the Jihadists, it is discovered that their allegations
of idolatory, heathenism and irreligiousness were not
only directed agsinst the Haus,s to the exclusion of
the Fulanie, The preachings of :Zhaikh was therefore
aimed at salvaging and alleviating the generality of
the pecople in the land from heathenism and ungodliness
to the light of Tslam, The Shaikh preached in both
Hausa and Fulani, His 2a3sid,s and poems were come
posed in Hauss, Fulani and Arabic. The Shaikh's
messaae was therefore detest~d not only by the Hausas

but the Fulanis _s well, 3h,ikh Abdullahi bn Fodio,

in the Tazyin sl Waracat sayst

When T saw most the country,
thea commeon peonls and the
noblas coming to Shaikh Uthman,
nrofiting by his admonitions
snd becoming influenced by his
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good mann~rs, and entering into

his community in qroups, but did

not see that in the majoritv of our
tribe, though they were most fitted
to it; T composed 3 Qasidaeeses and

I sent it to them in order that they
might ponder umon what was in it, and
hasten to help the religion of God
most Highe 7

From the anbove, the Jihad only seemed to be a war
between the Hausa Habe rulers and their fcllowers
against the 'Fulani! Shaikh and his faithful suppor=-
ters. wWhat accounted for this was that the Hausa kings
took the lead in their obstinacy and oprosition to

the preachinas of the Sh,;ikh and the reformist move-
ment chamnicnecd by him, 3Sultan Muhammad Bello jl1s0
affirmed the obstinacy of the Fulani, their hesthenism
and ungodliness wnen he says:

There were also Fulani obstinate

in ch,racter in the land of Hausa
and Tuzren. j3ome of them used to
pray and fast and oay Zakks,, but
they were not whole=hearted in it.
They mingled fetish cust ms which
they had inherited from their fathers
with Islam, So also most of the
chiefs of the country, continued
Be!lo, 'they used tc pray and keep
the fast and pay zakksy and speak% the
name of Gods But they were not
whole-hesrted in it, They also
observed their evil customs, They
remsined in their ignorance. 3uch
were most cf the Fulani., B

These accrunts does not mean that all the muslims in
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Hausaland were gquilty of accresion and syncretism,
According to Bel!lo, there were some true muslims in
the sudd.,n, but the greater number were backsliders,
ijome made thelir ablutions nroperly and nrayed and f;S-
ted Aand raid Zakkajeeess They were very few in the
Hausaland at the time of Shaikh.g
The nractice of mixing Islam with traditional
beliefs and practices in the 3udan is as old as the
history of Is!am in the Sudan. This is attested to
not only in the works of the Jihadists of 3okoto,
but even the wirks of scholars in the sudan that
prececer’ ths 3haikh's movement, For instance, sultan

Muhammad Bello, aquoting Shaikh Jibril bn Umar, in

the Infag al=Maisur sayst

What hsonened in the countries of
cudd.an was minaling of heathen and
mus!im rractices, The Hausa chiefs
“4id not begin it themselves nor
they make the change, Tt was some=-
thing they inherited, for we do

not hear that they were ever free
from this minaling of nractices.
Had trhey ever bheen so we should
have h=ard of it, They asre in fact
a5 they were when trey first rece- °
ived the revelation of prayer and
fasting and confess on of faith,
The ignorant and those of little
knowledae imagine that thev are
muslims but they are not, 10
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The Shalkh's movement in Hausaland, to my

mind, succeeded larqg:ly due to three factors. These

arei-

-1 The Shaikh's sincerity, clarity of purpose and
the will=power toc withstand the challenges of
his time, and leadership qualities tc carry the
people along.

-~ The aenaral! laxity, reduncdancy, and lack of cou=
rage of tre masses to supnort their kings in opn-
osition to the Shaikh. This was largely cdue to
the genera! distisfaction of the people with the
Habe Kingdom becsuse of the king's excessiveness,
Mercilessness, Heavy taxation, social evils and
moral corruption; coupled with unstable political
order of the time. This factor justifies the
religious cum=political necessity of the Jihad,

-3 Above all, what accounted for the success of
tre Jihad was the help of God. Allah Most High
nromised His assistance to 311 trose who struggle
in His cause. The Qur'an says: "God will
certainly aid those who aid His (cause)j; for
verily God is full of strength, exalted in

Might, (able to enforce His will,) (Q, 22:40)
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It is a fact establishad in the Qur'an and
Sunnah that Allah will never grant ta the unbelievers
a way of victory over the believers. That the
Jihad succeeded in Hausaland was a divine testimony
to the puritanical objectives of the movement, free
from materfalism and inordinate gmbitiocn,.

The Shalkh's preachings were centred not only on
religious referm, but on the reform of the soclial and
economic situation of his time. The Shikh's indiff-
erence t¢ materialism and corruption, demonstrated
by his rejection of the 'official® Sallah gifts at
Magami; his ropularity and increapse of his follower-
ship thermsfter, signified the general discontentment
and disatisfaction of the masses in the pre-Jihad Hausa-
land. This suggested the need for a change in the
sncio=economic and political structure of the time,

The religious, political and secial significance
of the Sovkete Jihad could be appreciated only if the
secio-economic and pelitical situatiens eof the pre-Jihad
Hausaland are clegrely identified. It is enly then that
the political values of the Jihad weuld be realised and
religieusly Justified, The all - embracing nature eof
Islam is the pivet areund which the seemingly contradic-

tery obwjectives of the Jihad are explain., The Jihad ef

T R T UL T LR s
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Sekete was therefore a2 re-actien te.the eppressive
situatiens in the pre-Jihad Hausaland, Equally,
it could be viewed as an Islamic alternative er
selutions tv the secie~economic and pelitical

undertcenes of the time,
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4,2 WA:S THZ SOKOTO . JIHAD POLITICALLY MCTIVATED?

The nineteenth century Jihad movement of Sokoto
was a religious movement. It was a puritanical revo-
lution primarily internded to spread Islam, free
Islamic ideals from innovations, local particularism,
and heathenism., The Jihad established Islam in Hausa-
land, for the first time, on the basis of the Qur'an
and Sunnah ., Tt also brought about a social,
economic 3nd political change; a change that could be
described as a 'revolution' in Hausaland,

From the outbreak of the Jihad in 1804 to the
fall of Alkalawas in 180°, different interest groups
joined the movement, Wheress, the claisses of people
that joined the movement becjuse of their conviction
and f-ith in the reform preached by the Shaikh demon=-
strated their reaxdiness to welcome, ratronise and acc-
ommodate change in the society, others viewed this
development as necessarv justifications for the poli-
tical and economic objectives of the Jihad,

The inability of some writers to justify the
religicus basis of the Jihad seems toc emanate from
their difficulty in analysing the religious motives of
the Jihad in isclation to the traditional friction
animosity which they said existed, between the so-

called 'Hausa inhabitants®' and *'Fulani immigrantst®,
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They based their gener,lisations over the grazing
lands, the severity with which the Jangali (cattle
tax), is assessed and collected. Over-taxation,
and social discrimination in the treatment of the Fulini
'settlers' and 'mastorialists®' on one hand, and the
Hasa inhsbitants on the other = by the Habe rulers,
That many Fulani and Hausas, even non-muslims joined
the Jihad for motives other than religion, and as such,
the Jihad to tre orientalists, was fought for reasons
other than religione This is a too narrow yarde=stick
for measurinag the objectives cf a movement by pecple
who were not eye witnesses to the Jihadj and whose
evidences were derived from sources other than primarye.
such generalisations are usually bssed on prejudice,
speculation, and ignora ce of the motives of the
Jihacists of sokoto.

In identifying the motives of the Jihad, what
should be the pivot arocund which our conclusions should
revolve? should we identify the objectives of the
Jihad from the arals of the Jihadists, particularly
Shaikh Uthman and his close lieutenants, or from
those who were said toc have joined the Jihad on grounds
other tnan rel!igion? Yh-~reas, the Jihadists left docu-

mentary evidences as to the motives of their movement,



there were no ovidences on the contrary, from those
who participated in the Jihad for rolitical or
economic reasons. Even thougt it is not unlikely to
have such elements in 3 mass movement involving large
number of pecnle, that was destined tn change the
saclo=political and economic structure of Hausalandj
vet it would be a complete deviation from the purnbse
of history to judge the Jihad on secondary 1ssues to
the complete negligrnCe of the primary 1issues,

There is no evidence whatever, in the life of
Shaikh Uthman bn Fodic, to nrove that he was politi-
cally ambitious and had planned the Jihad to achieve
that ambition, On the contrary, evidences abounds
of his Islmicity and desire to reform the lives of
the Musiims of his time in accordance with the Islamic
ideals. In addition, as a muslim scholar/preacher,
he invited 211 to the faith of Islam. That, in his
attemnt to convince the people and win them over to
Islam, he made references to the social avils, morsl
decadence, Iinjustice and appression, pncolitical instas-
bility, break=down of law and order prevalent in the
socliety w.5 only a matter of Hikmah , (wisdom) and
necessary Da'swa methodology to enable the ﬁeople

opt for the Islamic alternative, The Qur'an says:



Invite (5311) to the way of thy

Lord with wisdom and begutiful
preaching; and srgue with them in

ways that are best and most gracious.
For thy Lord knows best, who have
strayed from His Path, and who receive
guldance, (Q., 163 125)

The works of Shaikh that had pelitical bearings

such as Kitah al-F‘arG....', Bavan-=-Wyiub 5l Hiirgoooon 3

Wathigat ahl-al=%udan , “Tankbibh al«Ikhwan' and others,

. L
appeared only when a ¢lash between the Jzma'a and
the Habe rulers became eminent. For instance, in the

"Kitab al=Fara , the 3hsaikh talked ahout general re-

forms of the socliety and the responsibility of the

authority to uphold the nrinciples of Amr bil Ma'ruf,

Wan=Nahyi'anil Murkar = { to enjoy what is right and
11

forbid what is evil),
The Shaikh, in his Dz'awa activities that tran-

sformed the nineteenth century Hausaland was guided

by his religiocus motives aleone. A close examination

of his 1ife and career brings this to light. For

instance, 3haikh, at the Magami fiig_ festival between

1788/9, turned .way from the material gifts and worldly

qlory, by reijecting the gifts of 3ultan Bawa. Instead,

he made the fzmous renuests, s=2eking for concession

for his followers and the masses. Shailkh Abdullahi,.

rafered to this when he s3id that the other scheolars
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were satisfied with the gifts from Sultan Bawa, on
the contrary, 3haikh and his Jgﬂz'a were satisfied
only with the concession granted them to freely
practice their religion and spread the faith in the
land, 12
In Islam, Jihad is not self suicide. TIslam
permits muslims to defend themselves against their
enemies. 1If the Shaikh and the Jama'a were not
attacked, the pattern of the movement would have been
different, On the contrary, muslims were nrevented

from observing certain religious ordinancesia, they

were attacked,14 and driven from their homes.15

The Jihad of sokoto was purely a religious move=-
ment, because according to 3haikh Abdullahi, it w_s
in self defence, to spread the faith, and establish

justice on the 1and.16

Sultan Muhammad Bello gave

three ressons for the Jihad. These are:i=-

~1 In self defence, He arqued that the muslims did
not begin it; and the beginning he says, was the

stand they made when they repulsed the army of

the Sarkin Cobir at the tim~ when he was oppressing

them. "The Habe kings began the fight, they
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rose up and attacked the muslims, the muslims
fought them and overcame them,"

Secondly, the Jihad was fought according to
Bello, to revive and spread Islam,

Thirdly, to aid truth against falsehood and

strengthen Islam.17

The Jihad of "Sokoto was

in no way motivated politically. The Jihad

was fought to remove obstacles against the
natural Islamisation of Hausaland. The Shaikh
was a teacher, an Islamic educator, who tried

to educate the muslims to live a3 life of comp=-
lete submission to the will of Allsh. As a pre-
cher, he preached not only to the muslims, but

he invited even the non-muslims to Islam, His
references to the situations of his time was
only a matter of necessity. As a muslim scholar,
he had the obligation to guide and lead his peo-
ple from depths of darkness into the light of
Islame If he was politically ambitious, he would
have certainly not taken the pains to educate

the masses, For more than two decades, he pre-
ached an Islamic reform. His references to the
moral decadence, social disintegration, political

instability, over-taxation and oppression of
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his time were pcinters to the convincing evidences
of the suitability of Islamic ideazls in the society.
The masses, though convinced of the Shaikh's message,
hesitated to declare their support for the movement
because of their fear of being persecuted by the
Habe rulers, Those of them who were courageous eno=
ugh to declare their supnort for the Shaikh ,suffered
persecution, The cyse was similar to that of Prophet
Musa (A«S.) and Fir'asun, which the Qur'an related
thus:

But none believed in Moses excent

some children of his people,

because of the fear of Fir'aun

and his chiefs, lest they should per-

secute them, and certainly, Pharaoh

was mighty on the earth and one who
transgressed all bounds." (Q, 10:83)
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4,3.1 THE TSLAMIC SPIRIT OF SOKCTO JIHAD

Jihad of war=fare is resorted to in Islam
only as the last alternative to the peaceful Islami-
sation process at any given time, Islam guarantees
the safety of lives and property of the entire man-
kindes Peace is viewed in Islam as the Pivot around
which the stability, and progress of mankind revolves,
The Qur'an states:

There h;s come to you from God a
(new) light and 5 perspicuous bookj
wherewlth God quides 311 who seek
His good nlessure to ways of peace
and safety, and leads them ocut of
darkness, by His will, unto the light
and guides them to a path that is
straicht. (Q. 5:17 & 18),
This is why the word Islam, according tc Afzalur-~
Rahman (1980), stands for peace, submission and obe-
dience to the commands of God, who is the creator and
sustainer of the whole Universe.ia
All the Prophets sent by God were men of pesce,
with the mission of establishing peaceful and harmo-
nious co-existence between mankind on the basis of
Shari'ah , The prophets of God never return fire
for fire excent when it is the only alternative. The
Prophet (S.A.W) for instance, was abused, molested,

victimised and even physically attacked. At a point

when the Prophet (S.A.W) was convinced that the people
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will not believe, he was yet commanded to be peaceful
and remain a3 symbol of pesce. Reads the Qur'an:

(God h;s knowledge) for the (Prophet's)
cry; 'O my Lord: Truly, these are a
peopls who will not believel' But

turn away from them, and say "peace"l

But soon shall they know. (Q., 43: 88-89)

The Qur'an laid the foundation for the sanctity of
human life,

esssTake not life, which God has made
sacred, exce-t by way of justice
and laWessse (Qe5:151)

Those who invoke not with God any other
god, nor slay such life as God has made
sacred, except for just cause, nor
commit f~rnication, and any that does
this (not only) m-ets nunishment, But
the penalty on the Day of Judgement will
be penalty to him, and he will dwell
therein in ignominye... (Q25: €8 - 9),

The flirst case of manslaughter in the history of

mankind was the murder of 'Habila' by his brother
'Qabila'; two children of Adam (A«.S). The Qur'an
narrates this saying:

The (selfish) soul of the other led

him to the murder of his brotherj; he
murdered him and became (himself) one
of the lost ones, On that account, e
ordained for the children of Isra=l that
if any one slew a person unless it be
for murder or for snreading mischief in
the land, it would be 53s if he slew the
whole peonle, And if anyone saved ,
life, it would be s if he save the life
of the whole peoplesse. {Q5 2 33 5nd 35),.
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The prophet (3.A.W), in the fare-well sermon said:

O men, your lives and your property

shall be inviclate until you meet your

Lord., The safety of your lives and of

your pronerty shall be as inviolate ;s

this holy dav and holy month. 19
These divine evidences emphasise the sanctity of life
in Islam, This is essential for the safety and secu-
rity of human race. Peace 1s therefore a foundamental
phenomenon in Islam because it is only when there is
peace that the purpose of the creation of makind coould
could be realised, But when the lives and property,
the faith and religious freedom of muslims are
threatened on account of their faight, fighting beco-
mes not only compulsory but obligatory on the muslims,
Even then, Jihad, from the Quranic perspective, does
not only mean physical battle as is perceived by thre
non=muslims in particular and some muslims as well.
It includes any form of pe-ceful struggle in the
cause of God to establish His ways of life on =2arth.
For instance, the Qur'an says:

O ye who believel Do your duty to God,

seek tre means of apnroach untc Him,

And strive with might and main in His

cause: Thst you may orosrer, (Q5:38),

The phrase: WAJAHIDU FI SABILIHI , in the above

verse mea s "to struggle with might and main in the

n
cause of God.?’ From the above, Jihad, in most cases,
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is a peaceful sfrugéle in the cause of God, to live
a life of submission to God - most High.
And if any strive (with might and
main), they do so for their own
souls, For God is free of all needs
from all creatures., (Q29:06),
However, when the peaceful Islamisation process is
obstructed on anv ground, then it becom=as obligatory
on the muslims to remove the obstacles at all cost.
Jihad of war=fare, becomes necessary in Islam,
to restore conditions of peace and order, so that
people may live in peace and practice their religion
without fear or ccersicon. The Prophet (S.A.W) had
to wage war t« defend his penple from the aggressors
who opposed him and obstructed him and his comnanions
in their effeorts to obey the law of God and invite
others to it.21 |
According to Afzglur-Rghﬁgﬁ (1°80), fighting
(Jihad) is prescribed on the folleowing grounds:
~1 To and the state of persecution and oppression,
and establish peace and order so that ordinary
pecple may live 5 peaceful and auite life and

practice their faith without interference or

obhstruction from angone.
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It is prescribed to proclaim the rule of law
and justice, so that all people, rich and poor
wrak and strong, are able to serek justice and
enjoy their legal, economic, social, religious
and political rights on an equal basis without
distinction or favour. sesseThus, Muslims strive
in the cause of peace and justice, and when it
(peace and justice) can not be secured in
ordinary ways, then they have to wage war to
defend thi- foundamental principle of Islam,
because without it peaceful living, and even

preservation of life itself, is not possible-22

The prophet (S.A.W) has directed muslims saying:

Never desire fighting, but pray to God

for neace and security, And when you have
to fight the enemy, fight with steadfast-
ness and know that paradise is under the
shaxdow of swords,

A close examination of the bioaraphy and works

of Shaikh Uthman, would reveal that he was not poli-

tically ambitious. His sincerity of purpose and comm-

itment to the Islamic ideals is attested to even by

his adversaries., That the Jihad which he led was

fought strictly in line with the Shari'ah provisions

governing the conduct of Jihad in Islam, is a fact
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that is abundantly derivable from the history of
the Sokoto Jihad movement.

When the 3haikh nreached in Haussland, he
preached relicious reform, In the process, he won
large followershipe. When the religiocus and political
influence of the Jama'a was viewed as threatening
the social and political structure of the time, the

ngg'a were subjected to series of persecutions.
These persecuticns, at a time, became so serious that
pecnle were prevented from accenting Islam. And the
Muslims had their relicious freedom curtailed.23
Then the Jama'a was attacked, and the Shaikh was
himself t reatened. Some muslims were attacked and
killed.?4 Then the Habhe Kingdom exrelled the Shaikh
from his town., Wwhen the Sh.ikh and the muslims mige
rated to Gudu in February 1804, some were attacked,
plundered, and robbed. Even thereafter, the Jama's
at Gudu were aa=>in threatened., 1In the face of all
these, it became necessary for the Shaikh and the
Jaﬁgqg to rise up, with their might and main, not
only in self-defence, but to surpress oppression i{n

the land, and uphold and propagate the nrincinles of

their believe.
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To fight in self defence is permitted in Islam,.
To curtail oppression and injustice is a task upon
the muslims. To spread the faith of Islam is a pri-
mary right of all believers, It is around these,
that the shaikh's Jihad revolved, And it is around
it, that the Islsmicity of his Jihad could be
determined, The Qur'an says:

To those against whom war is made,

nermission is given (to fight),

bec=use they are wrongedj; and verily,

God is most powerful for their aid,
(Q22:39)

Fioht in the casuse of God those who
fight you. But do not transgress
limits; for God loved not transgre-
ssors. (Q2:190),

And fight them on until there is

no more tumult or ormpression, and
there prevail justice and faith in
God, But if they cease, let there
be no hostilitv excent to those who
practise oppression, (Q2:193),

Narrated Abu Musa (R.A):

A man came to the Prophet (5.A.W)
and askedj "A man fight for war
booty; another fights for fame and
third fights for showing off; which
of them fights in Allah's cause?"
The Prophet (S5.,A.W) said: "He who
fights so that Allah's word (i.e.
Islam) should be superior, fights in
Allah's cause, 25

Evidences abounds that Shaikh Uthman bn Fodiec did

not fight the Jihad for wordly glory, nor for material
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acouis‘tion, On the contrary, he fought the Jihad
to establish snd strengthen Islam. These divine
evidences provides the pivot around which the reli-
gious basis of the Sokoto Jihad revolved.

However, the non=-muslims and the orientalist
writers, partly from prejudice and partly due to
ignorance and lack of information, failed tc justify
or appreciate the religious necessity of the Jihad.
Their problems to my mind, arises from their ina-
bility to explain the social, economic and politi-
cal ocutcome of the Jihad, which they thought, was
a religious movement and as such should have nothing
to do with the politicaly social and economic aspects
of the lives of the perple. But, Islam; as a whole,
is the embodiment that make up the entire segments
of human society. Political, social, economic and
religious v-lues in Islam, are so interwoven that
thev can not he senarated, and one can not be trea=

ted in isolation with the significan others.
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4.3.2 THE POLITICAL SIGNIFICANCE CF SOKOTO JIHAD

Even though the sokotc Jihad was fought
on reliqious grounds, its outcome was as rolitical
as it was religious. The rolitical outcome of the
Jihad could be justified firstly, from the reviva-
list nature of Shaikh's Jihad, and secondly, the
political crallenges of the Jihad, tc the Shaikh
and his Jaﬁg'a

The 3haikh was acknowledged as a Mujaddid .

The sokoto Jihad was therefore a revivalist move=-
ment, By implication, Tajdid or revivalism is
Islam, entasils a complete revival or renewal of
Islamic teachings in all aspects of human life.
Islam as an institution, is a3s political a.s well,.
Revivalism in Islam can not be effected on the ritual
asrects alone in isclation to the other segments
that make up human society. The Qur's;n sayss

But seek, with the (wealth) which

God his bestowed on thee the home

of the hereafter, nor forget thy

position in this world; but do thou

good, S God has been good to thee

and seek not (occasions for) mischief

in the land, for God loves not those

who do mischief, (Q28:77),

Mawcudi, 3.A. (d, 1979), on the objectives of Isla-

mic revivalism says:
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"The objectives of the Islamic
movement in this world 1s revo-
Jution in tendership. That 3
lesdership that has rebelled

against God and His guidance and is
responsible for the suffering of
mankind has to be rerlaced hy a
leadership that is Godw~conscious,
righteous and committed to following
divine gquidance. 26 ‘e

To Mawdudi therefore, Islamic revivalism does not
involve purifying the reliqious ssrects or rituals
alone, but entails & complete change of lesdership
at all levels; moral, technological, social,
economic and nolitical, ~nd the re-orgsnisation
of human life tec acCord wlith the ideals and values
revealed by God for the gquidance of mankind, To
my mind, this must have been one of the salient
issues of the Shalkh's Jihad. The Pronhet (S.7.W)
sald:
| There are two classes in my Ummgh,'.
if they are riaht, the Ummah is set
right; 1f they go wrong, the Ummah

gors wrongde They are the rulzsrs and
the scholarss. 27

Z2iyad bn Hudayr says: Umar (R.A)

said to me; 'Do you know what will
destroy Islam?' When I sai” that

I did not, he said: 'It will be
destroyed by the mistakes of 3cho-
lars, the arquing of hypocrites using
the Boock, and the government by
lenders who are in error. (Da'imi).



Political power is promised by God to those of
His servants who are righteous. The Qur'an says:

God has promised, to those among
you who believe and work righteous
deeds, that He will, of a surety.
grant them in the land inheritance
{of power). as He granted it to
those before them, that He will
establish in authority their reli-
cion = the one which He chosen for
them, and that He will change (their
state) after the fear in which they
{lived), to one of security and
peace, They will worship ME (alone)
and not associate anything with Me,
If any do reject faith after this,
trey are rebellious and wicked.

(Q: 243:55),

To enjoy right and forhid evil is the pivot around
which the functions of politicsl authority revolves
in Islam. The Qur'an says:

They are those who, if WE establish

them in the 1and, establish regular

prayer and aive regular charity,

enjoin the right an® forbid wrong.

With God rests all end (and decision)

of (211) things. (Q22:41),

The object of political authority in Islam is
to gquide mankind to commit themselves to the wor-
ship of Allah, ensure that 3Shari'ah 1is the law
by which necple live their lives, and set out to

fight injustice and oporession, ersdicate those

evils that incur God'c anger and promote those virtues
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and social values that is loved and ;pproved by
Allahes These objectives, according to Mawdudi
(de 1979), can not be reslised so long as power
and leadershin are in the Rands of disbelieving
rulers gcne astray, and the followers of Islam
cenfine themselves to worship rites only, this
too, denending on the often arbitrary support and
natronage of those very rulers.28

Ubadah bn Samit (R,A) says: ‘e

nledge to Allah's messenger (S.A.W)

to hear and obey in difficulty and

ease, in what wa liked and what we

disliked, To give way to others'

interest, not to dispute with the ruler

unless we saw them denying Tslam;

yet, to say what was right wherever

we were, not fearing whatever blame one

msy nut on us in the way of God,

(Bukhari & Muslim),
In another Hadith, the Pronhet (S.2.W) was reported
to have said:

surely, Allah will raise up for this

community (of muslims) at the commen-

cement of every century, one who will

reform their religione ({(Abu Da8.d),
To reform the religion, tn the minds of the non-
muslims, it seems, m=ans only ourifying the wors-
hip rites of the muslims slone. And should have
nothing to do with the social, economic, political

and even esducational aspects of the reoples'
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religion from the context of the above Zhacdith:,
to my understanding, imnlies an organise
strugnle by the muslims, under a leadership that
is resronsible and upright, to Islamise all the
soclo=-pclitical and econcmic institutions of man,
This is nrobably why Mawdudi (d,197°9) oopined that:

Those who surrender themselves to

God should strive teo wrest control of

all centres of power and authority

from those in rebellion against God,

not for themselves but to bring them

under Godj for ungodly leadership

is at the root of the evils afflic=-

ting humanity. 29

From tre forec~ing, it could be established

that Shaikh Utrhrman bn Fodio's Da'awa activities
in Hausaland were aimed at reforming the religion
such that tre mrssage of Islam could be infused
in al!l aspects of life. The Jihad which he ine=
vitably fought hac 3 destined political outcome
which was not however unexnected. The Shaikh, took
over the cnntrol of nolitical rower in Hausaland,
not for himself, but to establish an authority rep-

resentative of Allah's sovereighty on earth, This

is one of the szlient but intended objectives of
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the Islamic movement, and it goes a long wav to
justify the political implications of the Jihad
in the nincteenth century Hausaland,

The second dimension fr-m which the politica)
imrlicatlions of the 3okoto Jih~d could be perceived
is the challenge it posed to the 3haikh and his

Jamata . The fall of Alkalawa in 1R0R marked the
end of the Haihe kinadem in Hausaland, Sarki
Yunfs was killed., The *Jihadists were victorious.
This victory was a big challenge nolitically, to
the 5haikh in rarticular and the Jama‘'a in
general., The death of Yunfs a2nd the f31]1 of Alka-
lawa meant the total collapse of political power
in the land., significantly however, the 3Shaikh,

in his caracity as Amir aleMu'minin (Commander

of the faithfuls), became the indisputable relicious
and political leader of the land.

The imre-iate nolitical ckallenae of the
victnry of the Jihad to the muslims was evolving
an alternative soc’'al and political order in Hausa=-
land., That the Jihad of 3okoto turned out to be
more pelitical at a time was only » matter of

necessitv, A necessity that arose out of the primary
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resrnonsibility of the muslims to wrest control of

all centres of power, - political, social, educa-

tional economic and military, so as to re-organise
human life to accord with the idezls and values

of Islam,

The level of corruption and injustice, tyranny
and oppression, and the mis-=use of human knowledge
and rescources for destruction instead of human wel-
fare and enlightanment are all due to bad leader-
ship. It 1s in the light of this that, Jihad
(as a revivalist movemnent), whenever successfully
undertasken, 15 geared towards effecting a change
at the centres of power, The fall of Alkalawa and
tha death of Yunfa did not just makk the end of
the tradition~! Habe hostilities against the

Jamz's , but meant that the gn jyn and his Jama'a
should take contral of all centres of power to free
men from subserviency to beings other than Allah.
That the Shalikh was consclous of this cthallenge,
and the fact that he took up the challenge and ushe=
red in a new sacisl and political order in Hausaland
justifies the political significance of the Sokoto

Jihad.
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4.,4,0 A REVISW OF SOME MAJOR POLITICAL EVENTS

IN THE SOKOTC JIHAD

The “okoto Jihad was full with events of
historical significance, Some of these events had
political besrings, on account of whichk the Jihad
was conceived by some writers as a3 movement that
was more political than religious. But a close
examination of such events would show that though
political in n=ture, they were dictated by the
circumstances of the time. In addition, these events
were no evidences whatever, that the Shaikh launched
the Jihad for reasons other than religion. On the
contrary, such events were testimonies to the
revivalist nature of the Jihad and demonstrated the
Shaikh's desire to realise an ideal Islamic Ummah

in the nineteenth century Hausaland.

4.4.1 THE MAGAMI SALLAH FESTIVAL

The magami Sallah festival between 1788-9
CeEy Shaikh Uthman, alono with other scholars were

b
summoned by King Bawa to Magami for Id'sl-Kabir

Festivale.
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The objectives of sultan Bawa was not preciéely
knownes At the end of 'Eé_ prayers, the sultan gave
his trsditional Sallah gifts to the Ulamz . The
purpose of this gift is also not clearly stated.

But experlences has shown that such ceremonious gifts
are given, efther to ackno ledge the contributions of
individuals and group of persons to the societys or
te soften the hard~line approach of ldentified radi-
cals and revoluticonary elements in the community
through official bribery, usually viewed as good

gestures of the people in authority to the persons

- concerned,

There i2 no evidence that the Magami S311zh
gifts tc the scholar was the first of its kind in
Haussland, This must have prcocbably accounted for
the general laxity, reluctance and the inability of
the scholars in the land te effect positive changes
in the land before the Shaikh's time., It is this

class of scholars that were refered to In the works

of the Jihadists as Ulama as-su'i , the devilish
scholars,
sultan Bawa gave the 3allah gifts to the sch-

olars present at Magami. All of them accepted the
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gifts with thanks, excernt tre incorruptable Shaikh
Uthman bn Fodio. Rejecting the gifts, he sazid:

"I and my community have no need of your wealth."30
In place of the gifts, he requested for the
concessions, and Bawa granted him 811.31

This action increassed 5haikh's prominence poli-
tically and religiously. King Bawa was said to
have publically made a3 declaration that there would
be no more than a local heads of Al jalawa after
himse]f.32 The Magami incidence increased Shalkh's
popularity in the land, It made him dearer tc the
people more than ever before, and presented him as
a committed reformer who was struggling for improved
living conditicns of the muslims in particular and
the masses in general,

Significantly, the Sh,yikh did not seek for any
political recognition. He simply wanted to be free
to teach and rreach his religion. He »l1sc called
for the removal of cbstacles that militated against
the Islamisation process in Haussland. As a result
of his increased influence, his base at Degel beca=-

me a centre of learning. 5Students from far and near

came to him for religicus instructions, 5Scholars
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committed to his cause, came to settle nearby, as
a result, a powerful muslim communitv grew up at
Degel.

If the Shaikh, contrary to speculatiens, fcught
the Jihad for economic¢ purpose, he would have (no
double) collercted the gifts at Msgami. If on the
other hand, he was politically ambitious, he would
have scught to use his fame to s=ek for a share in
the government of the kingdom. In that case, he
would have been contented {f sppointed 538 a Falace
scholar, and i* would have cost him less time, less
reseurces and lives to organise for a palace coup -
than going by the Jihad with a1l its implications,.
That the 3haikh did not take to any of these
alternatives, is an indisputable evidence that the

Sokoto Jihad was purely a religious movement,

4.4,2 THE HIJRAH FROM DEGEL TO GUDU

In February 1804, the 3haikh made the
Hijrah from Degel to Gudu. As a result, all
- followers of shaikh, from different parts of Hausa=-

land migrated to Gudu, The Shaikh's Hiirah was

in compliance with the exémn]ary pattern of the holy

I., Prorhet (Hehaw) when he miaqrated from Mecca to
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Madina in 622 C.E,

The 3haikh's Hijrah could be justified thus:
-1 The religicus freedom of the muslims was curtai-
led to such an extent that it became almost imposs-
ibple for the muslims to hold on to their faith and
practice their religion in Hausaland., For instance,
King Nafata's proclamation forbidding all muslims
excent the Shaikh from preaching, placing embargo
on further conversions tc Islam, orcdering the muslim
converts to revert to Kufr - unbelliefj and prohi-
biting the wearing of turbans by muslim men and out-
lawed the use of veils by muslim women.33
-2 The muslims' lives and property were no longer
safe in the land, Under King Yunfa, muslims beéame
objects of attacke For instance, the muslim settle-
ment unde the leadership of Abdus-salam at Bimbana
was attacked and sacked, Many muslims were killed,
Among the dead, says Shaikh tbdullahi, were men,
wemen, and childreni including Qur'anic reciters
and muslim scholars, Others were taken as prisoners
of war. Their prorert.  were looted, Their wives

and children were cartured and taken as slave8.34
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The lccal chiefs and their malams also
subjected ttre Jaﬁgaa to series of persecutions
leacding to minor clashes between the Ja;:“a
and the local authorities in different parts of the
land.35
-3 The 3haikh him-elf was threstened, and an
attempt made cn his life. Yunfa attempted killing

the 5hnikh.36

After the Gimbana episode, sultan
Yunfa threatened takina a similar action against
the muslims ~t Degels Then 3Shaikh was expelled
from Degel with his family. The Shaikh resronded
and prepared to leave, not only with his family,
but with all believers who wished toc leave with
him, Fanally, the Shaikh and his followers made
the Hijrah' to Gudu in February 1804 C.E,
These factcrs were the immediate causes of the

Hiirah in the nineteenth century H-usaland, But
the Hijrah of Shaikh was viewed by some writers
as a "sparatist movement'.37 intended (by the
Shaikh), tn carve out an entity for himself, in or-

der tc realise his political ambitions. But Shaikh

Uthman was not politically ambitious. Even after
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the Jihad was suceéséfuliy.fcuqhﬁ; hé.surrendered
the politicsl affairs of the caliphate to his lieu~
tenants. T : S Rt

Hi*raﬁ ,Hfﬁéth a.felidious”hovéhent, has a
definite political) significance. When the Prophet
(S.AsW) m=de the Hijrah from Makkah to Maina,
he did nat only became free to practice his reli-
gjon,_but he energed as the nolitical head of
éﬁe }gﬂméb' a2t Madina. Shalkh Utkman was the
spiritual leader and the Imam of the Jama'a
before Hijrsh « After the Hijrah h~ was chosen

'as Amir al-Mu'minin - the commander of the faithe

fuls. This has a political significance, However,
what is the religious justifications for the Hijrah
of Shaikh from Degel to Gudu in 1804 C.E?

‘Hijrah 1is commanded in Islam when conditions
of oppression exists in the society. Its orimary
objective is tc free man from subserviency to beings
other than Allah. Man is created from the perspec-

tive of Islam, a3s a representative of God on earth.

. (Qur'an 2:30). The main objective of mants existence

. is to worship Allah alone, (Qur'tan 54:56). 1In
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addition, man is commanded tc enjoin what is right
and ferbid what is evile, Muslims are therefore
commanded tc fight injustice and oppression. But
when the laws of God are undermined, the muslims
are oppressed, their reliacious freedom curtailed,
and it becomes almost impossible for the muslims

to ;ffect & change either through moral persuation,
or rhysic~! struaggle, ancd the very lives of the
muslims is in jeopardy, the Hijrah becomes
binding on the muslims,

However,accordinn to Zakariya Basheer (1983)
Hijrah couls he undertaken only when the people
are duly invited to Islam within a sufficient time,
and their rejection of Islam becomes apparent,
and avery attempt made tc remove “loubt from the
minds of the people concerned, and all possible

challenges answered.38

This is because Hijrah

is not a flicht from the land of difficulties to
the land of comfort and luxury, but 2s a necessary
Da'awah methodology and political strateay.

Throuah it (Hijrah), the muslims free themselves

from *he donination of their enemies and =stablish

themselves freely on the land. Significantly, the



Shaikh;s Hijréh ‘éét&sfiéd all tHe"above conditions,
In Islam, the whole world 1s the property of

God alcne. Man (Muslim) functions only as the

Khalifah of God on the earth. Therefore, the

whole earth is the constituency of a believer. Man

has the right to choose his place of residence, and

to travel freely, in peace and security, on land

and seg. "It is therefore legical that human beings

‘should resort to emigration if they find themselves
defenceless and helpless in the face of oppresion."39
Hijrah 1is the Sunnah of the prophets of God
Qhen the need for it exists. For instance, Prophet
Ibrahim (£.8) fled from his parents in the cause
of Gods Prophet Musa (A.3) fled from Egypt te Ma-

| dyan first, and secondly, out of Egypt across the
red sea. The Prophet Muhammad (3.A.W) fled from
Makkah to Madina - known as the HIjrah « Simi-
larly, =haikh Uthman bn Fodio, following the pattern
of the prophets of God, migrated from Degel to
. Gudu. Around this, revelves the Islamicity of
Shaikh's Hijrah o R

The holy Qur'an strongly recbmmendé. Hidrah

when the need for it arises, and vehemently condemn
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those muslims who fail to migrate when emigration
becomes necessary under the conditions approved by
Sharitah « The Qurtan says:

When Angels take the souls of those
who die imn sin against their souls,
they says 'In what (plight) were you?

© They replys 'Weak and oppressed were
we in the earth?!, They say: 'was not
the earth of God spacious enough for you
to move yourselves away(from evil)?
Such men will find their abode in Hell,
What an evil refuge: Except those who
are {really) weak and oppressed - men
women and children, who have no means
in their pcwer, nor (a guide-post) to
direct their waye. For these there is
hore that God will forgive: For God
does blot out (sins) and forgive
agalin and againe. 'He who forsaskes his
home in the cause of God, finds in the
earth many a refuge, wide and spacious,
Should he die as a refuge.frém home
for God and His Apostle, his reward
becomes due and sure with God: And
God is oft=forgiving, most merciful.

(Q4 ¢ 97 = 100),

B

In Sura eight, the Qur'an states thus:

Those who believed, and dopted
exile (by making a Hijrah), and
fcught for the faith, with thelr
property and their persons, in the .
cause of God, a8 well as those who
gave {(them) asylum znd zid, these
are (all) friends and protectors,
one of another. A5 to those who
believed but came not into exile
(failed to make the Hijrah), vyou
owe no duty of protection to them
until they came into exileec.sses
(Q8 : 72)
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According Zakaria, Bashier (1983), Hiiragh becomes
obligatory when Jihad becomes imperative to defend
Islam and the Muslim community against an aggressor.4o
The Qur'an says:

Those who believed, and dopt exile,

and fight for the faith, in the

cause of God 3s well as those who

give (them) asylum and aid; these are

(all) in very truth the Believers.,

For them is the forgiveness of sins
and 3 provision most gencrous. (Q28:74).

In the light of the above, the circumstances
that led to the dijrah - of Shaikh in 1804, show
that the Shaikp had no worldly or political ambitions
which he intended to achieve through _Hijrah .

The Hijrah was forced on him and he took to the
Quranic alternative and the examplary pattern of

the pro-het (S.A.W), He made the ‘Hijral. in obe=-
dience to Allah and His Apostle, to defend himself
and the muslim community and to freely practice his
religion and <pread the faith of Islam in Hausaland.
The Adijrah of Shglkh was not therefore, a separa=
tist movement but a religicus movement intended to
safeguard the belliefs, lives and property of the
muslims from the oppressive rulership of the Habe

Kingdom.



- 155 =

4.4.3 TC CARRY ARMS IN SELF DEFENCE IS SUNNAH

The Shaikh, in about 1798, precisely six

years bofore the Hijrah-41 enjoined his followers

to carry arms. It is argued by the Shaikh that to
carry arms (in self-defence) is 'Sunnah . Shaikh
Abdullahi bn Fodio, in the Tazyin al-Waranat says:

Qur shaikh Uthman....-., w' en he

saw the greatness of the community,

and their desire to break azway from

the unbelievers, and commence holy

war, began to incite them to arms,

saying to them *verily to make

readyv weaspons is Sunnah, and we

began to make weapons ready, and he

began to pray to Ged that He should

show him the sover~ignty of Islam

in this country of the Sudanssssd?

The carrying of arms has a political and mili-
tary significance. It seems to suggest that the
Jihad was an offensive war for political power in
the land., However, the Jihadists, though in arms
for six years before the Hijrah , were not reported
to have attacked any body or group of peopel for
either pclitical or econcmic purposes. The series
of persecutions the Jihadists were subjected to in
the land, must have probably necessitated the

carrying of arms in self defence,
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In Islam, muslims are expected to be ready,

in self defence agalnst the coppression of their

enemies whenever conditions of oppression exists,

The Qur'an sayss

Against them make ready your strenghkh

to the utmost of your power, including
steeds of war, to strike terror e
into (the hearts of) the enemies of '
God and your enemies, and others

besides, whom you may not know, but

whom God does knows wWhatever you

shall spend in the cause of God,

shall be repaid unto you, and you shall
not be treated unjustly. (Q8:60).

Commenting on the above verse, Abdullahi Yusuf Alil

Saysst

In every fight, physical, moral,

or spiritual, arm yourself with

the best weagpons and the best arms
against your enemy, S0 35 to instil
wholesome respect into him for you and
the cause you stand for. There are
alwhays lurking enemies whom you may
not know, but whom God knows, It

is your duty to be ready against all,
for the sacred czuse under whose
banner you are fighting, Be always
ready and put all your resources into
YOUr CaUS€aeas+43

From the above, Shaikh Uthman's instructions

to his fellowers to carry arms was strictly in

accordance with the Islamic injunctions. 1t was

in self

defence and necessitated by the constant

threats to the lives of his feollowers in Haussgland,
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Although the carrying of arms was a signal of a
possitive offensive, yet, there were no 'evidences
that the 3haikh'!s fellowers attaked anybody or

group of pevple bhefore the ocutbreak of the Jihad.

4.4.4 THE SHAIKH, A3 AMIR AL MU'MININ

Shortly after the Hijrah , Shaikh Uthman

was by a concensus ¢f the Jama'a 4 declared the

Amir-al=tvu'minia - (the commander cf the faithfuls)e.
Before this time, he was the Imam and the Amir

of the Jama'a .

His appointment as -Amir al-Mu'minin was only . '~

A matter of nacessity, A necessity that arose ocut
of the need for the Jama'a to organise themselves
in self defence, Abdullahi bn Fodio writess:

Then the affairs (of persecution)
Came to the point where they were
sendin: armies against us, and we
gathered together when that became
serious, and appointed the shaikh,
who had previously been out Imsm and
our Amir, as our commander, in

order that he might put our affairs
in Order. M 0.44

From the ahove, the declaration of Shgikh a5 Amir

al«Mu'minin was only a formality because, he was,

before this time, the Imam_ who led the muslims
in prayer, and the mir”, the leader of the Jama'a ,

Thisg appointment Ccame out of the desire for the
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Jama'as to be better orgénised.for défensiﬁé’pﬁr-
rOSes.,

The significance of this is as political as v
it was religious. By implication, it meant that -

the Shaikh, as Amir al=-Mu'minin , was no longer an

ordinary religious leader to lead the muslims in |
prayer aslene, but a political and military commander
as well, an autrority to be obeyed in timed of peace
and war. The Qur'an says!

O ye who believe: Obey God, and

cbey the Apostle, and those charged

with zuthority among you.s If you

differ in anything among yourselves,

refer it to God and His Apostle, 1f

you do believe in Allah gnd the lzst

Daye That is best, and most suitable

fer final determinatione. (Q4 : 59)

The $8ays'ah = oath of allegience was then given
to the Jhaikh by the community, first, by Abdullah,

Bello and others.45

With the Bgfah willingly given
to the shaikh, he now occupies a position of
authoritys He could (now) command, direct, guide'.
and speak with the voice of Muslim power in Hzusa-
land, Polltically, at this stage, the 3hzikh, it
seems, occupled » position that was at par with the
sarkin Gobir, This implies that there were two
independent and autonomous communities in Hausaland.

The first being the traditional aristeCracy repre-

sented by the Habe Kingdom under the leadership of
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Sarki Yunfa, and secondly, the emerging muslim
power in the 1and, under the leadership of S3Shaikh
Uthman. This to mind, is the pivot around which
thé politica! significance of Shalkht's position
revalved. It was also s sufficlent threat to the
political hegemony of Habe Kingdom in Hausaland.

I fell that it was hecause of that visible danger
that Sarki Yunfa decided to launch organised
attacks on the new Ccommunity at Gudu.

From the circumstances that led te the Hijrah
to Gudu in 1804, the conditions under which Shaikh
waS acclagimed s the commander of the falthfuls,
and the outbraak of the Jihad, were pointers to the
fact that Shaikh Uthman was not politically ambitious.
On the contrary, he was a courageous legder, who, -
despite 311 odds, was able to, with little resources
at his disnosal, destroy the clutches of oppression

in the land and led his Jgma'a to victorye.

4.4.5 THE DECLARATION OF THE JIHAD

After the successful 'Hijrah' to Gudu the
Shaikh was appointed as the commgnder of the Jama'a .

This marked the beginning of what may be described
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as an autonomous political entity that was at
par with the Habe kingdom in Hausaland, The skir-
mishes that followed, resulting from the offensives
of the Habe rulers finally led to the wars between
the twoc forces from 1804 to the fall of Alkalawa
and the deatnh of Yunfs in 1808. e
For six vye,rs before the Hijrgh, the ﬁuslimé
were armed in self defence as g result of the Shaikh's

46

call that to carry arms is 'Sunnah'. The muslims

at this periocd were nersecuted by the Hapne rulers
and their agents all over the land.47 After the
Hijrah to Gudu, these persecutions were intensi-
fied., The aim of these persecutioas (now it seems)
was to liquidate the Jama'a « With their lives
still threatened, the Jama'a thought of taking
messures tn Safeguard thelr safety. It was this
point that they aopointed Shalkh Uthman as theilr
commander, Then the Bgya'agh = oath ¢f zlleglence
was given to the Shaikhs. This, to my mind, was the
point when the musiims made the intention for the
Sined - . L
The historic Baytah @ the Bay'at a]-Ridwaﬁ. ;

the fealty of God's good pleasure, which was pled=

ged to the holy prophet (3.A«W) at Hudgibiyah ',
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was the first of its kind in Islamic historye.
1t was a pledge to the holy prophet to avenge the
death of Uthman bn Affan (ReA) whom they thought
was killed at MecCa. Bgy'ah could therefore be
seen ;S an undertaking, under a leadership that is
upright, to avenge the killing of one or more muslims,
or to step the persecutions of the muslims by the
enemies of Islame It could also be undertaken to
spread Islame In the light of the above, the
Bay'ah of the Jama'a %o Shaikh Utrman could be
viewed a5 2 declaration to fight in the cause of
God those who fought against them.

Signiticantly, the Hijrah waS forced on the
muslims from all parts of Hausaland to Gudue. At
Gudu, they were still not safes It was at this point
that they decided to take measures in self defence.
This fits in the 'Gur'anic’ description in 3urgt

gl-Haj* ¢+ Thus:

To those against whom war is made,
permission 1is given (to fight),
becsuse they are wronged; and verily,
God is most powerful for their aidj
(They are) those who have been expe=
lled from their homes in defiance of
right (for no cause) except that they
say: "Our Lord 1is God: Bid not God
check one set of people by men 5 of
another, there would surely have

been pulled down monssteries, churches,
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synagqoegques, and mosques, in which

the na-e of God is commemerated in
abundant megsure. God will certainly

aid those who aid His {(cause), for verily
God i= full of strength exzlted in

might, (able to enforce His will)."
(Q22:40),

Zven when the 3halkh was appointed as the commander,
fhe mus?!ims did.not take up arms agalinst the Habe
kinggdom, What they did first, was to dig a ditch,
and built datensive walls for protection.48 Then

the muslims were raided ani they raided back in rela-
listion, untill it led to the first open battle
between the two forces., Shaikh Abkdullahi says:

Then w= bullt a fcrtress therej

after that we began to revenge our-
selves upon those who raided us, and
we ralded them, and conquered the
fortress of Matankari, then the fort-
ress of the sultan of Kunni. Then

the sSultan of Ghubir, Yunfa, came
Aag-inst us, having collected armies

of Nubians and Touareg, and the

Fulani who fcollowed him such as none
knows except God. The commander of
the Believers dispstched for us an
Army aAgainst himesssWe met Yunfa in

a place called Qurdame.sseGod rcouted his
armies by His Grace, and to Him be the
Praise, and the thankse. 49

It was after this first victory that the muslims
took to the coffensive, the purrnose of which was to
eliminate orpression and injustice on the earth.

" The Qur'an S5ays:t
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And fight them on until there is no

more Tumult or oppression, and there

rrevail justice and faith in God

altoagether snd everywherej but if

they cesse, verily God does see all that

they do. (Q8:39),

And slay them wherever you catch them,

and turn them out from where they have

turned vou oute For tumult and oppres-

sion are worse than slaughteree.,e(02:191),

This brings us to the question: who declare the
Jihad in Hausaland? Jihad is fcught or declared
only by tose that believe in Allah., It is fought
only fcr the sake of God., 1Its primary purnose is
to suppress orpression and injustice in the land.

As a revclution it alms at wresting control of all
centres of power snd zutnority from those in rebellion
against God, not for themselves but to bring them
under Godj for ungodly leadership is at the root of
all evils 3fflicting humwnity.so This does not mean
that the muslims in Hausaland started the war. The
flag of Fitnagh (persecutions was raised by the Habe
kingdom for their nolitical, social and economic
interests,

The mus!ims, under the leazdership of Shaikh were
persecuted on account of their faith, The muslims

decided to, “espite their numerical and technolog=

ical inferiority, defend themselves against the
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:attncks of thelirv ehéﬁies. To my diécovery, I wish
to affirm that the stand of the musliim: to avenge
the attacks on them marked the beginning of the
physical Jihad which overthrew the Habe Kingdom in
the nineteenth century Hausaland, Sultan Muhammad

Bello, in the Infaq-al-=Magisur, says:

We did not begin it (the Jihad),

and the beginning was the stand

we mMade when we repulsed the army

of the Sarkin Gobir at the time when
he was orpressing use. He began

the fight, he rose up and attacked

us, When we fought him, we over-

came him,

In conclusion, the Jihad of sokoto was a puri-..

tanical religious movement. It was necessitated
by the soclio-economic, pollitlcal, and religious
peculiarities of the time. The Jihgd was not poli-
tically motivated. Although one can not rule out
the presence of political, soclial and economic.fac-
tors in the process of the Jihad, yet, trese factors
are Cclosely interwoven with the religious factor
because of the all-embracing nature of Islamic reli-
gion. Even though some indlviduals or group of
individuals might have participated in the Jihad

for reas:ns other than religion, vet, the objectives'

of the movement, 1 feel, should be determined only



- 165 =

from the perspective of the Jihadist leaders, beca-
use all other consideration are secondarye Such
sctions of the shaikh, in the cause of the Jihad,
that had political bearings, were dictated by the
circumstances of the timee. These events were not
evidences that the Jihad was launched for reasons
other than religione The necessity for such actions

are Islamically justified.
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CHAPTER FIVE

SUMMARY AND CONCLUSION

P | wHY THE REJEARCH 13 UNDERTAKEN

The Jihad of 3Shzikh Uthman bn Fodio in Hausa-
land in *he nineteenth century changed the social and
political order of the time. It brought the fall and
collarse of the Habe kingdom and established the cali-
phate system of Government, As a movement, it was
the most significant event politically, socially and
economically in the 19th century Hausaland. Though
religicusly motivated, its ocutcome was 535 political
as it was religiouse.

The religious basis of the socio-=economic and
political contitions that gave rise to the Jihad are
either completely neglected, or interpreted outside
the periphery of the Islamic values and systems of
lifee The conventional cclonizlist, christian and
orientalist historical approach predominate the post-
Jihad literary monuments committed to the Sokoto
Jihade As such, the Jihad was said to have been
fought for political, social economic reasons in the
quise of religion, These conclusions, to my mind,

exposes either the complete lack of knowledge of Islam
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asS a complete way of life, or their inability to
explain the socio-economic and political outcome of
the Sokoto Jihad from purely the religious points of
view,

The Sokoto Jihad was a revivalist movement.

It was committed to reviving the religious belief and
practices ot the people, and conferm the socio-economic
and political values of the time tc the Islamic ideals
and principles of life, The political developments
brought about by the Jihad wss not, (in the minds of
of the Jihadists) unexepected, From the beginning

of the Jihad to the establishment of Sokoto caliphate,
many actlons of Shailkh Uthman had political bearings
and implications, on account of which the Jihad, to
some writers, was viewed 35 53 political movement aimed
at the overthrow of the Habe kingdom in favour of a
Fulani dynasty,

This research is therefore undertaken, to re-
fute this historical misconception, and review certain
actions of shiikh Uthman that had political bearings
in the c,use of the Jihad and justify such actions
from the religious points of view, Soc 35 tc present

the Jihad 35 a movement that was wholly committed to



- 173 =

the revival of Islamic ideals and to the radical transe
formation of the socio-political life of the 19th cen-

tury Hausaland.

Sel SUMMARY CF THE STUDY

This research is organised in five Chapters.
Chater cne desals with Genersl introduction. It
traces the misconceptions about the political oqt-
come of the sokoto Jihgde The Sokoto Jihad was
nrimarily fought in self defence, tc defend the reli-
gion and spresd the fgith of Islam, The Shaikh and
his follwers were attacked and they fﬁsé ;p in self
defences They fought the Jihad and were victorious,
and estahlished thelr politicagl hegemony in the land,
This research sets out to firstly refute the defective
views about the politicsl sides of the Sokoto Jihad
and revealy from the Is]zmic points of view, the
relevance of Shaikh Uthman's pnolitical actions te the
fruition of the movement. Secondly, it attempts to
establish that, the Sckoto Jihad 535 a revivalist move=
ment, was all embracing, such that the religiocus .
objectives are closely interwoven with the social,

political and economic vzlues of lifeo This is why
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the Jihad though religiously motivated has 5 political
outcome that was unexpected, Finazlly, it attempts
to identify certain political actions of Shaikh and
justify them from the context of Islamic concept of
Tajdid.

Chanter two reviews the literatures most rele-
vant to this research, The objectives of the Jihgad
is the pivot sround which the relevance of the mate-
rials revolved. Earlier works in this field are of
two categories. These 3rei=-

=1 The works of the'Jihadists' themselves,

-2 The post=Jihad literary works on Sokoto

Jihade.

There is sharp constrast between the statements of
the obiectives of the Jihad from the two sources above.
dhile the work- of the 'Jihadists' firmly estsrlishes
the relinious nature of the Jihad, witk the singular
purrcse of spreading the cause of Allah in Hausaland,
the seccondary sources suggests other ulteriour motives
of the Jihad, such that the Jihad was sjid to be either
politically, socislly, economically motivated, or a
war between the Hausa and Fulani. What makes this
conclusion detecstable is that it sets out to establish

e wer TS d ' -T2 )

s clal or economic objrctives independent
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of the religious objectives, Wwhereas, in Islam, one
can not be serarated from the other, at least, for
decision making nrocesses,

Chapter three deals with the research methodo-
logy. It describes the orocedures used for data
collection, snslysis and interpretation, The data
is categorised inte two: The primary and secondary
sources, The purposive samplin technique is employed
to gather data .

Chapter four is analysis of findings. It
identifies certain actions of Shaikh Uthman that had
political bearings in the cause of the Jihad and
justify sach actions religiously. The Jihad of
shalkh though had political implications, was truely
a revivalist movement committed to the radical trans-
formation of tre social, politic.l, economic and reli-
gious life ©of the muslims and the generality of the

peorle in the 19th century Hausaland.
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Sald ASUMMARY O F RELIGTOUS JUSTIF;QATIOES FOR
THE PULTITICAL ACTICONS OF SHAIKH UTHMAN

The Jihad of sokoto was an Isiamic movement, ;1-

Tts religious spirit can best be ascertained from thé.

Shari'ah evidences that mate the Jihad Islamlic. The

3hari'ah justifications for the political actions of

Shaikh Uthman in the Jihad could be summarised ;s

followsz—

-1 The Jihad was in self defence. The Qur'an permit
muslims to fight back if they are fought., The
Islagmic law on retgliastion cg 3180 be employed
to justify the religlous bacsis of the Shsikh's
Jihades Fighting in self defence is 5 found=
amental right of a1}l human beingse. This fact
is established in all religicus., The basis
here 15 that Zhaikh Uthman did not start the
wares He was a preacher. In the czuse of his
prarachings he was attacked and fought. He :
fought back and won, and established the 3okoto
Calinphate.

-2 Muslims are commzynded trn fight injustice and
oppressiones This war could be 5 moral or inte-
PleCtua! war, 'Thnis was why the shzi h vehemen=

tly criticised the attrocities, injustice and
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oppression perpetrated by the Habe kingdom,

The basis here i5 thall authorities agreed that
the socio=-economic, political and even religious
atmosphere in the pre=Jihad Hausaland wgs
chiotic. something had to be done which nobody
had the courage of doinge Shaikh Uthman emer=
ged and addressed these issues., His justified
parameter was Islam and this justifies the
revivalist nature of the movement,

Revivalism in Islam entails both religious and
political transfcrmations of the muslim society
in 'ine with the spirit of Sharitab, The
Sokoto Jihad was a revivalist movement. This
justifies the political significance of the
Jihsd around which the politics]l actions of
shalkh Uthman revolved,

All actlons of Shaikh Uthman that had political
bearings, such s the Hijrah, the sharing of
resccncibilities between the key officers, were
in conformity with the Qur'anic onrovisions and
the t-schings of the prophet (3.A.W.)e The
conformity of these actions justifies the

Islamicitv of the Jihad.
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.4 SUMMAKY CF ANJSWNERS TU RESE/ARCH QUESTIONS

This research sets out to answer significant -
Jquestions that leads to reslising the objectives of
the study, These questions and summary of their

answers are provided below:

Red el WHAT WURE THE PCLITICAL CONDITIONS OF HAUSALAND
BEFPCRE THE JTHAD QF SHATKH UTHJAAN BN PCDIC?

Hausaland, at the time of Shaixh Uthamn, had
no centralised system of Govermment. There were
autonomous (city) states independent of each other.
These states were, in most Cases, at war with each
other,

Islam reached Hausaland for more than five
centuries befere the emergence of Shailkh Uthmans. The
agents of Islamisation in Hausaland, in most cases,
were the North African Muslim traders, Because it
is always difflicult to do away with faniliar customary
beliefs and practices, the esrly muslims held on to
thelr traditional bellefs and practices while maintin-
ing their believe in Islams, They offered the nrayers,
and other cerermc¢nious nractices of Islam. The pree
Jihad scholars in HausSaland were either not very

faithful in their believes, or indifferent to animism .-
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and syncretism, 30 the Shaikh emerged, and raised
the flag of Islamic revivalism., He was opposed by
all classes of the society. His followers were per-
secuted, attacked and driven from thelr homes, His
followers were persecuted, sttacked and driven from
their homes, shalkh migrated with his followers to
sudu in Yepruary 1804, The Jihad was 1zunched and
by 1808, Yunfa was killed, Alkalawa captured, and

the =aliphate was established in HausSaland.

S5.4e2 WAS Thi 3QKCTC JIHAD FOLITICALLY MOTIVATED?

The Jihsd of Soknto was a religicus movement,
The religicus motives of Shaiky, Uthman was not Aues=
tioned by any suthority, If the overall or predomi-
nant objectives of the Jihad is to be determined
from thne intentions of Shalkh Uthman and his close
lieutenants, then the religious objectives of the
Jihad can not be Aauesticned. If on the other hand,
the obiectives of those whe were sald to have joined .
the Jihad for nurroses other tnan religion is anything
to ga by, then one may conclude that in addition to
the religious objectives of the Jihad, there were

othar nidden motives which were not very clear in
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the process of the Jihad and wrhich came tc light
only when the caliphate was estbjlished. Bven then,
the relinious motives predominate a3ll other conside=-
rations,

Jihad as a concept, has a3 political! conotation,
when and wherever it is fought, it produces a defi=-
nite politicsl outcome, 'The Sokoto Jihad was not
an exception. Many factors combined together tc
produce the Jihad, It outcome was a3s complex as the
facturs that necessitated the Jihad., This accounts
for the difficulty of some writers to justify the
Islamicity of the Jihad.

However, the Jihad was fought purely on reli=-
gious grounds, even though many factors necessitated
the movement and its outcome was as political, social
and economic 45 it was religious, because 311 these
facturs cnald ne justified from tl e context of
Islamic concert of Tajdid - revivalism,

Above 311, the objectives of the Jihad to the
Jihadists wae not limited to religious rituals alone,

but extends tc o+ er spheres of life,



Se4s3 THE RELEVANCE OF TAJDID IN THE POLITICAL
DEVELCPMENTS COF THE SOKOTO JIHAD,

Tahdid of Islam entails reviving the Sunnah
an” wiping off Bid'ah in the believes and practices
of the Muslims,

To revive Islam implies a complete revival
of all segments of life. Isl_mic religion deals or
covers all sspects of the life of muslims. Tauhid,
the belief in Allahj lbagdat - worship aspects in
Islam; and My'amalat - socio=political institutions
of man are the essential components of the historical
processes around which Tzidid revolves in Islam,

This is the reason why, the S5Sokoto Jihad,
though fought on relicious grounds, brought in many
political, social and economic cevelopments in Hausaz=-
land, The inability of some historians to realise
and arpreciate these values exposes their ignorance
on the religiousness of the lslamic movement and the
essential components of Islamic revivalism, This
is probably why, KANI, A.,M, (1981) opinned that "the
1¢th century Jihad in Hausaland was preconceived in
the minds of the leaders of the Jihad long before

the overthrow of the Hausa states and the establishe

“-c
ment of 4 new administration. ¥



Therefore, the rolitical developments brought
atout by the Jihad were expected political outcome

of the movement.

5¢4.4 WAS THE POLITICAL VALUES OF THE SQKQTO
CALIPHATE BETTER THAN THAT OF THE PRE-
JIHAD PERIOD?

The attempt at comparing the political valhes
of the Sokcte caliphate with the Habe kingdom in
Hausaland is difficult mainly because our sources
of information nartaining to the pre-Jihad Hausa-
land are the works of the Jihadists themselves.
However, the post-Jihad documentary researches in
the educational field tend to either wholy or partly
agree with the 'Jihadists'.3

Significantly, the pre=Jihad Hausasland
{kingdoms) had no clearly defined political values
or ideals, Tf any, the extent to which they are
pursued 1s not knnwne The operational mechanisms
of the Habe kingdom were based not even on a written
or silent crnsititutions Because the policy of the
state is determined wholly and extensively by the
head of the Government. This was probably why the
Governments of the Hahe Kingdom falled to guarantee
the lives and property of her citizens, 1t partly

contributed to the series of inter-state wars,
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succession “isputes and interna) crisis. These
crisis were s devastating that it affected sncial
norms, political developments and economic stability
of the pre-Jihad Hausaland,

The 3okotc caliphate on the contrary, was built
on a defined ponlitical ideals. It was a Government
committed to the welfare of the scciety., The unifi-
cation of the various Housa states marked an end to
the inter=state wars, It established a3 society
governed by Shari'ah. 3jocio=-moral vices prevalent
in the society were eliminated., Education for all
classes of the society was vigorously pursued. The
state was lirectly involved in all aspect cof life;
economic, social, political, educat onal, ;s well
as military aspects. The purpose of the cyliphate's
Goverrment, a3s conceived by J3haikh, says Abdullahi
Smith, was:

raising the moral tone of the society

and oroviding s social ideclogy in

accordance with Islamic idealSeeses

Jeners] 2ducation reform to be sccom=-

plisned ny the training of teachers;

sCccnomic reform to be brought by the

improvement of marketSeesss, the

development of communications (by

ovenina roads and bridges).ssethe

strictest judicial transactions ot the

iaverrment and undertakine 3!l good
WOk Se e .4
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In comparison therefore, the 50koto cali=-
phate was, rolitically, and otherwise, better orga-
nis=d than the Habe kingdom,

The ralilous movements that brought the fall
of Habe kingdom an< the aestsblishment of the sokoto
caliphate, should be viewed 35 a3 natural way by which
orcanised ~nolitical institutions and suthority succeed

e~ch other in time according to changing circumstances,

55 RECCMMENDATTIONS

Mus!im students and students of Islamic Hise
tery, including teschers and curriculum planners should
endeaveour to arpreciate the Islamic values of social
change in relation to revivalist movements. They
should j1s0 adort an Islamic anprcach to the study of
Sokoto Jihad in ocur sctools and colleges. Finally,
Muslims sroulco desist from the arologetic approach

1

in exr'3ininc or analysing the social, oollitical
and economic changes brought about by the Jihad, since
all these are the segments that make Islam a complete

way of life,

Seb SUGGESTIONS FCR FURTHER RESEARCH

Many studies and researches have been under-

taken on different aspects of Sokoto Jihade But
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independent researches on the social, eConomic or
political sigrificance of the Jihad, from the Jiha—
dists' points of view, and its discreranCy or <on-
gruence with the shari’ah provisions are not given
due attention.

A comparative study on the social, economic,
political and even educationa!l changes brought about
by the Jihad from the Jihadists' accounts, and the
accounts of the orientalists and missionary historians
need to be undertaten. This will show the extent
te which the sokoto Jihad is mis-represented., And
it will alsoc change the apologetic appreach to the
study of Jikad movements by Teachers and students of

Islamic histoary.

5.7 SUMMARY TC CHAPTER FIVE

Attempt has been made in this chapter to put
in summary the sources of the data and a summary of
the findings ot the study, The Shari'ah justificg=-
tlons for tre molitica! actions of 3haikh Uthman bn
Fordio has also been summarised, Finally, conclusions
are drawn and recommendations on the basis of the
findings are made. Possible areas for further res-

aarch have heen gutlined.
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FOOTNCTE S TC CHAPTER FTVE

-1

-2

For instance, sShalkh Abdullahi in the Tazyin

al=waragat says that the objectives of the

Jihad were in self defence, to sSpren~d the faith,

Aand establish justice on the land. To esta-
Blish justice on the land requires a political -

power, (Hiskett, M, Tazyin al-waragat page

1277.) Also, Muhammad Bello, in the Infar al-”.
Moisur says that the objectives of the Jihad
were 'self defence; to revive and spread

Isiam and to ald truth against falsehocod and

to strengthen Islam,”" (The Rise of Sokoto

Fulani, page 123.) Shaikh Uthman, in the

Wathinat alh=al=Sudan affirmed that to fight

the heathen ruler who deny the oneness of God
and te take the Government from him was obli-

gatory by ascent! (Bivar, A,D.H'A Manifesto

of the Fulani Jihad, (1%961), page 240, article

12

Kani A.M, (1981) The political and s0clial basis

of the sokoto Jihads History research at

A.B.U. Vol.Vi.
The derartment seminar papers cof the depart-=

ment of History, A,B.Us Zaria, 1980/81 session.
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pages 14 - 15,
For instance, according to Murray Last (1967),
the a'legations of illegalities are likely
tc be substantially true because they are
familiar features of the Habe Kingdom. (The

sokoto caliphate; page 14.)

Apdullani smitr (Prof,.) Nigerian Journal of

Public Affairs, Vole. 1, No. 2, 1971 page 70.




nao

EPERENCE S
STEESEESCSESs==E=-==ED®E

Abdullahi, .U, (19R4) COn the Search for a viable

Political Culture, NeN.N. Commercial printing

Department, Kaduna.

Abdullahi, shehu Umar (1980)

The Life and idezs of Shehu Abdullahi Ibn

Fcdic. Being edition and translation of his

work Diva'al=fivasat,

MeAe Thesis, AeBsC/AcB.U. (1970)

Ade Ajayi, J.F. and Jan Espie (Ed) (1965)

A Thousand years of west African Historye.

Publishers: Longmane,

Ajayi JeFeA. and others (Ed) (1974)

Histary of West Africa Vol.2 publishers: Longmar

Adamu, M, (1986)

A Haucs Government in decline: Yawuri in the

17th Tenturye MsAs Thesis, A.B.U, Zaria.

1286 (Unpublished)

Atzalur = Rahman (1980)

Muharmad, The Educator of Mankind.

The Muslim schools Trust, London,.



- 189 -
Ali, Abdullahi Yusuf (1934)

The Holy wurtane Translation and Commentarye

Americanr Trust Publications (1983},

Ali, M.M. (1086)

The Religion ¢of Islam

Ta] Company, New Delhi.

Akali, M.B. (1989)

A Haas, Communit. in ¢rinis: EKebbi in the

19th century.

Ms?re Thesis, A.B.JU. Zaria Unplished,

Arentt, E.J, (1222)

The rise of the sokote Fulani, Being a3

Pararhrase and in some parts a3 translation

of Infan al=vaisur,

Bashir, Zakaris (1983)

Hijras Story and Slagnificancge

Islamic Foundstion, UlK.

Bivar, A.D.He (1961)

The Nathinat ahl=gl=3udan., A manifesto of

the Pulanl Jihada.

Journal of African History, No, 11, Vol., 2

1961,



Bush, F, K. (1973)

dost \frica Since A, D, 1000, Book 1

Bugaje, U.M,

A comparaktive study of the movements of

Uthman Dan Fodio in the 19th century Hausa-

Land and of Muhammad Ahmad Al=-Mahdi in the

19th century sudan. Undated M.A, THES3IS,

Crowder, Micheal (1962)

The Story of Nigeria

Faber and Faber, London,

El=-Masri, F,H,

Bavan wujub al-Hijra ';131=-Ibad, A draft

translation.

Ph,Ds Thesis Unplished

Hzeji, Je (1985)

Ahmadu HBello University, Thesis and disser-

tatlicn 3DsStractse

1962 - 78; Gaskiya Corpcration, Zaria.

Fodio, Abdullahi bn

"azvin sl=wiaratate Manuscripot = Unpublished.




_:_ .}(:4- . - .

Fodie, Uthman, bn

Irshad al=Ikwan ila ahkam Khuruj al Niswan,

Manuscript, Unpublished,

Gwandu AsAe (‘1@77)

Abdullashi Fodio 58 a Muslim Jurist. .

Ph.Ls “Thesis, Unpublished, (1977)

. Gibbe HehreRe and Kfﬁmers, JeH, (1Q64)

Shorter encyclopaedis of Islam

Publiskers: Lazaco and Co. London,

Hiskett, M, (1960)

Kitab al=Farg = a work on the Habe Kingdom,

attributed to Uthman Dan Fodio, Bulletin,

sichool of Oriental and African 3tudies,

No. XXIII, (1960).

Hiskett, M, (1963)

Tazyin gl=wargoat Edlted with translation and

introductory §tudy of the guthor'!s life and

time,

Publisharss Ibadan University Préés;

Hughes, T.P, {1985)

EncyClopaedia of Islam

Premier Book Hausa, lLahore = Pakistane.



- 192 -

Hus,yn, H,1, (1984)

The religion reformers in Islam.

Publishers: Isik Kitaberi, Istanbul, Turkey.

Ibrahim Sulaiman (1986)

A Revolution in History, The Jihad of Usman

Dan Fodioe.

Mansell Publishing Limited, London and New York.

International seminar on history of Central Sudan

before 1804, January 1979, Zaria (Unplished),

Johnston, HeAsse (1967)

The Fulani empire of Sokoto.

Oxford University press, London.

Journal of the African Society,

VOlc‘l' NO« 2 (1913 - 1914),

Journal of the African Society

Voles 11, Noe 2 (1961)

Journal of the African History

Vol. VI, Noe?2 (1965)

Journal of the African History

v01u‘|3, (1913 - 1914)0



Jalbani, G.N« (1667) The Teachings of Shah Walivullash

of Delhi. Ne MeAsKaBe Lahore, Pakistane.

Kano Studies:

Bavero University Journal of Savanna and

sudanic esearch. New series, Vol,2, No,.?

(1981)

Gaskiya Corporation, Z2aria,

Khurram Murad (Ed) (1°984)

The Islamic Movement. Dynamics of values,

Power and change

The Islamic Foundation, U.K.

Last, Murray (1967)

The sokoto Caliphate. Longman,

MalumfaShi’ U.F. (1973)

The life and ideys of Shzikh Uthman Dan

Fodipo: 3Being eociting, translating and analy=-

-1 Rawd = a3l = Jinan

-2 Al-K.shf wWal-Bayan an ghwal Muhammad

3eiloe, Unplished M,A, Thesis (ABC/ABU,

KRHO)Q



- 194 -

Nadama, A.G! (1‘377}

The rise and collapse of a Hausa 3tates

- A Social and Folitical History of Zamfarae. PhoaDa

Thesis AWB.Ue, Zaria (Unpublished).

Ndagl, J.0. (1984)

The essentials of resesrch methodology feor

Niger!lan educators, University Press, 1badane

Nigerian Journal of Public Affairs,

Vol. T, No.2, (1971)

Onwubiko, K.B.CT, (1973)

School Certificate History of West Africae.

1800 = Present davy. Book Two Longmane

Palmer, H,R.
An early Fulani conception of Islam

Journal of African Jsociety, Vol, 13, 1913 =

1614.

Sahih al«~Bukhari, vol., 4

salibh al-Aukhasrd, Vol. 6




Tukur,

MM, (2977)

Values arnd Public Affairs: The relevance of

the Sokoto Caliphate experience to the

transformation of the Nigerian Politye. Ph.D,

Thesis, AlB.U,, Zaria (1977).

Talata-Mafara, MeI. (1983) Irshadul Ihwani Ila

Usman,

Akkami Hurujin Niswani (Hausa Translation)

(Ed), History Bureau, (1977) Sokoto,

Y.Ba (Ed) 1979)

Studies in the nhistory of the Sokoto Caliphate,

Fublished by the Department of History, A.B.U,,

Zaria (187°),

wWebster, J.B, and other (1977)

Yamusa

The revnlution ry vesrs « West African History,

Longran,
Shehu (1975)

The Political idess of the Jihagd leaders.

Seiny translation, edlitiona and analysis of

Usul=Ul=ivasa of Muhammad Bello, and

Diys'ul-Hukkam of Abdullahi Dan Fodice M.A,

:"r-x.,':::,, HelJsKe {1075)(Unnli5h9d)l



- 196 =

Yarya, Muhammad Bala (1985)

The (ife and ideszs of 3haikh Uthman bn Fodio.

eint 4 translation and analysis of 5iral al-

Ikhwar f! ahammi ma Yuhtaj illaihi £i hadhae-

gl=zaman.

Unpubl ished M.A, Thesis, B,U.K. (1985),

Zahradeen, Me3e (1976)

Abd=2A11ah Dan Fodio's contrlibutions to the

Fulani Jihad in the 13th century Hausalande.

PheDes Thesis. Unpublished. (1976).



