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ABSTRACT

Tnis research is a critical edition, translation

and commentry on Usul -al -wilayan the principles

of sai nthood) which was witten, by shaykn uthnman D. Fodio
concerni ng tne concept, principles and conditions of
sainthood in Islam He organised the bOOK into ei ghteen
sections. In the booK, tne author discussed a nunoer

of inportant issues or WIlayah and Tasawwf. rhe first

section of tne book di scussed now a sincere Muslim snould
dedicate hinself to the obedience of Alah and tnen

expl ained sunni requirenents in sufism Tne qualifications
or the Shaykn who gives training to the novice have al so
been di scussed. Tne book concludes that every sincere
musl i mought to receive a noral training froma pious
shaykn, and by follow ng the guiding principles or the
Shariah tne novice is led step-by-step until ne is able

to attain spiritual perfection or sainthood.

Tne researcn is basically on the edition of

Usui al -WIlayah attributed to shakh WU hman b. Fodio and

the researcher has successea to produce an edited copy.
Tne researcn has confirned beyond any reasonabl e doubt

that, the pook Wsul al-WIayah was witten by shaykh

UWhnan B. Fodio. Beside the edition an attenpt is



(vii)

al so made to provide an English translation or the
book for tne benetit of people who are not famliar with

tne Arabic | anguage.

Tne book has nmucn significance to the spiritual
needs and training of sincere Muslins while it is at
the sanme tine an intellectual contribution wnich
Ni gerian scholars and other nations need for proper
understanding of islam For this reason the research
reconmends the book to the nenbers of |zala organisation

and Sufi orders in Nigeria.
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1.1

CHAPTER ONE

BACKGROBNB-?0 'W'HE STUDY

Shaykh Uthman and his brother Abdullahi were
Sunnite who were brought up in the Maliki School of

Law.

This research is concerned with the critical

edition and the translation of Usul Al-Wilayah of

Shaykh Uthman b.Fodio.

Shaykh Uthman b. Fodio wrote over one hundred and
twenty works. All of them are very educative and cover
many aspects of Islamic life. Majority of them are on
religious education, especially Islamic Law, Sufism

and Jihad.

THE PROBLEM STATEMENT

The USUL AL-WILAYAH is a very important boock to

the Muslims who belong to the generation of the Shaykh

and muslim Ummah of today.

Although the book has been translated into Hausa
by Gaskiya Corporation, Zaria in the 1960's without any
translation, yet it has not been widely circulated

within the intellectual circle. Therefore, it requires



a critical edition and translation for the benefit of
scholars who do not understand Hausa and Arabic. The
problem of this research i1s therefore related to the
critical edition of the book; the translation and some

comments which the scope of the research allowed.

Suleiman (1992) observed that the term for research

in Islamic studies is al-ijtihad which is conducted by an
authdrity of usul—-el-din - ftheologian} to explain issues
related to religious creed. Muslim scholars conduct

ijtihad - {(research) to evaluate a report so as to establish
its validity. The edition of manuscripts is similar to

this form of ijtihad (research). This is because it aims

at estgblishing the quality of the manuscript and its

accuracy which makes it relevant for the purpose of

interpreting the Shari'ah {(Islamic Law).

Furthermore, the Arabic term for problem is al-mas'alah

, its sigha (formula) should be well understood by a
researcher before he begins his research., The Mas'alah
for this research is therefore, the edition which means
the art of establishing authenticity, reliability and

validity of a manuscript.

There is also the need to translate the copy which is
suppcsed to be close to the arche - type of the actual

manuscript written by the author.
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RESEARCH QUESTIONS '

The research aims at answering the following questions™

Was the book, Usul Al-Wilayah - actually written

by Shaykh Uthman b. Fodio?

Which of the available manuscripts of the book is

clesest to the arche-type?

Could all the references cited by the author in the

book be identified?

Who among the scholars .influenced Shaykh Uthman

b. Fodio in writing the Usui-Al-Wilayah.

1.2 SIGNIFICANCE OF THE STUDY

The study will throw light on the subject matter of

the manuscript. It will alsa enlighten the Muslim

community of Nigeria in particular and the world at large.

It is hoped that this research when completed will provide

better guiding principles to scholars and students of

Islamic Studies on matters of Al-Wilayah and al-Tasawwuf.

Usul al-Wilayah --- discusses the concepts of sainthood,

sufism, shaykhood and others which will be explained as

they were enunciated by the revivalist Muhammad b. Uthman

peopularly known as Uthman b. Fodio.



Scholars of Islamic studies today certainly need

the book of Usul al-Wilayah ---. Although the value

of the book is significant, this significance cauld

only give the desgired benefit if its claim of authority
to have been written by Shaykh Uthman b. Fodio has been
established. This study will enable scholars of Islamic
Studies to use the authentic copy and ensure the quality

of knowledge obtained from it.

Several scholars have been conducting researches
today, to answer some key questions related to legal
issues and religious beliefs in the minds of Muslims
in Nigeria society. However, conducting research on tne

books written by Shaykh Uthman and other jihad
leaders seems to be very rare and when the scholars
consult the books of the jihadists they assume that
every claim attributed to a manuscript of the Sokoto

Jihad Literature is valid.

The researcher is of the opinion that producing

‘an authentic copy of the Usul al-Wilayah will make

a humble contribution to Arabic and Islamic studies

scheolarship.



1.3 OBJECTIVE OF THE STUDY

1. The research is aimed at establishing the

authenticity of the book Usul al-Wilavah.

2. It is also aimed at making the necessary corrections

in the text so as to improve the standard of its facts.

3. 1t is also aimed at providing & suitable English

translation of the work.

4. The research would make observations concerning the
book, its relevance and application of its ideas to

Nigeria.

1.4 SCOPE OF THE_STUDY

i e B

The scope of this research is limited to Shaykh Uthman

b, Fodio's boek: Usul al-Wilayah ----- which is in

manuscript form.

Ideally this book is supposed to be studied together
with some works of either Abdullahi B. Fedio (D,1245 A.H./
1829 A.D) or Mohammed Bello (1254 A.H./1837 A.D (for a
clear understanding of the boock. However, this is not
possible because of the time factor and the size of the

manuscript.




— . S s

This reflects some of the conditions that are
beyond the control of the researcher, which could

probably interfere with the findings of the study.

One of such conditions that is likely to have
some effect on this work is that of the normal
problem usually encountered in the process of
translating a book from one language to another.
This is because the conditions governing the syntax
(arrangement of sentences) in Arabic will not be the

same as those of English.

Another limitation of the rerearch is that
some of the references cited by the author in the
book are not available to most of the Islamic scholars

today and our libraries.



CHAPTFR 'I'WO

LITERAVLURE REVIEW

2.0 BRIEF BIOGRAPHY OF SHAYKH UTHMAN s. FODIO

Family Background and Eaucaticn

Uthman k. Muhammad k. vthman b. Salin b, rFuds (in
Fulani Usumanu B Foduye, ana in nausa Usumanv dan Fodic)
was born in Maratta in the land cf Galni(T} in the then
Hausa state of Gobir, on Sunday 15th December, 1/54 A.D.

at the end of Safar(z) 1108 A.H.

However, very liftttle is known about Uthman b. Fudi's
childhcod except some information obtained through oral
tradition in Fulfulde language. The Shaykh's family, after
staying for a number of years at Maratta, migrated tc
Cegel under the leadership of his father Shayakh Muhammad
Fudi. This was town within the Hausa State of Gobir,
where the Shaykh was said to have been brought up and got
his early education. Members of his family were said to
have stayed there until shaykk's migration to Gudu on the

10th of Dhu'al Qidah of February, 1804, Furtheremore

Uthman b. Fodio left behind sore c¢f his relaticns at

Birnin Konni. The shaykh's family travelled to Degel



thirty miles soutn of sirnin - Konni and three miles

from the river Rima valley on the Plateau to the Westtd).

According to Malumfashi (19/3:20) the Shaykh and
his brother Abdullahi were said to have received their
education in the traditional way of learning. The elementary
education consisted of learning how tc read and write
the Quran. Then, the student would seek other teachers
to study particular subject for the purpose cf sgeciali-

zation such as grammar, law, tafsir , hadith and rhetcric.

The shaykh learnt under various teachers including
his relatives such as his uncle Uthman Binduri, Muhanmad

farkc, Muhammad Rajir with whom ne read the sahih al - Buhari

Munammad Bindawo and Abdurrahman Dan kamada. FEe stayed
with Uthman for two years‘4]. This teacher was tamous

tor enjoining the rignt and forbidding the wrcng, arnd

ne greactly infiuenced the shaykn(S’. After leaving
Muhammad, shaykh - uthman went to Aghades where ne scudeid
under Jibril b. Umar wno is reporced to be the most
learned man of his day in West Africa. It has been noted
that his most favorite teacher, witn the possiole

exception of Binduri, was Jioril b. umar through wnom

he learnt tne principles of tne sufi Cadiriyya order.



vhe sbhaykh 15 said .0 have sta.teu preaching around
17:1 A.D. at tne age or twenty in vegel. re was facea
with strong opposition trom some misinformed scnolars
because of his puritained tendences. But ail the same,
his preaching attracted large crowds to h.s cause. He
initially directed his preaching to tne common man, and then
tc the people in authority. He went to the sing of Gobir,

Bawa ana explained to him the aoctrines of Islam.

Tnere was a time when Bawa tne King of Gebir, actempted
to bribe ihe shaykh oy offering some presents to nim, buc
Denmanr turned down tnis offer and couniered it with a
request for five things: to be allowed to call people to
Geoa in his country: tnat the King should not stop anyone
who intended to respond to the call: that the King should
treat with respect any man with the turpan; that he should
free all the prisoners; and tnat he should not burden
his subjects with heavy and excessive taxests). Since
the sing was nct pregpared to go against the traditional

respect allowea to the Ulama in Hausaland, he agreed with
vthman s demands.
These requescts, to some extent, inaicatea the sort

or issues at stake during tne period under review and

scon students started flocking to the shaykh from far
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and wide., Tnen vthman rcecare convinced thact he nad

peen choser £Q «arry ouc a renewal of Islam in the area.

2.1 EOITION AND TRANSLATIQN Or OEHER BOOKS
BY YHE JIHAD LEAD&RS = I

Tukur 31991:54) quoting from Lane (1980:606) chserved
that, Tahqig means strengthening, or confirming a
saying. Tre wcrd Tahgulg 1s derived trom the Arabic
word Tahagqug which Cowan (1900:192) explains as ascer-
tainment, making sure, verificacion and so on. He gave
the meaning of rahquiq as realization, actualizaticn,

exactness, accurateness, affirmaticn or ccnfirmation.

Anotnher Arapic word that is similar in meaning to ht
the said word is Tahrir which Ccwan (1960:165) and
Elias (1985:9b) translate as editing. ‘~r1herefore, the
art of edition is not an easy job, hence an editcr is
required to do a lot ot things to make his work a
successful one. On the other hand, the Macmillan -
student Licricnary (1v84:121) gives the meaning ot "to
edit" as to prepare anotner perscn's written work for
printing and publishing. Thus, from the above meaning
we can say Tahqiq (eaition) generally means the process

by which l.terary materials are being proved to be true,



and maue ready for puwmlication.

.Tuuur 11991:55) noted tnat the nature ang prdcedure
involved in the case of edition seems to demand an
editor tcg gc through various ways betore his work could
be successful. However, an edicer 1s expected to collect
as mucn ag pessible the copies ot the manuscripts he
intends tc edit. In a situation where a researcher is
unable to have many copies ot the manuscripts as required

except cne he can still use it for the purpose of edition.

Andther important duty of an editor is to identify
all names of places and persons cr books cited by the
author. This is to be done py writlng all the basic
references and cther information in the foot-note of every
page.

According to Tukur {(1991:62) gquoting from Hunwick
{(1274:170) an edited text is supposed to bhe followed
py tne same additional meaning on the subject ot the
book and to illustrate the stand of the poox among other
books written in the same fiela cf study. Lt has been
chbserved tnat some cof the literature of the Sokoto
reformers has been translated into english., In this
connection one may cice tne translaticn of Danfodic's

Tanbin al-Iknwan ana the Rawdac alrkar, ascribked tc his

?4-' Y L o s mppan A
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son Muhammad Belloc oy H.R. ralmer, anu part parapurase

or Munanmad rello's Infaq al-Maysur oy E.J. prnett,.

However, a work or a more cricical nature in this
fiela has been done ry Hiskett (1903) in which he edited

and translated Danfodio's Kitap al-Farqg and Apdullah's

-C

Ida ~ al-nusukh and wrazyin al-waragat. 1In addition there

1s Balogun-'s unpublished Ph.D thesis which consists of

a critical edition of Danfodic's Ihya al-sunnah - - - .

Furthermore, there is the work cf Malumfashi (1973},

the_life of Shaykb Uthman k. Fodio and Sultan Muhammad

Bellc being an edition, translation and Analysis of Rawd

al-Jinan Fidhikr Ba'd Karamat Al-Shaykh Uthman, and

Rawd al-Jinan and Al-Kashf wa al - Bayan have been

translaced intu English by H.G. Haris, but tne trans-

laticns are neicher scientific nor accurate. Rawd ai-Jinan

nas also been translaced intu Hausa. Thus Malunfashi
nas edited, translated and analysed the two books

which he considered to be more accurate.

There 1S also anocther work or Maiumfazhi 11989,

DIVEKGENCE OF OPINLION IN THE LAW OF IsLAM, being an

eaiting, translation and analysis of Shaykh Uthman b.

Foaio's Najm al-Ixhwan yahtadima bi-hibi i1dhn Aliah fi
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uvmuar ai-Zaman. Isiyaku aliyu (1989) ediced and

ctranslatec Ciya Al-Sultan of akdullahi B. Fuaiye.

there is also anotner work on edition, .(ranslation

and comentry by sasnir (1988) cn Wathigat al-Ikhwan

- Li - Towyin Dalilat wujub I.tipa a1 Kitab wa as-sunna

wa al Ijma ot skaykn Utnman b. Fodio.

Dathact (1¥90) ccnducted a critical Edition, rrans-
lation and commencry of Acdullahi p. Fodic's work 'Lubab

al-Madkhal.

El-Masri r.H. X1978), earned nis Ph.D by editing

and translacting Utnman b. Fodic's work Payan Wujub al-Hijra

Yamusa (1>75) wrote on tne political iaeas of che
sokcto jikad leaders. Being an edition and analysis

ot Abauliahi b. rodio's work, Diya'a nukxam - - -,

There 1s airso another work on edition and trans-

laticn of Akdullahi b. Fodio's Diya'al-siyasat al-rawazil

Mimma huwa furu al-din-min al-masa‘'il; by Shehu umar

Abdullahi (198v).
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CHAFTER THREE

J.v METHOLOLUGY

rthis Chapter aims at explaining ithe metnods
followed oy tne researcner 1n tnis study. ‘there is need

to make a few clarifications.

3.7 The Population

The populaticn in this research refers to the entire
subjects involved in the study. These could be human
beings, materials or objects. 'Lhe populaticn of tkis

study 1s made up of all the manuscripts of Usul al - wilavah

- = = by shaykh othman u. Fcdic.

Since it 1s impossible to know and collect all the
manvscripts of the book because of inaccessikility,
cost and time etc. the researcher has decided to aacprt

the use of samples.

3.2 Tne Sampie Frocedure

In most educaticnal researcnes, it i1s impossible
to scudy a wnole population because 1t is usually
very large. Hence portions of the populacion are usually

scudied.

Such selected pertions of the population are called

samples. The sample for tnis research was determined



from the population through “oppor.unity sampling”.
Accoraing to ulomoluye (1988), cppurtunicy sampling

is a technigque in which you use only .ndiviauals wno
happen to come to you, cr those whc nagpen to be thre
around you, when you are carry.ing oup your study. You
take wnat you can trina ana you are content with 1it. This
technique is considered economical and convenient especi-
ally wnen cealing with a large and secattered population

like the mapvecripts of tne Usul al-wilayah - - in thas

study.

According to Tuxkur (1991) quocing from Musa (1990)
saia that, accidental sampling 1S a nor-prokality sampling
technique where samples at hand are used. In other woras,
a researcher selecte his aamples based on availapility

of the manuscripts.

Therefore, 1 have sampled tour manuscripts which
are designated A, B, C and D respectively .n eaiting

the Usul ai - Wilayah - - -, Tc obtain these manuscripts

(mss) 1 had to travelt to some gplaces like Sokoto,

Kaduna, Zaria and its environment.

At tne Sokoto History pereau, I got one copy cf tre

manuscript which is in a hand-wricten fcrm. Then I
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made a pnotocopy of it. I proceeded to the Centre for
Islamic Studies, Utnman Dan Foaic university, Sckoto
where I consulted Mallam Bash.r, a staff in tne Certre
who aasisted me in searching for other ccpies of the

manuscripts.

Tnen wewent to che »>okcto cerctral Market where 1
was incroauced tc Alraji Muhammad Dan Ige, whose business
was selling of books printed and unprinted literary
materials of the Sokcto Jihadists. I succeeded in getting

one copy ¢f tne manuscript of Usul al-wilayan. My next

journey was within Zaria area where I checked at the
tenctre ror islamic Legal stuaies Kcngc campue A.B.U., Zaria.
There I found one copy of theimss) which ig a phctocopy

being preserved in the Likrary.

1 also travelled to Kaduna and at the National
Achieves Kadure, T was lucky to ootain ancther ccpy the

Usui - al-Wilayah.

3.3 _Description of the Samples/Mznuscripts

In this research, L have used four samples of the
mar.uscripts which are designated as A. ,P,C an€ D res-

pectively.
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1. 1. I obtained the first manuscript which I
described as Mss "A" or Arabic Letter " e in the
Sokoto History Bereau under class number A Mss 1/12/47
and was loaned for photocopying from Alhaji Muhammad
Talatan Mafara. It consists of fourty (40) pages,

and the writing of the copy is very clear and bold,
The size of a page is about 21 x 15 cm whereas there
are approximately 14 lines per page. The papar usad
was white, written in black ink. The writing appeared
to be in the local Sudanese calliqgraphical form of the

Maghrib sgyle,

2. The second Mss which was described as manus-
cript "B" or Arabic letter " T is the one obtained
from Alhaji Muhammed Dan Ige (0of the Sokote Central
Market, whose business is selling of both printed and
unprinted bocks of the Gokoto Jihad literatuxre). This
copy has twenty (20) pages and the size of a page
measured 25 x 18 cm with approximately 18 lines per
rage. The writing of this copy appeared to be the

Maghrib type of writing.

3., The third copy of Usul al-Wlayvah was described

as manuscript "&" or Arabic letter ( <@ } is the cne

ontailned from the Centre for Islamic Legal Studies
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Library Kongc Campus A,B.U, Zaria. Undeyx Jihad colle-
cticns, and it was loaned for photocopying by ARiyu
Khalid Abdullahi. This copy consists of thirty-five (35)

pages and the size of a page appeared to be 22 x i4onm,

There are approximately about Sixteen (16) lines
per page, The wrilting appeared to be Maghrib style of

writing add was wrltten with ink,

4. The last Mss which I described as the manuscript
"D" or Arabic letter ( g ) is the one obtained from the
National Achieves Kaduna.

It was loaned for photocoupying from Musa Muhawmmad
Zazzakiyu under Item Number (3) with reference Number
A/AR.36, This copy was written in ink, the copy of the
took appeared to he very old. The pages of the pwper were

also choppad off which might be a sign of cld age.

It consists of Eighteen (18) pages in all of the
coples of the book. And the size of the hook measures

12 x 16cm with apporoximately about 20 - 22 lines per page.
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INTRODUCTION

THE PRINCIPLES OF SAINT HOOD (WILAYAH)

A BOOK ON THE PRINCIPLES OF SAINT HOOD AND ITS

CONDITION. by Shaykh Uthman b. Muhammad b. Uthman

as Ibn Fodio may Allah cover him with his mercy Amen.

In the name of Allah, tke most Gracious, the most
Merciful. May Allah bless our leader Muhammad, members

of his family and his companions with much peace.

The poor servant, who is in need of the mercy of
his cherisher, Uthman b. Muhammad b. Uthman a fulani
by origin, follower of a maliki school of law, and
Ash'arit1) school of thought, says:- Praise be to
Allah, the cherisher of the worlds. And may the most
gracious of blessings and most perfect peace be upon
our leader, Muhammad, his family and companions

altogether.

And may Allah, the exalted, be pleased with the
succeeding leaders, the practising scholars the four
diligent Imams and those who follow them, till the

day of ressurection.

This is a book on the principles of Saint hood
and its requirements. I say and perfection.is with

Allah - oh my brother, you should know that the
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principles of Saint hood and its requirements are
cultivated by adherence to the boock (Quran) and

the Sunnah. They are also built onl leaving caprices,
and (Satanic) innovations, respecting the honour of
the Shaykhs, reccognising the fact that creations are
nothing, regular practice// of litanies and avoiding
Rukhsah {cheap concessions) (aAbu t=zl-(;)r=151m{zl al Junaid
(r.a.} said:- All Sufi paths lead to nothing except
those that follow the track of the messenger of Allah
(5.A.W.). &And Ssahh'®) b, Apd-Allah (r.a.) said:- Its
requirements are based upon six things:— The book of
Allah, the sunnah of his messenger, eating the lawful
(food) avoiding haram and sins, repentance, and
giving rights to whom it is due. abu'?’ Hamzatah
al-Baghadadi (r.a.) said "if one knows the path to
the truth, it would be easy for him to follow. He also
said, there is  nothing that leads to the path of
Allah, the exalted, except by following the beloved
(5.A.W.). He who compels himself to be disciplined by
the sunnah, will have his heart illuminated with the

light of knowledge.

And, by Allah no position is mere honourable

than following the beloved (Prophet) {(S.A.W.) in
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P.3 his commandments// deeds sayingsland behaﬁioﬁrs.
a1-'?! shaiban (r.a.) was asked concerning sufism
and he said it means emulating the messenger of
Allah, may Allah bless him with peace, that is all.
Note that there are many gquotations in this section.

However, success is due to Allah.

SECTION I

THE PRINCIPLES OF STEADFASTINESS IN OBEDIENCE TO

The requirements of steadfastiness are five

_{1)

according to Ibn Abd al - Sadig in his book

HIDAYATUL - ABID. The first is that you worship
Allah as a servant. The second is to know that you
are being used for other than yourself and therefore
earning nothing. The third is to know that the
property in your hand belongs to the one who created
you, The fourth is that what you spend on yourself
or other than yourself, like your family is from
your labour. The fifth is that you look at the
favours of Allah, the exalted, upon you as a grant

from him, and upon his punishment as an expiation

for your sins.
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These are all the principles// of stead
fastiness.He who works '© fulfil them certainly

enters into the path of sainthood al~Wilayah).

SECTION II

THE CHIEF ATTRIBUTES OF STEAD FASTINESS

They are fifteen habits mentioned by Ibn'Abd

al-Sadiq‘ti in his book Hidayatul al-Abid,listed

by al Ghazali ‘%) in his Minhaj and explained in

such details that, no addition is required.

The first is knowledge, the amount of which
is obligatory for us in the disciplines of the
foundations of the religion, jurisprudence and
sufism. The second is repentance from every sin
whether committed against your lord or His Creations
(fellow beings). The third is renounciation of
this world except for ncessity. The fourth is
isolation from the people except in the times of
prayers, reading or other religious benefits.
The fifth is waging war //against the satan by
seeking refuge and resistance. The sixth is
exertion of the soul and restraining it with the
fear of Allah. The seventh is trust in Allah on

matters of means of livelihood.

The eighth is entrusting affairs to Allah, the

exalted when in danger. The nineth is to be



- 45 -

satisfied or pleased with the decree of Allah. The
tenth 1s patience over calamities. The eleventh is
constant fear of the punishment of Allah as a duty.
The twelveth is constant hope in the mercy of Allah as
a duty, the thirteenth is to despel showing - off by
sincere work. The fourteenth is despelling self
importance by remembrance of the destiny of Allah, the

exalted.

And the fifteenth is to be bound to praises and
thanksgiving for the favours of the Great and the Glorious

(Allah).

SECTION III

THE CLARIFICATION OF THE PATH OF SUFISM AND WHAT IS IS

BUILT UPON.

Ahmad{1, al - Zuruq said, in -Umdat al - murad

al - Sadig:- know that jurisprudence and sufism are
brothers in guiding to the laws of Allah, the glorified
and the exalted//, for sufism can be traced to the
sincerety of attention to Allah, the exalted; while
jurisprudence and the fundamentals of the religion are
its condition and anything conditioned cannot be correct

without its requirement. Allah, the exalted, said;- ".....
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but He liketh not ingratitude from among His servants”.
This reguires true faith. "if ye are grateful, He is

pleased with you." (39:7), This requires the practising

of Islam.

There 1s no sufism except with jurisprudence for
the plains laws of Allah would not be known except
through it. $So also there is no jurisprudence except
with sufism for there is no true knowledge except with
deeds andn no true deeds except with sincere intention,
And these two cannot stand except with faith sinee the
two are not correct without it (faith), except that,
the consideration of the jurist is limited to what would
dispel inconcenience while the consideration of the
theologian is confined to what ever explains the faith
and the sunnah. And the consideration of sufism focuses
attention on what makes Ibadah. And this is sought for
acceptable to God as explained by faith// and the

sunnah.

Thus, the consideration of the sufi is reckoning
with what will perfect it hence it is socught in the
sphere of the fundamentgls of the religion as an
embellishment of faith in certanity until it leads him

to the mine of reality with regards to the jurisprudence,
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he should hold on to the sphere for ever. Then he is
bound by law in that for ever, in all his affairs,

he should be following the best and the perfect. Allah
the exalted, has said, "Those who listen to the word and
follow the best (meaning) of it~ ,{R39:18) That 1s why
their (sufis) path, in terms of belief, is the path of

the predecessors which is of pure belief and dispelling

"doubt without questioning how or seeking interpretation.

Their path, in respect to 1laws, is the path of the
enlightened jurists. They also hold to the path that
is in conscnant with the hadith so as to combine the light
of followership with the light of quidance. This is so

despite that they are held up by one school of law and

never differeed from the safest and more popular view

except by// necessity. Their path, 1n respects to
supererogatory acts is the path of the traditiontists.
They therefore, do condon fabrications, like the prayers
of a weak and the like, even though . Shaykh Abu Tallb(Z)

has sanctioned 1t, for the purpose of worship and was

" followed by al Ghazali{3) in thet regard. They had remained

alone in their school of thought with the principles
of uniting themselves under their master by all possible
means, its all the same, whether it is clearly agreeable

by concession or disputed.



It is on this basis that they said many things which
anyone who 1s ignorant of their intentions finds
objectionable or criticises. He also required from
them what they required from themselves in terms of
acts of devotion in all areas and choosing that which is

4(4)

best Certainly, Junai , may Allah be pleased with

him, alluded to this prainciple in his saying ! "Whatever
will unite a servant with his God, is permitted”. And

(6)

Al- Qushairi‘b} said from Abu Aliyu al-Dagagqi, may

Allah be pleased with haim, that it 1s learnt from the

Shaykhs that they said: there is no objection on whatever

will unite your heart/s;to Allah.

THE FOUNDATION OF THE PATH OF THE SUFIS AND ITS PILLARS

(1)

Al-Ghazali said: The pillars of the sufi path are
two; leaving whatever will divert attention from Allah
and holding fast to the remembrance of Allah. But its

foundations are five things as said by Ahmad al-Zuruqtz)

The first is consciousness of Allah, the exalted
both secretely and publicly. And real consciousness of
Allah is achieved by holding fast to the obligations and

safeqgquarding oneself from the prohibitions.
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The second is following the sunnah {traditions of
the Prophet), in words and deeds. And the sunnah is
established by compliance with it. And good character.
This means relating to every one in a manner pleasant

to him, except in what contradicts the Sharia.

The third is avoiding people with patience and trust
in Allah. The fourth is to be pleased with whatever
Allah gives you whether little or plenty. This is
achieved by contentment and consignment (of ones soul to
Allah). And the fifth is turning to Allah in//prosperity

and adversity.

This is established by thanks giving and turning to

Him in adversity.
SECTION 5_

THt BASIS OF THE FIVE PRINCIPLES

They are still five as said by Ahmad(1!

The £irst is resolution. This means he should always
choose (what is morally) precious and not {what is)

vicicus or shameful.

He should choose, Allah the exalted in his devotion
and not the world or illumination or miracles. The |
second is respecting the laws of Allah, that of the

Shaykh, and of the people in genheral.
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Respecting the aunthority and the laws of Allah
entails obeying his commandments and avoiding His
prohibitions. But safequarding the honour of the
Shaykh is by respecting his affairs, while safegquarding
the honour of the people is by being compasionate

towards them.

The third is an excellent service that is approved

by the sunnah in practice.

The fourth is firm intention because a person is
an enemy suspended between the soul and the devil (Satan).
If he strives to carry out any affairs of religion, they
both opposed him. Now let him carry out// what he intends

against both of them.

The fifth is honouring the favours of Allah and
this is done by thanks glving so as to be entitled

to an addition.

Now he whose intention is resolute, his dignity will
be high. And he who safeguard the honour of Allah, the
Shaykh and the people, his honour will be safeguarded,
his service will be made good and his dignity will be
established. And he who protects his intention has a

continuous guidance.

And he who honours the favours of Allah will be

entitled to an addition.



SECTION b

THE PRINCIPLES OF SOCIAL INTERACTION

They are five as said by ahmad (1 al-Zarug again,

The first is seeking for the . knowledge of establishing
an affair. ‘he second is companionship with the Shaykh
and fellow brothers for the purpose cf deliberation since
campanionship with the righteous ones is a means of
getting righteous deeds, He who keeps the company of a
worshipper (i.e. the one who performs salat) will himself
turn out to worship (i.e. engage in the performance of
salat). Similarly he who keeps the company of a fasting

person will himself turn to fast ete. etc,

The third 1s avoidance of concessions for the purpose
of precaution. The fourth// is controlling the use of the
time by (recitation of) litanies so as to achleve meeting
with Allah. And the fifth is accusation of the heart

so as to he free of desires and safe from error.

As for the seeking of knowledgeits Blights contaiﬁs in
keeping the company of the young aones in age and thought.
And the faults in the companionship of the Shaykhs and
the brothers, is deception and inquisitveness. The

blight of avoiding the conssessions 1s sympathy towards
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the self. The blight of controlling time by litanies
is an indept consideration of meritourious acts. And
the blight of accusation of the heart is sociability

by its excellent disposition and stead fastness,

SECTION 7

THE PRINCIPLES OF HOW THE DISEASES OF THE HEARY ARE

THREATED _

They are five again as said by Ahmadl1} al-Zaruq.
The first is relieving the stomach of food. The second
is taking refuge in aAllah from personal afflicts from
Allah. What usually hinder attaining nearness (with Allah)
are four:- The heart, the devil, the world and the people.
The heart and the devil are stronger barriers than the
remaining two// because the barrier of the people
disappears by shuning them while that of the world
disappears by renouncing it. The barrier of the heart
is stronger than that of the devil because the devil
could be resisted by remembrance and (recitation) of

"Lahaula wala Quwwata-Illa billahi” (There is neither

might nor power but in Allah), and recitation {of the
Quran). -.But the heart cannot be resisted by any thing

except by taking refuge in Allah.
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The third 1s to avoid any place where it is feared
that sin might be committed, like the place where

women expose themsleves.

The fourth is to keep the company of one who would
lead one to Allah, the exalted, or make one to (Comply

with) His command.

The fifth is seeking for forgiveness and the
offering of salutations of peace to the prophet, the
choosen one. The seeking for forgiveness every day is
one hundred gr seventy. The maximum salutation (to the
prophet) 1is a thousand times everyday. The medium is

five hundred and its minimum is one hundred.

SECTION 8
THE ROOT_OF MISFORTUNE

They are three as mentioned by Ibn Abd -~ al -

Sadiq// in Hidayat al-abid

The first 1s taking pleasure with fault. The second
thing is losing the fear of hidden things (i.e. the

unknown). The third is persistence in committing sin.

THE EXPLANATION OF THE WAYS THROUGH WHICH A PERSON

COULD KNOW HIS OWN FAULTS.

They are four as said by al-Ghazali{!? in the Thyal

The first 1s that he should stay with a Shaykh who has
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an insight to the faults of the  minds, and a keen
awareness of the hidden blights. And he should make him
a Jjudge ower himself and follow his guidance in his
endeavours., This is the case of a disciple with his

Shaykh, and a student with his teacher.

So his Shaykh or teacher informs him of the faults of
his mind and he explains to him the ways of curing them.
The second is that he should seek for a friend who is
trustworthy and religiocus. He then appeint him to be an
cbhserver over his heart so that could observe his dis-
positions and his actions and alert him in whatever he
finds objectionable 1n his behaviour, actions and faults

pboth openly and secrectly//.

The third is that he should learn of his faults from
the words of his enemies, because malicious eyes expose
faults. And perhaps, yhat a man learn from his malicious
«nemy who reveals his faults, is greater than what he
learn from a friend who is a cajolar and would praise him

and speak good of him, hiding his faults.

Nevertheless, the natural disposition is moulded upen
believing the enemy and consldering whatever he says
about him as cavetousness. However, the man of understand-

ing is created to benefit from the saying of his enemies
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because for sure, his faults will be spread through their

tongues.

The fourth is that one should mix with people and
whatever one sees as balme worthy among them, one should
seek to avoid and change himself with it, because the
believer is a mirrow to the believer. He sees in the faults

of others his own faults.

And he should know that habits are close to each other
with respect tc following desires. Whatever one of the
companions is characterised of// must be true of the other
in a greater or less magnitude, He should therefore search
and purify himself from anything he finds blame Wortny ,p
others. “This is enough a consideration for your resort.
And were all people to avoid what they dislike in other

people, they would have no need for the disciplinarian.

SECTION 10

EVIDENCE OF FABRICATION IN THE CLAIM OF ONE WHO DECLARE

BEING WITH GOD

Whoever claims to be spiritually with God but displays
things in his actions is but a liar and devoid of any

spiritual virtue,may Allah protect us.
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The first is the habit of disobeying the law of
Allah. The second is dissimulated mode of worship, or
abnormal style of .worsnip. The third is greed in what
1s in the hand of creatures of Allah. The fourth is
slendering those who submit to Allah, the fifth is lack
of respect of fellow muslims as required by the moral

laws of Allah as makes cone be recognised to be a muslim.

SECTICN 11

QUALIFICATION OF THE SHAYKH WHO GIVES SPIRITUAL TRAINING

p.17 They are five as Ahmad al-Zarug mentioned//. The first
is sound knowledge derived from the Book (the Qur'an)
and the sunnah. The second is sound experience. The
third is high dignity. The fourth is the satisfactory
condition which is agreement with the Book (Qur'an) and

the sunnah on which the Tariga shaykhs are.

The fifth is a valid understanding which is capable
of infering from the apparent things, their hidden

meanings (with that valid understanding).
SECTION 12

THE ROOT OF THE SUPI PATH, THE TRAINING AND THE

SHAYKH-HOOD

Know that the first (generation) of the people had not

known hereachy of shayxhs or organised path that they were
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accustomed to. But what they had was companionship

and contact. When any humble among them met with
another who was higher, he sought to benefit by observing
his behaviour., This is because he who ascertains a |
behavicur will not find his attendants devoid of it.

And habits are inheritable. That is why Ibn AlFArifl1’

p.18 {May Allah be pleased with him) said:- “How// could he

succed; he who does not related with the successful ones™.

The Companions (of the prophet), May Allah be pleased
with them, used to benefit from observing the prophet (may
Allah bless him with peace), Companionship to them was

to learn etiquettes and acquire.knowledge.

Every one of them used just to be friend or keep
company with his shaykh whom he considered better than
himself and would thank his goodness to him and no more,

And their basis for this is the saying of the exalted:-

"and fcllow the way of those who turn fo me (in lové}
In the end the return of you all is to me, and I will
tell you the true (and meaning) of all that ye did" (Q.31:15).
Now, when confusion became Predominant and there was

mixed-up in the hearts, the later sufis came out with
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technical definitions with regards to the issues of

training and succession in shaykh-hood as it is known

from their affairs, relying on what we have mentioned

concerning the saying of Allah the exalted, "And follow

the way of those who turn to Me {in love)"™ (31:15).

And for the fact that Prophet (upon whom is peace and

blessings) used to train his companions giving each

of them what was suitable for him (or he could cope with}
b.?g for indeed he advised one, with his sayaing:-/; "Do not

be angry"™ (Hadith 7) and he said to another,

"Say, my lord t(nourisher and sustainer) is Allah
and be firm~, and he said to yet another, “your tongue
should not cease being wet out of remembrance of allah".
And he gave some particular people adhkar (forms of
remembrance) and sciences (of knowledge)}, He said to
Abd-Allah bn Umar" Fast and eat” whereas he acknowledge

(3} a1-Aslami.

the successive fasting for Hamzah Umar
This was in addition to other various forms of training

you try to understand.

Then the (sufis} followed this as far as knowledge
and reality demanded. They never initiated the.

novice into any state of the consciousness {(of Allah),
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which is carrying out the obligatory acts and aﬁoiding
prohibitionsexcept taking covenent py way of ensuring
adherence to the habits of tagwa_ (consciousness of
Allah). Theydepended in this on hadith of ‘Uba dahlbn .

(4) (May Allah be pleased with him) in which, he

al-Samit
(upon whom be peace and blessings) used to repeat the
allegiance 1n many places//like 1t happened between him
and salmah'®! Ibn al-Akwa and others as it is weill known
The same is found in the hadiths of the expedations.
Military He (upon whom be peace and. 'blessing} called them
to all that not with standing the strength of their faith

and their attention to what is mentioned. This was

intended for emphasis (and firmness). Allah knows best.

The (Sufis) never initiate him (the novice) into a
state of steadfastness, which is directing the heart
along the morals taught by the Qur'an and the sunnah
without teaching him what i1s the besgst for him, with no
additions or subtraction. The reascn fcr this is the
vast extension of this sphere, and the ignorance of a
person of what is suitable for him, And they (Sufis)
obliged him {(Novice) to struggle for illumination by what

ever will: make him attain such as hunger, wakefulness
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in the night, silence and seclusion. They okliged

him to expose what is with him in order to get what
is with them. He is before like the corpse in the

heads of one who washes it, as it is well known in

the condition of the novice and the shaykh. Hoever,
see in him, the suitability for combination//and

perfecticn.

SECTICN 13

THE CONDITIONS OF THE INTENTIONS OF THE NOVICE, HIS

WEAPON AND FORTRESS

Al-Ghazali 'l

said in ( . Thya) that it is worthy

of the Novice to know that he has some conditions which
there is no doubt, he has to advance at beginning of

his intention. He has a weapon which he must hold
tenaciously. He also has a fortree with which, hem must

fortify himself to be safe from enemies who might

way-lay him.

As for the conditions which he has no option but
to advance during his intention, they include removing
the veils (or barriers) that stand between the novice

and the people. And the veils (barriers) that stand

' between the novice and the people are four things.
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The first i1s wealth; the second i1s dignity. The
third is imitation (i.e. blind followeship). The
fourth is sin {i.e. disobedience to Allah. The veil
of the wealth could he reroved by immesing it and
removing it from his possession s0 that nothing remains

for him except what is enough to cover his necessities.

The veil c¢f imitation (blind followership) is removed
by avoiding fanaticism in the sayings of the Shakh:.
in science of Tawhid. And he should kelieve sincerely
the meaning of his sayings "There is no deity say Allah//
Muhammad is a Messenger cf Allah". And he should be keen
in relaising his sincerity by putting off any other deity
save Allah, the mighty and the Great. And the greatest
of (false} deities to . him is Caprice (i.e. his desire).
Until he does that the true meaning of his belief, which
he utters, will not become known to him. It is not

advisable for him to seek to realize that through debate.

If fanaticism in the sayings of a particular Shaykh
S0 over powers him that no space remains in his mind
for others, that beccmes for him a shackle and a veil.

As for disobedience (toc Allah}, it is a veil which
nothing removes it save repentance, injustice, sincere

determination against committing sin a realistic
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regret over what has passed; returning what was

wrongfully taken and conciliating the adversaries.

As for the resort of the Novice after advancing the
conditions that have been mentioned above, it is his
shaykh. He should hold fast te him as the blind on the
sea shore will hold fast to the one who sees. If the

P.23 Novice advances//tne four conditions, he becomes like one
who purifies himself, performs ablution and thus becomes
fit for salat for which he needs an Imam to follcw. In
the same way, the novice is in need of a shaykbh or teacher
to follow with out compromise, so as to lead him to the
straight path. Surely, the path, of the religion is

chsure while the paths of the satan are many andp plain.

The Novice should submit to the spiritual guidance
of his shaykh in all his affairs. He shcould not disagree
with him in anything. And he should know that his
benefits from the mistake of his shaykh, if at all he
commits mistakes, are more than he benefits in his own
right were he to he right.

As for the fortress of the novice with which to

(1)

repel from himself the high way robbers they are

four things.

The first is withdrawal from thep people except

in the time of salat (prayers), reading or other benefits.
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The second is keeping silence. He should not speak'
except when it is necessary. The third is hunger. He

should not eat// emcept what is of necessity.

The fourth is wakefulness in the night. He should

not sleep except for the awmount that is of necessity.

The above four things are the fortification for the
Novice from the rabbers; since the wish of the Novice
1s the reformaticon of his heart so as to witness his

lord and perfect the meéting with Him.

SECTION 14

THE BLAME WORTEY TO . .THE (PRAISE WORTHY) CHARACTER

al-chazali'l) said in Thya that the methcd of train-
ing is to embark on the opposite of anything the heart
desires, and inclines to. As for accepting the change
of character through the practice, the method is
established. Again, al—Ghazali(Z} said in Ihya: Had
it been that character will not accept change, then the
advice, admonitions, and moral lesscns would have been
futile. How could this fact be denied with regard to
human beings when such a change in the behaviour of

the animal is possible since hunting fis capable of
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making a wild//animal tame.

The dog can also be changed from a bitting brute
into a trained animal,and the horse from an uncontrol-
able animal into a submissive one. All these are
changes ©of behaviours.

And al-Ghazali'3)

said again in the Thya:- Good
character is acquired by two means - one of them is

to acguire the good character by grace natural
disposition and of determination. The second is acquired
by streneous, efforts and training. He whc desives

for instance to acquire for himself the character of
generousity should take the trouble of always giving

out of genersity, i.e. spending money {for others) as

his method. He should not cease persevering it with

all the troubles, exerting all efforts uponh himself in

doing it until it becomes his nature and easy for him

and he thereby becomes a generous person.

In the like manner, the method of he who wishes
to ecquire for himself the character of humility,
having been overpowered by arrogance, is persevering

in the acts of the humble ones, over a space of time.
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of disobedience he (the shaykh) should order him first

to leave that. If his outlooks become adorned with

acts of worship and his limbs become free from apparent
sins he (the shaykh) should look through the novice
circumstances cf his inward state so as to understand his
manners and diseases of his heart. If he (the shaykh)
beholds,for instance that the pervailing thing on him
(the Novice) is cleanliness of the body and c¢loth; and
observes that his heart inclined to and pre-occupied with

that.

He {(the shaykh) should employ him (i.e. make him work)
in looking after the toilet and cleaning it. Also (he Sshould
make him work in filthy places, or the kitchen and
the places of smcke, s0 that he becomes convice of his
thoughtlessness in the cleanliness.

Similarly, if he observes that he is a gourwent, he
{the shaykh)} should oblige him to fast//and reduce the
quality of his food first. He shculd then give him the
task of preparing delicious kinds of foocd and give it
to others without him eating from it until his heart
becores accustomed tc¢ that, and he becomes accustomed

to patience. And his gourmandism is broken. So also,

if he observes a young novice filled with yearning desire
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for marriage but he 1s in capable of marrying; he should
order him to fast, And should that f£fail to break his
desire, he should order him toc beeak the Ffast in one
evening with cold water only without any bread and in
another, with bread without water. And he should deny

him any meat or additional food that goes wtth bread so
that he could overcome his heart and break his desire,
Indeed there is nc better treatment for destroying desires

than by hunger.

And if ne opserves that it is anger that prevails on

him, he should oplige him with clemency and silence.

Ali tmese exanples should make you know the method
of curing the heart in general terms. 1t is not our aim
to provide the detail of all that, for tu give tne deta:l
of all that will pe quite long. However, our aim/,/is to
awaken (you) to the fact that in the general path, there
are ways of opposing.anyching tne hearc desires and towards
which ic inclines Allah has brought together alLl tnese
in one word where the exalted said:-
"And for such nad entertained the
fear of standing betore their Lord's
{tribunal; and had restrained (their)

soul from lower desire's their Apode
will be the Garden” (Q.79:40-1}.
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SEC1ICn_15

THr,. MANNER BY WHICH THE NUVICE GRADUALLY TRAINS HIMSELF

-_—— ——

Al-Ghazali 'l

said in lhya:~- kxnow that there are
four conditions for the novice to satisfy concerning

his eating habits and choice of diet.

The first grade is that he should eat not except
what is lawful. The remaining three grades are concerned

with eating. They are:-

Estimaticn of the quantity of the foeod: estimaticn
of its time &n terms of slowness and quickness; and
specification of the kind of food. As for reducing the
food, the method of training in it is in degrees. He
who is used to eating much//will find it unbearable if
he changes at once tc leating) little and his hardship
will be great. He thererore cught to do that gradually
by reducing the amount he eats gradually. If tor
instance he is used to and wish to reduce 1t within
a month to one loaf without keing adversely affected
he may do that by reducing the weight or by reducing
what he eats every day by a dorselfrom the amount he
ate the previous day. Again in this, there are four

degrees. The highest of the degrees is for him to recduce
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himself to the guantity that could provide the stamina
{i.e to support - life) without which nothing remains,

This is the easy cption.

The second degree is that he should reduce himself
by training day and night to the measure of a third

of the stomach.

The third degree is that he should reduce himself
to the measure of two thirds of the stomach just a

little thing.

There is a fifth way in which there is no clear
p-31 estimation 1t is//an area of mistake that is, for him
to eat only when his hunger i3 true (but) with holds
his hand still even while he is on true appetite. However
in most cases, 1f he is not capable of depriving himself
a loaf or two. The extent of true hunger can not be
established and he becomes doubtful of the false appetite.
Indeed the signs of true hunger have been menticned,
one cf them is that he (the hungry one) does not lcok
for any addftional but esats the bread alone with

pleasure, whatever kind cf bread it may be.

But whenever he seeks an additicnal thing to go

with it, tnat 18 not hunger. (t is said that if you

481949
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spit and the fly aces not attend it, that indicates
emptiness of the stcmach. And the knowledge of this

is hidden. +vtherefore, what is right for the novice 1is

to estimate for himself the quantity that will not weaken
him in devotion. If he attains it (the estimated

guantity) he should stop even 1f his desire remains.

As tor the cime of eating and the extent of its
there are three degrees//the first degree which 1s the
highest is to starve for threce days or more. There are
amcng the novices who reduce the training of the heart
with hunger to starvaticn, and not tc any estimate until
some of them reached between thrity to forty days. The
large number of scholars who did this include Sahi Ibn
Abd Allahlz}, Abd al-Ranhman Ibn Ibrahlm(J), Al-laymiyya

(4)

and Suleaiman al-Khawwas .

The second degree is for nim to starve for two to
three days and the third degree which is the least of
them, is that he should be satisfied in a day and a night

with only one meal.

As for the kind of the food which the novice should
eat for training, it should ndt be delicious for the
hapit of those who follows the path ot the hereatter

is centinucus from luxurious f£fo0d and desires.



- 71 =

He whe is not akle to abandon whatever ne desires,

snhould not allow//himselt to get abdicted tc such desires.

It is prefered tﬁat he does nct sleep with his stomach
filled with food thus combining two weaknesses. He then
becores veea t¢ luke warmness and narcens his heart. Never-
the-less, he should offer prayers \(salat) or sit down and
rememper Atlan the exalted. ©1his is closest to thanks-
giving. And tne least of this is that you offer four
genuflections {raka'ats) and gloraty {Allah) a hundred

5 . ,
\3) ate to satisfacticn

times. Whenever, oufyan al-rhawri
he spent thenight 1in acts of devotion. Next, you should
kncw that what 1s regquired in training the heart with
hunger is the middle course, since the best of affairs

is the intermediate of them. And it might be misunderstood
from what is in the (tradition) of the merit of hunger

that execess in that is what is required. But it is far

from that. The learned of course understands that what

15 required is the middle course.

Ali in all, what is best is that he novices should
eat in such a manner that neither the weight of the
stomach nur tne pay ot hunger is for, the purpose ot

eating is preserving life. Aand neavy eating,/hinders
devcticn while the pay of nunger distracts the heart

from it.
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But 1n tne first instance, 1f the heart is defiant
and always longing for desires with inclination towards
excess, moderation cannot help it. Rather it should be
severely tried with hunger just as an animal is severely
tried with hunger and beating in the beginning before

it becones wcderate.

And if it becomes submission and becomes ygright, then
return it to moderaticn and stcp punishing it. Next, you
should kncw that two great blames have been identified
with the one leaving off desires both of which are greater
than eating out of desire itself. The first of them is his
inability to abandcon some desires which he will be longing
for but wouldnot want it known that he le¢ngs feor them.

{In that case), he will be eatirg in seclusion what he
will not eat in public. The second is for him to have the
power tc¢ abandon the desire; buthe drives pleasures from

being so known and famous virteous//in abandoning the desires.

Now he whc abandons the desire for food and falls
into the desire of Riya is like tne one wno runs away from
scorpion to snake. whils is pecause the desire for showing

off is more harmful than the desire for food.
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SECLrION 16

ON_TRAINING UF TuE NUVILE SU THAT He Is NOr DECEIVED
BY BNTLCEMENT AND DECEPTIVE DEVICES AND HENCE BECONES

0 you Novice, never take guidance from ignorance
instead of knowledge and never ke like those who take

pride in just tne sufi way. And be constant in the follow-~
ing of the Sunnah and never pass over to the innovaticn.
Follow the right, and never the false pecple. Never be

like who is pusy, actracting races to himself (1.e. draw
actentien tc himself and manifesting suplication without

sincerity.

Avoid compansonship of the worldly people ana stay
with the fundamentals. Never, be among tnose whec keep
the stcries of men who are out of the fundamentals of

the patn.

SsCTLCN 17

ON THE QUETTE OF THe NOVICK IN RELATION TO//THE SHAYKH

AND 'THE BROTHER {IF THEY ARE PEQOPLE OF SLFISM WHO APPLY

The etigquettes of the Novice in relaticn tc the

Shaykh and the brothers are five as menticned ky Ahmad

al-Zuruq‘1I.

The first 1s obeying commands even . if it is contrary

Lo reason.



The second is avoiaing the prohivitions even if his

death 1s contained in it.

The third 1s preserving his nhonour (or dignity)
whether he is absent or present, and whether he is alive

or dead.

The fourth is to support his claim as much as possible
without neglect. The tifth is removal ot his own reasoning
knowledge and leadership except that which agrees with his

shaykhs.

These five ettiquettes in their essence alsc hold
true for relationship with the brothers if there is no
shaykh, the Guide, BAnd if you have a shaykh who is
deticient inthe five conditions mentiocned before, then reckc:
- -with him in what he perfects and relate witn brothers
1n wnat remairs. As for the forms of tne remembrance//which
tne sufis apply in cheiar intentions (i.e. to achieve

their aims), they are =c many without exactness (of numcer].

Among chem are those whose remembrance ccnsists in
"allah". Among them are those whcose remembrance is

*La 1laha il}g_ﬁllgb_@gbg@madu rasulu Allah". %i.e. there

is no deity save Allah. Muhammad is the messenger of Allah)
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among them are those whose remembrance is “Subbana

Allah wal-hamdu Iillah wala - Llan Illah allah wallahu

Bkbax” (i.e. Glory ke to Allah, gratitude be to Allah

and there is no deity save Allah and Allah is the greatest)

And among them are those whose rememkrance ics Salat.
Upon the prophet which is the mcst useful form cf reme-
brance at times of strengthening the:: hearts. In fact,
it is like the cold water in reintalising it, after

ingorance.

More than one scholar have gaid that the salutations
upon the prophet leads a servant to his lord and it can
stand for him in the position of the shaykh, the trainer,

if he missed him all for the blessing of the prophet.

SECTICN 18

ON_THE_EXPLANATICN OF TEE TRUE (KARAMAH) MIRACLE AND
THE CLOSENESS TO ALLAH_AND REACBING HIM

As for the true (lesser, miracle Ibn(1)

Ata allah

p.38 Al-Askandarihas said//in Al-Hukm at times cne. is

granted with the qualities of karamah, before attaining
the status of spiritual discipline and the ability to

satisfy its full requirement., This is achieved through
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two things:- A sound belief in Allah the exalted, and
complying with the teachings of what the messenger cf

Allah came with, both openly and secretly.

What is essential for the servant is that, he
should not aspire to anything other than them (i.e. sourd
belief and follcwing the sunnah}. As for the Karamah
which mears the super natural, there is no example of such
from the pecople of the truth. As for the clcseress to
Allah, its meaning is the servants perception of his
¢closeness to Allah, the exalted, Ibn ata = Allahtz’, again
said in Al-Hukum that, "your closeness to Him is for you
to be perceptive of His c¢loseness". The commentator (of
the bock) said, the nearness of Allah to you and your
chance, of achieving suéh blessing becomes a reality when

you percieve how close you are to Him.

This enables you to achieve strong sense of realisa-
tion of Devine presence, over shadowed by voice of the
Devine prestige with great sense of humility towards
voice of the Devine instruction//. 1Ihe only impression
you are able to percieve of yourself is of the servant

and the realisation of Devine presence.

As for al-wusul, according to Ibn Ubbad'®) the wusul

which enables one realise Devine presernce of Allah Almighty
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as mentioned by those who follcw mystrical way implies
the discovery of the true knowledge of Allah the exalted

I say, the object of the true knowledge of Allah isn not

that the : servant should reach or attain tnhne true under-

standing of His essence and His attributed. BRut its object
is for the servant to reach Him, the exalted by xnowledge
cf spritural experience, without depending on lcgical proofs,

from His creation to Him.

This is the limit of the path for its follcwers and

the end of the journey for the travellers who kept vigil.

What we intended in writing the "principles of sainhood
and its conditions" ls completed witht the help of allah,

the exalted.

O Allaht! you whese honour 1s innumeralkle and whcse
Decision is irrefutable, and the attributes of whose
essence is "Say, He is Allah the one end only. Allah, the
eternally Besought of all. He pegetheth not nor was (He)
begotten and there is none comparable untc Him (Q.112:1-4}//.
Do to us what we deserve (by worth) You are the Lord
of righteousness, and the Lord cf forgiveness®". (Q74:56).
May the peace and blessings be upon the best of Allah's

creation altogether. And Allah 1s sufficient for us and



- 78 -

most excellent 18 He in whom we trust. And there is
neither might nor power but in Allah, che most High,

the supreme {(in glory).

Praise be to Allah, the Lord aof the world's. And
may the most gracious of blessings, and most complete
peace be upon our master, Muhamwad, his family and
corpanions altogether. And may Allah, the exalted, be
pleased with the succeeding leaders, the practising
scholars, the four deligent leaders and those that fcllow

them with goodness till the Day of judgement.

This book is completed in the name of Allah and with
the pest of His help. Gratitude to Allah who guided us
to this which we would not have been guided to if Allzah
had nct wished. Blessing and peace be upon our master

Muhammad, his family and companions with much peace.

And mway Pllah's peace be on all tnose who are

following the right path,
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5.8 FOOT NOTES

1. Ash'ari Abul Hassan Aliyu Ash'ari - born
in the year 875 - 935 A.D. A jurist, who started
his life as a Mu'tazilite later own returened to
sunni and worked hard to its development which led
him to establish a new school of thought. Some
scholars considered his views as a new irnovation
until he developed it. Nizam Mulk al-Saljuki
supported him, later on Imam al-Ghazalj completed what
he has initioted. He supported Ahlil sunna against
the Mu'tazilites, and wrote many works although very

few ameng them are available such as Al-Ibanah.Usul -

Al-Divanah and Kitab Al-1lu mu' fial raddi ala ahlil -

Azz Aigi Wal bi da'L. (See Al Munjid page 35).

2. Abul Qasim Al-Junaid - He was Abul’'Qasim al-
Junaid b. Muhammad a Jurrist and famous Mystic, He

was a contemporary of al-Muhasibi and died 297 a.H.

Abu Abdul Rahman al-salami related that Junaid
explained "We have not learned sufism from narration
trasmitted by pepple but from the taste of hunger,

abandoning worldly ambitions and avoiding passions
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and conveniences of life.

3. SAHL bn Abd Allah - He is probably Ibn SahL,
Ahmad b. Abd al-karim (d.270 A.H./883 AD). He is said
to be be well versed in the field of Kharaji. He was
the author of Kitab al-Kharaj. Kahalah: Muiam al-
Mu'a Vol. II P.120, Zirikli:-al-A'Iam Vol. 1 page 205.

(See also Tukur M.Ed. Thesis 1991, P.196).

4. Abu Hamza - I have found no information about
him.
5. Al-Shaiban (r.a.):- I have found no information

about him,
SECTION I

1. Abd - a) - Sadig:- I have found no informaticn

about him.
SECTION TI_
1. See Foot-Note 1 and Section 1.

2. AL-GHAZALI:- He was Abu Hamid, Mohammad b.
Muhammad born at Tus around 150 A.H, His father died
when he was young, yet had the previlage to be traired
to be famous jurist of his period, which won him the

friendship of Nizam al-sulk saliug V. Zier.
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He seem to be responsible for making jurists
accept mysticism as the style of life for the-ahlul
sunnah. He wrote famcur references in mysticism under
the title Thy a' Ulum al-din. Munguih min al-dalal.

al-Mivar, minhaj al-abidin, and many cthers. He died

in his home Tus 505 A.D. (See Dr. Yusuf Palhat thesis

page 194),
SECTION III

1. Abmad Zurug (846 - 899 A.H) /1442 - 1492 A.D.
A famous Maghribi jurist traditicnist and a sufi leader
of the 15th century who died in Tarabulus and ig
compared to al-Ghazali in the way he combined figh
and sufism. His works were studied and utilized by
the jihad leaders and are often quoted by sShayleh.

Uthman b. Fadi. (See Dr. U.F. Malumfashi Ph.D Thesis).

2. Shayleh Abu Talib:- I have found no information

about him.

3. AL-GhaZAII:- See Foot-Note No.2 in Section IT

above.

4. Al-Junaid:- See foot-note No.2 in the intro-

ductien above.
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5. Al;Quéhairi:n He was Abul Kasim al-Qushai
born irn the year %86 - 1072 A.D. LA Jjurist, a sufi
and a shafi by schoel of thought, He studied in
Nisabor, he travelled to Bagadda, he is also the author

of Risalah fi rigalil Tarigah (the book is on sufism)

fSee Al-Munjid page 416}.

6. Abu Aliy al-Dagagi:— I hawve found no information

about him.

SECTION IV

1. AL-~Ghazali:- See Foot-note 2 in Section II above.

2. BAhmad al-Zurugq:- See Foot-note Dne in Secticon 1ITI

above,

SFCTION VIIT

1. 1Ibn Abd-al-Sadig:- I have found no information

about him.
SECTION 9

1., AL-Ghazali:- See Foot-note abaove.

SECTION 12

7. IBN AL-aRIP {r.a):r~ His name is abul-Abhas
Ahmad b. Muhammad b. Musa b. ATA Allah a1 SANHADI, a

distinguished man of intellect and celebrated sufi.
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Born in 481/12 July 1088, died in Marrakush 25 safar
536/27 September, 1141. He earned a reputation as a
traditionist, reader ©of the Quran and poet. His
examplary life and his appitude for ascetisicm anad
Meditation enabled him to become a respected sufi,?

surrounded by many disciplea. (See ENI. of Islam VOl.ITI

page 712).

2. Abd Allah bn Amr:- He is Abu Amr or Abu Yahaya

He was a native of Egypt and al-shafic's bv his biography.
3, I have found no information about him.

4. Ubadah bn al-sanit:- He is aAbdullahi bn Ubhadah
Ibn Mohammed born in Andalus in Yea 1332 - 1389, a
jurist and a sufi who preached Tasawewuf, alsc he wrote

many books, among his writing is gaisu al-Mawahibu

al Risalatul - Rubrah (The science of Tasawewuf).

(See AL Munjid fil-Luggatul Wal-a'alan. *

5. I have found no information about him.

2. Sahl bn Abd Allah:-~ He is probably Ibn Sahl,

Anmad b. Abd al-Karim (d.270 A.H./883 A.D)

Abd al-Karim (d.270 A.H./883 A.D):~ He i=s

siad to be well versed in the field of Kharai. He

481944
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was the author of Kitab al-kharaj. Kahalah; mujam
al-Mu'allifin - Vol.IXI p.120 XZioikli: al-A'Iam vol.I

- p.205. (See also Tukur M.Ed. Thesis page 19%6.

5. Abd al-Rahman Ibn Ibrahim al-Taymiyyah:- He
is Takiyudden Ahmad b. Taymiyyah 1263 - 1327 aA.D.,born
in Horan in Syria, stayed in Damascus and learned. He
is a Hambah jurist he performed pilgrimage in Makkah
and travelled to Egypt, learn many of his learning: such
as the Holy Quran and its sciences, Hadith and its

sclences, Figh and jurisprudence, theology and II Mnl
r

Kalam.

He followed his predessors Ahlul-sunnah and
criticised the shafi'l jurist who prevened him from
learning. He wrote many books which include al-siyasa

Al-shariyah fi Islahi Ar'ra war ra'lvah. (See Al-~

Muniid page 159},

4. Suleim al-kKhawawas:- I have found no information
about him.

5. SUFYAN AL-Thawri:- He was a traditionist and
theoloagian born in Kufah, in the year (715 - 777 A.D).

His father was a reknown schelar, and he was a wel)

known pious. He visited many centres of learning which
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include Yamel, Mecca, and Bassarah. He influence the
leaders of Baghdad with his views. He is also the

author of Jami'ul al-Kabir Jami'ul al-Sagir. (See

Al-Muniid page 161).
SECTION 18

1. IBN AT a' Allah al-Askandan:- He is an Arab
mystic, follower of the doctrine of the mystic al-shadhili.
He was born in Cairo (1351 - 70) (d.656 A.D). He wrote
a biographical work on the life and teaching of both

mystic, entitled lat a'if al-Minan fi manakib. (See

ENI, of Islam Vol.III page 722).
2. IBN AT a' Allah:- See Foot-note above.

3., IBN Ubbad:- See foot-note Four in Section 12.
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6.0 DISCUSSION ON THE EDITED VERSION
QOF USUL - WILAYAH

This Section forcuses its attention on the
discussions concerning the work of edition and the

translation of Usul-Wilayah. The previous Sections

had already presented to readers the aubject matter
of this research which is mainly the edition, which is

followed by the translation of the text in gquestion.

Section II - is suppeosed to convey the message of
the Arabic version which may not necessarily be a
literal translation ¢f the Arabic but attempt is made to
present carefully the views of the writer according to
the general sense of the Arabic version, It is common
knowledge to schelars that perfect translation in the
absolute sense of the word may be difficult to achieve,
the edited version is then presented immediately after
the translation. 1In the edited version an attempt is
made to record carefully all the veriations noticeable
between one manuscript and the others among the four

(4) copies on which the edited work is based.

The copy descrikbed as ( &) is adopted as the mother
copy because it has less ommissions, distortions or

any other form of variation which s¢ems to be in
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in consistence with the supposed original copy of

Usul-Wilayah: this not withstanding, the variations

recorded in the foot-note will enable critical reader

to reproduce each one of the four (4) copies, then
decide own choice, but the edition has attempted to
provide sufficient ground which justifies ( g ) to be
the best copy closer to the original which the remaining
three supply few corrections to be made in it. Because
deficiency normally occurs in any manuscript other than
the copy written by the first writer and although the
actual copy writtem by the author not found, the present

work concludes beyond reasonable doubt that Usul-Wilayah

was written by Shaykh Uthman b. Fodio. The conclusion

is based on internal evidence and external evidence.

To explain the internal evidence which may justify
the authenticity of Usul-Wilayah, there is need to
provide various illustration. The first point of
consideration for an internal evidence of reliability
is how the writer introduces the book. If this book
is compared with other manuscripts written by Shaykh

Uthman like "Bayan Wuju-AlHyrah, IHYA SUNNAH, BAYANIL -

BAD'I al-SHAYTANIYYAH and a host of other books, the

manner in -+ which all such books were written indicates
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a striking similarity; tney all pegin with "Basmalah",
salat on the prophet (s.A.W), a declaration of the name
of the author and the subject matter of the pooxk ana
implied purposes why such books were written oy Snaykh
Usman b. FkFodio. +vhe only thing which is absent in cthe
Incroauction of usul-Wilaya is the cutline concerning

the Chapters and the subject macter of the pook.

Anotner internal evidence justirying tne reliabiiity

of Usul-wilayah 18 tne basis of the book. Tne author has

stated in this book thac its supject matter is on the
principles ana qualirication ot Wali and which is based

on tne following:- regular teaching of che Quran, the sunnah,
avoidance of plind ambitions and innovations ana avoidance

of the inclinations towards the siae or Compromise in mactters

o1 reiigion. This is consistent with che purpose of aa.
a wa militant jihaa conductea by shaykh vthman of wnicn

most books written by Shaykn Utnman eicther explainea such
matters or put elaborations or the same basic Sharia,
Message of Islamic way of life, this can therefore be
recognised as an internal evidence confirming authority ot

the book.

The concern of the bpcok is rto guide sincere Muslims
toward spiritual perfection or reform which leads the faithtul

towards attaining the status of sainthood. The ikey terms



al-wali and al Taawwuf are or much significance to be
examined more cleosely and critically as they appear in

Usul-wilayan, know very well from "Tazyiail at-waragat"

of aAbdullahi p. Fodio that tne jirhadist of rhe sokoto
caliphates hada some connection with the Qadiriyyah which
1s a sufi order, there are several leading sufi scholars
wno feature in Usul-Wilayah, like Abu Hamid al-Ghazali,
Abdul-sasim al-Junaid, shmad Zurug, and others but ail

tne iaeas of sufism expressed in the book of Usul-wilayah

are certainly consistent with the spirit of the sunnah

explained in various Rooks by Shaykh Uthman b. Fodio.

The poox diad not present to its readers a precise
definition of wali but it has explained that the NOVICk
who wishes to recelve spiritual training from his shaykh
towards attaining the status of wilayah must take note
of 1lmportant conditions which led him to success., The
NUVICE must be aware that devil may attempt to ambush
him or set traps for nim at any stage along the way,
he must, tnerefore, recelve training from shaykh who is
sunni and. notr the shaykxh wno is cerrupt, his guidance
must take bearing from knowledge not ignorance, he must
not be under pretence that any sufi order or methoaology

of spiritual training will lead nim to success without
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complying to the requirement of the sunnah, he must
avoia all forms of innovations and must be able to
recognise the truth then put his confidence in allah.
Such explanation clearly indicates tne concept of Wali
and the concept of Wilayah whicn can be attained by the
NUVICE as being the type consistent with the spirit of
the sunnah. L1t contrasts clearly what one expects
sni'a to tell any NOVICe attached to Imam in the same
manner the NOvVICE of usul-wllayah becomes attached to sufis
shavkn. Tne difference 1s in the fact tnhat shia Imam

is assumed to be i1nfalaple and the only significant
gualificacion is his claim of autherity and biological

link which indicates him to be a member of "Anlil" Bait

the sufi alsco seems to emphasise in their literature
that the shaykh who nas the authority to train others
may have some link with "ahlil bait”, but the warning
signals which shaykh Uthman gave a NOVICE suggest that
shaysh Ucthman did not in his views of Usul-wilayah
assume any shaykh to be i1nfaliable. It 1s therefore
another consistency with the sunni views advocated by

shaykh Uthman which confirmed the 1deas of Usul-wilavah

to pe the voice and views of shaykh Uthman b. Podio.

Shaykh Uthman did not give a precise definition

of Tasawwuf in Usul=-wilayah but he nad provided several
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observations which by implication explained what regarded
to be sufism. The observations will be explained below,
each of them itemised, so tnat readers will grasp

the meaning and examing 1t more closely. The first
observation which explained shaykh ideas about ‘rasawwuf

is what he describea as "Al-siaiqu Al-Tawaj-junhu (Sincerity

of devotion). shaykh explained that the essence ot

Tasawwuf 1s sincerity of devotion in the fear of Allah,

but tnis 1s subject to certain conditions one of which

is the knowledge of "Al-Fighu" (Islamic Law). and the
knowledge ot Usul (interpretations of creeds). Then any
practise in Islam which is intenaed to be a form of devocrion
must be within the scope and limit of Islamic law. Lf any
sufis manifest certain benaviour contradictory to the law,
he should be regarded to have committed not a mistake of
meral virtue, put a manifestation of error. The practice of

the saifis must also be consistent with the articles of faith.

Phe Shaykh empnasised that sufism is not valid without
compliance with the teaching ot sunnah ana the Shariah,
the rational behind Tasawwuf is not an attempt to acquire
qualifies of producing miracle or an ability to see an
extra ordinary version or to attain any social or political

status, but its objective is seeking tne pleasure of Allah
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tnrough devoticnal services, This leads us to the

second point in the observation that a sincere muslim
snould always seek for -~Al-NAFIS- (what is invaluable)
this implies that the faithful should hate means ot
sincere devotion, work tor paradise not for fame and
glory or convenience ©of this world. <whe third point

in the observation is that sufism advises Muslims to

pe in company with the virtues who is a man of knowledge
having proper underscanding of Kitab al-sunnah wno is

a man or vision ana virtue sothat the muslim learns

how to cultivate vertual helps, sufis described such

man of virtue as shaykh buc the Novice is warned, however
there are faults snaykhs who claimea to be men ot God,
but they are supper armed robbers in the worlad of religion
or imposture, such taults shaykh have among others tour
characterisrtics.

A. They do not restrain their links from

cocmmitting crimes.
B. They are greedy

C. They manifest abnormal habits i1in the
practice of aevotions.

D. ‘they are careless about cheating Muslims.

rhe tour (4; points in the observation is what Snayxkh

Ucthman indicated to be the basis ot Tasawwuf, one of
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basia accoraing to nim 1s the saying of Allah almighty

"watta bi'l sabilah man Anaba illayyah thumman ikayyah mar

j1 Ikum 131:15). This particular verse teaches that a
sincere muslim must follow the wirtuals and must not be
a deciple of a vicious shaykh., If examined all such
observations which define what shyakh regaraed to be sufism
or what shaykn regarded to be the essence of suti order
It may pe justified to conclude cthat anuthing which is
consistent with the spirit of Quran or Hadith which dces
not imply any form of innovation can be accepted as an
aspect of genuine sufism and anything which contradicts
it must be regarded as false claim or wrong ideas of
false sufism, this conformity to sunnah which shayxkh has

done 1n Usul~witayah-inspite of the fact that “he nas in

confidence gquoted trom the prominent suftis, he nas used
their terminolagies, he has accepred some of their observa-
tions. Yet he has never accepted or approved any torm

. of innovation from tne beginning of the book up to the

end of the book, Tnis 1s tnerefore, another convineincing

igea which probe the idea that usul-wilayah was wricten

by shaykh.

The external evidence which also supports the idea
tnat cthe pook was written by shaykn is alsc heird by many,
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some of them can be obtained from the writings ot

both Apdullahi and Bello of which tnree basic points

can be dediced., They have descrioed the pehavicur and
views cr shaykn Uthman which will enable readers
understand now to correlate tne content of Usul-wilayah
with the views and persocnality of shaykh, the researcher
has actempted to read from their writing and in various
occcaslon used resource person, and in thnat, there .s
nothing which makes the reseracher develop a reasonable
decubt concerning the book, that has also confirmed the
fact that the jihadists acc¢epted sutrism bur did not accept
anything which conflictg with the sunnah. A great area

ot concern whicn clearly demarcates sufism of tne jihaaist
and sufism manistested py some of our contemporary
followers of the sufis order is that they tend to create
impression in ones minds that "wali- is infalliable but
tne attitude of Abdullahi cvoward shaykh oy glorifying

shaykh 1in "UALYINLIL-WARA QAT"and at times criticsising

Shaykh, where he thought shaykh was wrong in politically
relaced matrers clearly indicate that Apduilani dird not
consider shaykn intalliaple. ; If both shaykh and Andullahi
were followers of gadiriyyah order, then none of them

ever regarded Apdul-Kadir Jaylani or any wali or Qaairiyyah



order to oe infaitlaole and 1t is such habit of shaykh

which we see in the spirit of Usul-wilayah.

Another external evidence which probes Usul-wilayah

reliability are various ctner coples of thne book which

thne researcner 1s anle to see non of them has indicated

in their variations any poirnt of serious concern suggesting
a torm of fabricatlon, interpretation, cisctortion, or

an ommission of fundamental idea on the part ot the copies
or any other in relat.ons to the pook. The harmony of the
laeas appear to be essential gualities of the book. we
can in this respect draw a convenient conclusion cut cf
both the Internal and External evidance probing the
realiability ana authenticity of the assumption that the
book was written by shaykh uthman b. Fodio. The remaining
discussion pelow will relate to perscon ebservations to
followers ot "IZALAH" organisation, our politicians, our
weaithy men ali cf them receiving from tnis research
observations in particular and for the other citizens of
Nigeria i1n general relate to the spread or Islam and well

being of the Muslim Umman in Nigeria.
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The Teacninqs_ Of usul -wilayah

scholars who are familiar with cne writings of

the Jihadist would find Usul-Wilayah very interesting.

in many books written by shaykh Uthman b.Fodio references
were made to issues of usulzdin. . The book however
distinguishes itself from others on matters of Usul _din
in the sense that it relates diretly to practices rather
than theoritical interpretations. It seeks to direct

the attention of the faithfuls towards what they will

do to achieve spiritual perfection in what pleases their
creator Allah. It also seeks to reform Muslims who
commits offences out of ignorance or vicdous habits

through spiritual training.

the first basic idea discussed byShaykh in Usul-Wilayah
relates to what he described as the essential requirement
which a sincere Muslim fulfils so that he attains the
status of Wali. The requirements memtioned by Shaykh

at the beginning are seven:-
1) Putting the teaching of Quran into practice

2) ‘the practice should be consistent with the

spirit of tihie sunnah.

3) Avoding vicious habits and innovations.
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4) Honouring shaykhs

») Depending on God along tor needs, for furtune and
faith assuming in relation to such thins asi if
creatures did not exist, expect Allah aone.

6) Regular recitation

/) Avoding laxiness in practising religion.

Shaykh added also other requirements such as earingin

a living through lesitimate means, refraining oneself from
ptfending people, keeping away from vices, repenters, granting
people their rights and understanding the spiritual path that
is understanding the guiding prinprinces towards spiritual
perfectaon. Among all the requirements mentioned, it 1is
important to draw attention to readers to some of them. Shaykh
mentioned among the requirements the need to honour shaykh and
recitation of latness. This clearly shows tnat shaykh was taken
as sufi, but his emphasis on the need to comply to the teaching
of Ahlul-sunnah distinquishes him as sunni and makes his ideas
consistent with the spirit of revivaligm which became his

mission throughout the jihad period,

He was never tired of quoting several scholars who
advocated strict compliance to the teaching of the sunnah,
immitation of the prophet (5.A.W) to the extent of quoting a

question put to one al-shay-bani who was asked the true
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meaning of sufism. Shaybanl replyed that it was strict
compliance to the teaching of the prophéet. The neat 1dea
discussed relates to one's ability to maintained himslef

along the spiritual path and be able to habitually consclidate
himslef along the way which led him to spiritual perfection.
The roles, according to shaykh, of such consclidations

are five:—-

1} whenever a sincere muslim commits himself to
any act of devotion he should realise that he 1s not a
slave int the hands of Allah. He shojld ignore his
personal glories and convinience, but realise only the

glory of Allah and seeking this approval,

2} he should realise he is practising such devotion
to earn for himself the pleasure of Allah not materail

benefit.

3) He should realise that any furtune available to
him is important for him to seek the pleasure of Allah
God put him to taste by 1ts s¢ that he knows how much

he submits to him,

4) His source of sustalinance must be lawful. This
particular point is emphasised many times in various

ways by shaykh.
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5) All forms of grace which are fortunate to
receive from Allah are forms of blessing from Him,
but misfortune should be regarded as a form of atonement
for His sins. Another idea discussed by Shaykh
Uthman relates to the characteilrsits of wali which
explained the concept of wali as understood by st iykh.
Every wali should possess such attributes or his regular
habits by which he achieves spiritual dascagline and
consolidates himself alonhg the way. 'The attributes are

fifteen in numbers:-

1. every wali bases his action of devotion on?
sound religious education which 18 essential in practising
moral obligation like proper understanding of Usul-dim
then proper understanding of Islamic law andp proper

understanding of the true meaning of sufism,

2, Absolute repentence
3, vaking one's minds out of worldly fortunes

then following asceti¢ life.

4. He should not seek after worldly ambitions
expect such which is dictated by necessity, isclating
himself from the pubklic except prayer and recitation of
Quran or things commanded by the religion. This particular
points means wali 15 not expected to be sgen committing
vices or among the shaykh circles or where crimes are

committed.
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2. He should always be seen to be at war with
the devil.
6., He should always be putting more effort to

imprcve his spiritual status.

7. He should always look towards Allah for his

self subtanance.

3, He should aTé&p look toward Allah for protection

on personal security.

9. He should be ready te accept the decision of God

concerning his ambitions and faith.

10. He should cultivate the habit of perseveranee

11. He should always be God concious. |

12. He should always be hping to receive the grace
of God.

13. He must not hehave as a hypocrite.

14. He should always be thankful to Allah.

Another idea discussed by shaykh explains the attribute

of good sufi and such attributes are explained below

Shaykh explained that new practice of sufism is
acceptable 1f it contradié¢ts the rules of fighu. This is

because the ultimate goal of sufi is to cultivate the
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habit of sincerity of devotion, such things could

not be achieved without following the rules of fighu:

One the other hand, following the rules of fighu swithout
sincerity of devotion cannot make one win tnhe pleasure

of God and His practices in Islam will not be accepted .

by God ., a fighu teaches one the sharia regqutrement of

Islam while sufism leads one towards the directtion of
spiritual perfection. Sincereity of devotion and spiritual
perfection are the greatest concern on who wishes to

pe wali,

Sufis must learn Usul al-Din s¢ that they receive
full realisation of Iman. This particular idea of shaykh
reminds one of a reference ©f Quran concerning prophet
Ibrahim's {(A.S.) appeal to enable him see how Allah
revived the death {Behold Abrahim said: “My lord' show
me how thou givest life to the death”. "Yea! but to
satisfy my own understanding He said, "Take four birds
Tame them to turn to thee, put a pertion of them on
every hill and call toc them; they will come to thee
(flying) with speed. Then Know that God is exalted in

pcwer, wise (Q2:260),

Shaykh continued to explained that a peliver should

always decorate his Iman through an attempt to discover
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the spiritual truth., Sufis must also learn fighu very
well but in what he learns he should always be the best
suggestion, the best of law in ®Batter of devoction, in a
situation where options are given to him "Allah the Almighty
said in the Quran "Those who listen to the word, and
follow the best (meaning) 1n it; those are ones whom God
has guided, and those are the ones endued with understand-
ing" (Quran 39:1¥). He should also consider the view
point of earlier scholars in analysing issues of pride.

He should realise that there is no point of analogy or
comparison between the attribute of God and attribute of
creation. He should not accept legal views which appear
to be not authentic in matters of Nawafil, like "salat
al-Usbileh. The ultimate goal of sufism is for beliver
to strive hard in pleasing Allah by whatever means

approved by the shariah.

Shaykh observed that the ultimate goal of sufist is
to follow all possible ways approved by the shariah which
brings him closer to Allah. Such habits at times make
them appear relatively odd in their society in the eyes
of one who does not know the shariah or is unable to
realise their good intention. These principles had already

been mentioned according to shaykh by al Junaid. 1In the
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word of al Junaid "anything sincere peliever wilil

do to bring him closer to Allah is approved by the shariah
One will certainly appreciate this particular point
which, shaykh was emphasing, it may be that a

sincere s3ufi who is using his relative understanding
and experience nf the shariah with high ambitions to be
cloer to Allah - may realise certain practice to be
valid while other people who do not discover the

basis of his action regard such an action as wrong.

Our sympathy to sincere sufi not with standing, this
particular point can only be understood in agreement
with other vasic principles which shaykh mentioned

that a sincere practice of sufism must be in agreement
with the requirements of Islamic law. It is necessary
for this researcher to draw the attention of scholars
to the problems of such sufi view expressed by

Junaidu and accepted by shaykh, the view suggests that
the controvercial statment of Al-hallaj, in which
scholars reported him to have said there is nothing

in my garment expect God: such statement should be

assumed . to have a valid meaning in the shariah.

However, if we take note of the best principles
expressed by shaykh we should still insist that all

practices of sufi must be consistent with the Islamic
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. "~ ° .+ shariah, while at the éame time
judgement should be reserved concerning any practice

of sufi if its full meaning is not well understood.
shaykh Uthman guoted Al-Ghazali who emphasises that

the essential requirement of sufisms, reguires a beliver
to take his mind away from anything disapproved by
Allah ampng the worldly ambitions, then direct his
attention Eowards Allah alone. One of the ways

a believer can achieve this is to have strong

"Al Takwah" which is fear cf Allah in puklic ©r when
he is alone, then he should observe all religious

obligations.

He should also avoid all things prohbiited by Allah}
the spirit of the sunnah should always be guiding
him.
He should try to be kind to people axcept what
is objected by Allah. He should have perseverance
and patience.
He should always ke confident in the help of

Allah. He should be pleased with what Allah gives
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him regarding fortunes, ne should be contented in
whatever position he finds himself regarding fortune
or social status. He should nave strong sense of

commitment in matters of Ibadah.

Shaykh Uthman emphasises another significant point
that the objective of sufism is not to cultivate the
art of miraculous gualities or to see visions but to
cultivate habit that will always please Allah. He
should also emphasise the significance of seeking for
knowledge without which the act of devotion will not be
valid and will not be accepted by Allah. Being désciple
of sufi but for the purpose of learning good habit
shaykh observed that whoever wishes to cultivate the
habit of praying shauld always learn from shaykh or good
friend, whose habit is observing prayer. So a:lsoc is
the same with all other acts of devotion., A Novice
should however, take not of shariah principles in such
matter. Shaykh who is not sunni oriented cannot guide

anyone and no good habit could pe learnt from him.

A novice should also relaised that blind ambitions,
devil and his associates are obtaaceles which block

his way toward achieving spiritual perfection.
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There are some signs of misfortune which a sincere
novice should take note of; these are, driving
pleasure, peace of mind and confidence in committing
crimes and coffences, or when he realises he has no
sense of fearing God. Therefore, makes him sensitive
to offences which he commits or while he tries to
make committing vices his permanent hapit. It 1s there-
fore advisable for h+Mm 0  be close to sufi shaykh
or good friend whe is able to discover his bad habit
and is able to criticise him for that. Many at time
man drives greater benefit from his critique then people
from people who glorify him. Shaykh Uthman has
emphasised that not all pecople or sufist who claim to be
with God are sincere. Any sufi Shaykh seems to be
committing crimes is a liar or when he is Saying with
peculiar habit of worship or when he appears to be
abbitious in wealth or deserving what is in the
ahnd of men or when he fails to respect or honour

the integrity of Muslim.

Shaykh Uthman continued to give the gqualifications
of sufi shaykh, one is he must have sound knowledge

of Quran or sunnah, he must pcssess relevant experience
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He shomld be man of integrity and people should always
be witn him as approved by the Quran and sunnah. He
should have the ability to discover the human faults

%0 as to he able to guide them. All these explanations
are what distinguish him clearly with the character-

istics of true revivalism.

Shaykh gucted an important verse of the Holy Quran
which explaines the nature of true sufism in which
Allah said "But if they strive to make thee join In
worship with me things of which thou hast No knowledge:
obey them not; yet bear them company in this life with
justice (And consideration), and follow they way of
those who Turn to me (in love): in the end the return
of you all is to me, And I will tell you the truth (and

meaning) of all that ye did" (Quran {(30:15).

There are realy a number of things cobserved by
the shaykh which this Chapter cannot deoj justice to
hy explaining them all or by presenting them in form
of analysis. The best way a scholar can understand the
nature of sufism accepted by shaykh Uthman b. Fodio is
by consulting Usul-Wilayah in which an attempt is

made to present edited text of Arabic or the English
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translation. It has outlined a number of principles
like the value of fasting in spiritual training,
the value of Zikur" the need to make sound knowledge

to be true 9Ui4e ot blind immutation.

The need to eat food according to the dicatate
of need instead of luxury, the value of solitade
and circumstance of public interruption, social
ethnic standard, the public etiquette of good sufi and
number of other observaticns, which shaykh was able
to discover from experience of learning and great
desire revive the sunnah. The overall message of

Usul wilayah teaches a sincere muslim to realise the

need and that he should not be contented with being
ordinary muslim or just a muslim but he should strive
hard to perform extra devotion which Allah is his grace

rises him with it teo the status of wali.

Other two books which we ..ieed to comment on are
kitab salasilue Qadiriyyah and Salasihul Zahbiyyah.
These two books were said to have been written by
shaykh Uthman b, Fodio where a certain element inside
the books indicates them to have doubtful connection

with Shaykh, unless further evidence exposed foreign
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element to have been introduced by strange
personalities, and example of that is where salasihul
Qadiriyyah claimed that Abdukadir Jelani had the
ability to help people who called his name in this
world after his death. Thus mode of suflication to
God for need is not consistent with the spirit of the

sunnah.

Usul-wilayah relates expression from or of sufism

and observation obtained from their relative experiences
of sufi Shaykh. But 1t has not approved of novice to
accept what is not consistent with the spirit of the

sunnah.
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RECOMMENDATION

The authenticity and realiability of Usul-Wilayah

has ncw been established. Its significance and
relevance to Nigerian soclety cannot be over emphasised
Nigerian scholars of what ever field whether their field
is Islamic Sciences or secular Sciences they need this
book as an important manual of ¢uidance for religicus
affairs, academic¢ interest, political, social and by
extension economic affairs of our society, the activities
and contribution of Nigerian scholars toward the solution
of our moral c¢rises clearly reveals that most of them
suffer from chronic deficiency ©f knowledge or procper
awareness of the wealth of ideas and moral advice contained
in the collection of Sckoto Jihad Manuscript. We may
note that scholars outside Nigeria need such collecticn
as much as Nigerian scholars. Even though a scholar of
Islamic Studies of whatever nation . will suffer from
seriocus gap of knowledge, if collection of books or
scholars he made do not produce similar ideas as of the

Sckoto Manuscript.

It is a matter of obligation and necessity to every
Nigerian scholar to study collections of books which

create in his mind correct vision and real sensitivity
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towards thke revival of Islamic religion and uncompro-
mising solutien to only the authority of Quran. We

can identify the basic areas of necessity which require
the attention of Nigerian schoelars, The first area

of concern is the attitude of "IZALAH" and followers

of sufi orders it is the desire of members of YIzalah"
organisaticn to revive the sunnah and distroy the innova-
tion. They have made much effort in this area, they

have created awareness in the society of the need to
gomply matters of devotion, to the spirit of the sunnah
their influence encourage even those who accused them in
putting greater effort on Islamic education especially
the increasing number of schools of Islamiyyah for women
and children, and freguency of public preaching and
debate which has made our Nigerian society a little more
critical regarding their practice of or attitude towards
Islamic Religion. But when "Izalah" people concentrated
greater effort towards attacking the "Tariqa" organisation,
many of them failed woefully to realise their own mistake
some time they have a mistake of wrong strategies at
tines they fail to use a proper method in the style of
expression some of them have manifested the tendency of

Khwarji of demonstrating high religious spirit,
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but making unguided uttrances before completing a
research on the subject matter,they therefore, at

times become narrow minded cof condeming sufism without
distinguishing clearly what Shariah has approved from
what it has not approve., There is justification if one
entends to limit their analysis to various irnovations
manifested by the "Tarigah" organisation, their credit
in that not withstanding, they need a matter of obliga-
tion to acknowledge without I1SEOrsion of g0+, that
there were sufis whose sufism is approved bv the shariah
like shaykh Uthman b. Fodio, Ibn Al-Hajj, Abu Hamid Al=-
Ghazali and others, although good sufis are few and
shaykh Uthman was one of them, when even ultrances are
made in such matters the merits of shaykh Uthman as a
sufi must be acknowledged without distortion of fact, the

references of shaykh Uthman b. Fedio tc sufism,

In his books are too many tc be counted in' = which
all such references represented views of shakyh Uthman
b, Fodio of ccndomning sufism which is consistance with
the spirit of the sunnah, the Sokoto jihad ccllection
has indicated connection of shaykh Uthman b. Fodio with
Abdul-kadir jelani, even though not in the manner

Qadiriyyah practices as seen today.
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To announce that Shaykh Uthman b. Fodio has changed

habit in his respect for sufism or Abdul Kadir Jelani

without concrate evidence which has come to the lame
light much stronger than . his references to sufis,
such conclusion will be a sericus distortion of fact,
it is in this respect the researcher reccmmends

Usul-wilayah which may help Muslim schelars abandon

procurelism in Ijtihad and it may create proper awaren-
ess and direct the attention of muslim scholars towards
other collections of manuscripts written by shaykh
Uthman b. Fodio. If schnonlars study such collections
they include in their agenda of revivalism, the need

to put greater effort .in converting to non-muslim to
Islam which naturally helps to revive and preserve

the sunnah and the Ummah, they may also realise the need
to include in their agenda the need to introduce

measure yhich checks the domination of Jews ideals

of usury and resism and also christian ideals in politics
which not only encroach deeply but has domirated the
Nigerian culture absolutely so much that it aborts every
effort a religicus preacher make to reform his own

society and now because of this reason Muslim refuse
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te understand one ancother, they fail to grant reasonable
concenssion to one another, they fail to unite against
unbelievers, they are unable to aather their force, they
become confused from their friends all hecause of the
influence and domination of Jews Christian and forces of
traditional religion in the society, Allah the Almichty
said in the Quran "O vou who believe! fear Allah as He
should be feared, and die not except in a state said

of Islam™ {3:102). Ard Allah has also said "strongest
among men in enimity to the believers will thou find

the Jews and pagans, And nearest among them in love to
the believers with thou find those who say, we are
christians...... (5:82). Allah has also said and obey
Allah and His messenger; and fall intc no disputes.....
+." (8:46). Anokr.aer area of coficern iz the atttitude of
"Tarigah organisation", various scholars like Al-Qushairi
who wrote Al-'Risalah' and Abu Hamid Al-Ghazali have
attempted to explain the meaning of Al-Tasawwuf, although
some scholars tend to give the impression that sufism
began from the period of the prophet (8.A.W.), the
reality is the fact that Islam began from the period of

the prophet (5.W.A) as a way of life or it began from
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the period of Adam (A,S.) Sufism however, is a method

of spiritual trairing based on the experiences of various
scholars who cared about sincerity of devotion and such
spiritual training iminated from sinful form of

asceticism or zuhd later it developed into more vigorous
spiritual traininag in which an experienced shaykh trained
his Novice step-by-step and gradually leading them towards
the ultimate goals of spiritual perfection, when develop-
ment of Zuhd reached this stage the term Tasawwuf was
introduced by such scholars to describe the act of spiritual
training, this was done in the second part of the caliphal
Administration of the Abbasid dynasty. The term Tasawwuf
should be regarded as the second stage of development
concerning this type of spiritual training and system of

thought.:

While the third stage of its development began after
five Hundred years of the Hijarh. Suffism began to be
much more organised into order. The term 'Tarigah' was
in this regard introduced, during the period of
Abu Hauid Al-Ghazali, sufism was yet to be organised

formally into order. Around or after the period of
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Abdul Kadir Jelani the 'Tarigah' organisation began

to take formal shape in which later one of such orders
was named after Abdul-Kadir-Jelani, that was the
popular Qadiriyyah, later on among several other orders,

Tijjaniyyah one of the most popular sufi orders of

North Africa emerged, its foundation was attributed
to one mystic called Ahmad Tijjani who died about a
hundred years (100) before the emergence of shaykh

Uthman b. Fodio.

Tijjaniyyah orders later spread in West Africa
including Nigeria by Shaykh Umar Futi after the death
of shaykh Uthman b. Fodio, From the explanation one will
understand that suffism seek to train its followers
spiritually on Islamic virtues according to the Quran
and the spirit of the sunnah, but sufism as a system
of thought, spiritual ideals or institution was introduced
in the Abbasid period it was therefore a serious of
distortion of fact to assume that spiritual training
of Islam began with this name from the pericd of the

Prophet (S.A.W).

A scholar should at the same time acknowledge
the fact that its ideals not necessary, the name may

be consistant with Kitab al-sunnah, it is also a
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serious distortion of fact to call the prophet (S.A.W)
sufi, the approval which the term received by the

shariah not withstanding, this is like saying that

the prophet (S.A.W)} was the first scientist simply
because Islam has approved science just as it approved
sufism which is not in complete with the shariah. Some
teaching of the prophet ($.A.W) confirmed scientific
facts, the teaching of the prophet (S.A.W) is revealation
not result of scientific investigation. The prophet was

in this sense neither sufi nor sclentist but a prophet.

sufism as apiritual ipstitution or as ideas of
spiritual training is not what constitute a serious

problem in matters of spirituwal reforms.

What constituf= a serious problem are the innovation
introduced by scome sufis and insisted that it was part
of Islam. most of such innovations appear clearly as
shi'ates ideas concerning the attribute of Wali or
hierarchy of auliyah or the cencept of shafa'a or what
shariah borrowed from Mu'tazilah concerning Tafsir
bil Ra'ayah and others. Abu Hamid Al-Ghazali and
Sckoto Jihad literature have mentioned and provided
several lllustration concerning a brand of sufism which

is not consistent with the shariah.
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The justification of "Irzalah" attack will be found

in similar criticism and similar issues treated by
Ghazali in 'Ibhya' Ulumul-din, munkil-minal zalah

or in the views of shaykh Uthman b. Fodic which will

be found in Usul-wilayah, masa’'Llil - Muhimmah . Bayanil

Bad'l shaytaniyyah or Kitabul-Mudhali of Ibn Hajj.

The issue between Izalah and Tarigah consistituted
‘a seriocus area of research. The scope of this
regsearch cannot be analysed in detail because its main

concern is the . edition and translation of Usul-Wilayah

this long explanation concerning sufism and the conflicts
of sufi orders with "Izalah" is necessiated by the fact’
that elaborate discussions will be required to be a
background for the recommendation which the researcher

has made concerning the value for Usul-Wilayah , it

is not a compromised of intellectaal principles to
state that both "Tzalah and Tarigah may be right in
some aspect and it is not an intellectual contradiction
it is not also a distortion of fact, it is not also
exaggeration to state in confidence that both scne
"Tzalah" scholars and some sufi expressed ideas or
manifest attitude which is in direct conflict of the

shariah. Izalah need t¢ understand sufism and sufi

481949
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orders very well so that all their ulterancy and

criticism become accurate, valid and justified.

They need to consult, for instance, Ihya Ulumu
al-din of Al-Ghazali, al ™aPKl pinal alal of Al-Ghazali,-

Minhaj-Abid of Al-Ghazali, Kitabul - Madhakhal Ibn

Hajj, Usul wilayah of shaykh Uthman b. Fodio and
Tazaniyl waragat of Abdullahi b. Fodio and a number of
other books which may give Izalah scholars sufficient
back ground about sufism. BSome prominent followers of
Tarigah have written books to replay the attacks of
Izalah like al-Mugiri and Al-Takafir, but instead of
addressing squarely the fundamental issue of Tarigah
The writers wasted more of their time in rhetoric

and defence of prcpaganda leaving common people and
ordinary minds without the answer of the vital questions.
Sufi orders really need to illiminate contradiction

in their teaching, some of these contradictions are
explained below:- All sufi's are unconscious of the
fact that the message of Tarigah which relates to
aurad (litateness) and membership of Taricah order
itself are not wajib but mandub, but in contradictiocn
to this fact, Tijjaniyah order _claim that whoever
joines Tijjaniyah order cannot as a matter of personal

opinion decide to change to another Tarigah, whoever
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does that will do it at the risk of completing his

life as unbeliever.

-This suggests the fact that any person who has
jolned Tijjaniyyah is not free to join any other
Tarigah. If follcwers of sufi orders claim that all
Tarigah are the same, such claim is only a propoganda
They have also claimed that the message received by

a4~ wliyah are forms of "Ilham" because they are not
prophet, at the same time some of them treat salatil
fatih and salatul Jawharah as forms of inspiration

of the highest order.

Some orders claimed to be sunni their consultation
of Quran and Hadith - actually support this fact, and
at the same time they become reluctant toc correct
mistakes contained in some of their rituals, this
is because they do not regard themselves qualified
to correct such mistakes and they claim as a general
rule that all their awliyah are related to the prophet
(5.A.W) through Ali b. Abi Talib. Some of them assume
that all members of Tarigah orders are entitled to
Shafa'sh through their awliyah without emphasising

the condition of Iman ccncerning such shafa'ah,
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This point can only be explained briefly:- there are
several other contradictions, At this juncture it is
significant to emphasise the fact that shaykh Uthman
b. Fodio considered sufism to be consistent with

shariah, the mistakes and innovations of some sufis

not withstanding.

There are six important elements in the concept
of sufism which will be found in various books of
shaykh Uthman b. Fodio., The first is sincereity
of devotion. The second is total repentance, the
third honouring religious cbligation and prohibitions
the fourth is practising Nawafil the fifth receiving

spiritual training from the men of virtue,

All we explained concerning the issue between
"Izalah and Tarigah are important but there are issues
which are more important. Of suc¢h important issue which
is a matter of great concern is the issue of unity
such which will enable Muslims in Nigeria to face the

challenges of "Ahlul Kitab" in matters of religion,

education, politica, economy, and social life.

Without unity muslim cannot face such challendges,

the unity of muslim begins at the level of Ulamah

oo
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then it moves to the level of politicians. Unnecessary
disagreement between:- Izalah and Tarigah, Northern
scholars and the Ulamah of Southern State, the Ulamah
and scholars of Western education and various other
forms of disunity will certainly prevent Muslim from

achieving the desired unity.

Reading the manuscript of Shaykh Uthman b. Fodio

especially U#ul - Wilayah will: contribute much in
contributing towards the desired unity among the scholars
of Muslim Ummah. It is on this ground that the

author recommend strongly the consultation of Usul-

Wilayah as a religious Manual.
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6.3 GLOSSARY

Al-Macrifah - gnosis

Haaitn - . Deeds, sayings and approvals of
propnet Muhammad (-.A.W).

Hagigah - Literallyr it means truth terminclo-
gically 1t is a sufi patn.

Inadah - vevotion, way of ooed;énce to Allah.

Iknlas - : Sincerity in following ana execuring
ali the commands and pronibitions of
Atllah,

Iman - Farth, beliet one of the Five piilars
or Islam.

Jinad - Struggle to remove injustice and
replace 1t with Juscice through tne
use ot tongue, hand or hearc,

Karamah - Chrisma, Chrismatic performance
of sufis which contradicts law ot
nature.

Kashf = Lite of a vell from eyes mumination
an act tnrough which a pious can see
unlike ordinary man, see beyond tne

veil.

Kharay - (Lncome, revenue, land tax) belng a
rent tor utilizing land beleonging to

the .slamic State.



Knawas - \Sing, rhassgan). the elite: the nables.

Miracle - A wonderful event that one would not

nave thougnt possible,.

Novice - A perscn who has just joined a rel.gious
order and is still on triaus,

Kijan - Simuiations,

Sufa - Name to a person suppeosed to nhave been
' dedicated by his mocther to the service
of Kaabah during the Jahiliyyah peraicd.

Surfa - Platform, a high placform erected py the
Prophet (S5.A.W) in his mosque at Madina.

Lsur.L- A person who practices rasawwaf tor selr
purificaction of soul and lcading a virtuous
Life on earth.

suffiyyah - Plurai of sufi, a group of people that

acdapt Tasawwuf as a way of life.

shariah - 1he vivine taw revelaed by Aliah to govern
all aspects of life of the Muslimsy
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Shaytan - Stan, the enemy or Muslims tnat seexks to
always divert their attention from following

the commands and prohibitions or Aliah.

Tasawwuf =An itslamic discipline and tnought meant to
inculcate gooa virtues in a Muslim who
professes it.

Tahqigq = Realization, actualization, etfectuazacion
ascertainment, affirmation, confirmation

verification.
Tanrir -~ Recording, writing, eaiting.

Takbir - Tne saying of Allah akbar, Allan is greatest,

vakhlif - Legal responsibility.
Tanfir - vriving away.

rawnid - Unity of God: Uneness of Allah, pranch of
Muslim theology which 1s concerned with cthe
unicy or God.

Zuhd - Asceticism, renuncilation, mortification in

life in sufi circle.
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