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PREPFPACE

Most Europeon and Africen eritics have directed
their attention to the atudy of well-known poets and
novelistn, These writers are esmentially from Senegel
end the Cameroons., The nameg of Lcopold Séder Senghor,
Mongo Béti, Fordinand Oyono, Birago Diop, Cheikh Hamidou
Kane, have aort of become household words. The tendency
for enybody interested in Africon Literature is to think
of gome of these writers., Curiously enough it iwm
forgotten that there are writers from other Africen
countries who treat themes much a8 those eclaborated by
well-eatablished writers., One of such writers is Jeen
Malonga from Congo Brazzaville, I read about him through
the criticism of A.Ce Brench, and the outright condemnstion
of this writer by the lesrned critic who described one
of the Congclese's novels as "bad" stimulated ay curiousitye.
As a result I decided to carry out a research on the
Congolese, Not much has been written gbout him, and I
was faced with the problem of insufficient documentation.
In this regard I owe my debt of gratitude to the
Ahmpda Bello Univeraity Library from where I was oble to
geét an appreciably good nuaber of materials to etert ny
reaesarch, I elso got useful docunentation from the
Bayero Univerasity Library in Kano ané the University of
Ife Librory. WUy gratitude goes also to my industrious
and ever-loving wife, Rose, who, in apite of her
preoccupation with her own vostgraduate degree progromme,
atill found time to teke cerec of our dowmentic chores, as
well a8 occasionally whisper into my esr soothing words
of encoursgement. Above oll if T nade any progress
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during the course of my research and writing it was
because I was priviledged to heve as Director,

Dr Y.M. Maiangwea, Head of the Department of FPrench,
Ahnadu Bello University, Zaries. In spite of his
gcadenmic snd cdministretive engagements he found time
and patience to give ne useful guidelines. Through
hie advice I probably have mede some useful contribution
to the understanding of Jean Malonga's works. I do

not pretend thet there could be no weak points here and
theres I only hope that any shortcomings could be
improved upon by future critics of the suthor.
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INTRODUCTIORN

Once mention is made of Africen Litersture in
FPrench the countrice that rine # bell in one's ears
ere Senegal and the Cameroons. It is only in the
course of further litersry work does the atudent become
aware of the existence of other countriea like the
Ivory Coesat and the Republic of Benin. But even at
this stage the Republic of the Congo still remoins
a "terrs incognita"™ to him.

Initially the arguments for the belsted surfecing
of Congolese literature on the African literary picture
have as their "fona et fundamentum" the distonce of
the Congolese writers from the traditional themes of
negritude, But to dislodge such & line of ressoning is
the fect thet the Cemeroon ic no nesrer thsn Meolonga's
Congo to the negritude movement. Yet the names of
Mongo Béti end Poerdinend Oyono were prssing from the
nouth of one African literary student to another.

The problem, therefore, cennot be entirely thematic,
if et e11,

Up till ny moment of deciding to work on Jean Malonga
the Republic of the Congo remained almost 2 blind
plley in literary cirecles, with the nsmes of Tchikgys
U!Tamsi and Jeen Malonga sounding out ocecasionsally,
albeit indiatinctly.l U'Temsi eventually menaged to be

l., 8See Jo=sué Ndamba, 'L'oeuvre de J., ~P., Makouts

Mboukou, écrivain congolsis ou La conspirstion

du silence', Présence Prancophone, Printemps 1976,
Pe 37, where he alIfirma thet though meny literary
g:izes had been won by Congoclese writers, neverthe-

a2 theirs ie 'une littéreture trds mal connue
tant au Congo qu'® l'étranger.’
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adnitted in scholars' criticel opinion into the feomily
of outatonding FPranco~Africen poets. His poetic
quelities are so glaring that they trenacend whstever
minor reasons his critics could weave to cest ¢ slur
on the image of his works and force him into » perpetual
oblivion. But Malonga is not 28 lucky. He should be
content with his nesme being mentioned as one of the
precuracrs of novel writing in Fraencophone Africe.
Hitherto a good deal of criticisms on African
writeras are w©ociologicel, with the belief thst an African
writing reflects the puthor's milieu, his historicel
situation. D'Almeida ctates the position clearly when
he agserts that

"Parce que les Africeins ont eu une expérience
unique et traumatisante, née de l'esclavage et
de 1o colonisatione.sees les écrivains africains
s¢ penchent de plus en plus sur les guestions
gocio=-politiquea®,

In ny study, this type of criticism, which is Marxiet, is
atretched further to include & close focussaing on the
author es a2 humen beinge. As such he not only mirrors
his socicty, but has in addition his own whima and
caprices, his ambitions, his own way of doing things.

(2) Irdne d'Almeida, 'L'engagewent et le probladme
du public dans la littéreture africaine?!,
Le FPrancsis au Nigéria, vol. 9, no. 2,
ﬂept. 19‘74’ Pe 3.
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" My view is that these peculiarities can be commented upon
freely by eny critic without condemning the suthor outright
as incompetent. In this regard Mezu rightly warns thet
“"La eritique doit reconnaltre 1l'individuslité de son
(the author's) ety

It follows that in this thesis the personality of
the writer is fully in the pictures He is first and
foremost a Bantu before beconing a politicien and a writere
The interaction #nd a hitch in the process of the mingling
of the throe gides to the same man ere given a no small
proainence, It ia to be mentioned here in pesaing thet
the ideas being interpreted sre not mine but the author's.
The condemnetions and supports of one socisl or political
concept or the other are his am can be seen readily from
the novels themselves., It only heppens that at times
his idens are reconstructed in order to fit into a certain
pattern,

My languasge may scem bitter in places. I am aware
of this possibilitys Mine ia an attempt to interprete
at o pitch that might be considered high an idea that
the writer expresses at & pitch thet is surely higher,
There is no doubt thet the author's tone throughout the
two novels is often high. This is the type of tone he
chooses to adopt. Beating it down will be detracting
from the peculiar nature of his writings, and will amount
to emasculating the message which such & tone is mesant
to convey to the resde. .

(3) S. Okechukwu HMezu, Léovold Séder Se%ghor et la -
défense et illustration de la civilisetion no ’

aris: i1o1er, 3 Pa .
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Two fectors helped to malte my study of Malonge's
novels easye I #am an Africen like Malonge. It is
gonerolly believed that an Africen is better positioned
than anyone elsc to understand a fellow Africen. We in
Africa have & way of thinking which is our own. No amount
of interpretation can moke o non-Africen understand it
to its roots. Transletions have their limitations. A
lot goes into the froming of » sentence than is discernable
from the appeerancr of the words,.

Secondly, T underwent a trsining similar to that of
Jean Malonga. I wes brought up in a little bush village
manned by Holy Ghost FPathers, Like him T sattended & Holy
Chost Pathersa' Seminary, in ny cese, st Thiala in
Anembra State where T hed #l11 my secondery school education.
My experience shows me that Reverend Fother Hux of Mosssoka
cen well be Reverend FPather Chemberlsin of the Holy Ghosi
FPathers! Seminary st Ihiels, And the two priests belong
to the agme relizious order, that of the Holy Ghost
Fothers. So I easily feel along wita the writer sas he
nerretes the petivities of the missionsries in the Congo.

In apite of al1ll these grounds of comaon interest I
have nevertheless endecvoured to steer » middle course,
to maintein & certein stendsrd of intellectual Cdetachment
to make room for objectivity in my comments, Nigeria
end the Congo were once coloninl territories but
there are minor differences in the colonisal politics of
the twe countries. Nirerias, for exemple, did not taste
the asaimilation politics thet wos the order of the day
in the former Proench coloninra, which made some of their
elites "métic culturels”, to use Senghor's language.

The title of this thesis "The Commitment snd Realism
of Jean Meplonge® is o fitting ception for o study of this
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nature, The term Yecommitment” in its relationship to
Yquestions socio~politiques" conmtitutes, ot least for

the purposes of this thesis, the "problémetique congolaize".
It is split further into its sociol and politicol agpecis

to conform with the suthor's own schedule which makes

espch sapect the pincipal theme of eoch novel,

There are four chapters in this work. They oare all
geered towarda glving Jean Mselonga his proper plaece in
Africats literory wmovement e more than o mere precursor,
for such ig the aim 2nd objective of thia study. In the
first chapter an attempt will be made +to identify the
"problématigue congolaise”, (to borrow the terminology
of his compatriot, Josué Ndemba), with which the author
is very muech ohsessed. In the course of this identification
the backpground tc the “problématigue"™ is delineated, The
gecond chapter onalysegs the puthorts handling of the
"problématique™ from an optique thet is nocial, and
approises the scolations that the puthor sdvenced, In the
third chapter the same guestion is aborded but from the
poltiticol angle. An ragessment of the writor as a realist
and artist engeges the reader in the fourth chepter.

FPinelly, I shall condecvour throughout my diseusmsions
10 stress whot erpecis of the novels may have been
migunderatood or wuay heve been misinterpreted insdvertently.
It is my ardent wish thot by the time T have ploughed
through the novels, the motiveting factor behind the
author's writings, his sim snd objective, his method of
epprooch to lils themem,; his longuasme, style, sni other
writing technigques ol ais will be in the position to be
better epprociated,



Chopter One
BACKGROUND TO THE NOVELS

Indispensable to the understending of the novels of
Jeon Malonga is acgusintance with the background to the
issues which he discussed in them in & story form. An
Izbo proverb says that "he who does not know how o corpse
is buried when asked to exhume it etarte from the legs®™.
A situstion like this, occesioned by ignorance of the
relevant fecte, should be avoided if an objective appraisal
of Melonge's writinge is to be ochieved, and the depth
of his commitment properly fathomed, In La Tégende de
H'Pfounou Ma Wazono he showed concern for his country's
past, just like Chimus Achebe in his Things Fsll Apert
publighed only fouwr yeers after. The reader needs to
know what this pasi was. In Coeur d'Aryenne he talked
eabout the presant, eapecislly in terms of the political
situation of the time. The situation should be traced
from its origins and grounds of discontent snd cpathy
laid out. Unlesa this spnde work i’ done before sctually
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reading the books, the tendency is for the reader to
diomiss the two novels of Jean Malonga outright as "bad“.l
The aim of this chapter, therefore, ia to troce the
sociological and the politicel boclkground of the novels
ond plece Jeon Malonga in nis proper plece in the acheme
of thinge under the colonisl sdministration. The Conzo of
the time existed within the fremework of Afrique Equatoriale
Frongaise which, on the tribal level, is » conglomeration
of Bantu ethnie groupings with & lot in common among
themselvea, Whatever is true of any one of them is, mutetis
mutendis, the seme of the others., As we progress we shall,
thorefore, have a global view of life in the territory

before dwelling finelly on Brozzsville and its environa
where the petting is.

A. Sociological background

About the customs and treditions preveiling in the
Congo ground the time Jean Malonga wes born, grew up, and
wrote his novels, we heve sccounte both in litersry end
uistorical works. Congo is one of the four oolon1932 in
Central Africe adninistered by the “Gouvernement Général®
of Prench Equetoriesl Africa, all of which belonging to the
game Bentu tribe hed plmost identicel customs and traditions.

(1) A.C.Brench ic elready sssocisted with this type
of comment ag regerds Coeur d'Aryenne in his
Writing in FPrench from benega o Cameroon,
(Tondon: Oxlord University g??as, 19677,

P. 64.
(2) The others are Gabon, OQubangi-Chari, Chad.
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About twenty yeara before Melonge even dreamed of putting
his pen to paper, René Maren, the Afro-~Corribean novelist,
had already worked for sbout aix yesrs in cne of them -
Ubengui~Chari (the present dey Centrel Africon Empire) -
a8 g Prench Government official, and made a faithful
recording of the life a2nd habits of the people smong whom
he lived and worked in his controversisl novel, Bhtouala,3
which he published in 1921, and which won the most-coveted
Prix Concourt. We have no doubtis as to the verscity of his
fecte for he himpelf offirmed in the Preface to his

novels

*So this novel is completely objective. It
doesn't even try to explein: it stetes facte,.
It decea not show indignattgn: it records.

It couldn't be otherwize,"

For our purpese, therefore, Batousla is an suthentic

gource of information. At the same {ime as Meren was in
Ubangui-Chari, other missioneries, explorers, ond officinls
like "im were busy having their experiences in other parts
of Bquatorisl Africe, and wore recording almont identical
inpressiona, There are in »ddition sccounte in novels
written much later than those of Molonges which sre revealing
enough, They will be used too. Por reasons of objectivity,
our discusaicns are going to be studded with references

to the works in question, which are in the woin eye-witneas
" accounts, ;

The people of Equstorisl Africs led & 1ife that was

(3) René Maran, Botousle, tronsl. Barbers Beck
and Alexandre Mboukou, (Washington: Black
Orpheus, 1972),

(4) Maren, pp. 7 ~ 8.
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close to nature, with animsls and human bheings sharing the
semeé habitet. Like every forest people,

"o smont d'excellents agriculteurs et de bons
8cheurs, Cergoines tribus se livrent particulilrement
A\-le ocheage,"

This, however, does not mesn that thoy were sn enterprising
end industrious people. Mossaks, for rxample, was producing
a lot of coffee and palm oil. But these crons do not

need much personsl attention in order to flourish. More
often than not, theirs were plentations inherited from
their encestors. It is mainly during the hervesting sesson
that physicol labour is expended. So, e regerds the average
Equntorial African, he is

"nonchelent,; lazy seee.e Thrift snd ambition ere
unknown worda to him, The threat of gtarvation
sssssee makes no impresE‘ion on him",

They were good in fishing, but they aimply caught o8 much
fish as would suffice for the day's meal. The ssme wan
eppliceble to hunting. These engngements aside, idleness
reigned supremc. They believed thet hord work cut short
one's life span, and that it wes those who did not

understond whot life was that exercised themselves in.labour.
But "to live from deoy to day, without remembering yesterday,

(5) Afrigue Eguatorisle Frencaise: L'Lncyclopédie
coloniale et maritime, « Bugdéne Guernier
(Paris: Leng, Blonchong & cie, 1950), p. lé.

(6) Cabrielle M. Vessal,; Life in French Congo,
(Londons sdelphi Terrsce, 1925), Ds BDe




without worrying sbout tomorrow, not enticipating; that
is excellence, that is perfection.“7

Like every forest people,too, the "equatorisns"
were superstitiouas. They lived in constont fesr - "fear
of fate, fear of omens, fear of their fetish priest“.a
It is true thet the chiefs ruled the villages but the
fetish priesta werc more dreaded thean them, The people
believed that no one dies a natwral death, but from a spell
cgot on him by an evil one. So in any cose of death, the
fetish priest wes consulted, and sny one whose nesme he
mentioned as responsible for it, woe himself tortured to
death,.

The ehiefs regarded themselves as cuatodians of the
people's customs and trad"tions. They were meticulously
preserved and nobody dered querry ony one of them. About
Batouala, for example, we are told thet

"As a gusrdisn of obsolete customs, he rempined
faithful to the traditions which his ancestors

had pessed on to him, but didn't go deeply into
enything outside of that. If anything were in 9
opposition to custom, all rossoning wes useless.,™

Some of them may seem curious ~ like the one thet stipulated
that 2 corpse should remein exposed for eight days before
buriel in order to make room for s possibility of the dead
man coming to life once more or, if he did nct, so that

his reletions living far away would be able to come and

see his remains for the leat time before buriel - but the
fect remains that they were sscrosenct ond should be

8) Vessal, p. 185.

{72 Maren, p. 17.
9) Msran, P. 23.
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applied in all circumstances.

The older generation was respected by the younger one
for her wisdom, Wealthy in experience, the older people had
recourse to past events to give to the younger ones
cherighed advice, For the Bantu elders as well as for the
Igbo "inu bu mmenu e ji eli okwu".10 They had the habit of
expregsing themselves in proverbs., "When Bamarza the lion
roared, no antelope in the area dared to make a sound“,11
Batouala's old father told the young men who were regretting
having feared the whites a 1little too much,

The powers of the old men can be far-reaching in some
social issuea like marriage, The Camerconian novelistw—cume
nusician, Francis Bebey, in his Le Pils d'Agstha Moudio,
spoke of an age-long custom according to which it was the
duty of the elders to decide which girl a young man
should marry.12 It wes the duty of the elders too to
negotiate with the father of the girl or his *middleman”
how much the dowry should be. All this was done according
to tradition, the key to which they held, How much the
dowry should be, what it should consist of, varied from clan
to clan.

The alliance of the bridegroom and the family of his
bride did not end with the dowry paid, He had to go to his
father-in-law's house from time to time and culitivate his

lands, In a case of war involving his father-in-law, the
Son~in~law had to defend him even at the risk of his own
life, He in his %urn could ask his father—in-lew for help
in trade, or in a palaver,

Contrary to the old men, the women had liwited regpect,

S/

meaning “proverd is the 0il with which words
are eaten",

g Maran, p. 77. -

Francis Bebey, Le Iilg d[%gatha Moudio,
‘.‘67)p Pe 61:

P .
—r
MO =

(Yaoundé; #ditions GL&, 1
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They were a source of pleasure for the men who had the
right to use them as they liked at any time, =t any place,
They were offered to strangers for their relaxation and
comfort, Chaillu, writing in 1892, told of how a king
offered him on his arrival at hiqkalace his wife, and
when he declined thgfﬁﬁmonstrated with him: "Oh well, she
can at any rate wait on you and cook for you".1j In

e e s g

accustomed to the "daily liberties" of her husband who would
simply junp on her and atart having sex with her without
allowing her to wake up from sleep. Women were an indispensgable
instrument to the success of ony festive occasion:

"Werll dance,"
"Welll gsing.®
Bafterwards we{&l show the women that we know how
to use them,"

Because of this unique role of theirs in the society,
tradition wag very lenient with them when they took the
initiative in the gsme of love, A woman was free, if one
is to believe du Chaillu, %o have cexX with eny man hexr
instinct atiracted her ¢o. Instinct was the key word. A
woman was not supposed to control her sexual appetive.
"female chastity is little value", writes du Chaillu.15
She should give full vont to her passion any time she was
aroused sexually, That she was married or not had no
significance. The cuckolded husband covld claim, if he liked,
a compensation from his wife's lover if he felt that there
scme damage "caused Iln using his goods", The compensation

(13) Paul du Chaillu, Apdventures in the Great Forest of
Byuatorial Africa and the Gountry of the Dwarils,
Tﬁbndon:'John.Murray, 1892}, p. 28.

(1&3 Maran, p. 34.

(15) Chaillu, p. 182,
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consisgied in "a few chickens, two or three goats, some
brood egms or a palr of slightly used loincloths".1

But there is also another side to the coin, Among

certain tribes, though chastitly was not valued for itself,
it was a serious offence to commit adwltery. Punishment was
by fines, graduvated according te the material worth of the
culprit. An offender who was penniless was sold into
slavery. For committing adultery with a man's “chief"
wife,1?
he was asold siraightaway into €lavery, which wag the least

however, there was no option of fine for the offender:

punishment reserved for such an offence, The usual
punishment wag death, ind in some tribes the voman was put
to death Yoo,

The fact that women were significant only from the
sexual angle explains why polygomy was much practised among
the Bguatorial ifricans. After ten months of marriage, a
young man was supposed to have long stopped having sex with
his wife who should be heavily expecting his baby under
normal circumstences, In fect, custom had it that upon the
first signs of pregnancy she should retire to a special
part of the village called Nzo Hgudi Nkento.18 There she
should remain, far from the male population until the baby
was born, After its birth the mother wasg given two to three
years for breastfeeding and nurturing it up before returning
to her husband's, During +his period, her husband was not
supposed tgfwithout sex. What has been said earlier about

(
E

6) iHaran, p. 36,

7; i.e. The voman he warried first,

8) i.e. "the house of the bearing wonmen’ = g
custom among the Ba-Konge: (translation minse),

—_—
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the non-conirol of sexurl urge for the women is also
a»plicable to the men. The man wWas not expected to starve
from sex during the wifel!s confinement, Naturally he took
advantage of the tradition which permitted him plurality

of wives o marry a second wife, And during the second's
maternity period, he married the third. He would continue
in this progression until either his pockei or sexual
prowegs could afford no more wives, Je have an example of
this sexwal liberty in Le Pauvre Chrisli de Domba, In the
Catholic Mission of Bomba Zacharie was hiving sex reguharly
with a Sixa girl, Catherine, beecause his wife, Clémentine
vas having "un tout jeune bébe sur les bras".19 This

was their custom and the people found it wise, Wher for
exampl e, Zacharie waas told that, after her gscuflfle with
(lementine, Catherine was thrashed by the R.P.S., he vent
wild with anger, When the old woman in the house where he
wad condemned cutright the priest's wnwarranted bnehaviour,
pointing out that since Cathserine was not yet married nothing
prevented her from merrying Zacharie, Zacharie exploded in
appreciation:

-

“Voill mérese..... voild la bomme sagesse de nos
ancetrogy®

Polygany was so commonly practised that 1t was rare to find
a married man who hac only one wife, In fact Hustaert

points out that "a Nkunrl021 man with only one wife is an
object of ridicule“.22 One could however find a handful of

(19) Mongo neti, Pauvie Chrigt de Bomba, (Paris:
Robert Laflfont, 1956), p. 222,

(20) Beti, p. 227.

(21) a men from the Soubh-iastern part of the
Belgian Congoc

(22) G. usteert, Le Marisge deg Nkundo, {(Brussels,
1938), p. 360,
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Congolese people who married more than one wife not principally
for sexual reasons but to have enough farm hands, or at times
to have a wife present in the housc to take charge of
household duties while the other wife was on a routine
visit to her family, But there are cases where the above
reasons are not explanatory enough: for cxample in the
case where Boone met a man "who had forty wives",

In many countries of the world, the child is
identified in relationship to his father's kin, But in the
Congo it is to the mother's, Bonds of kinship were traced
through women, People who were related traced their origin
to a common ancestress and her daughters, In some clanas
it was necessary that a suitor approached his future bride's
maternal uncle first of all before starting any discussions
whatsoever about marriage, And even after moarriage the
wife remained very closely linked to her kinsmen. Hence,
from time to time, she would leave her matrimonial. home
to stay with them for days.

Betrothal often took place before puberty, between
the ages of nine and ten, Du Chaillu put the age at
“five, and sometimes still younger“.zh The initiation rites
which followed as clogely as possible the first
menstraation, were a prelude to marriage. But all betrothals
did not always take place ot the above-mentioned ages., In
fact, we have inatances of betrothal even before the
girl's birth, as was narrated in Le Fils d'Agatha Moudio:

"mon pére, avani de pousser le dernier soupir,
avait eu la force de me trouver une epouse pour

(23) C.C. Boone, Congo as I saw it, (New York:
J.J. Little & %veé‘ﬂbmpany, 1§27), Pe 35,
(24) Chaillw, p. 264,



plus tard lorsque je serais grand: 'Bcoutec,

Tanga, si jemais l'une guelconque de Les femmes

a une fille un jour, je t'en supplie, donne-la

pour cépouse a on ;ilu, tu ntentends, Tanga?' Bt
Tanga avait résondu oul en pleurant, voyanu que

son ami fermait les yeux pour de bon. Clest

ainsi qu'a 1'4ge de six je me trouvais

deja. fiancé, bien gue ma fu%ure femne ne fut 25
néme pas encore congue dans le veatre de sa nérev,

It was not rare to fin’ two wrermant vomen siriking a
bargain thus:

"If my child is a boy and yoygs & girl, I want
ny boy to marry your girlh,

But where this wos not the case, especially where the girl
had already becn circumcised, the inccrvel between betrothal
and marrizge was not long, For the Congo of 1920's Van
Wing put thie interval at a few weuks.27 It often happened,
as is naturally expeccted irn such gituations, thal at times
the young man grew up =nd did not like the zirl to whom
he was betirothed or her family set up. Sohier records that
where that was the case, the presents made to the girl's
fanily were returned.28

Life in a polygzmous Congolcese family of Lhe early 20's,
in the opinion of du Chaillu, uas one wilhoul love, The
man never carcssed his wife nor the woman her child, 7o
express an emotion was considered a sign of wealness for
both man and women, Farenis never plaoyed with their children,

26) Boone, p. 34.

27) Van Wins, Btudes Bako $0% Histoire et Sociologis,
Brussels, 1921), p. 19

(28) A. Sohier, Le nariage en droit coutunier

-------

congolais, (bruszels, 1943), Pe 97

g25§ Bebey, pp. 26 - 27,



When a Congolese tallied about his wife loving him he meant
feeding him well for the two terus "love" and "feed"
always wenl togetlher in the ancient Congolese family
lexique, And the greatest commandment in a polygamist'!s
family code was "Feed thy man welll", as can be seen from
Damagondai's lecture vo his wives:

"The old fellow began to leccture his wives telling
them to love him and to feed him well, for he

had given & great deal of money ancd goods to
their parents for +them and they were a constant
expense and uneaginess ©o him; to all which the
poor women listened with great respect; and no
doubt made up their grateful hearis to give theég
lord and master a good breakfast next morning,"

Sohier goes further to reveal that no matter how rich
a suitor was, it was a custom among the Congolese that his
relatives should supply the greater proportion of the presents
to be made to the girl'e parents, This custom came into
existence to enable the poorur elements in a fanily group
to get married, for, just as in moat African societies, it
was regarded among the Baniu as shameful for a man of
marriageable age to die a bachelor,

As wag said earlier, for a Congolese his "marriage
could be arranged over his head". 0 Under the matrilineal
gtructure a lineage was eapovered by custom and tradition
to claim wives for its sons from another lincage to which
marriage payments had becen made, That means that o man
could marry his deughter's daughter, In princinle he had the
right to. But in practice, more olten than not, he claimed

529 Chaillu, p. 171.
30) Lucy Mair, Africau larriage and 30ci:l‘gh%ggg,
EC‘ LIEH 1.

(Loncon: FPrank Cass © .y 1969), P,
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his daughter's daughter for a youn er linsman of his,

In a betrothel ceremony the girl signified her acceptance
of the marriage offer by accepting the presents frou her
suitor, Rejecting them showed total refusal, The offer of
giftc wvas highly significant as a requect for marriage.
Whichever party felt fuscintion for the other offered
thenm first, In 1920 it was commoir too to find a young
Congolese zirl taking presonts to a yowy; colonialist
whom she fancied, If the young man accepied them the presentation
would be more regulor and nore Ifrequent, cuwlminating with
the girl packing her belongings into <the young nan's
house, It was also fequent for two Congolesc sisters Lo
love the same colonizlist, "erry hin,live with him, and
make babies for him. Vasscl records an incident where
this happened., The sevtler, after some time, went back to
France, To his brother who was coning to the Congo he gave
e unessage for +the two sisters., One of them was already
nursing his baby, while the other wags fvery anxious to
know when my /hig/brother will be back, for she wanis a
baby 1:00."31

From the above citaiuion one could deduce that the
typical Congolese women had a good time with & white
seitler, But this was not s0 back at houe, She was hardly
ever well-treaced Ly her indisenous husband, ilerciless
beating wvas the order of the day, In Batoualu the cruel
beating Ouorro gave one of his “"yassis” is presented to us
as a matter of pgreut saticfoction and admiretion for his
conrades;

“Ile hag thrashed her well, I suarantee it, She

was just sorcs and bruises all over, No douot

it vas & beauwtiful jotb, Blame him if you want, 32
Who amony; us hzs never beaten onc of his wives?®

——

(31) Vasasal, p. 79, (32) Maran, p. 73.
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Men married women at every ovportunity, and at all ages

up to the age of seveniy or eighiy. Absolute obedience was
enforced on the wife by her husband without mecy, at times
with the help of a whip made from hipopotamus skin,
accompanied by the folloving upbraiding:

"Rascal, do yoBBthinx I paid my slaves for you
for nothing,”

Wives were treated like bheanis of burden, 1t wos not
uncommon to find the men wallking ahead on the road and the
voman trailing behind him bearing the load. Du Chaillu
records an incident where he found o woman beiag toriured
to death by her huwsbond -

"I heard a woman crying out zs if in great pain,

On my asking what was the matter, a man told me
the king was pumdishing one of his wives; and some
others hinted thet I had vetier go and try to

save her life, I hurrici over to the king's house,
and there in front of the verandah, a spectacle
met my 2yes which [roze my blood with herror, A
woman, naked, wvapg tied by the middle tc a ctout
stake driven into the ground, Ier legs were
stretched out and fastened to other smaller stakes,
and stout cords were bound round her nock, vaist
ankles and vrists, rfhere cords were bHeing tuiste&
with gticks, and when I arrived the skin was
already bursting from the terrible compression ....
Then I asked vwhelt shc had done to deserve such a
punishment, He said she hod stolen the bead belt
which he usually wore arﬁand his waist and given
it to her lover ..eeee *

233; Chaillu, p. 265
3L,) Chaillu, pp. 11



The woman's hardesgt time was on the occasion of deatih
either of her husbaid or of her father-in-law, As has been
said earlier, the Congolese did not believe in natural
death, 'rench medical doctors rorking in that country
around the 1920's dif everytling possible to explain to
the "gutochtones” that someone could die of sickness,
but to no avail, For them o« man alvays died of one evil
influence or the other, They bhelieved too thai someone
could send a wild anim»)l to go and molest another, Boone
witnessed the tricl of a Congolese accused of having been
instrumental to the death of hiz neighbour by sending a
snake to bite him, just because he hzd had a nisunderstanding
with the deceased a fer days before the biting incident.35
Bul where no foul play was suspected from the outside the
wife of the house whoae movemenis might have been causing
some concern in the past was normolly picked up as responsible
for her husband's malaise. On his death such & wife was
buried alive wivh him. Dut where z11 his wives' conduct
throughout had been adjuged exemplary and beyond reproach,
they were on their husbandts death "sransferred like
merchandise or household chattels lo the eldesu son or brether
of the deceased",

The principal item of the Congolese social 1ifc was the
dance, As Thomas !lclone rightly pointed out about tThe Dantu
(vhether of the Cameroons or of the Congo):

"on danse proetijuement & tout provos, pour’ ouulier
les soucis de la vie, pour féter uue hote, pour
ceilebrer un mariage, Hour égeoyer 'me bande, vour

—— —

35; Boone, p, 32,
Vagoez i, pe 185,



- 21 -

le simple plaisir de stamnuser et de g'évader de
ce monde par l. mogie de 1'e§$itation individuelle
et de l'enotion collective,”

And in Batouala the same gitustion is echoed:

"We dance for sverything, for nothing, for pleasure.
Nothing is done or heppens, buv we dance about

it forthwith, and our dances are innumercble, We
dance the dance of the water of the land and of

the water of the sky, ithe dance of ths fire, the
dance of the wind, the dance of the ant, the

dance of the elephant, the dance of the trecs,

the dance of the leaves, th: dance of the stars,

the donce of the earih and of that whiga is within
it, all the dances, all the dances¥®,

Their dance was full of life and vigour, Men, women

and children pariicipated, siriling the ground with their
feet, shouting, twisiing their waists, according vo Ren€
Maran, in scvxual excitcment and voluptuous abandon. The
rhythm and the movement voried from tribe to tribe, but

all had onc goal: they led to delights of love, In Batouala
we have an excmple of hov such a "dance a2nd love" scene
could be sparked oll, Beantiful Yassigui'ndja, wearing a
male sex organ, danced her femgle partner, yet a virgin,
into sexunl excitement, WVhen the latter was seen to be
filled with urge, 2 nale poariner came out and took possession
of her. At the sisht of the wio copulating the crowd went
wild with libidinous frenzy: the sexual carnival became
total -

"A strange madness suddenly seized the confused

(37) Thomas rlelone, Mongo Beti: 1'homme et le destin,
(Paris: Présence .fricaine, 1971), p. 102.
(38) Maran, p. 73.
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human throng surroundin% the dancei's, The men
tore off the picces of Iabric which gerved as
loincloths; the vomen also removed the rest of
their clothes.

Bhe breasts of the women bounced., A heavy
odor of geni®als, urine, sveat, and alcohol pervaded
the air, more acrid than the smoke, Couples paired
off, They danccd ag Yasniguitndja and the girl
had danced, There were fights and raucous cries,
Bodicoc spre-.d out at rondom on the ground ....

Sexual drunltenness, incrensed by alcoholie

drunkennesns, Immense natural joy, releascd from
all contirol, Blood flowed {reely from splendid
abuses, Desire vas the only m2ster s.eeeee

099 more couple had just fallen to the
ground",

Such was the licence and the free-for-all love that was
usually associated with darce, Among some tribes,like the
Boubou for example, the dance was also an opportunity for
certain gifted women to display their talents, Pretending
to be overwhelmed by “he atientions of their partners, they
took to flight screaming and climbed on to thz roofs of
houses,

The Congolese of Jean lMalonga's era had a curious
knowledge of time, Timec was reclkoned by the moon., He did
not lnow when he was born or married, A nonth or a year
made no difference o hin, If he were told to waii a day,
a veek or a year for an event, the difference in time
would not sirike him in any specizl iray,., itunning to catch
a steamer that would take him to Stanley Pool and nissing

t, and being told to waitv till Uthe nexi day, he vwould
accept it as if it were the gaune To him, According to

§39; ilaran, n., 87,
LO) Vassal, p. 168,
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Vassal's records "A journsy of three days or thr™ce weell
does notv give him any definite immreesaion, &nd ne wiLLr :
preprre ilor it no mowre thai forr a journey of chree hoq@“.*o
The nour of the day voro sioodfied Ly measuring ofi portioas

of the left thunb the middle joint signifying noon.

%

The natives of tvhe Conzo of the 19th and early 20%th
centuries vere a very unfor.,iving people, Their unforgiving
nature at times hurls them into a rash pursuit of
vengeance, stemming more ofien than not from an illogical
appraisal of a vague and non-sugresiive situation, L column
entitled "Ngouabi's relatives murder Congolese Roman Arche
bishop” of an iessue of the [lew jigerian states

"The Roman Catholic Archbishop of tue Congo,

Cardinal Biyayauga has becn murdered, An official
commvnigue said he was kidnepped and killed auring
the night by three relatives of Pregident Ngouabi,
who was himself, assassinated lact Friduy. The three
men have been arrcsted,

Cardinal Riyayanga had an audience with
President lIgoucbi shortly before the assassination,
One report said he wac the last official To see
the P;csidan‘t alive,

bhe communique szid the killinge of both men
would reccive appropriate punishments and warned R
against further acts of 'repression ané banditry',"

These recent developmenis in the Congo are & pointer
to what the past had been, The unforgiving atiitude of the

h0; Vassal, p. 168,
41) Hew Nigerian, 24 March 1977, p. 14, col. 4
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Congolese people had becomc for them a way of life,
Differences were never settled in the truc sense of the
word, An opportunity for revenge was alwayg awaited, And

the waiting could lagt from reneration to generation.

The type of clash that ltakes place while a family still
waite to revenge on the other because of o "palaver"
inherited by the two familiec from their ancestors is this
one vitnessed by Vasgsel herself znd which she thus describes:

"The first one I listened to was betwveen two chiefs
who brought their grievaunces to a French settler
with whom we were ataying, Their eloquence was
remarkable, their voices rose and fell, they
stood up and sat down again, uhey gesticulated
with their arms, and their expressions changed
from contempt +to anger, their discuss Asic

from threats to abuse and curses ,.... cor the
first few minutes their agitated moviement,

fierce glances, and angry words led one to expect
that they woula soon come to blows, but after a
time one doubted their sinceritly .e..0. When

they were tired and had exhausted all arguments
they appeared quite satisfied ot ULeing dismisae&
with a drink, they had achieved no result, I was
surprised at this ending when told that it was the
contiruation of a palaver begun vith Their
fathers! They were probably keeging it going that
it might remain fresgzto hand down as a legacy
to their offgoring®,

Now, we know thot ‘frican families grow by leaps and
bounds, thankts to polygamy which is commonly practised, In
the Congo the "palaver® can be passed on until the families
that were directly involved hecome iribes. And even al the
tribal level hostilities continue., Hence 1% is that the tribes
of the Congo were constantly in rivalry and at war wit

(42) Vassal, p. 17i.



themselves, With the birih of politics the same situation
was translated into the politicel life of the peeple, The
result was violence, wanton destruction of property,

brutal killings, This mocabre incilent was recorded in 1959:

"Des troubles ont delaté le 17 février dans les
faubourgs de Jrazzaville, cupitale de 1'Btat du

Congo asuocie o la Irance, Cotte rebellion n'est

pas dirige contrc l'auiorite frangaise, mais ce

conflit oppose sur le plan socisl et politique

deux tribus rivaleﬂvdu Congo seese Le bilan de

ceux-ci /troubleg/ " est au minimum de 120 tués I
et de 200 blesues, 300 arrcstations ont dtd operédes.™

45 a result of the bad blood thal was alvays floving in
their veins the Congolese fought almost as often ag they
danced, There werec ag?mishes here and there, between towns,
betwveen villnges, They Tought for overything: to retaliate
for past injuries, tr rocapture an abducted glave-zirl, to
procure new ones for repleiing the chiefe' “women's courtyard",
to dispossess a better provided village of her stores of
victuals, to demonatrate superiority of gtrength to
neighbours, to cxpand existing village boundaries, But
according to du Cheillu unlowful inbtercourse with the women
of a neighbouring tribe or village was one of the two main
causes of many a palaver in Africa. If 2 tribe wanted to
fight, they made this the ccuse by geiting one of their
women %o intrigue with a man of the other tribe or villages;
and even if the tribe or villare did not want to fight
they were often forced into it, The secoud was the case of
women who "desert their husbands for abuse or other causes,
and run off to other villa~ves; and as i% is a voint of
honour to return no fugitives of this kind, here is another

(43) Brackets mine, *oroubles" inscried for sake
of clarity,
(44) Revuc Congolaise, 3(Mare 1959), p. 10.
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fertile source of palaver end or,"*” Palavers becaane such

a way of life among the people that a Congolevec writer

nmade it in 1968 a title to one of his novels,'  Most of them
ended up in physical conrnfrontations between the natives

who, to enhnance their fighting skills took often to hunting -

"No giraffes, no rhinoceros, what matter! One

hunts what one finda, The hunt is the gamc of the
strong, the fight of man against beast, of skill
against brute strength., It prepares for war, Prove
whe can his ability, his courage, his vigor,

his endurance, Yhen chasing the Beast one has
wounded, il is nccessary to be able to run o long -
time without tiring or getting winded /sigc/, L7
and to be surc of cye, agile of foot, and lithe",

Their reasons for hunting cannot be better put, Hunting was
the word, The outecome of it in terms of how much game or
vhat type was killed was both irrelevant and beoide the
point,

The abundance¢ of laves in the Congolese gociety of
Jean Malonga was the natural couscgaence of freguent wars,
During the slave trade ere they were first and foremost a
source of wealth to “heir masters who sold them each time
the slave dealers were around in exchange for cotton materials
from Portugal, gun powder from Angolz, or tobacco from the
West Indige. In the 1920's, however, that was no longer the
case, What suret-Canale calls "patriarchal or domestic
alavery"ua became the order of the day., 3laves were no
longer ~old out of the tribe, They had "a large portion of
liberiy, -nd . cerizin voiec =nd influence in the village

MS; Chaillv, p. 162, . i
46) c.f. Guy Menga, Palavre Jterile, (Yaounde:
dd, CLE, 1968).
JL'?; Maran, 7. 129,

48) Bee Jeer: Surai-Zanale, French Colonjalism in
Tropica , Africa: 1900 - . , (London: Huisv ¢ Cie,
1971), i*s 28,
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where they vere cwned."ug Their masters had so much confidence
in them that they sent them on trading trips taking along
with them a lot of gfoods. The glaves on their parlt proved
worthy of such trusts by discharging their asg-ignments
faithfully, They enjoyed itlhe protection of their masters
whom they in turn provided vith food procured irom hunting
and from farming the soil, They often had their own property.
Their nmasters were hardly ever unkind to them because

"they fear that the slave will in revenge bLewitch tham“.so
But unfortunately like their companions in suffering

(i.e. the women) all the zlaves occupied a very inferior
position in the socicty and could be put to death by their
masters at any time and wvith irmpunity. In wvars they were
positioned where the action was hottest. As regards the lot
of the female ones among them the writer Paulme aznys:

"There were threc possible destinies fog1these vomen:
(1) Some were sold to the slave trade,
(2) Others stayed in the chief's house and were
servant girls, known as dimbi, to nobly borm wives,
They were alloved as unofficial husband o slave
from the farm village /sic/. Their children belonged
to the chief, their sons becoming soldiers or
farm slaves, thus supplying the maanpower for
the reguirementis of the cconomy sseees
(3) A sleve-girl could b%e given, as a sglave, Lo another
chief, These gift§2WQre made according to the
law of cxchange,"

To sum up, a glave was regorded simply @8 a commodity and
was treaied like all other commodities, Batouala, in order

50) Chaillu, p. 264,
51) i.c. during the daye of the glave trade,
(52) Denise Paulme ed,., Women of Tropical Africa
(London: Houtled;e I Kegan Faul, 1933§} Pe f28.

(ug; Chaillu, p. 26k,
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to marry Yavsigui'ndja, paid as a bride price “seven loin-
cloths, « case of a3zlt, three copper collars, a female dog,
four cooking pots, thirty chickens, ten female goats,
tventy~four large boskeus full of willet, and a young
Blave!“53

B, Political background

The political azituwation of the Congo during Jean
Malonga's era revoived around three main pillars, namely
the administrators, ihe missionaries, and the traders,
The three groups operated togeiher and were complementary to
one another, Armed with the cross and the cassock, the
missionaries quickly penetrated 211 the nooks znd corners
of the country singing the praiscs of God and I'rance as
they went, and preaching to the "autochtones" doctrines of
total subservience and cbsolute obedience towards their
white overlorda, The tax gathered from the companies enabled
the mother country to provide the necessary purse for the
administrators, The administrotors had as their primary
assigunent to nrotect the misuionaries and the comaercialists
against the natives. The unforitunate nitives found themselves
helplessly in the handr of the three giants, each exploiting
them at will, Such wae the tragedy of the colonial nolity.

a) Administrators

The Kongo pcople were one of the main offshoots of
the early 3Bantu invosion of the Souihern half of Afiica,

(53) Maran, p. 88,
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The invading Bantu forcee, in order to avoid the thick forests
of the Central Congo Basin, pushed¢ tovards the North-West
as far aa the Lower Ccngo and its cataract region, They
stretched north of the Congo mouti: towards vhe Kobinda and
Loango coasts and secitled, spreading 1itile by liitle to
the other parts of the Kongo,

The Portuguese explorer Dom Diego Cam was the firgt
Buropean to set foot on Kongo soil, That was in 1482,
The natives immediately ianformea him of the existence in
the hinterland of the powerful Xing ani., 7o him the
Portuguese despeatched a formal embassy led Ly Hoderigo de
Souzg and some Catholic miscionaries in 1490, he I ortuguese
suzerainty was accepted oy the Kingdom of Kongo, bul was
gradually weakened ag the Portuguesc power dvindled under
the usurpation of her throne by the Spanish, l.ey were
eveninally compelled o transfer their forces cut of Kongo
in 1608 to coastal regions of Angoula,

France became interested in “he Kongo only towaras the
end of thc reign of Louis XIV, that is, at the bLeginning of
the 18th contury. Mull of tact, she did not want to send
a team of administratorsz immediately bocause of a possible
open confrontation, but a2 group of missioneries, lo that
effect, in 1760, she induced the Povne to sanciion o French
Roman Catholic mission to +the Kongo. The ibbeé Relzarde
wag appointed and he arrived in che company of Abbé
Prayart and others at the Loungo coast in 1766, The French
missionary effort, however, did not lact for over eight
years,

The Italian born Picrre Zavorg:in de Brazza, a junior
officer in the French llavy, hegan his first exploiation in
1875. The other two expeditions vhot followed concluded the
establishment of & French colony on the Congo. Dirazza's



Success vas attribviable to his charming personality, his
humaneness, his shov of concern for the ;friecons! lot, his
deep~sected love for them, his pathetic approach to their
problems., In this, he Qiffered entircly from the bloody _
carecr of Stanleygh on the other gside of the yreat river who
left "no other memory of his passage than 52 battlcs."55
Brazza is famoug throw,out hisbtory for having won the

Congo for Prance end for hoving governced the territory

till his recall and Subsequen® deuth without = single shot
from his gun at the natives. But his colleagues did not
follow his footainop, fmong the 33 officials who came with
him to the Congo in 1883 somc flogged uhe natives on the
slightest pretext, Somec, like Allert Dolisie, often engaged
in seuffles, und Chevannes, Brazza's right hand moan, wag
repvorted to have once opened fire on "marauders” near the
Congo River., And even 80, Brazza never relaxcd his effortis
to appease the natives., By ©“he end of his third expedition,
they came ocut to sing his pPraises openly, siarting ith an
outright condemnation of Jianley:

(54) Henry 'orton Stanley was a sritish freelance
journalist who explered and won ithe Congo Free
Jtate (now Zalre) for King Leopold II of Belgium,
He wam in +the French Congo before Lhe arrival
of Brazza, and because of the destruction and
havoe he caused there the firsh meeting of
Brazze wilh the natives was unfriendly,
However, Brazza plaeyed khim out of the French
Coago and took over his interim base at
Stanleyville, He remained Draszatls bitterest
enemy and rival till Brozset's death in 1905.

(55) Richard Vest, Srazza of the Conzo, (London:
Jonathan Cape, 1972), p. 96,
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"SOLO # Boulamentari (Boula Matari : Stanley) loin de nous:
Lui beaucoup mechant blanc
Nous pas aimer lui,
CHORUS: Mechant b; c! Méchant blanc!
S0LO: Rocemambo parmi nous
Noirs anis dos blancs
Blancs amis des nouirs
CHORUS: Grands bloncz! Grands blancsd
30LO: Donner bonne marchandise,
Pour manioe, bananes,
Caoutchoue, Ldnt“ d'eléphants,
CHORUS: Grandas blancs! Grande blancs!}
S0L0: Donnor bon Alougou (eau~de~vic)
Tour bien jouer tun-tan,
Donner scl et t-bac,
CHORUS: CGrands blanes! Crands blancs!
FINAL. CHORUS: Rocamamio parmi nous
Noirse amis des blancs
Blancs amis des noirs =
Jolis blanes! Jolis blancel®?

ot long after, his adminisiration came under bitter criticisms
by the French and Belgian "unscrupuloug and rapacious
businessmen", He wags recalled to France in 1897, and dismissed
from office in 1398,

‘'With the removal of Diazza irom office dained a now
era in the coloniel) history of the Congo. King Leopold
had succeeded in convinecing France to give brazza the boot
so that the new adminiotretors 1u the Congo could adopt
the repres:ive measures, the plundsr and brutality of hig
team on the other side of the Congo, for which reasons
public opinion had Lecn much againgt him in Burope, The
king also worked up the media men in France and mounted a
vicious propagands agoinoi the good name of Braozza, .iany
nevigpapers came out unfortunately with an outright
condemnation of Brazse's gentleness to the Congolese,

i Nickname which they gave Brazze,
57) West, pp. 135 - 136,
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Jeanuelme,ss in an intcrview with Le lMatin, criticised

Brazza Tor "practiging philanthropy, not colonization”,
Le XIX Siécle, writing under che caption "Gentleress ....
or Violence" emph-cized “hat +he 2im of colonisction was
"the development of the material wealth of the colonized
countries and of {1he colonizers”® which "will only very
occagionally be achieved by 'talking nicely' to the natives,
and zbove all respeecting their habits and their custons,
which for most of “he uime are based on fecklessness and
laziness ......."bg He wvas also accused of bLeing unfair to
the iLraders and colonists for not allowing them to continue
exploiting the natives to death,

The result of such an open encouragement to put
the agriculiural wealth of ©che Congo under pillage was the
"rubber rush’ ot the t2il end of the 19th, century, a rush
that could only be rivalled oy the race for gold in ilaska
or for mineral deposits in Australia, The price of rubber
had gone up in world market due to the inventiion ol tThe
automobile. Those traders dealing on the commodity in
the Congo Free State had 'lready starisd counting their money
in millions, In 1098 the companies came into exisgtence in
Prance's Ilquatorial colony, with all their atiention Iocussed
on rubber, They., often claghed with the natives vho could
not cope with their ever increasing quesi for the coumodity.,
During each incident the government, &t Lhe request ol the
companies, drafted in OSenesmlesc troopes "who burned down
the villages and pursued recalceitr nis invo the buah.“so
Usually the nativeeg did not resiagc bul fled in thousands
to the Congo Free 3tate, if thoy inhabited necar the viver,
or into the bush or caves from vhich they were flushecd
out by hand-grenades,

{583 A colonist well-known for xroving rubber in Gabon.
(59) Quoted by West, p. 162, (60) West, p. 170,
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In collusion with the concc¢ssionory companies the
government introduced one repressive measure aflier the
other, "Punitive tax" was imposed on local producerz of
salt, thus digsuading then from furthering preduciion,

Havive salt becamc unavailablc in the market, and Africans
had no option but to buy salt from the companici. Playing
drums was pub on the index, until after the payment of a yet
‘‘most blatantly cruel" taux, The result w.s that afler 2
hard day's labour the neople hzd no notive music te relax
with - a great punishment indced, Tfor, as ve have scen
earlier, music and donce were to +the Congolese goeinl life
what salt is to foodl., A "head tax" was also levied, liade
payable only in cash, it vag greatly abused by collcctors
in military outfit who forczd :“he villagers %o pay the same
tax two or tlres times, or in deloult forfeit their wives
to the officials for :iape and maltreatnent,

Paxz colleciion apide, repression was assuning enormous
proportions, The natives were recruited to make long
journevs, someiimes ac Tar as Chaa, with heavy loads on
their heads, without¢ food, nourishment, medical attenlion,
Many of them never reached vheir desitinations, The
Inquisition set up in 1905 to probe the atrocities saw on
their way %o Dékoa "the steleton of a Yakome who hzd died the
previous year while serving os a porter“.61 And the method
of recruitneat of poriers: ¥z straight militory resime ...
chicoite, court nardial, represaion, prison and the rest".62
Those on recruitment drive 7ere taught how to set wp temporary
make-shift prison hute for the left-overs (normally women
and children)., Reporis eminziing from Fort Crampel 2lone in

Wlest, p. 182,

6
((é%) Wes%, p. 184,
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1903 told of Africans who refused to be conscripted and

were shot without trial, or icken prisoners and left to

die without food; of women cooked alive in ovens; of a
servant who wag forced "to drink socup boiled from a dead

man's head®; of a prisoncr blovn up “with o stick of dynamite*,

Then come the consiruction of the railway linking
Brazzawille to the coast, First mooted in 1882, the idea
of constructing the railwaey was hailed because of its
likelihood of passing though & region of great mineral
wealth, Tn 1910 the contract was siven to the 3Jocléid de
Construction des Uaiignoles, But actual work on it commenced
in 1921 and ended in 1930, Constant shortuege of funds
compelled the railvay company to capitalize on local
labour, The government counied cn some 20,000 Africans who
would be ready to take up jobs in the company. But in reality
many of them were engoged in private gainful occupations.
Even those who had not simply fled into the bush, The
recruviting officere had to geo as far as Oubangui, but
even so met with armed resistance, ‘housands fled their homes.
Those who unfortunately fell into their nets were reported
in 1929 to be dying in their hundrecs during the long march
to Bangui., The toll rose in the barges that conveyea hem
from Bangui to Erozzaville, Vhile those inuide were
being choked to deaik those on top were fulling "one or itwo
nen everyday® into the river during the 15 to 20 duys
journey to Brazzaville,

In Brazzaville the recruiivs were poorly fed, Smoked
fish from Angola caused them 2all sgorts of stomoch disorders,
Bven the sturdiest bent under the crushing labour, Cenent
weighing 300 itiloas wag balancea on a stick carried by two of
them, "Ohicotte™ was therc to goad them on even at the verge
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of total exhaustion and collapse. "One doesn't Leat the niggers

to kill them but to make them work", explained an Italian

overseer when &accosted, The years 1926 to 1929 werc the

blackest in the sorry tele of carnage and death of Africans

labouring to facilitate the transport to 1he ocean nort

of their own wealth tolen away Irom them by force, Thousands

of them died from discase, Thosu Who plodded on were

cegcribed by Joseph Conrad us moving ckeletons, AU the end

of the story, figures reveal a total of "14,100 deaths,

excluding those who glunk away to die in the bush",

Pierre-Quint, however, puv the death toll in 1629 at

17,000, with still 300 kilometires more of rail to construct, ol
Forced labour was not only for men., Women wore used

too. They engaged in roacd constiruction just like the men,

A group of them was despatched %o repair the road on wvhich

Gide and his colleagues were to pasa, They vere forced by

the militia nmen to labour throughout the night in order to

beat the deadline, Gide records the uanhappy incident:

"Ce pauvre bétail ruisselait sous l'averse, Nombre df
‘entre elles allaitaient Tout en uravuillant

Tous les vingt métres environ, aux cdids de la
route, un vaste trou, profond de trois métres

le plus souvent; c'eﬂt de 14 que, sans outils
appropriés, ces niscrables travailleuses avaient
extrait la terre sablonneuge pour les reablais,
Il c¢tait arrivé plus d'unec fois que le sol sans
consistance a'effondrdt, ensevelissant les fermes
et les enfunts qui travaillaient au fond du
trou ..., Travailiant le plus souveat trop loin
de leur village pour pouvoir y rebtourner le soir,
ces femnes se gont construit dans la forés des
hutties provisolrgg, rerméables abris de branches
et de Troseaunx,’

- —

fGB} West, p. 207,

6L) Leon Pierrc-Quint, André Gide, (Paris: Stock,

19)2)’ P 200,

(65) Andre Gide,"Voyag: au Congo®, Journal 1939 - 1949,
(Paris: Galliward, 1954), p. 739.
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This story looks unbelievoble, but Gide, after the manner
of René¢ Maran, made it clear that his reports were not
fictitious but based on truth, and that he "related nothing
that was not scrupulously exact®,

How much the Africans suffered on account of the porterage
system did not escape Gide's notice, He uncovered, to his
greatest shock, the nassacre of thirty-two Africans in the
Boda district.66 Hgoto,67 a town in this district, failed
to supply her quota of porters to the colonial administration
for a journey of some French officials, The villagers explained
that they could not leave their farms at that time of the
year., Immediately, Pasha, the French administrator of BDoda,
gent the African sergeant, Yemba, to punish them, Yemba
left Boda with threc guards, znd collecting two or three
men from every village they passed, arrived at Bedembere,
the villagers collected alrcady put in chains., They tied the
villagers (twelve men) to trees, The villcge head, Kobeld,
took to his heels, Yemba and the guard, Bondjo, shot the
twvelve men, A great passacre followed, Yemba notcheted a
large number of women to death, Then, seizing four small
children, he locked them up in 2 hut and set it on fire,

In the neighouring Oubangui~Chari the sitvation vas
just as pathetic as in the Congo., In his characteristic
limpid and conversational style, Maron wrote about how
happy the Africane were bhefore the arrival of the "boundjous":
“we thought only about drinking, eating, slecping, dancing,
and mounting our uomen.“68 Then the whites arrived, imposed
forced labour on them, compelled them to forced porierage
under sun and rain, caned them each time they caughl them
betting at the "patara" (while the whites themselves gambled
with impunity), suppressed their customs and imposed their

(66) Boda is a district in Quleagui-~Chori, very close

to the Congo.
EG?% Samba li'Goto, head of the village, told Gide the story.
68) Maran, p. 71.
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oWwn, Torbade them to drink and to dance, Taheir agricultrual
producte were poorly paid for - 3 francs for 2 kilo of
rubbor and 15 sous for a kilo of banga, And even the meagre
sun realised was not their own for #it is just at thal moment
that the govermment chose to raige our poll itax from five

to seven or even iten fnanca£“69 The result was that the
Africans spent all their 1lives paying taxes, with nothing
laft over for them to onable them keep their wretched lives
going. Thus Batouala concludes the nourniwl. “récith:

"We are only taxable flegh. We are only weasty of
hurden. Deasts? Wot #ven that, Dogsa? They feed
them, and they core for their horses. Us? We are
for them legs than those animals; we are lower70
than vhe lowest. They are ulowly crushing us®,

No one is, therefore, left in doubt about the poor siﬁ?tion
of affairg in the Congo and her environs, the hostilities

and bad blood hetween the Africans and the colonial govermment,

b) Concessionary companies

The greateat atrocities perpetrated in the Congo
against the Africans were by the white businesamon, operating
onder the umbrage of the colonial adninistrntion, The history
of the Concessionanl Companies, which grouped all of then,
dates from 1808, when a Commission wag set up by France to
sharc out her Equatorial colony among the companies, forty
cf then in number, They were given the right to exploit their
torritories for thirty years, in return for waich they
should pay stipulabed rents to the state for the maintenance
of the 1lav enforvcencnt agents in the territory. Thus the
companies had the full backing c¢f the governaent in all
tiheir cperati.ons. IMurithermore, the French governmeni, o

{69; Maran, p. 75..
70) Maran, pp. 79 - 76,
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buttress the position of the companies, decreed that all
"vacant lands" helonged to her, l‘hese included the rubber-
producing forests, rivers, and river banks. Nothing was
left to the natives excepting their hute and the +tiny
pieces of land on which they were erected,

By 1900 the companies went into full-scale operation.
In order to meet their financial obligations to governmment,
they took to massive exploitation of the peoplc, The
"muchracking journalist", Morel, discovered in the course
of his inguiries thal the excess of imports over exports
recorded every year in the Congo during thet periocd could
only mean that the natives were forced to hand over their
agricultural products for unothing. In his vell-known
book, The Dritish Case in the Fronch Congo, he spelt

out neatly the difference Letween "commerce' and “"exploitation":

"The difference between commerce and 'exploitation! -

which is a polite way of describing robbery
aggravatod by violence - is the difference
between approaching the owner of an article and
offering go buy it from him, &and putting a
pistol to the owner's head, bidding hig nand
over his goods on pain of death ....."’!

Therefore, there was no real commerce between the natives
and the compznies but open day robbery and exploitation.

Like the administrators, the white traders treated
the Africans with unjustifiable brutality, Vhile Brazza
and his team of Inquiry72 were in the Congo, three

(71) B.D. Morel, The British Case in the Fronc
Congo, (London: Heinemann, 1903), De D

(72) They were sent by the French Government to
the Congo to investigate the atrocities being
perpetrated Lhere by the whites against the
natives,
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labourers in a trading poot went to him +to compleain,
After listening to them, Brazza called the white trader
in charge of the post and rebuked him, When he left the
white man summoned the three labourers and told them that
Brazza asked him to give each of them twenty-five strokes
of the "chicotie®, And right away he stiarted walloping
then, while they cursed Drazza for having pretended to be
sympathetic towards thenm,

The cruelties oside, the concessionary companies
did not allow the natives to sell their rubber to foreigners
from whom they received more monev for their products.,

Each time they tried to, the govermment desgpatched

Senegalese troops who burnt down their villages and pursued
them into +the bush, The white businessmen had over-all
authority over them, Arbitrarily they fixed the price of
rubber at 1 fr, 50 per kilo waich the natives used to sell to
traders from outside the Congo at 7 frs, 50. After paying

such a meagre amount, just enough for the producer not to

die of hunger, the companics resold same for 20 frs, 30 frs.,
or even 40 frs, It is not that they were in the habit of paying
poorly, but that they were discriminatory as well, VWhile

the Africans spent onc month in the forest to collect ten
kilos of latex which at 1 fr, 50 won for him 15 {rancs the least
paid agent of the company received 5,000 francs for the same
period,

Gide, after only a few wecks stay in Airice, had
correctly observed that "moins le blanc est intelligent et
plus le noir lui parait bétu."?3 The most barbarousg atrocities
uncovered through the dark colonizl history of the Congo
were recorded against the name of the half-baked company

(73) Gide, p. 21,
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agents, or of the administration but at their instance.
Near Boda, in July 1924, Pasha (the French administrator

of Joda) organised a repression among the Bayas at the request
of the Compagnie Fforcstiére. Lhe dead were estimated at
1,000 "de tout dge et des deux sexes”, Lhe guards, in
obeissance Lo the Commandant's orders, brought to him the
“oreilles et parties génitales" of the victims. ilso at
Bambio, on September &, 1925, Goundi's group of rubber-
tappers working for the same Compagnie was tortured for
failing to supply the usual quantity of latex the previous
month, Although they supplied a double quantity the month
after (40 to 50 kilos), they were forced to pay for their
inconsistency by "dancing" around the "factorerie" under
the scorching heat of the sun with heavy planks on their
heads, As they collapsed, the guards forced them back to
their heels by “"coups de chicotte", The "bal" gtarted at
8.00 a.,m, presided over by Pasha ond Mandurier (agent of
the Compagnie Forestiére), At 11.00 p.m, one of the
"dancers", Maligué, collapsed never %o got up again, Pasha,
when told, simply said "Je m'en f......“7h and ordered the
idance" to continue., Those nmatives who supplied rcgularly
but who, due to one unforseen circunstance or the other,
were unable to provide 2 sufficient quantity did not go
without punishment, At times they paid fines to the tune of
40 france (which emounts to giving up 211 that they i:oped
to realise in one nonth). iWhose who had not enough money
to pay the fine borrowved Lrom & richer neighbour, or went
to prdson in default. There were pathetic cases ol some
natives who, after borrewing and paying the fine, were still
incarcerated,

(74) Gide, p. 94.
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¢) Missionaries

" .......... Mgr. iugouard seesseses aifirmait &
se mére, dans une de ses nombrouses lettres, qu!
il etai% vraiment cericin meintenant qu'il vivait
avec lesg lloirs, qu'il s'aéiasuig bel et bien des
descendants de Chon seessenss

Above is a new dimension to the sufferings of Africans

under the colonial rule, Up ¢ill tThis moment they were
regarded as "uncivilised people" vho must be shown the light
of development and economic progress by all sorits of
brutalities, Now the Catholic Bishop Augouard tells us that,
gpiritually also, they are the "lowest of the lowest",

being descendants of Cham, vho, cursed, fled into the bush

to lead the life of 2 beast, Such vere the biblical stories,
Slavery which was prectised in Africa by the time the colonisers
arrived in the 15th, century was scen to be The consequence
of this curse. The Black American writer, James Baldwin,

who saw in the Bible itself some elements of racism nust be
aympathised with as he thue writes about the "Holy Book':

"Je compris ...... gue la Bible avait €té écrite
par des Blancs, Je “savels que, pour beaucoup de
chrétiens, j'étaiec un descendant de Cham qui
avait eté maudit, et que j'dtais p a; consequent
prédestiné a 1'ouc1avage cecseaneah O

Thus, before the Suropean terreatial power the African was
a glave and born so, Before its spiritual authorities he

(75) A footnote comment by a critic who wished to
be lmown simply as A.B, in the article captioned
"Afrique noire, litterature rose" in
Présence ifrica e I - IT, pe 133,
(76) James Baldwin, I ine fois, le feu,
(Paris: uullinafﬁ 19 s Do 26
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was a slave too, This concord in approach is Uhe common
denoninator to the duo of +the French govermmeni and the
Prench clergy in their self-csuigned tasl: of “eivilizing®
the Congoleae,

The Catholic nissionaries were firg:i heard ol in Ghe
Congo with the arrival. of the Poriusuese there in 1490,

Their stay was 28 shori--livad and ill-fated as that of the
Portuguese colonial govermment., In 1766 France, with a

formal permission from the Vatican, sent a team of missionaries
to the Congo., But it was not vntil 1380 that they really
established themselves with the arvival at Jeaalcey Pool of
the Rev, Father pugovard who styled himself “Father of the
Cannibals”. Consccrated DNishop in 1887, he founded the

St. Tiouis Catholic Mission on the Oubangui. Later he built
a brick cathedral at Brazzaville, "with a Lell-ltover h_:gn‘i:y
metres high, topped by a crucifix and .he French flag",

The declaration of the 5th Pan-—-African Congreus which
met in Manchester in 1945 confirming the identification of
the Church in est /frice with the political and economic
exploitation of the masses of that region by foreignm powers,
is zpplicable, Yoo, to the Congo situstion, The highly vlaced
ecclesiantic functionary, Uishop Augovard, vas as grabbing
as the administrators ani commerciclists, Ile prevended to
love ifricans and boasted that =8 soon as he fixed an engine
to his *Jell Boat®", he would cell it "Diata-Diate, a
nickname given to hin by Africcns, ond use it for facili-
tating his evangelical tasl, But alfter Titting the engine
into the hoat, he called it Leo XIII, and hired it to
the colonial cdnminisgiration at an exorbitant raie. Ie

78

77) West, p. 149.

78) See the Appendix 1:? Ikrunah's Dovarcs 62)
coloniel E;éﬁipg London: lleinemann, 1962
ppo ﬁ‘ - - ’ J d
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knew fully well the explbitation and the attendant tortures
that were going on, bul instead of mounting the pulpit

to preach against them "ad majorem Del gloriam® he aided
and abetted them both clandestinely and overily. liis

own share of the booily was his source of motivation,

Thus he misgused his unigue position %o influence tThings
Yo ‘the contrary, which baffled a critiec like Seclk:

"Mais comment legitimer cet acte de barbarie que 1'Eglise
encore btoute-puissante, ne pouvaiv pas ne pag condamner
2u moins dana gon principe?".79 The Bishop felt that
without those tortures the "savages® could not get out

of their stupor to accept the new civilisation. "Les
missionnaires ont donc suivi les conguerants®,

connludes Seck, Thuz evangelisation becane ayanonynous
with colonisation,

C. Reactiong

Qurely the Congolese did not lilke the situation in
which they found themsclives, But they did not recct
in their totality because of the mass ignorvance still
prevailing among vhe majority of the tribes, It was only
the Bakongoao who by early 1900 had been enough educated
to knit a web of organised resistance., Firsty, they
demanded that education at all lLevels be the sguivalent
of that existing in the metrgpolis, Secondly, they
pressed for an increase in the number of Africans
holding certificates and deprees but ot the same time

(79) Assane Seck,'“Géographie, Colonisation ed
Culture”, Presence  africaine, LIV -~ XVI,
1957, p. 7.

(80) A tribe of the Lover Congo River whose main
concentration was in lrazzaville and the
envirens, It was amidst the Balonge that
Jean Malonga was born and bred,
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would not allow the government ‘take the neceasary
measures to see their demand met. If the govermnent siood
firm on such matters, the result was old wounds heing
recopened and IFrance being accused of continuing o keep
Africans in a stoate of ignorance,

Proud ag the Tang of Gabon, always glorying in thedr
historical. past, the Bakougo believed that they wore
destined to lead the other tribes of the Congo to
greatness, They adopted the Zuropean life-style, and
in order te¢ find the necessary wherewithal, did contraband
buginess with their brothers in the Belgian Gongo.a1
Even so, they still experienced momentw of economic
hardship, +the consequence of which was a tension,
each time, between them and the Buropean Community. From
1914 to 19%0 tThey resigted 21l government's avtampts to
regroup their villeges ond impose tighter sdministrative
controls. They refused to plant the crops that the colonial
government gave them free of charge in order to boogt
agriculture in their country, ™l of suspicion for all
that the whites did, they Lricked against the taking of
a population ecensus, and fragstratcd the government
efforts to recruit laboursre for the Congo-Ocesn railway,
e are tired of obeying“82 one of theilr leaders said,

It did not eszcope the minds of the determined
Bakonge that frontel attoclks covld be bulttrcosed only
by a gtrong internal wnity., In their efforts to achieve
this, however, they encountered a stiff opposition from
the colonial administiration endeare2 to the Machiavellian
vdivide et 1regna" policy. ihelr hope of forming political

(81) The Bakonge Ttribe dwelt on the two sideg of
the river,

(82) Virginia Thompson and Riehard sdloff, The
Emorpging Biates of French Bguntorial sfxica,
(Tondon: Oxford University Fress, 1950), p. 481,
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organisations thus dashed to the ground, they decided to
replace their open direct opposition to the citadels of
power by more indirect methods, Hdnceforih, they
absorbed from the Buropeans only vwhat they feemed uselul
and oifered o passive resislance tc any measure that
did not correspond with their aspirations,

The struggle for {reedom, hovever, conbtinued but
this time "behind an ouwtwardly chricotian facade¥, From as
early as the 15th cenvury, through the educational
decrec of April 9, 1883, to the circular letter of MHay 8,
1925, education wag wlelly and entircely in the handa of
he missionaries. Statistics show that in 1929 vhe miswion
gchools had almost twice as may pupils &s there were o
be in govermment gchools ften ycars 1ater.83
of the enlightened Balionge vers, therefore, brousht up

Phe majorivy

in mission aschools, A good many later taught in {them.
But during the passive resistance period the Balkongo
fell out of grace with their religious masters, treated
them with as much suipicion and contenpt as vhey cdid
the colonial adninistrators. Some writerv nisinterpreted
their aclion to mean 2 total breakaway from the missions
and all that they sicoa for, I'cr example, Johnston
wrote that "the Bakongo fell awgy from Christianity, ...
relapsed into Heathenism, and expelled all the priesgis”,

84

which wag not ezacily whe cage, The Dakongo continued to

(83) In 1929, there vere 12,0605 pupils in mission
schoolsn, while ten years after in 193G the
- government schools still trailed far behind
with 7,000 pupils,
(84) Sir Harry . Johnston, Coloniuation of
Africa, (Cambridse:s Univeorsivy Press,
184GY, p. 147,
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avail themaclves of the educational facilitieg which the
migsionariegs provided, bub refusced Lo succomb (o any
further control or influcnce, Because of their role as
"henedictorg” of the alimighly conquering sword of colonial-
iam the Bakongo hated then. When the Swedish evangeligts
and the Salvagtion Army Church officials arrived in the
Congo, the Bakongo, secing that they were not ol the
same nationality with thelr colonial oppressors, vere
gquickly atiracied to <then, Hut having reached the point
of no vreturn in their apathy for religions from Surope,
they adopted those Jjacels of the new religions that
fascinated them in their quest for spiritual autonouy,
Christianity adapted ito the local conclitions85
gave rise to the syneretist llesmianic sects which burgeoned
in Braz. gville between the two vara, Masked under these
religious associations the Bakongo carried on their
underground rugistance to the colonizl authority which
found it Aifficult To clawp Gown upon what secsmed To be
spiritual organisations bus vere truly political formations,
Between 1928 and 1929 the Bakongo Matsoua, the leader
of the latsouwanist novement wroite from Paris where he
wag working &8 an accountant 4o the colonial government
protbesiing acainst, inter alia, the "indigénaty in French

Black africa, the practices of some Dragzaville commercial
firms, and the general stagnation of A & F's econony ...86
In 1930, he was arrested, tried, exdiled to Chad, but
escaped five years later,

Since hig trial, Maisouwn becane "the symbol of all
nrotests against colonial society“.S? Hlis movenent created
unity among the Congolese, and was most dynanic in the

%

-

N FergN:

Johnatont's term Ieathenism is constipating,
Phormson and Ad1off, p. 480,
Thompson and Adloff, p, 481.

CoCo Lo



area closest to the Belgian Congo, where simultaneously
Kimbangism, founded by Simon Kimbangou, formerly a Cate=-
chigt in the British Protestant liission at Thysville,
thrived, having identical objectivsa.ea

The colonial adminigtration misunderstood the situation
as a ressentiment against the economic depression of
the time, In vain in 1931 did she endeavour “to improve
local agricultural methods, water supply, and medical
facilities ....000 a 89 for the Dakongo malcontent had
taken a psychological turn, Peeling that it was education
that opened the eyes of the Bakongo to the evils inherent
in the colonial system, and dispelled all fear from them
of the colonial authority, the administration toolk one
more wrong step - that of attempting in 1934 to curtail
the educational opportunities available to the Dakongo.
The result was "passive resistance at all levels of
Bakongo society ..... through the whole prewar deOade."go
Matsouanism quickly became an ideology "capable of ensuring
the rapid mobilization of the majority of the Kongo
communitiea“.91 The Senator Jean Malonga, in a2 lightening

(88) Kimbangou saw in the Bible a record of an
oppressed people's struggles to revolt., By
stresging relentlessly quring Church
services tho rclevant p 8, the Belgian
authorities felt that he was inciting the
masses to revolt, They arrested him in
September 1921 and imprisoned him at
Elisabethville, He died in prison some

ears later,
8a ¥ﬁompaon ané idloff, p. L4B1.
90) Thompson and Adloff, p. 481.
91) George Dalandier, The Socio%og¥ of Blac

AIEI%%LHQQQiﬂl;P c8 entral ifrica,

transl, Douslas Garman, (London: Andre

Deutsch, 1970), p. 403,
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reaction to French government hostilities towards the
Rassemblement Deémocratique Africain (R.D.A.), & paér in
which he was a leading member, quickly called it quits,
and joine. the band-wagon of the passive militants,.

Only three years afier the end of the War Coeur d'Aryenne
was ready for publication, to be followed later by

La Leégende de M'Pfounou lia llazono.



Chapter Two

SOCIAL COMMTTRIBEL _
~ Commitment to improved socliald conditions
-~ Appraisal of theplace of tradition, culture,
and magic in the African social concept
- "Politigue Humanitaire"

Having paved in the preceding chapter the way to a
clear understanding of Jean Malonga's novelsz, this chapter
dwells on that novel which gives the author a unigue
place in African Literature as a socially committed writer,
He is the only Africon writer, at least of the period of
militantism in African Literature, to see that it was not
only the colonial administration that was hostile to the
Africans but that Africans were also nol very friendly %o
one another, as a result of the crude social system
existing at the time, And as a typical Mukongo, he believes
that he has the sacred duty of putting the Congolese on
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the path of truth and progress,1 steering them by his
writings through the malaises inherent in the two systems.
He treated eacli system in a seperate novel, In this
chapter the one entitled La Légende de MI'P foumou Ma Mazono
will be examined., '

From the-following words of Mia Mazeno:

"Le Passé seru maintenu, mais amendé dans tout ce
qutil y a de cruel et de d98pote“d
the reader is initiated into the stance of the author
Vvig-3a~vie the goings-on in the society in which he was
born., The theme of the novel is thus laid out. Here
the author praises what he considers encouraging in the
gocial context of him people's daily lives and must therew
fore be presexrved; Tthere he condemns in most severe terms
what he feels unacceptable, at least to the new social
'Tdéalt which he is envisaging and, therefore nmust be

(1} A senior colonial official, writing in a report
dated March 1945, said that the enlightened
Balrongo Ltended to regard themselves 'as being
called upen to play an outstanding role in the
development of the native spirit, and having a
misgion to fvlfil with regard to the other ethnic
groups', {(Quoted by Georges Balandier, p. 355).
That the official mode this remarik in 1945 is
significant because Jean Malonga must have been
working on his novels around the same tine,

(2) Jean Malonga, La Légende de M' foumou Ma Mazono,

(Paris: Présence Airicaine, 1994)s De 924
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discontinued, He sets about it regardless of whether the
reader agrees with him or not: his sole preoccupation
being the social revolution which he is launching, a
cause to which he feels so brutally committed, Taking
off with a legend he ends up shyly in historicity: the
betrayal and subsequent death of Boueta-M!'Bongo in the
hands of the first white colonizers to arrive at Pointe-
Noire is a historical fact., Thus he creates the impression
that there are elements of truth in every legend and
would like the reader to see liis narrative from that
perspective,

In Africa magic is as closely associated to culture
as the "primitive" is to nature., 1In the Bantu society, as
Rev, Placide Tempels rightly pointed out in his book
La Philosophie bantoue, the "muntu" is the "&tre-force!,
occupying the third place after 'Vidye'! and the ancestral
clan heads, a "cause active" in himself and occupying the
priviledged position of being able to wield the natural
phenomena around him at will, themselves considered too as
"forces", though inferior, These natural phenomena -
animalg, plants, land, sea, minerals - are created by
'Widye'! to enable "muntu" reach the plenitude of his powers,
The height of regard in which a "muntu" is held in his
gociety depends on how much he is capable of manipulating
these forces in a magical situation, Malonga in his 'récit!?
therefore conscientiously goes to ascribe to magic the
proper place it deserves in the social and cultural life of
not only his but also of many other traditional African
societies,
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In the novel there are three main magical displays,.
The first is by Hakoula just before crossing the Madzia,
the second by the N'Ganga Mountsombo in the course of which
he foretold to Ma Mazono that he (Ma Mazono) weould build
the city of N'Tsangou on the bank of the M'Boté, and the
third by Ma Mazono himself in a spectacle calculated to
demonstrate his superiority to Mapouata and to Bitouala
in the "hiérarchie des forces",

Magic had for Malonga what charm it has today for the
average African, It is widely believed that the African,
vhatever his social status, religious adherence,
philosophical or ideological leaning, believes right
inside himself, sometimes unconsciously too, in the
supernatural, Did we not watch spell-bound with admiration
a performer roasting his leg on the stage during the last
FESTAC "77"? Describing the three magic scenes in a way
to demonstrate his total credence and what pride an
African can derive from this part of his cultural heritage,
Malonga puts into display all his qualities as a clever
story teller, He added such a touch of creativity to his
narrative that drew this admiration from his compatriote
eritics

-

"maniant la parole selon son art personnel, récrée,
il insouffle aux mémes faits une autre vie®,

In a fashion that echoes Virgil's dismal narration of
Aeneas' visit to the underworldg the first scene is prepared

(3) Mathieu Mounikou, "Jean Malonga, écrivain
congolaig', Présence Africaine, 73(1970), p. 176.
(4) c.f. T, Virgil, Aeneid, Book VI, 11. 235 = 273.
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in a2 sombre atmosphere with the clear intent to strike
ave into the hearts of even the most unbelieving, and %o
cast some initial abracadabra spells on the incredulous
Buropean reader:

"Maintenant l'ombre envelope la cime des montagnes,
1'eau de la riviére devient plus sombre gue
dtordinaire, On entend déja le cri de 1la chouette
qui s'impatiente de voir venir l'obscurite pour sortir
" de sa cachette et prendre place dans l'armée
des sorciers ...... Les alentours du camp de
Bidounga sont plongee dang un gilence
an501asant et religleux. Lgs ceseaux eux~-mémnes
tremblent d'anxiété ....,"”7

For the Banlu increase in vital force is occasioned
by the dual ceremony of Initiation and Investiture,
normally performed by the grand patriarch who, according
to Bantu beliefs, iz "susceptible de renforcer et de - .
maintenir tout ce gul tombe ontologigquement sous sa hiérarchi -~
Hakoula is ontologically under the influence of her father,
Bidounga. Because of the blood relationship between father
and daughter, the two ceremonies vwere made replaceable by
mere symbols, For Hakoula's initiation it suffices,
therefore, that she receive  her father's embrace, and for
the investiture that she be covered with red cloth by her
father, followed by her passing under his legs, 3She is now
fully equipped to command teo obeisance all the lower fLoxrces
at her disposal, AL the utterance of the magic formulae
which her father whigpered silently into her ears at the
beginning of the ceremony, elephants surfaced from the river
and lining themselves up formed a type of bridge with their
backe for the passage nf Woi----7
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uninformed reader, the author rightly pointed out, may

not lend credence to this prodigy while still believing

the Bible story that Moses struck the Red Sea with his

rod, the sea divided itself into two and provided Moses

and the Israelites a dry passage. Have we not here

the same smashing display of those supermatural capabilities
indispensable to a leader immersed in a venture where he
must prove his mettle?

The reference made above to the Dible is significant,
Jean Malonga had all his education in the mission school
at Brazzaville, The early catechism classes he attended
were centred on the Bible, Just like Yambo Ouologuem who
adapted all the striking scenes he found in Schwarz Barth's
Le Dernier des Justes to an African situation in his book
entitled Le Devoir de Violence, (so, at least, many
eritics believe), it is possible that Jean Malonga did
recast in African setting the wonderful Bible scene of
the crossing of the Red Sea which must have appealed so
much to his early childhood fancy. Or else, pushed by
the reactionary spirit already seen in Chapter One he may
have wanted to show by Hakoula's magic that the Christian
religion from Burope was in no way superior to the African
traditional religion which it strove relentlessly to
supersede because the mysteries which were the very
foundation of that religion had their parallels in the
African traditional genre,

In African magic, fire has the paradoxical effect of
heightening the magician's supernatural povwers, This happens
through a process of purification, Fire burns out of the
magician whatever impurities there are in him and transforms
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him from a normal into an anormal being. This is the case
in the second magic display which features Mountsombo,

the N'Ganga. An N'Ganga is a healer, %L 'homme aux remédest,
a fortune-teller, a magician, His role in the society

is to intervene between man and God, to unravel the
mysterious, to discover what future has in store for

man. Mountsombo has just left the house of Initiation,
has been admitted into the H'Ganga cult and is, therelore,
full of "force". Fire reinvigorates thiag forece., Teeling
in form for action he wnderwent the prelininary test of
ten gun shots which made no mark on him, Asking for more
fire, amidst more sonzs from the women folk, he atiained
the plenitude of his "force', and gradually rose until he
reached this other world which is Truth itself, srhiere all
secrets coupled with future events are lurking., He read
from this world as from a book that Ma Mazono should
proceed forthwith and found on the bank of M'Boté river

a village which shall be the greatest the country has,

The author thus uses him to develop his plot.

The two scenesa discussed above have certain qualities
in common which help to heighten the credibility of the
stories. Hakoula and Mountsombo are first and foremost
natural beings. To attain the supernatural heights the
transformation cannot tut be gradual, For the ceremonies
of the initiation and investiture of Hakouwla, Bidounga,
the officiating prelate, had to pul himself into the proper
form - otherwise he cannot give out what he has not. This
does not mean that he does not possess in great abundance
this "force" out of which he will give some to his daughter
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whose respect in her new society will depend on the
amount of "force" she can display. DBut he hag to excite

this "force", and gear it into action. Hence we are told
that

“

"Depuis son arrivée ici, le Chef, qui eat un peu
fatigué ne g'est nourri que de noix de lola et

nta pris comme boisson que la sgve d'une certaine
racine sacrée, ceci poul communier avec les esprits'.7

About Mountsombo, we read:

"le Magicien asperge le brasier de jets de salive
noircie par la mastication d'ingrédients inconnus
du profanet,8

With this absorption of *inferior" but stimulating "forces®
Hakoula in first scene and Mountsombo in the second are
ready for action.

"Force™, thus gathered, does not leave the pogsessor
suntomatically., The process is also gradual and can last
for some time. After Mountsombo's display fthe author tells
uss

"Le voyant est descendu de la colonne vaporeuse. Il
s'est étendu & mbme le sol, extenuéd. Ses aides lui
pagsent des stimulants, lui font prendre un verre
de ligueur de goyave, Encore quelques instants
de la.SSitude. [ EEERER] !

(7) LaLégende, p. 33.
(8) La Légende, v.114.

(9) La Légende, p.119.
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Even long after the miraculous crossing of the ladzia,

Hakoula, the author of the portent, remained in form to
perform yet another supernatural feat, this time in her
new home, amidst the ceremonies for her arrival in her

new home:

"Que faut-il de plus pour convaincre les autres de

la puissance de Bidounga et de sa fille?
S'étommeront-ils aprgs ce qu'ils viennent de voir,
quand le soir, & la danse commune, ils verront
Hakoula, assise sur la natte én fibres de fromager
qui recouvrira le lit nuptial, sans que personne

1'y aide, planer sur la case de Bitouala et survoler
tout le village en jouant de sa corne d'antilope?",10

The third magic scene is less convincing than others,
Despite the colourfulness of his descriptions, the shrewd
manner in which he described every detail, the reader
perceives that the author is torn between his fidelity
to his Bantu origins and his novel commitment to reforming
his society by the intermediary of the young revolutionary
who, he would like to assert, is more capable than his fathers
of establishing his utopian city where no man is oppressed.

The clumay11 intervention in this scene of the author's

novel ideological penchant is responsible for the apparent

contradiction associated with this scene, This contradiction

will be treated at a greater length later in the pages that

folldir. 3

(10; La Légende, p. 35

(11) The issue at stake here is not the author's pioneering
interest in the Marxist creed, for it is generally
believed to be the most suitaﬁle ideology for any
developing country like the Congo, but the illogicalit
in this part of the legend which emanates from his
unartistically blending the Marxist theory of social

e ity with the uncompromising Bantu hierarchial

structures, Malonga, striving to create a personality

that is truly African in Ma Mazono, should have allowed

him to grow the African way first before being equal
to the patriarchs as Marxism wants it.




- 58 =

After doing the jump, vividly described by the
author, a leap that Ls the seme as flying because a
long distance is covered, the patriarchs - HMapouvaia
and 3itouala -~ did the ritual dance. After that each
ghowved

"ce dont il est capable en tant que patriarche,
representant morzl d'un clan, Au talent artis-
tigque, 41l doit lier la valeur psychique“.12

For their show they have recourse to fire which reassumes
here its natural role a8 a Cegtroyer -~ to destrey in
order to give a new lease of life to. Mapouata threw
a cat skin into the fire and allowed it to be consumed,
Then he drew from the fire "un splendide chat-tigre®,
Bitouala burnt the head of a snake in the fire, blew
his born and pulled “une nonstreuse vipére" out of the
fire, The crowd hailed the two performances, and rightly
ao for the two magicians are great patriarchs, fully
initiated, fully invested,

However, the display by lMapouvata and Litouala is
by far less complicated than that of Ma Mazono. heira,
especially through the instrumentality of fire, has no
depth. It looks nore iike thie game of "the more you look
the les: you see®, a wrand of magic calculased simnly
to deceive the eye, That by M. Mazono, on the contrary,
is highly specialised, almost a miracle, It is difficult
to understand how he came about being the author of
guch a wonder. EBven his movher did not expect such a
display from him, She iz aware that he has not been

(12) La Légende, p. 135.
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initiated nor invested:

"Ce qui est plus €tonnant a Hakoula elle-
méme qui ignorait le talent cache de son
fils, c'est que ce dernier, qui n'a jamais
616 initi€ a la con.‘fgerie fait preuve d'une
malitrise parfaite®,

By what mystery Ma Mazono found himself in possession
of this "talent caché" constitutes the contradiction
mentioned earlier, It is unuelievable to see him fly
to the shoulders of his father, Baitouala, sway himself
left and right without falling, bring out four panthers
from nowhere, send o the crowd of onlookers a svarm
of bees by sounding a parrot bone, draw on the city a
crowd of black vultures, and make all these portents
vanish by "un seul cri raugue”, He is not in the
position to be in possession of all these hidden
"forces" before his initiation into the Lemba confra~
ternity. Up to that moment he is not supposed to have
more than the normal "force vitale" like every other
"muntu", Before being installed "M'Pfoumou" he has no
right to a "force supérieure" which will enable him to
perform magic., The irev, Father Placide Tempels made
this point clear when he said:;

"Ce n'est pas par une nomination ni par une
desi@mtion, que 1lf'on ajoute au simple humain
1a. ualite de "mfumu", Par 1'investiture

evient e:t on est “mfumu“, on est Eorce
vita.le nouvelle, sup€rieure ...... "1

é13 La Légende, p. 137.
14) ‘PhHilosophie, p. 69.
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The only explanation one can azdvance to this inconsistency
is that the school master, Jean llalonga, is an evolué,
Essentially Bantu but also belonging to the world he
discovers in his books from Jurope, he tries in the
third macic scene to adapt Jantuism to Marxism. He is

as a stout adnerent to the theory of "forces" as he is
to the doctrine of llarx regarding egquality of human
beings, be they slaves or free-born. In fact, applying
the simple arithmetic theory that one plus one makes two,
he asserts that because of the reserve of "force"

which he carries with him from his mother's clan, added
to the new one he finds as "acquis" in his master's

clan, the slave has "deux molecules ontologiques"

which give him "supdrioriid ontologique” over the free-
born who, according to him, is more or less rendered

a bastard by "mariage enire parents"., Hence he concludes:

"Le Grand-}aitre de la Vie, gui veille a
1ltharmonie de toutes les 'Forces' du monde,

en rétablit toujours 1'équilibre menacé, , 45
grice a nos patriarches les plus qualifies“.

Without involving oneself in a socio-religious dialectics,
one would liken Malonga's position to an Imam praying in
the name of "Jesus Christ Our Lord, Amen". Ilis theory

of “deux molé€cules ontologiques" has not much of

Bantu coloration, coming from one born in a society that
is hierarchial, Feeling he can easily be picked up on
this purposeful contrariety, the only one in the novel,
he lays out in his defence protracted arguments and

(15) La Légende, p. 109
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intriguing explsnations thav are guite unprecedented
throughout the narrative, One appreciates his artistic
ingenuity in blending two contradictory visions of the
socisty., However, one is not o take him sericusly
when he attempts o push down the throats of his public
that his new  move was founded on traditions

”Cqédule ou sceptique, nous lui (au lecteur)’
decrivons inte¢galemen$ ce gue nous a confie
1a Tradition®,

It may be wortlsrhile to discuss here the funectional
aspect of magic in the African society ag described by
the author. As earlier sald, during the Initiation and
Investiture ceremonies the incumbent acquires
supernatural powers, These "forces” are within hin,
there for him to wuse but he cannct, per se, influence
any situation. He acte through the intermediary of the
"Mines", These "mines" are spirits of the dead, and they
are still members of the society as much as the living
themselves, The living cannot take decisions in isolation
on a tribal level withouv Tirst of all making sure
that the "lfdnes" are in support. Bidounga, for example,
becones the father-in-lav of Bitouala onl . when he hasg
geen from the smooth way thin.s went that che union
of his daughter and Bitouala is acceptable "devant
la gocid€td et les Mines'™,

A man is a hwnen being. He can only comminicace
naturally with other human beings. Iin the Bantu
language, he is a “force simple", while the "Iidnes™
are"forceg supérieures“, exlisting on a level higher

{(16) La Légende, p. 31, Brackets mine,
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than his, %0 be translated io this level and be in the
position to communicate with them, he must{ undergo some
transformaiion, Like Clhristians who believe that

fasting transforme them and brings them nearer to the
Almighty, the Bantu are no less of the opinion that
fasting was a sine qua non in order to come inio contact
with the "Mé.mes®;

"Depuis son arrivée ici, le Chef (3Bidounga)

+ee ne s8'est nourri que de noix de ole et

n'a pris comme boisson que la seve d'une certaine
racine sacree, ceci pour communier avec les
esprits,"17

Since they are soul® of the departed, having shed off their
mortal flesh, the "Mines" exist on the same plain with
yidye” and partake of some of His "force vitale®”, His
Bssence, 'hey, therefore, become superior to all the
living whose attitude to them is that of deference

and total submission, Hence Bidounga talks of "nous
acquitter de nos devoirs de civilité envers les Ménes

du Pays®., Once they are conciliated and happy, their
cooperation is assured anG toval, They make their
presence felt by the living, showing them that, although
hidden from their naked eyes, they are in full
participation of Their joy. In an account full of imagery
Jean Malonga describes one of such scenes:

P endant que les vivants g'amusent, on voi: les
gomme.s des montagnes se couvrir a‘una Jueur
phosphorescente, De temps en temps, des ombres
rouzedtres sortent du cours d'eau e%, aprés

(17) La Légende, p. 33.
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avoir donn€é la réplique aux chants et aux
cris des hommeg de Bidounga, vont se perdre
dang la lueur que nous venons de signaler.
Une pluie opaque de perles se met & tomber
pour former un pent vaporeux e;afloctant sur
le paisible cours d'ean seee *

They can then be put on the alert by a simple prayer,
like that of Hakoula:

"Mé&nes de IT'Ysoundi, provez au o rd'hui que je
suis fille de voire [laison. Obéissez & ma voix,
execuiez mes ordres",19

They are summoned into action not with an ordinary
voice but Ly a2 sound produced either from an antelope's
horn (a8 in the case of Hakoula) or from both an antelope's
horn and a parrot's bone (as lia Mazono did), The prodigy
they perfoim depends on the wish of the magician which
may not necessarily be expressed in words. Such is the
mystical aspect of the Congolese culture which fascinates
the author as he painis every detail in a story form,
Apart from megic which is the aspect of his peole's
culture he finds very fascinating, Malonga goes out of
his way to exposc to open condemnation the two canker-
vorms that daily vlegue his society: tribal rivalries
and ovpression of wvoman, These constitute the principal
theme of "La Rongon d'une alliance" which is the
title of Part I of his movel, jlere his social commitment
assumes a didactic dimeunsion, and this explains why
the novel is the first work by a Congolese to bhe wurned
into a major film in the Pople's Republic of the Congo.

La Leégende, 1., 30.
i Iﬁfiﬁg' e’ Pe 220
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The £ilm was presented by the Congo at the 5th, session
of the "Journée Cinématographiques" in Carthage in

19745 Zxplaining why the novel was turned into a film
the adapter, Sebastian Kamba, declared in the film's
manifesto published during the meeting of film producers
at Algiers in December 1973:

"fotre propos de cinfastes congolais est de
permettre a notre peuple de se voir sur 1l'écran
afin qu'il soit en mesure d'analyser son passe
et son présent pour trouver des solutions
a son avenir, Bans une premiére phase, nous
pensons tourner des films sur l'histoire de
notre peuple, non pas sous la forme de rdecits
épiques et de chansons de geste, mais en
nous efforgant de trouver a chague €tape de
notre évolution politicue, économique et
culturelle, les €léments qui expliquent notre
gituation actuelle. Cteat de la sorte que
nous pourrons cerner l'impac: de l'influence
coloniale sur noire mode de vie®,

Malonga now dramatises one of the popular causes
of inter-tribal wars among his peole, According %o
custom, a daughter of M'Polo has to replace M'Polo's
mother, Mazonga, who had since died, The choice fell
on her eldest daushter, Hakoula. In her new home, she
excelled the rest of women-folk in her charm of person,
tedication to hard work, and indusiry, But she had one
flaw - that of a youny lady "en €veil", Her morals were
loose, attaining puberty far from her mother's watchful
eyes, One of the amorous esgcapades of hers, this vime

(21) Quoted by Monique fHennebelle in her articl~
entitled "Carihage: un festival ouvert a
tous les cinémas" published in L'Afrique
Littéraire et Artisuique, No. 34, Dec, 1974
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vith a slave, brought the "drame“to its apogée. The
glave was gunned down by the jilted husband, and in
the course of the confusion she bolted into the bush
and from there to Tthe neighbouring village where sghe
nid in a grotto. Because of her disappearance, var
ensued between the N'Tsembo and the H'l'soundi clans: the
former thinking that the latter were sheltering their
savghter from the impending punishment22 that awaited
her adulterous act, while the latier feli that the
Tormer killed their cdaughter with the same shot that
gent the slave to his grave and were hiding the fact
from them, The imprisonment of the N'{soundi envoys by
Mi H'Ts=embo followed, ithen the insult of ihe H'Tsoundi
clan by an envoy of Mi N'Ts=sembo, and finally the war,
Jean Malonga thus instructs: the Cougolese nust be
var mongers to have Longht for such a slight malentendu,
The Trojan war was fought for a cause almost similar
to this, the abduction of the Greek Helen by the Trojan
Paris, but the seduction and the subseguent eloping
were esltoblished hefore the Greeks resorted o an armed
gtruggle to bring bhack tiheir gqusen. The 'l'sembos
should not have talienn the Tash decislon of “impoundingh
the N!'Tsoundi envoys, They should have vaken pains to
find oui whether the W'lsoundi were saying the truth or
lying by despatching to the §'Tsoundi clan an investiga-
tion team Jjust as whey seny out a search group to comb
their village and the neighvourin: ones in quest of the
fugitive. It is becauge of their failure to adopt this

(22) The magnitule of this punishment has
already been discugsed in the preceding
chapter,
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line of approach that the N'Tsoundi, feeling wronged

on all counts, went to fight to defend their lives and
propexrty and to liherate their imprisonedtribesmen. With
all that is just on their side, they won, For Mi
N'Tgenbo and his people it wae a catastrovhe: M1
N'Tsembo paid a heavy indhmity and died soon after.

What a lesson for all of us, the author would like to
conclude,

The condemnation of war here should not be misconstrued
asd an acceptance of pdulvery in the society which was
the cauge of it, Bven the late Mazonga, Halkoula's
grand mother, felt that by her act of matrimonial
infidelity Hakoula has cagt a slur on her (Mazonga's)
memory. She asserts the different stuff 1hat she wasg
made off:

"Je suis Celle qui n'a jamais trahi son epoux et
son maitre, Je suis Celle qui est restée pure
et fideéle aux lois dc ges ancétres, Je suis
Jelle dont n'a pas eu & rougir sa fille M'Polo,
la vertneuse, la pure des pures, la femme 2%
exemplaire, 1o mére d'une pécheresse ...

She welcomed joyously Hakoula's repentance, promised to
help her rejoin her husbanfl eventmally, but added that
that would be after she had undergonc her purgatory in
the grottio where aghe took her, Aq;terv therefore has no
place in his new asociety where it is proscribed along81de
other social erimes by the young M'Pfoumou:

"L thennétete ent rigoureusement exigée des sujets,
dimons plutot des amie du grand Chef qui ne

peut poursvant pdrdonner le vol, l'adultére

et 1'homicide® 24

523; La Ldgende, p. 70.
2h 'E&Tﬂé‘?”ﬂi, p. 140.




What Malonga is arguing is simply that thatb
deep-rooted tendency in his people o go to war over
minor social issues ig in no way commendable and, therew
fore should be curbed., As has been said earlier, he
upholds the theory that war is an Y"ill-wind® that tlows
no one good, He therefore preaches mutual love and
Lorgiveness, Imnediately afier defeating Mia 1i'Bama,
N'Goma-Biyelo, and their troops, the legend's hero,

Ma Mazono, pardoned them, released all the prisoners he
took and established a long-lasting peace wivh the
defeated war captains by marrying their daushters to his
own lieutenants, Boumpoutou and Bilske. It is not by
stroke of chance that Malonga entitled the second parti
of his legend "Le Rachat ou le pardon d'une erreur?,
Where there are love and forgiveness there is veace,
Like his prototype, Manucl, in the Jouverneurs de la
Rosee who prefers to die in silence than reveal the

name of his murderer 1n the interest of peace among
his kinsmen, Ma Mazono zces no sacrifice or sclf-denial
as too great for the cause of peace, Mi H'Taembo'n
plea, which highlights his naivety and ignorance,
that his move to find his daughter-in-~law zfter her
adultery was what brought about the crisis, is an example
of the remorse that can consiitute the spill-over of
an expensive gamble. Peace is the word. It engenders
economic progress. One is little surprised, therefore,
that not long fier the founding of N'Tsangou "la richesse”
has already become "la renomm€e du nouveau centre",

The natural consequence of the freguent wars in
Malonga's society iz the abundance of slaves., The
question of slaves sluost occasioned another war in the
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novel which fortunately did not talke place due to the
eventual maturity and timely intervention of Bitouala
who, refusing to witness another blood bath, quickly
opted for discussions and negotiations as means of
gettling their grevances apgaist Ma Mazono. Such a
peaceful measure rewards a hundred fold, Lthe auvhor
advises, Bitouala did not tarry to discover that he,
who could have been his enemy if he had acte:’ as rashly
as his late father was wont, was acltually his loving
son, who has been destined to be hiz only source of
pride, Malonga has ogain gcored another point: there
is everything to gain from a peaceful approach to social
disagreements,

But when war tantemounts to & crusade, people
must fight. Host unfortunately it is in such cages
that his people will develop cold feet. A shining
example in the novel of this unexpected inactivity is
Bounpoutou whose wife had been abducted by the emissaries
Ifrom Mindeuli and !'Boula-i'Tangou who were sent by
their local chiefs J7'Cona-Biyelo and Mia M'Bama
regpectively to postulate the immediate return of their
slaves now living heppily in the new city of W'Tsangou.
For I'Pfouwmou Ma Mazono, as for the CGreeks already
mentioned, such an aclt meant war and the blood to be
gpilt will be on ithe head of the irresponsibles. Dut
the reaction of Boumpoutou, the one directly concerned
was to lie flat on his stomack in front of his door,
#la figure inondee de larmes, perdue dans ses mains",
The M'Pfoumou had to talk him into action:

"avant toul, nous devons noug rappeler que
nous sommes des hommeg, Ce n'egt pas en pleurant
gue nous raitraperons les ravisseurs de
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Louvouandou pour la venger, Tu sais que tout
le monde aime ta femme comme une soeur dans
toute la Cite, Personne ne te refusera le

concours dont tu as Lesoin pour la retrouver ,.sc..

Il y a aussi notre honneur qui est en jeu., Il
nous faut donc du courage et de l'audace ,....

Me deécision est que nous frappions les premiers",

Such a cowardly disposition when action is called for
must be discouraged, thinks Malonga., M& Mazono, the

hero himgelf, "n'a pas peur d'une guerre pour défendre
son Idéhl".z If war is necessary for peace and rogress
no one should back out., Ma Mazono has to fight to put
li'Tsangou on a sound footing and to carve out an image
of respect and admiration for her among the neighbouring
cities. His countrymen should be disposed to do the

same for the Congo. In the novel

"N'Tsangou est peuplé actuellement de plus de
dix mille habilants, parmi lesquels on peut
facilement prélever trois & quatre mille
hommes préts a o faire tuer pour défendre
leurs libertds®,’

In such cases, Malonga, the erstwhile lover of peace
and concord would not only advocate positivity, but
also going on the off%}ive.
Hdere in Africe women are generally believed to have
little place of honour or respect in the African society.

Such was glaringly the case in Malonga's Congo as depicted

in La Leégende de M 'Pfoumou Ma Mazono. Right from the
start it is the image of the helpless woman that is
presented to us, a woman required by custom evtablished
by men to replace her dead mother with her own daughter

25) La Lézende, pp. 144 - 145,
EZG} La ’...__gg__'erj_ffé': p.122,
27) Ia 1Legende, p. 143.

-

25
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In her father's clan, a woman "fidéle, travailleuse,
épouse soumisge et prévenante® - all in order to please
her husband, for whom, notwithstanding, eche :still
remaing his "thing", Her place is in the kitchen and
she should not participate in discussions with the men
nor even eavesdrop:

“M'Polo rappelle enfin ses filles preés d'elle,
pour laisser aux hommes le temps de se aire
ce que les femmes ne pouvent que deviner, parce
qu'on les tient jalousement & l'écart de tous
les problémes sociaux, méme quand il B'aﬁét de
leur sort, de leur avenir, de leur vie",

In a betrothal ceremony the mother of the girl cannot
allow herself to be seen Ly her son-~in-law, Negligence
on her part to this effect is capable of marring the
ceremony.

Malonga could not find reasons to justify a position
such as the above, Using the voice of Hakoula he tries
to prove that it was baseless, On the metaphysical
plain women, however, wield as much power as the men,
Hakoula put up one of the most fascinating magic
displays in the novel in order to lead her people
(2 duty always reserved for men) across the bridgeless
Madzia, thus establishing herself as a "force" to be
reckoned with among her husband's kinsmen. In this vein,
the author points out that given similar opportunities,
what a man can do 2 voman can, She cannot therefore be
justifiably regarded as "force inférieure",

But in words that recall one of the most beautiful
lines that Shakespeare ever wrote: "Frailty, thy name is

(28) La Légende, p. 17.



womanag Ma Mazono,.playing the devil's advocate for
the first time vis-a-vis the author, warns his mother
that although women should be given a fitting place

in the society, they should nevertheless remember that,
egsentially, they are the weaker sex:

"Car, 'force' si considérable que tu paraisses 30
tre, tu n'es, en définitive, qu'une femme ..,"

Whereupon, Malonga, as we saw earlier in the case of his
"deux molécules ontologiques" theory, pushes his
postudation for equality of men and women higher to

give women the edge over men, Hakoula cooly and humbly
informs Ma Mazono aboult some supernatural powers inherent
in the woman, according to Bantu beliefs, and which are
outside the man's scope:

"Elle peut annihiler la puissance de toute la

Magie millénaire, Rien qu'avec une imposition

de sa petite main -~ je ne peux t'en dire

davantage -~ elle fait disparaitre les effetg 3
nocifs du venin et du Totem les plus redoutables"

And as regards her role in the natural scheme of things,
the woman is next to God, placing between '"La TForce
Supréme" and creation, Her role here is divine, What
happens to her between the nine months she takes in and
puts to bed is an experience no man will ever have,

Bven after birth, the new born still depends entirely

on her tender cares to be nurivured and brought up. Thus
llakoula concluded:

(29) william Shakespeare, Hamlet, Act I, Scene
II, line 146,
La ngpnde, p. 96

(
?‘3’?) Le legende, p. 96.
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"Lz femme & un roéle deﬁpremigg plan, presque
egal a la 'Force Jupremse!.”

Bven at the social level the woman beats the man to his
own game, dhe irritaites exeites, and calms him, conscles
him in his difficult moments. By her beauty, apparent
weakness, she rules him, rules the world, Just & smile,
a show of dissatisfaction, & simple facial expression
from her, and the socicty is turned topsy=-turvy,
decisions taken and retaken, murgers and war stopped,

or greatest acts of heroism provoked. Hakoula, or Jean
Malonga as it were, cannov therefore undergitand why the
man who obeys all the ‘roman's whimsg and caprices,

who is born and nourished by her, who owes everything to
her, who has only "un rolc sccondaire de soutien dans

la fomille, dans le clan', should contine to treat the
woman as inferior,

Slaves next c¢ngage the author's attention. Lhey
are not less powerful than their owners. Bileko and
Boumpoutou are great war generals, During the battle of
Kadi-Kadi the regerve of Bidounga's troops was under
the command of the ex-slave, Loubayi. Bidounga won the
war, it must be remembered., Intellectuslly toc, they
are not inferior to the free-born. All the lessons that
Ma Mazono received about the different aspects of 1life
in the society when he was still in the groito, the
goclol stratifications 2nd their attendant shortcomings,
were taught him by his mother and the pair of Boumpout~n,
and Bileko. These slaves were free-born in their own
c¢lan before they werc taken captives in wor due to no

(32) L Leégende, p. 97.
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personal fault of their own. They should, therefore,
Malonga argues, have as much rights in the society as
everyone else. He [feels that the society will make nwore
progress if, like the women, they are allowed to become
members of the gociely like every one elge,

Malonga in his novel extols the nmystic side of the
African traditional religion. As hos been discussed in
the preceding chapter, the spirii of aniticlericalism
hag already dawned in the Congo around the 20's and the
30's, The Congolese had pot dissatisfied with christianism
because of its tacit and overt support for +the colonial
administration, Like +he Haitians of exoctly the same
time, they started to look upon the christian religion
ag a stepping stone o their own spiritual self-sufficiency,
and no longer marvelled at the mysteries asiociated with
it, This was Malonga's sgpiritual disposition at the time
he wrote hias novels, tThe anti-clerical aspect of Coeur
d'Arvenne will be discussed in the next chapter, In
Lo Légende de M'Pfounmou Ma llazono the aubhor made nomsense

of the christian counception of God as "Supreme Deing".
HE is matched with the magician Mountsombo who sings in
the course of hig feat:

"Donnez de la poudre; faites du feu, le N'Ganga
va se briler, Il a sacrifie ses parents pour
percerzde voile du mystére, »rivaliser avec
Dieu".

e v

(33) La Légende, p. 116,
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Mountsombo's rising by the help of fire to the height

where "un autre monde" is unveiled to him is for the author
similar to Moses' climbing to the top of the mountain

Sinai where he communicated directly with Yahweh. The

Binle also provagates the idea that the Holy Ghost inspires
people, The poscessed, for example, according to it,

spoke in diverse tongues, saw visions, and foretold the
future, Malonga knows the Bible in and out., For him the
Holy Spirit hypothesie is applicable too to Mounisombo:

“Ahl s'eno m'baou, mé N'Gange na ya, Me mouana
mou Kouyou na 5han3utat'ani. Ahl s'eno n'sala
tat'ani ka zonza",

According o biblical stories the only people who could
attain this level of spiritual perfection are only those
who are poised on the road to Heaven by having no attache-
nents to the things of this world in terms of persons

and property. Therefore Mountsombo's ¥na ghana tat'ani"
(I have done away with all that I have) is important,

for his gpiritual attainments, Malonga would want us to
believe, stem also from sources that are in keeping with
the biblical stipulations. All that is charming, inspiring
and mystical in the Buropean religion can be found in

the native genre, he would like to conclude., We as
Africans do not therefore need the christian religion,
for ours is as good as any.

(34) La Légende, p. 118,

Translation: “Ah! More fire! I, an N'Ganga,
am going to burn myself, I am
the son of the Holy Spirit; I
have done away with all that
have, Clap your hands!
Father is speaking.

(Translation mine.)



But Malonga does not stop &% equating the African
religion to christianism, He goes further to feel that
if there is a God at all, at best he is like the Greek
.{.;ode_Ur? 5 who lives at mount Oly;/;’npus and enjoys himself
all the time with V& K‘T:a(% and *‘*’:ﬂt@(" o e 37 4 vhout
caring a hoot about what human beings on carth below
are doing.38 He feels thai society should adopt a similar
attitude towards HIM. He frowns at the fact that africans
believe & 1ittle too much in God, hence their tendency
to accept ceveryithing as being dictated by HIS will. It
ig becausge of this over inflated belief that his people
are full of “"ignorance" and "doutes négaiifs". The
paagivity which caracterizes hig society - a situation

well-echoed by Tempels in hisIgg;loﬂggﬁ;g_hggﬁggg32 is
also the child of this belief. Malonga, therefore, enjoins

his people to think less about God and more about themselves,

(35) Zeus -~ the Greek equivalent for the christian
"God the Pather®.
(36) nectar - Homer's term for the drink of the
fods, drink remarkable for its sweetness,
(37) ambrosia - a heavenly food meant for the
mmortals, according to Greek mythology.
(38) Zeus is so much aloof from the proulems of
mortals vhat while the christion God can
bring peace in the case of war, (at least, so
believe christians), Zeus' attitude is that
of nonchalance: if human beings want to
Tight, let them go on until, satiated with
blood, they can stop of their own volition:
they are the creators of their own troubles,
(39) Rev, Tempels remarks that a Bantu unjustly
condemned will not try to complain butbt will
will simply say: "Vous faites ce que vous
voulez; vous avez la force de me tuer; mais
mol je suis le 'muntu'! de Dieu"., "Ne nuntu
va Yidye s.evause C'est lul gui nous
jugera tous lee deux". c,f. Philosophie,
P. 77, '
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about what to do to be a progressive and prosperous
nation., The type of God he wants them to believe in is
the God who "helps those that help themselves',

Ma [lazono banned laziness in his new kingdom,
Laziness is the enemy of progress. Believing that action
speaks louder than words we are told that "s'offrant en
exemple, lla Mazono, le premier, s'est montre infatigable
au labeur“.ho The Congolese have to learn to work hard,
There is no doubt that his people's tendency to cannibalism
is rooted in their laziness. Instead of looking for meat
from games they see it readily provided in their fellow
human beings, Basing his arguments on the Bantu theory of
"forces" the author preaches at length in his legend
against this obnoxious habit, Because of laziness too
the Congolese are inclined to adultery. adultery, according
to the author, breeds infertility.h1 If the Congolese
could stop being lazy and apply themselves to hard
work and industry these social evils would be extirpated,

Malonga in La Leégende de M'Pfoumou Ma Mazono shows
full support for monogamy, It is noit that he is accepting
this characteristically Zuropean social norm at its
surface value but that in the African social context
it is the best arrangement for achieving economic and
social progress, he woman will contribute her quota
fully to nation building if she is given her due place
in the society and "reste la compagne d'un seul homme",
Where the situation warrants, like in the case of +the
M'Pfoumou who took mix wives in order to be able to

(40) La Légende, p. 119.

(41) We are nﬁﬁ’tgld how Malonga arrived at this
axiom, It is a2 subject for future research.
But one thing is ear: he frowns at the
wvantom love-making that was the order of
the day in his societly.
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discharge effectively his social obligations as an
m'pfoumou, one can marry more than one,

Like Oyono and Beti, Malonga spurns the myth which
his society associates with old age. But surpassing the
others in his inveighing sarcasm and unbridled bitterness
towards the old, Malonga points out brutally that they
are in no way entitled to any superiority over the
young. Their claim of having the key to the metaphysical
world is for the author groundless, The young m'pfoumou,
as has been see earlier, proves superior to the aged
and more experienced Bitouzla his father,and Mapouata,

a renowned N'Ganga in a practical demonstration of magic
to the extent that the iwo "Mages" could not help admiring
his talent, Their much vaunted wisdom becomes in the
novel a thing of the past. The order of Mi N'Tsembo that
Hakoula should be flushed out from her hiding and
punished adequately for her infidelity was flouted by
Bitouala, The logic of the eight-year old Loumoni cannot
but baffle the patriarchs and the jurists who assembled
in the house of Mi N'Tsembo to unravel the mystery
surrounding Hakoula's disappearance - a logic the climax
of which is a gcathing attack on Mi N'Tsembo's

personal integrity:

"Le grand Chef est un vieillard qui sait trés bien
mentir et tromper les grandes personnes comme
papa et vous, Mais, moi, il ne peut pas me
tromper; cela ne lul sera pas aussi facile
qu'il le croit, Demandez-lui donc, & ce chef
fourbe, de vous dire qui, avec _lui, a vu
partir dtici ma pauvre tante, 42

(42) La Légende, p. 58.
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Now the old order changes. The old men are liars and
impostorsg. It is the young generation that mugt rule

and give the Congo the new shape that is synonymous with
progress,

There is no doubt that Malonga is not Lavourably
digposed 0 the practice of child marriage in his societiy.
Judith who thinks that “Malonga feels no need to apologise
for or o justify the practiice, nor on the other hand
would he be ready to marry his daughter at the age of
eigh.t”uj is only one of those literary critics who make
incursions into African Literature without the slightest
knowledge of how an African thinks and commits his thoughts
te paper. La Legende de M'P foumoun Ma Magono is in the

main & Treatise on the ugly consequences of +this practice.
Hakoulat's moral depravity springs from the fact that she
left home at the age of eleven for a life of pmeudo-
independence and unripe housewifeship. It is true that
her mother was married Ya l'age de dix saisons séches",

but in the words of Malonga himself, in one of those
rhetoricel questions for which he is well.-known ~
ntetait-elle pas elle-méme un sujet d'expérience?“uu-
the idea is conaidered no longer tenable, He brilliently
pointe out, always in a story form, that the tendency is
for the hushand and his relations to rogard the immature
girl as an adult and to condone, in the interest of

love and peace, whatever deficiencies in the girils
formotion that accrue from an inadequate and incomplete
home training:

51 l'“'e ingrat est ingquiétant ches 1'adolescent,
il est surement plus terrible chez la pubére

U5 Gleason Judith, This Africa, (svanston:
Nﬂr’t}"?ﬂ"" At T?ﬂ‘TTfﬁ""H"J_ﬂ;'T‘ ) 'Jt—ly 1)69)! B 70‘
(L4) Lo Légende, p. 13
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qui domne libre cours & llirruption de sa

geve en fusion, au revell de tous les sens
foueties par le désir, el dont la négligence de
ceux qui ont le devoir de les endiguer stimule,
par gon inertie, 1'dpanchement® 4D

The author reneatedly sugrests that it 1s worthwhile
for the girl o remain at home until she passes the
delicate giage of a "femme en eveil®, afier which she
can claim responsibility for all her actions,

Wherever else in the legend Malonga passes over
sone agpechts of his people's social life without adverse
comments or alternative sugnestions to the status quo
one feeﬁithat he is fully in support. These items feature
in the sﬁ%y in such a manner as to poriray his admiration
for them and hig commitment tc wthelr continued existence,
In his narrative there are dancing scenes remarkable Dby
their usual vivacily but despoiled of their semmal
characterisiics, vhe betrothal and marriage of Ilakoula
are filled with pomp and pageantry. The maitrilineal
kinship gygtem comes under his pen as an item of custom
acceptable to all and sundry: the author considers it
illogical that o society that tr-ces its lineage through
women shouwld come round and maltreat same, He goeg out
of his way to capitalize on the provision in tradition
for a man to marry hig daughter's daughter if he so
wishes and wields it usefully to develop his plot. Juch
a marriage, in his view, makes Lor unity throngh family
ties and is the only effective ingtrument against the
unwholesome inclinaiion of his society to break and
disperse, Markets are made to flourish in the novel as

s e -t
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an indispensable weapon to economic progress., Their role
as sanctuaries in times of trouble and sociel disquietude
is appreciated by the author., His commitment to improvement
pushes him further to conceive one, Boukondzo boua Ma
Mazono, where "rien n'y a mangue",

Iradition

It is with marriage that ic associated all that is
beautiful in tradition., Whether in Russia, America or
Africa, it is a big social occasion, Betrothal, (known
elsewhere as "engagement"), which constitutes the first
gtep into the conjugal union is treated in some countries
with no less pomp, In these countries it is lmown to
have such a social significance that it is published on
the pages of newspapers., Here in Africa it is a2 memorable
occasion, one that is marked by all that is beautiful
and gay. It is a topic that not only thrills the young
unmarried spinsters but also sends thoem dreaming and
hoping, for in the Africon society of at least the
colonial era, & girl of marriageable age who has no
husband is looked down upon as & gocial migfit, In
Congo Brazzaville she is bitingly daubed "N'Doumba",
and is spurneC by 21l other married ladies, It there-~
fore becomes, as in N,T.V. Play House, Kaduna, the
popular theme of a2ll the folk-tales told in small groups
gathered under noonlighi immediately afier supper.

La Legende de M'Pfoumou }Ma Mazono, being the bridge
between oral literature and the written, became thematically
involved with one of such traditional marriages, its
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commendable aspeclis, dits shortcomings and attendant
consequences, Thus, knowingly or unknowingly, Malonga
congecrates about a fifth of his novel (18.5,per cent

of it to be precise) to the inter—tribal marriage between
the scions of the wo ruling families - the N'Tsoundis’
and the N'Tsembo - an action to be vindicated by the fact
that the new refined society which he is launching in

the novel is goings to owe ivs existence Lo this union.

ITL one is fHo judge tradition, of which Malonga is
essentiolly a product himself, by the way it is portrayed
in the marriage of Hakoula and Ditouala, one would lend
to agrece uwith Mathieu Mounikou that:

“le conte n'est qu'apparemment révolutiommaire ou,
en tous cas, n'egt pas aussl radicalement 06
revolutionnaire gu'il semble au premier abord",

In describing each aspect of the ceremony the author
ghowa what a deep knowledge he hag of his people's
tradition. Agreeing with the words of Jacques Nantet,

"Jean Malonga sait décrire la naturs, la vie
rurale, les coutumes mysterieusesh,

it seens from the convineing nature of his narrative that
he finds all well with tradition marriage-®mise, although
Gerard Moore, alier the manner of Gleagon Judith, wonders
whether, after all his eulogy ror Uradition, the author
would he ready Lo give out his doughter in marriage at the
age of ten,

(46) HMounikou, p. 175. ,

(1,7) Jaecques Nantel, Punorama de 1a litterature
noire dlexpresgion francaise, (Paris:
Librairie irthéme Fayard, 1972), p. 164,
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Here and there, after the manner of the Nigerian
Chinua Achebe and the Congolese guy Menga, Malonga finds
himself at loss for the proper vord to express one item
of tradition or the other in the foreign language in
which he is writing in such a way as to give to the
item the beauty, the force, and the significance it has
traditionally., The problem is further aggravated by the
fact that the author, like the majority of his counter-
parts of the pre-~independence era, has his audience in
Burope, and has to put his ideas across to them in a
Way they could understand, and at the same time maintain
some faithfulness to his social values,

Bach time +the author finde himself confronted by
the linguistic problems stated zbove, he uses his native
Kikongo, and explains either in the same paragraph or
in a subsequent footnote, The Europeans have a week of
seven days., In traditional African week there are four
days. Tﬁ%;gg either "small" or %big", The two make up
together the "lari" calender. The days of the "small"
week are M'Pika, H'Koyi, Boukondzo and Tsaba, which are
in themselves names of markets, dach meets once every
four days., T'he author makes sure he misses no detail.
Mandzakala, Boumoungou, Kadi-Kadi, and Tsaba-dia-Manko,
themselves also markets, are the days of the "big"
week, Bach of the four big markets meets once every
eight days, It lends its name +to all the vieinity in
which it is located, And on page 11 of the novel ve read:
“En effet Mi N'Tsembo a fait annoncer sa visite il y a
déja trois Mandzakala" because he could not have said
"il y a troies semaines" so that his European audience
may understand, for as we have seen alove, they are not
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the same. He could not have geid either "il y a vingt-
quatre jourg" for Africans do not generally count days that
way., He could have been picked up for exoticism as
A.C.Brench rightly pointed out in his The Novelisig!
Inheritance in Africa, or, whatever be the case, his
"recit! would have lost its traditional tinge. Whet is
more Malonga feels that there are some agpects of tradition
that are strictly characteristic of a people and these
mugl be preserved, ctherwise the society will De one
without identity. The manner in which days are counted

in his novel in "Mandzalmla' and "saisons seches" ig an
eloquent testimony to that. Thus the aunthor grapples

with tranglation problems whenever the development of his
gtory takes him deep into tradition.

0f enormous significance in traditional marriage is
the offer of the Mouanga-Lownbou, a picce of cloth patched
with white spots symbolising egss, Offering it to & girl
means offering her the righis of maternity. Her accepting
it means accepting to be the mother bto the children
of the donor. The man and the woman will thereafter
be regarded as betrothed. I the man, later on in
marriage, takes this ¢loith away from the woman, he takes
away from her the right to contine bearing him children,
thus divorcing her. Malonga is very much in love with
this aspect, too, of +tradition and narrates every
peripety wivh a keen sense of devotion and precision,

But 1T is not always that the woman accepts the
offer of the Mouanga-Loumbou from her woer, And this wart
of tradition does not escape +the author. If she does
not l1like the man or hig family she can say no to his
proposal by refusing the cloth. Yhis explains why
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Bitouala wag filled with anxiety and behaved +the timid
way he did in a2 scene vividly and meticulously painted
hy the author in which he presented the ceremonial cloth
to Hakoule. iny one, be he furopean or African, who
reads the novel readily admits that this traditiogﬁl
and cercmonial offer of the Mouanga-Loumbou ig wightier
and more binding on the incumbent than the modéﬁ offer
of the engagement rin-, At least, so feels Malonga.
Closely aasociabted with the 4ift of the Mouanga-~
Loumbou is the shooting of the gun., During burial cerenonies
and on fesltive occaslions, gun shols are always heard, The
rumber of shots depends on the pocket of the celebrant,
If he ig wealthy, shooting can last for days, But in a
betrothal ceremony the gituwation is different and more
significant. Asking formelly for the hand of a daughter
of Bidounga in marriage to his nephew, I1i If'Tsembo,
according to tradition, did not state which of Bidounga's
daughters. He simply went oulside and shot once into the
air, Didlounga's kith and kin, once they heard the
shot, did not need lto be present at the ceremony to
understand that it concerned Bidouwnga's first daughter,
This is cone of those traditional peripetvy which every
"son of the poil” is used to, In Une ¥ie de Boy it is,
for example, "les roulements sinigires d'un tom-tam”
that infoimed the people of Spanish Guinea that

Hun Prances est au plus mal EE quton n'est pas
gsur qu'il passera lu nuit®,

However, for the benelit of the uninformed reader, the

(L8) Ferdinand Oyono, Une Vie de Doy, (Paris;
Presses Pocket, 1956), p. 9.
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author explaing further;

"31 deux coups avaient €t tirds, cela aurait
signifi€ que la  demande concernait la deuxiéme
Tille de M'Polo, et troig coups auraient d€signe
la plus jeune“.&g

After Mi Ntusemdo's official reguest, & reply is expected
from Bidounge, tho, to 2nnounce his willingness to acquiesce,
beat the sacred gong. Here we are in a world of tradition -
tradition at its best. The reader cannot but admire it
along with IMalonga.

4 draught fron the same cup by both the man and the
woman racifies the union already entered inte. Afber the
women has accepted the Mouanga-Loumbou, she is given a
cup Which she fills with palm wine, drinks from; and
pagses over to her hugband, Wwho algo drinks from it,
Traditionally this 1is the first thing that the couple
shares vogether and that in the presence of their two
families, Then the bridegroom passes the cup 1o his
father-in-law who empties it into his stomack, thus
giving hig benediction to the union of his daughter and
his son-in-law., Malonga finds this part of tradition
beautiful enousgh to insert in his story.

"Politigue Huwmanitaire®

Afver the example of U3SH of which it is written
recently:

A counvry like USSR does not serve nor bellieve
in God, Yet this has not affected their place
and position in the world., Their honour and
flory are ag a result ol hard labour and not

(49) La Légende, p. 20
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empty promises about the Kingdom of Heaven ....“50

N'Tsangou became a rich and poverful state with "hard
labour® emphasized to the annihilation of the "kingdom
of Heaven", In this "centre de révoltés de l'ordre
établi" everybody is equal, be he a slave, woman or free
born, Malonga is of the firm conviction that an ideal
society should be structured along these lines.

Because of their proximity to the ocean, the Bakongo
tribe wvas cngaged in the "sordide négoce" of exchanging
ivory and human beings for the coloured beads and cotton
materials from the countries of the white men, As this
trade was going on, N'Tsangou was undergoing an expansion
to include areas "entre Madingou, M'Boula-l'Tangou, au
nord-ouest, et ceux de la rive gauche de la Lafoulakari,
au sud-est", The M'Pfoumou's father-in~law, Boueta
M'Bongo adopted the N'Tsangou code of laws in his own
kingdom among the Bakongo. The king of Boko, capital of
the Bakongo tribe, who was earning 2 lot from the

trade in human beings, protested,

At this point Malonga's commitment to +the welfare
of his society was stretched further to become a campaign
for humanity, BSlave trade must be abolished both in
Congo Brazzaville and elsewhere in Africa, and that by
putting a stop to the white slave dealers' incursions
into the territory. His hero, M'Pfoumou Ma Mazono, as
invincible ag ever, led an army of then thousand men to
help his father-in-law Boueta-M'Bongo crush the Kinviri
of Boko. He was assisted in this feat by Mia I 'Bama,

(50) Maurice Obhahinmejie, "Mercenary Priests,
Spear, (Jamuary/February, 1977), p. 28,



H'Goma Biyelo, Bitouala and Bidounza, The campaigm

lasgted Tour montha, Bub hostilities remained, When the
Tirst Huropean colonizers arrived, Bouneta-}M'Bongo, thinking
they were slave Gealers, refused “hem entiry. But he

wag betrayed into their hands by the Bakongo and they

had him executed,

'his last part of the novel ia likey to he a later
addition for, aa hao been earliier said, the story shifts
from heing a legend to assume a historicel character,
Something must have constrained the author to make this
interpolation, The betrayal of Boueta-il'Bongo and his
subgeguent annihilation for the concern he has for
humenity can be the fate of any comuitted writer, Malonga
ia erusading for the same cauge, Like his champion of
the last pageq, Boueta-}'Bongo, he wras ready to make the
guprene sacrifice dn the hands of Tthe Burcpean
colonizlists too, Such was not the case however, but we
can already see his finger poiniving at the next novel
where focussing will be on fthe white man,



Chapter Three

POLITICAL COMMITM=NT
~ Commitment to the concept of Burafricanism
- Ite impracticability
- Consequential politics of toval abandon
and pregervation of the African identity

"eesss tout Btre humain est nic qui ne manifeste

a8 sa personnalite, Au c%ptraire, exprimer son
ame singuliére, c'est contibuer a infléchir
ltopinion publique et le valtre des institutions
dang un sens plus largement humaint,]

This ias a clarion call in Paris by Alioune Diop sometime
in the 40t's on African intellectuals to take up arms
againgt colonialism, This invitation to action was
particularly significant in the sonse that it diverted
attention from the Freach Yest Indies where a 1ot of war
of the pen was going on between poets like Aimé Césaire
and novelists like Jacgues Roumain on the orne hand, and

(1) Quwoted by Lilyan Kegieloot, Anthologie népro-
africaine, (Verviers: Gerard and Co., 1967),

vl el L W -
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the white seitlers on the other, Diop's call met the
ready ears of Jean Malonga who wag then living at the
Palais du Luxembourg as & Senator of the Middle Congo
at the French National Assembly, a pogt which he held
from 1948 to 1955, Profitting from the publishing facilities
of "Présence Africaine?founded by slioune Diop, himself
a Senator too and representing Senédgal at the National
Aspembly but with a flare for intellectual activity,
Jean lMalonga released to the public in 1948 Coeur
d'Aryenne, a novel which togelherfWith other works by
fellow Africans made Leéopold Seédar Senghor observe at
the first International Congress of Negro Writers and
Artiste at the Sorboune in Pariz in 1956 that "Airican
Literature ig politically coumitted®,

Coecur d'Aryenne is a story of two societies that

were trying to live together amidst overwhelming odds,
Malonga believes strongly in the concept of “Union
Frangaise" and actually championed its cause publicly

in the eorly 40's, ''his "Union Frangaise" esquates itself
to what he calls in the novel the "socidté eurafricaine”,
a political concept which to his mind promises the bhegt
to both whites and blacks alike. The natural concomitant

(2) The maiden issue of “Presence Afrlcalne“ was
published jointly in Seénegal and in Paris in
December 1947 with French intellectuals like
André Gide, Jean-Paul Sartre, ond Albert
Camus a8 some of its sponsors, including
ethnologists like Michael Leiris and Georges
Balandier, together with four famouq black
writers: Leopold Senzhor, Alme Oeualre,

Richard Vright and Paul Hazoumé as co~SPOnSors,
Diop established it to serxrve for the Africans
what the French communist review "Nouvel Age"
was for the French West Indians especially
between 1930 and 1931,



- 90 =

of such a sitwation is eguality, a word which the settlers
did not want to hear, The African, nipped in the bud by
the uncondescending vhite in his desperate march towards
this union, has no other alternative than to reitreat into
his africanness,

The characters thet matter in the novel fall into
two groups:

- - [ e e —_
Group A i Group B
Roech Morax The Inspector General of
Rev, Pather Tux Police
The Police Commigsioner Mr, and Mrs., Thillard
Marie Rose
Manhelke
Solange

[ Al . e - - —

Group A represents all that is ugly in colonialism,

and can be said to represent in general terms the three
main pillars of the colonial administration, he characters
in this group exist as individuals and also ag repre-
genbatives of colonial ingtitutions. It goes without

saying that they are in stiff opposition to the idea of
Teommunion des races®™, The characters in Group B are the
exponents and torch-bearcrs of the idea, the '"Paul et
Virginie® type of love between the last two being the

axle on vhich the novel rovates,

Roch HMorax is s¢0 thoroughly bad that throughout the
story he is incapable of doing any good. His "caractére
bilieux" is not the product of o day's experience, He
wag formerly under tvhe Compugne FPrangaise du Haut et Bas
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Congo (C,F.H.B.C,) ag a worker, but was relieved of his
post and repatriated for amuggling and embezzlement, 4
crook, he “wangled" his way back to the Congc where,

with his ill-gotten money, he set up a private businssgs
concern, He hated Africans, but not to the point of not
finding in whem a source of cheap labour., The men

tapped lates for him, manned his palm plantations, hunted
to supply him with meat, ivory, and leather. JSmoked fish,
produced Ly e women fishing for him, he amuggled
regularly across the river to Ghe Belgian Congo. And the
salary of these poor wretcheso:

"une poignge de sel, quelque guincaillerie, des couteaux
de traite roullles, des bouilles ébrdchées
¢b un peu de cotonnade de mauvaoige quallte.3

Hig devoted cook, "homme & toub faire®, ke treats worse
than an animal. I'rom abuses and gporadic kicks he astepped
up the poor African's undeserved punishments to "pin-picking":

"Ouand il revient par hasard 3 la Taclorerie,
Yoka de qui il esth jaloux, doit se plier z
ges extravagances, courber 1'échine sous la
chicotte du maltre ...

Because of his being too loving & husband, Yoke was
sentenced Ly Réch Morax to Gtwenty days' imprisonment at
Dongou, the administrative headquarters. There Yoka was
exposed to uniold tortures:

(3) Jean Malongn, “Coeur d'Aryemme®, Trois
¢erivaing n01rs (Paris: Présence ACT ricaine,
TLEY, p. 168

(4) “Coeur®, p. 183,
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N ees quinze coups de chicotte tous les mating

en guise de petit deg cuner, vidange et nettoyage
des latrines & lonmueur de journee, transport

de lourds Tagots de bois mort et de grandes
tougues d'ean pour la cuisine du Commandant

et des auxiliaires de ce haut fonciiomnaire,

les miliciens®,

Physical exploitation and cruelties are not all
that Roch Morax had in store for Africans, Like the
adminigtrator Clarke in Chinua Achebe's Arrow of God,
he exnloited the women sexually too. Although this »ractice
by cclonialiaty is generally beliesved by critics to be
widegpread and common thwousht African literature,
nevertheless that by Roch Morax is exccosive, to put it
in a ginple language. He ig & sex machine. For him there
wWaa no distinction of categories, Maiure, immature,
married, they were all the same thing to him as long as
he could satisfy his gexual urge., lle threutened and bribed
the senile ¢hief of Mossaks to allow him acceags to all
the femaeles in his chiefdom, Socon aflexr, the place
was teeming with half-breed dastards. And as regards
the fate of the poor iunocent girl~mothers lMalonga is
quick in pointing out that they were obvjects of disprace
and public ridicule in the eyes of their countrymen,
and had no hope of ever setitling dovn any more in
marriage, That ig for +those of them who were lucky to
have had gcfe delivery, For the less fortunate ones it
was death through "accouchements anovrmoux, .... faiblesse
de parturientes, infections dthrSES par excés
d'hémorragie ou avortements“ This sexual exploitation is
to be considered the most painful blow which the colonialigis

(5) "Coeur?, p. 184. )
(6) c.f., William Cartey, yhlsperﬂ from a Continent,

(London- Heinemann, 1971),p.52.
(7} %Coeuri, p, 108,




in the person of Roch Morax dealt on the Africans in the
sense that an entire gross—-section of humanity was turned
into sex bags just beamause, though no fault of theirg
their skin happened not to be white, This is how Malonga
sees it, Hence his bitter comments as he ploughs through
the mournful tale.

The only opportunity Roch Mor:-x had to do a little
good was afier his daughter had been saved from drowning,
and thie he let slip, Instead of a little tip to Mambeke
in recognition of the personal risk he took to render
him such a wonderful service it was "reproches amers"
for the boy's father and for the whole of Africa:

"Yraiment, on ne pouvait rien attendre des neggoa.
Tle ntdtaient bons qu'sa voler leurs patrons",

As for the saviour himgelf, he got the following package
from the brute:

"Tiens! moricaud, voici trois morceaux de sucre
et un coupon de cotonnade ,.... Haintenant,
Mambeké e€coute et retiens bien ce que je vais
te dire. 9i je te revois a roder prés de ma
maison, je te fais dévorer par la panthére ou
je te descends 3 coup de fusil, Tu as compris,
petit macaque?"

What a rewvardl

Meanvhile, <+he "raciste insolent, homme brutal et
bourru, ivrogne invétdrén 10 appears to be weighed down
into inactivity by age. He has already attained the age
of fifty-six, The bewitching sun of the “dark continent"

9) “Coeur%, p. 167,

283 "Coeur", p., 167,
10) liounikou, p. 182,
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no longer seems to tickle his voracious sexual appetite
of yester years, Such was the Roch Morax that Mambeké
met on his arrival from ZBurope, Cautious both in speech
and action, he welcomed Mambeké rather warmly, (perhaps
out of timidity occasioned by the august presence of
Monsieur le Directeur), but refused to gulp his own
share of the delicious " Solangine", In the course of the
uneasy dialogue that followed Malonga had the foresight
of meking his hero adopt 2 stand in African Literature
and African literary criticism, a stand which is upheld
by Thiam and many other African scholars:

"Ce qui explique pourquoi vos écrivains les plus
éminents, quand ils déderivent 1'Afrique, le font
en la deformant, en la gratifiant d'une &me et
d'une phy?}ornomie qui ne sont pas les siennes
propres”,

The reference to Thiam in this resgpect is purposeful
because, writing also in 1948 and in the same "Présence
Africaine", he has this o say about the European scholar;

"A stranger from the distant corner of Burope; his atti-

tude is complicated, He may be prejudiced: he

has read and heard a lot about Africa; he looks
with pity on these 'primitive'! peoplé .....

He may want to understand: he observes carefully,
we translate some of our stories for him, but

his mentality is such that he cannot always 12
understand the rich but complex soul of Africa",

Roch Morax has no reply for Mambelkeé's shattering arguments,

s “COGuI‘" P. 259.
12) Doudou Thiam "Des Contes et den fables en
Mg%gue noire", Présence Africaine, 4, 1948,
Pe. .
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S8olange, of a different stuff, felt elated by the subtle
Wway Mambeké oubtreasoned her father, For her it is a
sign of future things to come,

In spite of the apparent change in Roch Morax's
life, his addiction +to alcoihol and his hatred for Aifricans
remain unshaken, The two propensities are to accompany
him to the grave, He returned from hunting at 3.00 a.m.
At that time of the night he still had appetite for
three glasses of rhum, Hearing the cry of a baby helplessly
asking for its milk, the Yogre" quickly became oblivious
of himself as the father of a “countless® number of
mulatoes in lMossala, He took exception to tThis one because
its father is an African, His hatred for Africans is
such that he was even ready to kill in order to do away
with a vile object that he did not want to see¢. But in
an attempt +To shed an innocent blood vengeance got the
better of him,

Jean Malonga exercised a lot of restraint, no doubt,
in his treatment of the powers that be in the colonial
administration, Whether this is the actual situation of
things or whether he was acting simply out of fear of the
powers in questiion thus making his story unrealistic is
not a matver to be discussed hem hut in the subsequent
chapter, One thing is obvious - that the “"administrateur
de Moseaka' vas as ve say "the man behind the mask",
his physical presence in the story being only much felt
as that of the Commandant in Batouala. The only arm of
the government that is in full display in the story
is the police, and even so with the type of disparity
in character that exists between the two Suropean warders
of the Dahomey (Repubvlic of Benin) prison in Olympe
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Bhély.Juénum's Un Piége sans fin, While the highest
authority in the force, the Inspector General, is in
support of "la Fraternité humaine®”, the next officer

to him, the Commissioner of Police, is on the side of
the forces of "apartheid" and is almost as bad as Roch
Morax. Mornay, the “"sous~officier” is simply a tool at
the disposal of +the Police Commissioner,

Tollowing a tip off by an informant Mornay was
despatched with a team of ten African constables to
grrest Obambi and his family, Mambeké and Solange. It
was feared that Solange would be eaten up, to use the
language of +the Commigsioner. Instead of making a neat
job of their assignment they took exlra chances o
belabour the offenders "sénéreusement" with strokes of
the cane before finally pushing them handcuffed into the
police van, There in custody their torture continued:

"absorption d'urines en guise de vin ....
frottage du front contre le mur Tt la chicotte,
toutes les atrocites sans nom ,,.,. " 3

The young African recruits in inflicting these atrocities
on their countrymen usually exhibit a lot of zeal in
order to show their colonial masters that if they camnot
be accepted as "assimilés" with respect to other aspects
of French culturc, at least they know well how %o
satisfy their hatred for Africans: the important thing

is that they must get their promotions though at the
expense of their brothers and sisters, This is the irony
of the colonial gituwation, Such was the cise in Coeur
d'Arvenne, When Mambeké was produced from his prison

(13) "Coeur*, p. 225,
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cell at the intervention of the Inspector General, he

wag an eysore - clothes bespotted with blood and mud,,

eyes poached and bleeding, hands padlocked, The Commissioner
jeered at him:

"Ma parole! ils ne l'ont pas trop abime. Il a
encore bien de 1la chance de seduire toutes

les jeunes filles égarédes de Brazzaville, Alors
eess? mon cher Membeke, vous etes content? Il
parait que vos congenéres ne vous disent plus
rien dc bon? Holholhol™ii

Distrustful, devilish and contemptuous of Africans, he
warned his country girl against allowing herself to be
trapped "au gortilége et aux airs suaves et candides
de tous les Mambeké du monde, méme quand ils mettent
des uniformes blancs aux €cussons grenat, et qui restent,
quoique vous en pensiez, croyez-moi des démons
malf -isants" 15

The Inspector General was at a loss for words to
cxpress his bitter disappointment, False to his type
throughout almost all anti-colonial literature he rebuked
the Commissioner for negativing the noble plans of "mother"
France for her colonies, for militating against France's
noble presence in her colony, for upsetting the peace
in the area under his jurisdiction and for undermining
the vitality of the "Union Frangaise", He remonstrated
with the Commissioner to watch out:

"Ne savez-—vous donc pas que nous sommes en face

d'eamis peut-&tre jaloux, curieux et sceptiques

qui épient notre politique indigéne pour y 16
decouvrir une figsure, une défaillance a critiquer?"

(14) "Coeur", p. 225,
515; “Coeur", p. 223,
16) "Coeur", pe. 225.
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It is with the missionaries vhat Malonga's bile gotb
ruptured. The issuc at stalke is nov whether he has fallen
away from Catholicism or not, but his commitment to
geeing that religion change totaslly for the betier or
pack it up. After ali, his compatrict J.-P. Makouta-
Mboukou is supposed to be Yun homme gagne a la foi
chétienne et gul ne cache pas sa lampe sous le boisseau“,17
but gtill, out of awareness of the ignoble role of the
church in colonial politics, weaves in hig novels
characters Like Jean Kayilou who refused to be consecrated,
though a pastor, by the wuthorities of his church, Does
France, the lhome country of the C,tholic lloly Ghos?t
Fathers under whom Malonga grew up and the acitivities
of one of whom he described in his novel, a country
that was in 1964 95 per cent Catholic by birth, 80 per
cent by baputism, not eunjoy to date her fame throughout
the Catholic world as the “Tille ainde de 1L'Eplise"
with less then 12 per cent of her population as “les
véritables pratiquants"?18 S0 Johnston's remark that
"any race of purely Negrce blood accepis and loses Christ-

19

ianity with greatv facility® can only he in bad taste,.

It is malicious for him to push his argument further to
the point that

Meeses alter a century's work the Bakongo fell
away from Chrigtianity, and in another hundred
years had absclutely relapsed %Sto Heathenisn,
and expelled all the prisgtgh,

i17; Ndamba, b, 40,

18) Bee Guy Michaud, Guide France, (Paris:
lachette, 1964Y, pp 138 - 139,

(19; Johngton, pp. 46 - 47.

(20) Johnston, p. 147.
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Cur author's spiritual disposition is, therefors,
out ot the guestion heve, At the worst he can De daubed
"Communist’®, lilke his main mouthpiece Mambeké in the
novel, even though the hero had every opportunity to
block or at lexst discourage the pupils! frequentation
of la Mission Sxinte Barbe but did not. after all, hes
Kesgteloot not said already that Malonga's complaints and
recriminations against religion Ybear out the communist
theory of religion as the opiate of the people“?21
What is important, at least for the purposes of this
thegis, is the wly face of  {the chureh in the colonial
Congo which he is unmasking,

That Father MHux, like his prototypes in most African
novels, is one of the most despicable characters in
Coeur d'iryenne is not in doubt, In conformity with the
well=known pattern of internship in the mission house

of candidates for marriage, (well-kuown because it iz a
practice that was widespread throughout anglophone and
francophone West Africa, wherever the white Catholic
clergy manned the missions), he imposed “une petile

corvee expiatoire®* on his “oumilles'. Like Mongo Beti

in Lie Pauvre Chrigt de Bomba who did not sec¢ the rationale
for the existence of that “house gf vrogtitution®
otherwise known as the Sixa there in the heart of one of
the bigresgt mission premises in the Cameroons, Malonga
bitterly disapproved of the gratuitous deployment of the
poor souls in quest of sacraments "aux plantations
d'arachides, de tarots ou de patates de la mission®

where some of thoem were occasionally wbitten by poisonous
snakes, Above all, the women leose their hair o the bargain
on admission, the enormity of which act can only bhe

(21) Lilyan Kesieloot, Black Writers in Freuch,
(P hiladelphia: Tempel Univergity P ress,
1974), p. 49.
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understood in the light of the fact +that an African
woman is never shavecd to +the skin except on the sorrowful
event of her husband's death,

The Congolese critic Josu€ idamba referred to earlier
talked about "le pouvoir politique” and what he aptly
called "son complice, le pouvoir religieux“.22 The
marriage between the colonial authority and the Church
is leak-proof, llalonga frowna at the unholy union, The
two institutions see nothing wrong with the other what-
ever the circumstance, Father lux, in spite of all that
has been said earlier, sees in Roch Morax "Le bon Blanc"
who "vient dens ce vilan (sic) pays pour aider le Noir
& sortir de sa misére et de sa sauvagerie traditionnelle" >
The fine qualities that the missionary observed in Yoka
for which he recommended him to the service of the bully
include his being "un peu décrouté", This recommendation
is closely followed by the warn.ng that for "une seule
faute® he, Yoka, is for the gallows in Dongou.

No sooner did Yoka, under the advice of the mediator
between him and the Almighty, enter into the service of
Roch Morax than his tortures started - all for actions
that do not constitute even "une seule fauie", It is not
a 8in, at least in the eyes of Malonga, for a man to
safeguard the chastity of his wife, For doing so Yoka
earned twenty days at Dongou. For our "man of God"
it is the risht treatment for the "intempérament indisci-
plin€ du cuisinier bouillant et rebelle", He continues:

222 Bee “damt)a, P. 39.
23) “Coeurt, p. 182,
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"Il faut en effet avoir de l'autorité sur ces
Négres pour obtenir une obé€igsance passive ..,
Ces grands enfants ignorent, les malheureux,
que c'est surtout pour leur bien et pour le
salut de leur ame &u'on est uuelquefois oblige
de les malmener".2

Such is the Reverend Pather's récipe for the sufferings
of a member of his flock.

Once Yoka tried to escape from prison to go and
rescue his wife from the immoral clutches of his oppressor.
For +that his punishment in prison was increased. On his
release he was sent direcily to "Father" for some spiritual
readjustment, Yoka, up till that moment a humble lamb,
lost his temper and started Yo complain on top of his
voice to Father Hux about +the almses he had been subjected
to for no just cause, thinking that Heaven was hearing
his voice of sorrow. But the ~“bon pasteur” lashed him
into silence:

“Yola, es-tu devermn fou, par hasard? ,.... ne
te souviens-tu donc pas que ton maltre est
chrétien et qu'il est marié a2 une belle et
jolie tMadame'?"2D

Thus he refused to believe Yoka's story, On the contrary
he asked him to respect Roch Mor.x for making it possible
for him to earn his living.

Pather Hux then goes to pity the roughhandled cook
for being in the "etat prelogique” and consequently
unable to see or comprehend his master's "sollicitude"
for him on account of which "il esi souvent oblige d'&tre

seb,; iGoeur”, p. 184.
25) "Coeur", p. 185,
_M‘M
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un peu dur avec toi", After asserting that Roch Morax
was only trying +to rescue the cook from his savagery he
went on:

".... je constate que tu oublies ton catéchisme.
Vag-tu redevenir un paien? Allons! va donc
m'attendre % la chepelle, je t'entendrai a
confease" ,2

The Reverend “play-boy" then turns round to adviase

Roch Morax over a glasc of Pernod to desist from aduliery
and that “afin d'¢viter de la peine a Marie-Rose® and

not because God forbids it, Such like experiences have
made the South African Ezekiel Mphahl€lé to declare that

"To us the church has bscgge a symbol of the
dishonesty of the West,"

But as for our author his odium for the ecclesiastical
institution is pushed to it®s paroxysm, Falling into the
bandwagon of Ferdinand Oyono, Mongo Beti, Jacques
Roumain, Jacques-Stephen Alexis, Langston Hughes, Charles
de Graft-Johnson, Parmenas ilockerie, Kenneth Kaunda,
James Baldwin, Assane Seck, Lothrop Stoddard, Eannes de
Azurara, Charles Grove,28 and even some movements like
the "Moral Rearmament" of the early 50's, he condemns

the church outright and even goes to the exient of accusing
the God of Reverend Father Hux of racism in lines replete
with emotion and revolt:

"Il est vrai que tout ceci se fait sous les auspices
d'un Dieu certainement blanc qui ne peut étre la

ézs;"Coour“, p. 185,

27) Gzekiel Mphahlele, Down Second Avenue, (Iondon:
Faber and Faber, 1959), p. 221.

(28) This list is far from being exhaustive,

[ P
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providence gue d'une seule calégorie de ses
creatures, Bt d'ailleurs, qui sait si 1'homme

e couleur est de création divine. Vue sous

cet angle, la guestion devient plus claire et

on peut conclure que D}gu est le premier raciste
des Mondes possibles',

If it is possible that the God of Father Hux is
a racist as Malonza points out then not much is expected
of HIS minister. The instructions he organiseg in his
mission are contaminated with racism, He believes that
the white man is superior to the black and that the two
races should not move together on terms of cquality like
in the case of Mambeké and Solange in the' same cance,
but on terms of master and servent, Thus the "holy one"
reproaches Solange for undermining his racism by her
"irresponsibility":

"Ma petite Solange, mais tu es extiraordinaire.
Comment oses-tu te faire conduire en pirogue
par un petit negre tout sale? N'as-tu pas peur
de te voir jeter a l'eau par ce sauvage qui se
regelera ensuite de ta chair si tendre? N'as~tu
pas peur de te contaminer de vermine .....
Oublies~tu donc que %tu es une blanche, une
meitresse pour tous les negres quels qu'ils
soient? Il f%ﬁt savoir garder ses distances,
que diablel”

This racial catechism to the aryan girl is followed by
a severe punishment for her complice, Mambeke, and a
report of his misconduct to Roch Morax who immediately
reacted by flogsing Yoka for dereliction of duty.

29; "Coeur", pp. 185 ~ 186,
30) *“Coeur*, p. 170,
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The learning conditions at thgigg%ggé Barbe were
A

not the same for both races, The blacks and the whites
were not alloved to stay together, While the only aryan
girl in the group had a “coquette salle d'é€tudes", all
to herself, the Africans had to make do with an
unheal thy shed equipped with "une table rustique en
branches de bLambou accolées, un petit crucifix en fer
rouillé" with ¥aucune trace de banc pour les catédchuménes
qui s'asseyent & méme le sol fourmillant des verg de
terre et des oceufs d'ankyloaﬁomes“.31

The medium of instruction was not the same for both
categories, Solange was tagght in French but the
Africans in Likouba,. he pypoase of this io to 11wy to
limit education for the Africans to the barest possible
minimum, thug leaving them as much as poscible in the
dark, 71he colonialists strongly believe, as has been
seen in the first chapter, that giving Africans access
to Western education tantamounts %o equipping them with
weapons with which to fight them and chase them out of
Africa, Hence Mambeké's fluency in French and his "gate-
crashing" into the ergiwhile official language of the
mass resulted in Solange, the "unpatriotic" author of the
mischief, being exiled to a convent outside the country,
and in Mambek€é running for his dear life as far as to
Brazzaville, about four hundred kilometres away from
Mossala, Otherwise he would have been accused of civie
disobedience and clamped into jail at Dongou, also about
four hundred kilometres away from Iiossaka but near
Congo's boundary with OQubangui-Chari,

The contents of the lessons were @ifferent also:

(31) “Coeur", p. 170.
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"contre-vériteés, contradictions flagrentes avec les

'Veérités théologales'" to the African children, The mainstay
of their lessons is fear: fear of Purgatiory, fear of

Hell, The author tells us that at the sight of theae

double truths the faith of the white girl started to

wane:

“Il1 y a donc un Jieu blanc et un autre noir,
une ‘Reévelation diving' pour le Blanc et une
autré pour le Noir?"-22

To deal with Father Hux and the religion which he
represents summarily Malonga decided to expose to ridicule
the priest's levity of character and his artificial
brand of religion camoufladged under a banner of capita-
lism without rival, His first rencontre is with a fellow
aryan, Marie-Rose, who has just learnt of the whole gamut
of her husband's amorous escapades with the unripe African
girls and, especially, with the wife of her steward,

She collapsed at the sad discovery and was rushed back
to her house, When the priest tried to dismiss before
her her husb:nd's abominations as "un incident banal et
sans sucune gravité" she ordered him out:

"Maintenant, laissez-moi golter & l'amertume de
ma dowleur et de ma honte et les digerer avec
courage, voulez-vous",

The next meeting is with his arch-enemy Mambeké, just
back from Burope, Armed with logic and reasoning the
young Heagdmaster sought to reach a compromise with the

232; “"Coeur", p. 171.
33) "Coeur", p. 190.
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missionary on several religious issues, 1The first
commandment of God, the young man argued, demands that
His creatures adore only Himself and never the images and
other things carved Ly men, but still in every Church he
saw people genuflect before pictures, images and other
carved images, /Is this not in utter disobedience to God's
1njunctionsz73ﬁeconﬂly, he had seen priesis burning the
amulets which the cadidates for baptism wore and forbidding
them their juju incantations, As a substitute these
neophytes were given scapulars and medals, /What else can
these scapulars and medals be if not jujus themselvedz7
Thirdly, the Headmaster went on, "Dieu dit: 'Aimez-vous
les uns les autrest*,® but it hac come to his notice that
in most of principal towns of Equatorial Africa the native
clergy were relegated to vhe background and were
discriminated upon in matiers concerning housing and
nourishment. [/ Is this not racial segregation there in
the heart of the church and among the ministers of the
same religion?/ In the fourth place, in private schools
the blacks and the whites were separated, and a special
place reserved for mulatoes as a middle race. / Is the
church in pursuing such obnoxious racist policics not
exposing the society to social conflicts and unhealthy
rivalries?/. In the fifth place, religion was being spread
with the aid of the cane., There were raids, to his
knowledge, in the villages and young 3irls and women were
abducted from their husbands' homes and bundled into
convents. [/ Is that the best way of showing people the
road to the Kingdom of Heaven?/. In the sixth place,

(34) The natural questions that arise but not expressed
by the author are put in hook brackets by me for
the purpose of elucidating each argument,
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young children of both sexes recruited from far and wide
for schooling were in reality deployed to the mission farms
as farm hands, or to building projects as labourers,
without any form of financial reward, / Another massacre
of the holy innocents?/, In the seventh place, he had
observed that some proviledged people and some highly
placed ministers of religion were dispensed from certain
religious obligations., Z"Is the Kingdom of lleaven only
for dignitaries?/. He concluded his catalogue of the
anormalies he had observed in the Caitholic Church by casting
a cursory glance at his own traditional religion and
observed that in that religion what is guod for the goose
is good for the gander; +that what is sinful or permissible
to the rich is same for the poor - in short, that African
traditional religion xnows no discrimination be it racial
or hierarchial,

Then Malonga, through Mambeké, drives his point home,
and makes his stand clear as far as Christianity is
concerned: he is not against the Catholic religion per se
but againat the way it is heing mishandled by its ministers:

"eeess nous nous demandons seulement si on ne se fait
pas un plaisir de la saboter, de lu transformer pour
les besoins de la cause et pour l'usage exclusif des
peuples moins aygrtis, o'est-a-dire ceux qu'on appelle
les primitifs,"~-

But Father Hux would not listen any more, The ""holder of

the key to Heaven" lost his vemper and started to abuse
Mambekée Mambeké is to him like the seed fallen by the way

(35) "Goeur," p. 270
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side, who had made nothing out of all the education he
received at the mission, He even accused Mambeké of
atheism and of having become 'un petit démon'!. On the
face of all thesc abuses lMambeké maintained his sang-froid,
but quickly refuted his being accused of atneism by
asserting his identity as an African.36 His gentleness
and maturity of approach earned him some further listening
from Father Hux while he enacts his CREDO:

".essesje crois en une force Supraterresire qui régit
1'Universe

Je crois aussi en la I'raternité humaine,

J¢ crois en la Beauté du monde, en tout ce qui est
grand,noble et bon,

Je crois en l'egprit de l'eau, du vent, du feu
et des planktes.

Je crois en un Monde meilleur pour m% Race si
oubliée ici-bas,®’7

His Credo ig folloved next by his qualifications of his GOD:

"esoet LlinTiniment Bon, infiniment Lquivable, Juste
pour tout le monde et qui, comme un p#re impartial
peur tous ses enfants violets ou verts, nc s'occupe
pag de leur couleur qui ngspeut 8tre, c¢n somme,
qu'un accident cosmique",

(36) It is a general concensus that all Africans
bagically believe in the existence of God, Their
qualifications of this God depend on the
individual religious sects to which they belong.

(37) "Coeur%, p. 270. Arrangement in this order by me.
(38) "Coeur®, p. 271.
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Father Hux became furious and ordered Mambeké out of his
house, accusing him of making nonsense of God and His
migssionaries. Mambeké politely replied that on the contrary
he was trying to save the face of the missionaries and

"la Grandeur et la Pureté de l'Autre", But Father Hux has
already summed him up as "un communiste forcené", It is
interesting to note that it is in keeping with a certain
pattern of thought during the colonial era for anyone who
exhibits sign of mature independent thinking to be styled
"athée combatif" for the Catholic religion at the time
expected its clients to swallow all its doctrines without
questionning. In the same vein anyone who is seen to be

a nationalist is equated automatically to a communist,
hence the famous "bindme traditionnel" of the Archbishop
of Yaoundé, Jean Zoa:

"nationalisme égale communisme 39.
catholicisme égale colonialisme",

Apart from Mambeké's Credo, apart from his sound
definitions of the African God WHO is God as God should
be, Malonga endeavours to show in the final words of Mambelké
to Father Hux that, in contrast to the priests of the
African religion, the ministers of the white God have something
to hide about their religion, The frequent outbursts, the
wantom accusations, the vicious condemnations, the unreadiness
To listen to or engage in a dialogue or discussion with one
curious to learn and to be convinced, are all pointers ©to the
hide and seek approach of the white Catholic clergy to the

(39) Quoted by Claude Wauthier, L'Afrique des africains,
(Paris: Seuil, 1964), p. 22
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doctrines they provound, Thus Malonga would like to
conclude; The African traditional religion does not
have all these anormalies inherent in the European system;
its priests have nothing to hide, are always ready to
dish out all information solllicited to anyore who cares.,
In African "protest™ novels the good, friendly, white
man is not entirely lacking. Pierre's worries over the
monopoly and greed of the Buropean companies in Sembdne
Ousmane's 0 pays, mon beau peuple, Targe's brotherly
letter at the end of Bernard Dadié's Climbié, Barge's
rescue of the hero of Ake Loba's Kocoumbo from the abject
poverty into which he wvas immersed in the capital of
Prance, the schoolmaster Salvain's exasperation at the
contemptuous attitude of his countrymen towards Africans
in PFerdinand Oyono's Une Vie de Boy, the Pastor Martial's
warmth and friendliness with Samba Diallo in Sheikh
Hamidou Kane's L'Aventure Ambigué, are ready examples.
In Jean Malonga's Coeur d'Aryennc it is the Inspector
who saved Mambeké from the racist Police Commissioner's
grasp out of the love he had for his brilliant pupil. His
concept of religion for the child is not the barren dogmatic,
suppressive type of Father Hux but our hero's simple
down~to-earth practical genre based on natural laws:

“courage et moralité, mes enfants, loin du mal
et de la corruption du sidcle, de la haine et des
népris précongus, le coeur haut....,"

Mme Thillard is like her husband, She loves Africans and
talks about "cette ensorcelleuse Afrique®, She encourages

(40) *®Coeur", p. 232
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S 1 nge on in her exceptional love for Africa and gees
nothing wrong with her naturalising Congolese as she
asserted she would, Occasionzally she served her and
Mambeké meals and was kind enough to ask their driver to
take the two youny people down to the pontoon when she
noticed that Solange was getting late for the boat, If
only more of the white setilers were like the Thillards,
Africa's colonial history would have been different,

Next in our list of those who have understood "la
beauté de 1'Idéal dont nous sommes ses (sic) apdtres"
is Marie Rose, the wife of Roch llorax, Of inward goodness,
she has not got her daughier's force of character and
pushfulness, She occupies a place of timid innocence in a
world that is full of violence and mischief, Her married
life is an unhappy oune due to heartleus desertion by her
husband, Within the precincts of her home she is treated
by her husband more like a kitchen-girl than a mistress:

"Une minute ma chdre, Je voudrais que tu me dises
avant comment tout cela est arrivé ...... Tu sais
trbs bien que nous sommes en pleine saison de hautes
eaux, et tu te permets de laisser sortir ta fille
toute seule., Tu es impardonnable, Marie-Rosge"'1

She is the placid type, trusts herself, trusts everybody.
And this is why Roch Morax was able to be unfaithful to

her for such a long time without her finding it out. She
will however regrei on her death bed her too much confidence
in people when everything is already late, The development
of her character is smooth and convineing. But it would

(41) "Coeur", p. 165.



have been smoother, more logical and progressive if the
author had omitted the pseudo-flamboyant sentence: "Tu
sais trds bien que ta fille est toujours fourrée chez ce
négrillon de malheur duquel nous arrivons difficilement

a la détacher“.hz It appears to conflict with the apostle
of "la Beauté de la Fraternité Iumaine" and the defender
of "1'Idéal de la Cormunion des hommes de toutes couleurs’
which she was on her death bed,

But people at times chenge according to the circumstances
in which they find themselves, Her discovery at the
church of Sainte-Barbe that her husband was sleeping steadily
with young African women, a discovery that almost shocked
her to death, could have opened her eyes to the realities
of 1ife: if her aryan husband could be involved in such
shameful connections witlh Africans the idea of separation
of races beingy championed by the white colonizers is nothing
but a farce and barefaced hypocrisy, she might have thought.
It is therefore possible that Marie-Rose undervent a change,
a change for tiwe better, It is a pity that Ilalonga did not
show us this clearly, Whot we have from him are only pointers
lilke Marie—-Rose telling Solange not to abandon herself
"4 la peine, au déseSpoir et a des regreis inutiles", and
her injunction to the unhappy girl to inform her father that
"je lui pardonne tout" = all of which are in keeping with
Malonga's political ambitions in the novel,

S3till talking about Marie-Rose's sick bed: ve have
there one of the most striking merriage scenes that can only
be rivalled by that of Aeneas and Dido in Virgil's Aeneid,
Book IV, The officiating "priest", Marie-Rose, with her

(42) "30€ur2 p. 165, [/ It is Marie-Rose who is speaking/,
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last breath blessed the union of Mambeké with Solange, a
prophetic metaphor for Malonga's dreams of a union of the
races represented Ly the hero and the heroine, The couple
understood the uneasy responsi-ility heaped on their
shoulders as they joined their hands from the two sides
of the sick bed on the feeble breasi of the departing
lady. Mambeke has snatched Solange from the jaws of the
crocodile, He is commissioned to continue saving her
from the grips of those aryans who undcrmine I'rance's so-
called "mission civilisatrice® in Africa. Solange's

dual asasignment is not less difficult, "Ton devoir va
congister 4 prouver que tu es fille dfun grand pays,
d'une nation aux idées larges, hardies, liberales ,..",
she is told. Jince her childhood she has been doing so.
But the problem lies in the ract that she has nov to
continue doing it in the absence of her main succour in
life, Thus it becomes & "mission sacreée" which will
include protecting Yoka from the ire of an inltemperate
father, Thisg is a test for an ardent will-power, but as
the sick lady rightly pointed out, she is "une fille de
grand caractére” and vill surely be equal to the taslk,
The itwo young people left ¢he hospital determined to
carry out Marie-Rosc's last wishes to the letter,

If, in gpite of the good offices of zome understand-
ing ones among them, the white society is unwilling to
admit blacks into their social complex, the blacks
were, are, and will ever be disposed to welcome them into
their fold, This is the core of Malonga's polity in the
novel, Jean Malongza, after his Certificat d'.tudes in
19&2?uwa3 elected into the I'rench National Asiembly the

543; "Coeur®, p. 194.
L4) See Janheinz Jahn, ho's who in African

Literature, (Tibingen: Horst Lrdinan verlag,
1972, p. 206.
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followins year. The IFrench made to the Congolese the same
empty promiges of racial equalily under the Lanner of
"liberte, €galitd, fraternité" which she made to 3endgal,
and the deceit behind which Crowther points out thus:

iReformo of an ascsimilationiot nature were
promised on the termination of the war, sul

tihis was a meagure taken in the desperation
of war, and gince the war wvas over, the L5
proniged reforms slipped intvo the background",

Like the two half-brothers, Massyla Diop and Iirago Diop,
like Ahmadou lapté Diagne before them whose Les Irois
volontés de }Malic is seen as pro-assimilationist in
character though & bool for children, Malonga was imbued
with the hope of total agsimilation by Fronce within the
framevork of the "Union Frangaise". '‘his is the main role
that Solange plays in the novel, ncmely to oring France
nearer to Africa, This is the first face of !Malousa's
political commiiment. Mut unlike the #iirailleur 3énegalais"
Bakari Diallo who, demeaning himself in his continued
shameful postuwlation of integraiion of the S~enesclese into
French culture and politics in spite of the persistent

cold shoulder by Prance, went as Iar as to accept the myth
of the inferiority of the black man and treat the African
as a baby in need of "motler l‘l-ance"us, Malonga sav in

(45) Michael Crovtiher, _:—,‘_u_xleiga 4 Study of Freach
ssimilation Policy, (London: lethuen, 1967), p. 29.
(46) Balary Diallo, taking a stroll one day in a
street in Paris where he was reccuperating from
vhe injuries he receiveuw during World var I
saw a lady scatterins ,rains to pigeons ana
nade the following comments: “.ih! Que c'est doux
4 voir, Car il me semble que ces oiseaux, c'est
nous les noirs, .... et que cette Dome est la
France! Oiseaux reconnaissants ... en face de
voure Bienfaitrice, ceite dame au visage doux ,,..
aites avec moi: Vive la force-bonte de la France",
/Bakary Diallo, Force-ionté, Paris: F, Rieder,
1926), pp. 107 = 1068,/
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France's cajoling double-dealing & challenge that must be
accepted by any true African, an invitation to him to self-
development, Ihis is the second side to his politics

towards the end of +the novel when Solange is no more in

the picture,

Solange's story started with her being saved from
drovning and from the crocodile's jav by the negro boy
Mambekéeé, son of her father's cook, 4ihe ‘ncident of her
falling into +the River Congo, which threw the whole of
Mosszka off gear, reveals for the first time what tremendous
respect and silent admiravion the little girl has for
Mambeké's sterlings gualities, i'he way she broke into mum's
and dad's conversation:

"Oh! @i vous saviez comme il esi bon el brave,

J'avais affreusement peur sous les flots, ...

Maigs des que j'ai apergu Mambeké lutiant de

vitesse avec le gros lezard je me suis dit que je
n'avais rien a craindre ,,.. Oui, pere; oui, L7
mere, Mambeke est trés brave, dévoué et intelligent",

confirms her disciplinary bankruptcy as revealed by her
mother, Her inquisitiveness, coupled with her determination
to find out every deitail about the vhite man's treatment

of the black man, made her abandon her own classroom to spy
on the teaching foing on in the Africen section of the
misoion. Iler discovcry wounded her feeling in her negrophile
disposition tovords the blacks.

In whetever concerns the political role which Malonga
agsigned to her of defending the cause of Africans before
her aryan counterparts 3Jolange acquitted herself creditably.
She lets no opportunity slip of preaching racicl equality

(47) "Coeur", p. 166,
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o them., She frustrated l"ather Hux's attempt to instil
fear for Mambekeé into her, When he told her "li'as-tu pas
peur de te voir jeter a l'eau par ce sauvage qui se réga
lern ensuite de ta chair si tendre?', she understood
what he vas driving at - racicl separetism - and quickly
disagrecd wich him:

"iais, mon Pére, Mambeké est un gargon trés habile,
Il manie la pagaie mieux que tous ceux de la
factorerie, 3In outre, il est poli, correct,
discipliné et ne m'a jamais rien dit de méchant,
TI1 se couperait plutdét la main que de me voi
souffrir, Je m'amuse €norneément & son bord" 48

With the Police Commiscioner anovher birand of accusation
is levelled againat Mambeké, mamely that of witcheraft,
The Commissioner cannot see any rationg&le behind her refer-
ring to lMambekeé twice during her interrogetion as her
"ami d'enfance". Morevoer she referred to him too as
"Monsieur Mambeké" which connotes some measure of
egalitarianism, The "wily" African must have bewitched
her, the Comnissioner thought, ut such an impression is
unacceptable to Solange.Finding the renowned words of Governmor-
General Zboue: “Ne pas penser pour 1l'ifricain, mais

fhsg "Coeur", p. 170, i

49) The Guyanese born Adolphe Félix Ebou€, formerly
Governor of Tchad, became the Governor-@eneral

of afrique Equatoriale Frangaise from 1941 to
1944 with headquarters in Brazzaville, He fought
indefetigably for the recognition of the African
personality, introduced a lot of bills which
seened revolutionary at the time relating to
native lav and tradition, condemned [rancc's
economic polities in the Congo, enthroned tradi-
tional rulership and 7on it official recognition
by France, At the “iime of his death in 1944 his
name vas in A.E.F. vhat Chairman Mao's is in China.
His political sayings were housenold words every-
where in the Conzo at the time Jean Malonga

wrote his novels,
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penser en lui",so she retorts at the commissioner
bouncing back to his face his suspicions:

"Je zais trés hien que ce n'est pas (e leur cdté
qu'il faut chercher les démons malfaisancs Cont
voue parlez: je sais ou les trouver, moi, ces
démons, Je connais bien les Africains pur avoir
%randi parmi cux, Au lieu de les calomnier, on

erzit mieux peut-eéire de les connalire, de les
étudier selon leur optigue pour arriver a les
aimer comme des &tres semblables & nous",

The underlined words must have struck the ears of the

Commissioner like a blaspheny, t'ms confirming his fears

of some foul play, some “Dlack power”, on the aryan girl,
Solan;et'a love for Africa grows day altcr Gay, vespite

all the obstacles placed on its way by fellow whites., Every-

thing she sees in the Congo has an attraction for her -

the countryside, ihe crocodilce-~infested river, the forest,

the birds, the talking drums, Bacongo itlselfl and the life

of the Bacongo. And she feels that it is because she has

taken some pains to study the people closely and examine

all the facets of the Congolese life with unprejudiced

eyes that she hoo follen so much in love with the country

and her people. She even goes so far ag 1To wish to be

noturalised a Congolese in order to be zble to

"parcager plus a mon a2isc leurs jemx et imiter leur sagesse,

gouter avec un peu plus de liberté au charme capiivant de

leur pays. Cocurs sdorables, milieu merveilleux, dmes

toujours gaies, hospitaliéres et seviables", 41l the

whites in the Congo, if they adopt & sipilor attitude,

wvill also end u» loving the veople and treating them as

fellow human bheings, Solange would like to insinuate, This

is also the view of Jean Molonga,
(50) Quoted by Hubert de Leusse, Afrique et Occident,
(Paris: Orante, 1971), p. 9.
(51) “Coeur®, p, 22%. Underlininz by me.
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Having seen the theoretical side of the proposed
French-African "communion" as propounded by the author's
mouth-pieces throughout the novel we nov come %o o« practical
demonstration of his concepi, a sort of laboratory experiment
of his idealism, The focus iz full on the two giant
choracters, Mambeké and Solange. Gveryone a8lse is secondary,
including even llarie~dose and the Thillards. It is vorth-
while that they are in support of the move towards racial
integration for the table is set in such a way that their
opposition would not have upset the mapped out sequence
of things,

Right from the beginninz of the novel lMambeké and
Solange are prepared for this union., AT the ages of ten and
twelve respecuiively they are already innocently in love,
Then comes the scene of rescue of Solonge for which she is
indebted %o him forever, They are thereafier drawn closer
together, Oppositions from the aryans end up making them
closer and closer, Then comes the initiation of each into
the other's culture and longuage. This is indispensable
for the facile cohabitation of uwhe two, cnd for +the
matual understanding of one another, ‘'his wise, there are
no problems with Solange who is alreacdy speaking Likouba
as fluently as the navives themselves, thanlks to her long
gojourn in that part of the Congo. She is only ziven some
practical lessons in suimming 2nd canoe-paddling - two
things vhich every Likouba lnows perfectly since Mossaka
is water-logged for a good part of the year, Basket-uaking,
fishing in all its peripeties, which are all the Congolese
woman's trades in her husband's home, were taught to Solange
in readiness for her fulure responsibilities as a2 housewife
to a Congoleze, The teacher all along is Mambeké, On
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Mambeké's side, Solange taght him to rcad, write, and speak
French fluently, Learning thﬂ verseg of the Mass and singing
wvere also part of his lessons, Culturally and language-
wise, the two young people are now reody to live together,
Learning, such as the above, cannot and did not take
place in a day, It was a lengthy process that necessitated
a lot of meetings of the tuo students regariless of the
fact that they were exceptionally talented. Roch liorax's
w-otchful eycs were on them as much as father Hux's
scrutinizing atiention, BPut thanks to the scheming ingenmuity
and pushfulness of Solange contocts were still possible,
A complicated as.ignment which hid <o be completed after
the official lesson hours, a lescon badly learnt Ly heart
which had to be relearnt, were some of the reasons which
the clever girl advanced to her parents each time she came
home late afier a clandesiine meeting vith Mambeké on their
way back from the mission, .8 she grows older in age
her meeting vith Mambeké especially in “la Maigon du Bois"
takes an amorous, though platonic, turn?zﬂer lies ©o
conceal such meetings become more subtle too, They had
been to Poto-Poio, to Bakongo, "au bord du fleuve, aux
bois, voir les tam-tams et les jeux, nous baigner, écouter
le chant des oiseaux et les cris de la cigale", 93 the

(52) Her age at this time should be 2bout twenty
years, But Malonga, both out of the rousons
already stated in the firsc chapter ol this
thesis regarding the average Congolese's problems
with time coupled with the requirements for the
development of his plot, gives her {4 years, A
discrepincy indeed! but I still maintain that
even this is not weighty enough to subtract
from the merits of the novel as a political
treatise in a novel form,

(53) "Coeurt, »., 242,
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scheming girl cxplained to the inguisitive Mme Thillurd,
hiding from her the new world of love which they had
discovered togeivher and which novw has become their main
preoccupation as their contacts become more regular,

As things stand in Coecur d'Aryenne it does nel seem a8
if Jean Malongs. believes very much in the _racticability
of the doctirine of racial equality, as exemplified in the
living together of the aryan Solange and the African
Mambeké, which he is propounding. I am not saying that the
painting of his character is notl realistic, This is & subject
of discussion in the next chapter, Whet I am simply arguing
is that it would have been better for practical purposes
of the novel if, in the place of a Mambeké e have ordinary
African students imbued with Africen qualities like
EKocoumbo, Samba Diallo, Camara Laye, Climbi€, Fara,

Kabuku, It appears that Mambeké's excellent cualities

are a Dit exotic, calculated to prepare him for the white
£irl's company. Bot many Africans are like liambeké, and

I do not think that the union that Malonga is forsecing

is only for Mambelés, It is a union that is global in
nature, meant to enfold 2ll and sundry from Loth races,

But it is likely that the author wants to show that since
Solange, in spite of all Mambeke€'s exiraordinary quelities,
could not love him enough to live vith him vhatever the

odds in compliance with the solemn promise which the two

of Them nacde in silence to Marie-Hose on her death bed,

the black race and the white cannot live together under
normal circumstances within the fremevork of the "fraiternite
humaine" and the ephemeral "Union frangaise", What party

is responsible for this impps:-ibility is one of the things
that the story undertakes to illustrate, IS this is accepted
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to be the cuse, then Malonga has proved his case most
convincingly.

Ideed, Mambeké is endowed with immense qualities,
Right from the gtart we are told his "intelligence" is
"dévorante", Without any formal teaching he got to learn
all the verses of the Mass by heart and thus qualified as
an altar boy. Hio French is said to be immaculate too and
to have drawn the anger of Reverend Father Hux who consistently
hid the knovledge of the language from his pupils. Wfhen
he at last managed to find himself a place in .school he
was the most brilliant in his class, His efforts were
crowvned by his being sent to the metropolis, He cvame back
to head the only government school in his village and was
regarded by everyone as “the light" of ilossala. His brilliance
and thirst for le.rning make him import books from Jurope
in order to be abreast with the current trends of thought
beyond, The old Father Hux, unable to withstand the
destruciive reasoning thrust of the young €volu€ recently
back from Burope had to dismisse him as belonging to hell
and to the communist ideology. His brief i{&te-d-téte with
Roch Morax zlmost on the very day he came back from France
shows how superior the black man's reasoning iaculties
can be to the ~"hite rrn'e given similar opportunities,

Physically, Mambeké has all the appealing qualities
that would send any woman melting with love, He holds
from his village of Mossaka the nickname of "Mobalé~O-
Tembé" (the handsome man), Solange calls him by ihis name
any time she is attracted by his handsome appearance, The
Adonis of Brazzaville, he could have easily turned into
a2 Don Juan if he had wanted, The "Prazzavilloiges" had
grown tired of maeking futile amorous gestures at him,
Pauline Osseré, a murse with the government's General
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Hospital in Brazzaville, had to taunt him thus:

" - Bonjour, Mambeke., Est-ce bien vrai que tu n'as
pas le temps de scluer les sens, €tant perdu dans
tes livres? Tu fais semblant de ne pas voir le
monde qui %'entoure ..... Allons! Mobalé-O-Tembé,
reviens donc sur la terre",

But beneath the appearance that is appealingly
delicate and soft lurks a strength that is flerculcan., We
8till recall his speed in overialiing all the paddlers
racing to rescue Solange from drowring and from the
crocodile's jar, In swimming he is & fish, Solange tells
us, At the Ecole Suvérieure Edouard Renard he beat his
classmate Makosso for accusing him falsely of homosexuality
with their te-.chers and of witchcraft until the latter
begged for pardon to the satisfaction of hds teacher
and classmates. Mambekeé works hard physically, alvays
determined to succeed, In order to better the haord lot of
his uncle Obambi, a demobilized soldier who spent the beiter
part of his life fighting for France as a combattant of the
F,FL,.,, but nov living in abject poverty like most of his
counterparts throughout West and Equatorial Africa, Mambeké

"confectioonera des paniers et des corbeilles
dont la vente lui rapportera un peu d'argent,
Il louera ses gervices, travaillera aux corvées
du Port, de la Gare, s'offrira comme vo%%igeur
aux nombreux cercles de la ville ,,..."

Equally striking; amonget Mambeké's smashing qualities
is his parabolic humility. He has a tremendous respect
for the aryans, a type of respect that borders on timidity.
Throughout the novel ha never raised a voice against Roch
Morax's misconducts., His poeition is that of a raisommeur,

(54) “Coeur", p. 192. (55) "Coeur", p. 200,
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a sort of philosopher. He meditates a lot, ruminates, and
when he talks at all, it is to himself, But this does

not mean that he is unmoved by his people's malaise, Far
from it, lc is simply vhe type that suffers in silence,
After his father, Yoka, had been severely beaten by Roch
Morax for delegating his responsibility to Mambeké of
taking Solange in hio canoe to the mission, at the innocent
8irl's request anyway, Solange s8till insisted on her meeting
with Mambelé in a hide-out but Mambeké shied ofi:

"Moi de mon coté, je dois éviuecr de faire torturer
mon pere toujours brutalise par le tien. N'essaie
donc plus de me voir ni de me parler, o enfant
du Blanc#,56

He quickly and ©timidly went into hiding for three months in
his uncle's house and from there to Brazzaville after
Solange had been whisked off to Léopoldville and his
father to jail at Dongou following the discovery of his
secret education.

The hero's sense of nathos is such that lhe is agyri-
eved each time he finds someone in trouble, someone he
would have like to help but unable to do, especially if it is
the rhite man that is involved. Tvo examples of this in the
novel come readily to mind, ‘“he first is when, vith Marie-
Rose dead, Solange asked him to leave the room before the
entry of Roch Morazx. We are told that he has not "la force
de dire un seul mot a la jeune fille" and left quietly
vondering within himsgelf whether he did the correct thing
to have left the girl at the vory momenc he ras supposed to
console her on her loss. He had to lenve bDecausec of the

(56) “Coeur", p. 173.
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bully Roch Morax whom he could not understand in whai way
he had offended, He pondered over why it was Marie-=Rose
alone who could see the necessiiy for the égalité de lous
les hommes malgre les différences eépidermiques", and

why Roch Morax was incapable of reasoning thc same way,
In his brooding, he went to the extent of doubting who

in the circumsiance was correct, Roch Mor:zx or his wife,
Like Hamlet meditating over his predicament he agked
himself whether it was not better to muster courage and
confront Roch lMorax, But unlike Ilamlet he opied for inaction,
always convinced angelically that it does not pay to harm
even for the hest of intentions. The second exaaple is
when news reached him about the incre%ing immorality of
the same Roch Morax. At the end of the rignarolling

list of the preys to the white man's voracious sexual appe-
tite, culmineting in the village of Mossakas itself being
put to the sack by cdint of the white man's "“sex machine",
is Omboko, scarcely thirteen yecrs old, cxpecling a baby
for the sex maniac, Mambek€ was revolted but remained
inactive. Here Malonga intervenec to explain to us the
cause of his helhlessness: ‘

“Il lui /a Mambekd/ 97 gtait interdit de toucher

a lui, parce qu'il était de la race des Aryens,
de la. race des surhommes, parce qu'il était le
Maltre" .58

This should not be misconstrued to mean that Mambeké is

a weakling, On the other hand it is & demonsiration of

Jean Malonga's realism, It has already been seen vhat

wealth of physical provess he commands when he thrashed Makosso.

(5'7; Braclkets mine.
(58) "Coeurv, p. 211,



> 125 w

Going hand in hand with his humility is his
unparalleled respect for supcriors, be they black or
white. This quality contributed in no small measure to
his succegses in life. It gained him entry into the Cours
Moyen Poto-Poto without any letter of introcduction or
recommendation from an authority as was officially
required, To obtain a hearing from the Headmagtei he
addressed him “"poliment" as “Ondelénﬂ'hombé“sg and put his
cage forward, desperately supported by copious shedding of
tears. Mouanga not only admitted him into the aschool ut,
highly impressed by the boy's respectful conduct, was
his succour throughout his stay at the Cours loyen de
Poto-Poto, and =8 instrumental to his gaining admission
into the Bcole Supérieure glouard Renard which would have
been impossihle for the boy because he had nobody of any
worth around to sign his bond papers, So that he should
never lose his respect for his seniors whalever The circum-
stance, Malonga developed him into a sﬁép. Following the
doctrines of Zeno, a Greek philosopher, he bore his tortures
in detention without bitterness. Before his saviour, the
Inspector General of Police, he could have vonmitte” augrily
all the Lorvures he had been subjected to in prisoa, like
his father did before weverend Father Hux on his return
from Dongou prisons, Nothing would have happened to him,
But on the contirary, we gre told that "lentement, posement,
sans uné note d'émotion démonsirative dans la voix" he
narrated his horrible experience to the “haut fonctionnaire",
Also during his last mecting with +the Reverend Tather he
did not not show any siszn of disregpect for the old man,
He still remembers that the priest was his teacher whether

(59) reans "a vhite black man®,
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it was the correct thing that he was taught or not. In the
igfethe "holy" Man's hostilities towards him he calmly and
regpectfully pushes his point home: the Catholic Church
per se is not at fault but her ministers who behave the
way they should not, who give &1l the twiste possible to
her doctirines, ond, in addition, fail to practise what
they prezch,

We are still in the laboratory. Man does not live by
bread alone, The analysis of Mambeké's perscnality is not
complete without & look at the sexual side of his person,
in so far 2a this side of him is useful in the eventual
evolution of Jean Malonga's political theory. From the
sexual angle Hambekéﬁs most undeveloped ana most unamenable
to change. Here Solange once more plays o leading role,
She is the one who taught Manbek€ some tenderness, Right
from their young days she had always been warm with him,
calling him her friend, especially when she observes
that he is not having it fine with her family, Left to
Mambeké alone the laboratory test would have been an
outright failure right from the start. And the fault would
have been cniirely the African's, Mambekeé's bitter experi-
ences, the sufferings of his parents and his people in the
hands of the coloniolists develop in the boy & +tendency
to always retreai into his inner self, And since his
agsociation with 3olange is one of the main causes of
these sad encounters he naturally would want to call it
off, In faci he was once vocal about it, Dut Solange
always insisted on their continuing to move together,
showed him such w ruth and friendship %o counveract the
ugly impressions being created by her aryan counterparts
that the discppointed young African alwvays decided at the
end to keep on "trucking", During their private get-togethers,
although one type of teaching and learning is always on,
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the two friends unconsciously stucy themseidves and get more
used to one another,

The combin2tion of stoicism, a philosophy which
Malonga admires so much, and a firm belief in purity of
existence,60 makes Mambek€ uncmenable Lo sexual love,
Stoicism condemns lack of control of the senses and any
demonstration of passion, whether sexual or otherwise,
The Catholic Church frovns at sexual love outaide
parriage: And Mambeke is foithful to the two philophical
institutions. It hapnens, therefore, that USolange under-
stands Mambekeé's love problems morc than Brench can
ever claim to understand the working of Malonga's mind.61
Mambeké's attitude to love is not "unhealthy", It is
perhaps ncive, unpractised, Nothing is vwrong /ith Mclonga
preaching chastity to a nation whose moral tone wus far
from appealing, as has already been seen in the first
chapter of this work, Nothing is wrong in one trying to
control one's lover appetite, That man can do this and
should do it ig what differentiates him from lower animals,
There is no question of Mambekd trying to be over chaste,
Future developments show that he has a capacity for love,
With a 1little initviation he is as normal as everyone,

Bul it seems normal to infer from the general trend of
developments in the story that his temporary indisposition
to sex stande him in good stead and mukes him deserve

in a special way the highest post in the land which the
government reaserves Lfor him, In fact, no responsible father
would like to entrust his child to a Roch Morax tlo

(60) Malonza had a rigid training in the seminary
under the Holy Ghost Fathers,

(61) A.C., Brench claims that Malonga's attitude to
love is "unhealthy". c.f, lhe _ovelistg'
Inheritance, p. 81.
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educate and bring up. So, Mambeké has been well prepared
for his career as a2 Headmaster,

But the estrangement from love cannot continue forever,
especially as one grows older, To create a congenial
atmosphere for shaking ilambekeé oul of his stupor and
gearing him tovards merital life is the raison d'étre of
“"la Maison du Dois". In readinesu, Maabeké's position
vig-a-vis sex ig mace by Malonga to shift =2 little forthe
better:; he staris to feel inside him that uwrge that is
agsociaved witli viological changes in dboy srovwing into
manhood, Unalble %o unders.and whit was haopening %o him
he tried as usual to control lLiimself at the sijht of
Solange nov ripe and sexually appealing:

"Une sueur froide aux tempes, le jeune homme ne
peuc neanmoins q'empécher d'admirer lo splendide
silhouette €lancée qui 1lui fzoit face ..,. 762

Solange quickly caught the signal, and then strove to
enable him put his feelings together and discover this
other part of himself which still eludes him. She smiled
more courage intvo him,

The amorous scene continues, At the tomb of Marie-
Hose their prayers ran in contrary direction. solange
prayed to her lote nobther to open the eyes of Hambeké to
see¢ how much she loves him, Mambeke asked her forgiveness
for eyeing her deughier diffierently from the way he used gqo,
Bul he is never the same again, Mechanically they headed
for the wood, -8 soon as their devotions were over, trying
to seek shelter away from people's gaze. Curiously enough
they walkea ezch on each side of the road with Mambelke¢
fifty yards ahead, dorlier it was cold sweat, now it is a

(62) "Coeur", p, 228.
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total loss of consciousness beneath a big tree in the
heart of the forest, Solange joined him and they lay in
silence, Solange was first to speak. The drama continues.
She accused him of being unhappy because of all he had
suffered in the hands of her neople. ot getting o single
regponse from him she burst into tears, It was then, and
only then, toat Mambeké's heart became positively pierced.
Offering his =2xcuses to her he cddressed her for the first
time as “mon amie" and by her name "3Jolange", As for the
white girl, she was in Paradise!

"Vous m'appelez enfin Solange! lobalé-O-Tembé ..
lobale~0~Tembe, dites-moi maintenant ce dont
vous souffrez, Allez! dites cela a votre petite
soeur, Jc¢ vous soignerai, ge vous consolerai,
je ferai toul pour vous gu g%r. Mon ami ....
mon ami, parlez-moi encorel

This said, she =lued hersgself to the boy gasping for
breath out of nervousness. This is already some union,
and work has already commenced on the foundation to the
"gdifice indispensable 4 la famille lunmaine®,

During the second meeting, the closeness becomes
more sponvaneous, Bul s8till we are told that they were
"etendus chastement" on the bed made for themselves from
dried leaves., They rcad a versge from the Holy Bible and
then started to discuss it. While Solange argued from the
biblical, therefore spiritual point of view, Mambeke€,
true to his philosophical leaning, refused to accept
any argument that is not subjectable to reasoning as
Stoicism demands, As he went on with his Ilamboyant
analysis of the line in guestion %Solange got on to his
shoulders, held him close, and their lips were gummed in

(63) “Coeur®, p. 231,
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a blissful kiss:

"15t la lumiere fut' ... Je t'aime .,.. je t'aime
esss Imbécile, ne vois-tu vas que je t'aime comme
une folle, Je t'aime ,.,., je t'aime sesy JO©
t’aime, gros imbecile, Tu comprends ce que cela
veut dire '3t 12 Luniére fut'? tu vote plus
clair meinienant, aveurle que tu es®,

In a typical Garden of UGden scene, the couple felt they
had eaten the forbidden fruit, s)rang zegide from each
other's embrace and went to hide -~ Solange behind a tree
trunk and Mombeké behind 2 coffee tree, Imnmediately
Mambeké started to apologize naively for having perhaps
injured the feelinzs of his aryan friend by the scene
that had just taken place. But Solange stopped him short
and tried to talk him off his inferiority complex:

"Que tu es bite, mon beau Ilobalé-0-Tembe, De
quoi veux-tu me demander pardon? li'est-ce pas
lutot a moi & te prier d'excuser ce gue je vienso
toser, mais que jé ne regrette pas, parce que
je guin trop heugguae de saveir enfin que tu
m'aimes w peu,

At this & new Mambeké lcaps forward, He confessed to
Solange hic boundless love for her: he ic now very sure
of himself -

"Solange! Solange! petite naitrecsse, si iu savais
jusqu'a quel point je t'aime ..... laltressel

ma chére bienfaitrice, qu'esi-ce gque nous allons
devenir tous les deux, mainienant que nous
savons c2 que nous sommes l'un pour l'autre?"66

The two races have merged in these two young people,
Their hearts no lonzer belong o thems<lves but Lo one

(é4) "Coeur", p. 233, (65 "Coeur", p. 234,
(66; Coenr", p. 235. s :
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another, Solange narrates what has taken place: victory
over an African's inferiority complex on onc hand and
degtruction in an Aryan of her auppé?d superiority -

“"Je 1'2i tue, moi, ton sale complexe, ce serpent
visqueuz, ce garrot qui t'entourait la gorge,
tlemp@chait de parler, de m'ouvrir ton coeur
+se. Je vieng de tuer en moi l'AryeEge en meéme
temps que j'ecrasais ton complexe®,

And in an answer to liambeké's guestion above she offers
to be his wife:

"Iu me Cemandes si je sais ce qui nous reste a
faire? Eh bien! oui, je le sais., Je vais 68
devenir tout simplement Lo femme devant Dieu',

With their hearts together, marriage having been proposed
and tacitly asgreed upon, ve ro0 to th&fg%ep

Borroving Malonga's owr civation of an old French
adage “"Qui s'y froite, s'y brule”, once the forbid:en
apple is vasted there is no going back. Their love
grevw by leaps and bounds, Her leaving her convent became
morc frequent and more regular, "Amor hebendi habendo
cresoit“,69 says a well-known proverb, l'hey signed a
blood pact of everlasting union, We h've words as solemn
a8 Solange's "tue-moi 8i je te trompe et suicide-toi s8i
je meurs", They werc so much in love thet Solange vept
for happiness, Up till this time, thouzh their love
remains platonic, Then came +“he sad ncws, & sort of an
anti-climax: 3olange is to return to Mossaka; her father,

(67) %“Coeur®, p. 235, (68) "Coeur®, p, 235,
(69) ileaning "The love of having grows by having".
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now an old man, has requesiec her to come back and lake
over the running of his business from him. Solange asserted
her preparedness to rejoin her father, Poor Mambeke!

He was seeing red, He thought that at such a stage in

in their love the only place for Solange was in Brazza-
ville by his side and never again at Mossaka with the
negrophobe her father, Mambeké's arch-enemy. Mut as for
Solange, she can never ab%?on Roch Morax for he remains
forever her father:

"Quoiqu'il fasse et quelque honte que j'ai ce sa
conduite, cet homme ne resiec pas moins mon . 70
pere, Je svis sa fille, je n'y peux rien faire ,

Mambeke could not believe his ears, liis heort failed
him completely. "La téte inclin€e sur lz voitrine, il
Pleure silencieusement", we are told., It was only a
promise mace in “deux mote magiques” that awoke him from
his melanchol s, The promise was kept, and on her vay
back from her convent in Leopoldville to Hossaka Solange
stopped at Manbeké's in Drazzaville to pass the night,
All we have is "$u es un ange. Vite! viens et débarrasse-
toi de ve vilain déguisement ...." | and the curtain is
drawn,

Since Jean Malonga never studied in France he made
no statement in the novel about Mambekeé's student life
there, It m2y be mentioned in passing that in the paragraph
of eleven lines, the only paragraph in the whole novel
that has somebhing o With Hambeké's stay
in the metropolis, he itried to guess, and that naively,
what the weather ig like in Frence in summer, The important

(70) "Coeur", p. 247. (71) “Coeur®, p. 249.
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thing is that Mambeké vas home sick, The author tries
to attribute it to tThe hos.ile climate but Solange more
rationally thinks it should be because of herself, ilhen
he eventually returned, the clandestine meetings with
which they innocenty started continued, but this time
with sexual activity. They met every nighi in Mambeké's
"peutsh" appariment.

The nocturnal meetings resulted in the birth of
Bienvenu while Roch lorax was cway from home, The old
man came back home unaénnounced. dis reaction to the
existence of a new métis under his roof is not unexpected,
3olange's determined effort to keep the child out of her
father's reach is also quite in consonance with her
character, 2ut the inexplicabhle is her reaction to her
father's death throuzh the violence he unleashed,
Naturally she oughi to have rushed to Mamhelkeé's house
yelling for help and -rotection, Mambeké, with the type
of social imepse he has oul for himself in Mossaka and
beyond, would have been equal to the task, Instead, she
chose to put an end to her life, after leaving a mesgsage
with Omboko that Mambeké should tale care of Jienvenu,

Politics of iotal abandon
- inter-racial cooperation
- inter-~racial understanding

The result of the labora.ory test on inter~racism
is out. It is a gross foilure, Mambeké is all alone, like
one duped, And here I reconcile with Drench whose comments
on this pert of the novel .re worthy of note:
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"Phis tragic conclusion is meant to demonstrate
the irreconciliable differences which separate
Buropeans and Africons, It shows that, no matter
how profoundly attached to an African, Suropeans
can never overcome tyg ties of the Aryan blood
and race completely".

Brench, in the lines gquoted above, has summarised neatly
the argument belhind Malon-a's new colitics in this part
of the novel, The "Union Frangaise®, "lo communion des
races”, "la fraterniid humaine®" and so on, have all
proved to be = farce, Buropeans can never accept Africans
into their fold as brothers. ill their apnarent good
intentions, their so-called "mission civilisatirice"
which is what Brench thinks Marie-~Rose is comnitted to
and not "é€galiié des races", their empiy poliiics of
asgimilation, acculturation and so on, should be taken
with a groin of salt., They ore all shrouded in a guest
for one material gain or the other, ‘‘here is nothing
that colonialists in an African country can do in the
interest of real brotherhood. In practical terms, the
white-skinned and the dark-slinned can never live
together, And it is with the whites thatl the blame lies,
not with the blacks - so thinks at leasi lMalonga.

What then should the .frican do under the circum-
stance? It can be geen that Mambek€é even wanted to accome
pany Solange to her watery grave, This is a symbol,

Many Africans, in spite of the Juropeans' deceit,
untruthfulness, and double-~dealing, still allow them-~
gelves to be iLcken for a ride., They still love them,

ape their manner of living, and forget tTheir real identity

(72) Novelists' Inheritance, p. 76.
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in the bargain. "La compagnie des Evolués, le Commerce
avec ces hommes venus de si loin et leur rhéiorique avaient
tué en moi le sens et la notion de la responsabilité.
J'étais devenu, moi aussi, un individualiste“,vg they
should regret with Mambelé., They should change with
Mambekée, ‘here is some pride in being block, or "Black is
beautiful” as jeople say nowadays. they should cast aside
all those habits which they ovorrowed Irom furcpe and sub-
stitute the African in their place, The ZLuropeans say
Africans are wncivilised. Fine! Africans should be ready
to say with Membel:€ in reply: "Je reprends ma nudite",
They say Africonu are savages, Jc should reply by going
once more for our bows aad arrows like Mambeké did. An Igbo
proverb sayvg: "onye ajuru agaghi aju onwe ya" meaning that
one rejected should not reject himself, 'Je should face our
self-developmen® squarely in the belief that what we

cannot do for ourselves no one can for us. The hope of
Africans lies ultimately with the ifricons themselves, The
sooner we ‘“remontons a la Vie pour la vie, pour la lutte,
pour souffrir encore ..‘..",u the betier for all of us.

(733 "Coeur®, p. 285.
(74) "Coeur" p. 285.



Chapter Four

JEAN MALONGA: REALIST and ARIISY

“hemegtic realism

Poetic and folk-loric influences

- Objectivity in norration and fidelity to details
MAuthor-narrator style s a means o realism

- Realistic characterisation

No African is unavare of the existence in each of the
so-called independent countries of Africa of a colonial
government in those days which represented more the aspira-
tion of the "mother country” than those of the governed,

As wé found colonialiem in .frica so it was in all the
countries of tThe Third Vorld. In the Aniilles it .ave birth
to the concept of ndgritude. From India we have exactly
the same stories best put in the words of Montaigne who has
this to say aboul the altitude of his fellow Suropeans

in that subcontinent:

"Nous nous sommes servi de leur ignorance et
inexpeérience a les plier plus focilement vers le
trahison, luxure, c.-.v'n.rir.f el vers toutes sortes de
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déshumanité et de cruauté ...."1

Even today Rhodesgia and South Africa are fully in the picture.
The Africans in those countries are still experiencing
to date whati the Congolese ond other more fortunate
African countries vent through in those days, Thematically
speaking, therefore, the substance of Malongals novels
is a reality.

Phere is vel a new dimension to Malonga's novels
which makes them the most realistic at the time They
vere written, Ffollowing the realism of the Znglish~-born
prolific novelist, E.,M. forster, he su.sribes to the
hypothesis that "the distortion of hlaclk-irhite relation-
ships imposed by a colonial situation afflicts both
parties equally“.z Hence we have good and bad Africans,
as well as good and bad Luropeans., As ve have Manbeke
and Mouanza on the good side and Makosso and the '"senile"
chief of Mossala on the bad, so algo we have Solange and
and the Inspector-General of Police on the good and Roch
Morax and Father Ilux on the bad, Malonga atrikes such a
balance in the choice of his characters that in every
institution the good and the bacd exist uide by side. The
table below shows this:

RTINS,
Institution Good Bad
Bducation Schoolboy Mambele | Schoolboy Makosso
T T e L T L e L [ PSSP ——
Family Materfamilias larie- Paterfamilias Roch
iose Morax
NS ———— . & S T ——— .
Police Inspector-General |Police Commissioner
of Police
Religion Catholic Church per Rev, Father Hux
se
------ —J-—----—-

* See footnotes 1 and 2 on page 138.
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As is expected the good and the bad are always in per-
petual conflict, lMambeké and Makosso exchanged physical
blows., Marie-Roue and Roch Morax are iwo parallel lines
that will never meei, In fact she suffered more from
the evils of colonialiom than anyone else in the novel,
including the Yoka family, Ilhe evils cost her her life,
The Inspector-General of Police and the Police
Commigsioner are diametrically opposcd to one another,
hence the furiousc exchange, Reverend Father Hux is
perpetually in confliect with the prccepts of his religion,
for which reason Mambel:é iried to call him to order,
The balance does not stop with Coeur d'Aryenne. It
extends to La Leégends de jI'Pfounou Ma Illagono. Unlike
Camara Laye and others who iry to create the impression
that their society is very sound, that the traditional
life of their people is so attractive that one cannot
help feeling a nostalgia to return to it, Malonga did
not make a secret of his commitment in the lesend io
meintain the past but condemn whatever is cruel and
despotic in it, “'his is a decision taken by bie hero in
the legend and it is not the first time that such is
happening in Congolese literature, Mpiku, in his

"Introduction 4 la Littérature Kikongo", says that

(1) Lilyan Xesteloot, llegritude et situation
coloniale, (Yaoundé; CLE, 1970), DP. 72.

(2) Gerard loore, "Towards realism in French
Africen riting®, Journal of Modern
African Studies, (Tambridge: University
Press, 1963), p. 68.
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Kwendwenda, the hero of Kwenkwenda, a novel vritten by the
Congolese Diaengomoko,3 ter studying the history oﬁ%ﬂl&n,

"decouvre qu'il y o dansg sa culture de bonnes
choses, mais ausci de mauvaises, Il décide de

garder les premiéres et de combattre les autres,.

For Malonga, it is not only the colonial set up that
needs the broom but the itraditionil as well. Thus he
departs from the view that all was well with cthe tradi-
tional society until the Europeons came to mess it up.
Neither would he asg ociate himseli thematically with those
African writers vho uphold the Zuropean social norms as
the most suitable for Africa and will have nothing to do
vith their tr.ditional past which they evolte with nausea
and contempt, Hc »wrefers to steer a midule course that
brings him nearer the other Baniu novelists irom the
Congo and the Cumeroons,

*

Malonga chose to ireat his themes in prose. The
function of the novel as a social art was first Imown
in Burope around the time of the Industrial Revolution.

(3) “Congolese before the pariitioning of the
Congo. A.Zmile Disengomoko was actually born
in Banza lMentelko in Zalre, but schooled at
Madziz near Drazzgeville in the early 1930's,

(4) Mbelolo ya lMpilm, “Introduction a la
Litterature I"ikongo", Research in African

Literatures, Vol. 3, No. 2, Fall 1972, p. 139,

s

L
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But it was only after the Second Vorld War that its impact
wag felt as a literary genre in ifrice, And even so, it
was not easy for it to find a Tooting on the literary
movement of the neriod; poetry was essentially the means
of literary expression at the time, iraditionally poetic
expression was regarded 2g an individual art. But it
assumed wider dimengion with negritude writers, notably
Léopold Sédar Senghor, Aimé€ (ésaire, I.don Damas, coming
into the acene. Thile these poets cut a revered literary
socio-political image for themselves through poeticised
expressions of their dreams and individual experiences,
they at the same time radiate collective consciousness.
Other African writers followed their fooitsteps in using
literature to defenc the cause of the oppressed blacks,

The sincerity and the gzood intentions of the average
African writer are never in question. It is only a pity
that when some African vritings fall into the gambit of
Buropean literary criticism ¢ good lot of what is gaid
is founded on sheer sentimentality. The reality of the
issues in queation is lost sight of, The result is a sort
of retaliation for the bad things said against the
Buropeans in the writings discussed, Lo positive effort
is made to do a disinterested spade work mandatory for
an objective ap raisal of any particular writing.
Accusations of over-idealisation, exaggeration, bud faith
abound. fHowever, vith people like Lilyan Kesteloot coming
into the scene a ray of hope davns in the realm of literary
criticism of African literature, Profitting from the many
useful years she spent in the Congo, the brilliant critic
of African Literature comes up with the striking
revelation that

"les écrivains noirs, Antilleis ou Africains,
n'ont réellement pas exageére leu malheurs de
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leurs peuples! Souvent méme, nous parait-il, la
formulation litteraire atténue la brutalite des
giatistiques, des rapports des temozcndgea
établis par le colonisateur lui-méme®,

Such is the case with Jean Malonga, liis couching his stories
in a novel form, hig obsession with linguistic attain-
ments which are far from his reach, all vrevent him
from woxing a more horrifving imege of the colonial
situation

Malonga's main preoccupation in his novele is the
systematic exvosition of things that happeﬂ? in the
Congoleee society of his time, Bul his prose was not
completely uninfiuenced by the predoninantly popular
literary siyle of the day whieh is poeiry., In this, once
more, he is not 2alone, That Ngondo le crocodile, written
by Lomami Tchibumba (himself too a Congolese) and
published in 1943 (the same year that ilalong . completed
his Cgoeur d'aryenne) is faomous for its "inherent poetic
qualities® testifies to the existence then in the Congo
of the poetic apishness in novel vwriting. iere and there
in his first novel, Coeur d'Aryenne, Malonga made visible
efforts to go poeiic, Apostrophes, onomotopoecic lines
like

"Prige de pi: 5_;.___ profonde pour cetie miseére
vivﬂ'lll;e DR 6

“Roch lMorax, cetic pieuvre reiranchde derriére

— -

{53 Hégritude et situation, p. 73.
6)"Coeur", p. 189, Underlining by me,
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sa. Rjeiﬁ_s_qch cette superbe sup€riorité -
maintenant plus basse qu'une fiere inferiorité ,.»

purposeless incerjections, all chound, Paracdoxically they
tend to zmuse the reader incteud of muking an impression
on him, His clichés are flat, and attempts to create
suspense clums, [Iio hyperboles are rugied and humourless,
But as usual, he is not alone in this, Esthetically
speaking, Bza boto and Abdoulaye 5adji with their Ville
as Malonga's Cozur a'irvenne, are as impericci too,
Their novels are rid led with simil.r frults. Lut while
they had an opporiuniiy of improving in their later
novels (especially Mongo beti who attained perfection
and renown vith his Pauvre Chrigt de Bomba) llalonga
gtopped writing novels afiter his La Légende de 11'P foumou
Ma Mazono, There is no doubt that this romanticised
“conte" is beivicr literary writing than his Cocur d'iryenne.
But whatever litcrary meriis his legend has his Coeur
dtAryenne has in topicality,

Indeed there are elements of LUechnique and giyle in
the construction of La Légende de IM1'P foumou }Ma jlazong.
A profession”]l teacher, Malonga gives a pedagosical
touch to this novel, e divices it into two paris, and
could have called ihe first vert “33T" omntead pf '"La
Rangon d'une alliance®, and the second “Cr0Y5E" in the
place of "Tie «.cha®t ou le pardon d'unc crreur”, In the
first vart the  roblem is laid out, and in “he second a
solution is acdvonced, This methodical, objective and
realistic appro.ch o commiited literature sky-rockets

(7) *Coeurt, p, 211, Underlining by me,
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Malonga above many other African committed writers, There
are some who spotted no faulls in Their social system,

A fev other who did simply laid out the problématique
withoutv suggesting solutrons, In this they can hardly

be said %o be of any useful value to society. Lhere is
yei @nother 71oup whose mo.in concern is lor the rumbustious
and the funny., iheir characters come under their pens
for caricature, Scenes are created here to Jeflate some
self-conceited beinzs who have girollen idees about
themselves, there to cud:;el an institution in “he name
of 211 that is impish and mischievous, without envisaging
anything constructiive, I', Oyono, I, Beti and others come
recadily to mind, But with [lalonga we are faced with a
wholesone approach to literature as a means of healing
our social ills, He lists them, discusses them, and
advances solutions - all filling artigtically within the
framework of what he chose to call a legend, .[is well-
renovned sense of ereativity uiems from this, coupled
with a sense of coumitment which is uvnrivalled in
Francophone African Literature,

& InLa Légende de }'PLoumou Ma Megono ve sce tradi-
tional life expetly ag it vas in the Congo of lialonga's
birth., The numerous cdeitails of traditional and social
life outlined in the first Chapter of this work bears
tegtimony io iU'is faci, The first p wusraph of the
legend introduces the reader to the countryside where

"la nature" wlays & dominani role, Scenes ia the
countryside are suv lucidly painted that the reader feels
physically present there., ''he auvhor hias a tagte ior
curious detailc.8 With the evening approaching, the fowl

(8) This recalls R, liaron vhose novels are also
EG-{o iﬂ .':Xc-E.F-
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re-enter that pari of the house which they share with man,
while the goats find their ray back to the usuwally
uncompleted building that shelters them from sun and
rain, But the pig family coes not escave the novelist's
keen observaiion, They behave differently from the other
domestic animale in that they continue fe-ding till

late in the evening, which, 2s the author correctly puts
it, gives birih o the adage that “Molprée les ravages
operés A:ng les charps de nanioc et d'arachide, le
verrat & toujours le venere vide“.g Such details of
African rural like, very true in themsclves, escape
easily the attention of the unvwary.

Malonga's description of feminine charm and beauty
is Ovidean in character: M'Polo, despite the five
guccessive births which she has recorded, remains still
"belle, souple, ovelie sans souffrir de ces plis
enlaidissents du ventre, de cet aplatissement trapézoidal
des hanches et de cet effondrement en nappe de la
poitrine ....."10 Such 2 beauty natur2lly gave birth to
scmething more handsome: her daughter, iakoula, "a de
beaux traits fins, l'ovale de sz figure fait ressortir
plus nettemen® l'énergie du regard malicieux; un teint
d'ocre jaundtre donne a sa t:ille flexivle, trés
élancde, un éclat de cire brillante, La bouche, petite
et bien dessince, s'harmonise avec des lévres ciselées
a la perfection qui abritent l'ivoire des dents €blouis-
santes, Le nez esu droit ....“11

Coeur d'Aryenne does not lack descripiions like the
one above, Tango, which is the nome Mambeké's mother
retains throughout the novcl is a nickname meaning "the

(
E

9) Lg_gpwe de, p. 10,
10; e egende, p. 11.
11 qgﬂpdb, p. 16,
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sun” because of her radiant beauty, Her shapely figure
can only be imagined:

“un corys effilé, menu, avec une téte ldgerement
ronde, des yeuzx de biche effrayee, un sourire
éternel cux lévres charnues, une eb ouissance
des dents fixes et sany défaut ,,.. une poitrine
riche et imueccable avec des bourgeons bien
nointug, des bras hardis entrainds a la pagaie,
des meins peivites, mignommes et bien fournies,
des hanches fermes, sounles et harmonieuses
bien assises sur des janbes longues et pleines
8aNf EXCEB eeee 1

Like M'Polo in the le ,end, her oifgpring is remarkably
handsone too, «lw..yz refereed to by other jfricans as
“Mobalé-0-Tcmbe", and by Solange often as®ion bean
Mobale-Q-lembé”, jven Lhe young ladies involved in the
fishing scene constitute a "Joli speciacle" with their
"jeunes corps soupler, bronzes ...." Who says thet
black is not becvitiful? Malonga canno’ e more realiistic
in The way he describes beauty in the African, He must
be talking about real. jersons. Seughor, the poet, is no
less admirer of African beauty,

Malonga's rcalism in painting African scenes goes
as far as the kitchen. In expectation of the august
visitors from Kadi--Xadi items of food hrriedly boing
prepared for thiem inciude “"la pisteche ,.,.. piment, ...
1'arachide et le haricot®.'” The menu in Obambi's
house in Cosur d'Arvenne is of a diiferent siuff:
un gros poule?v ..... dommes de terre ,.,..., du riz ,,.
gigot de mouton ..e..s du from. € ..... Ges péches
fraiches ..... w2 gros pain blan¢ ..... vin ée France",

13) La Legende, p. 11.

E12§ “Coegr", Pp 179 -~ 180
(1) "Coeur”, pp. 218 = 219.
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The process of “urning these items into meals cannot

be more African. All hands were on deck, c¢xcluding, of
course, those of men who should not have anything to do
with the kitchen., The difference in the two menus is not
difficult to undergi.nd, The gociety for which the latter
mema is desiined is mixec, Jolange is a white vigitor

to the family, and she brouzht some of the items along
with her, But for chose who would have still argued

that in consonance with the negritude in the net of
which Malong: iose already been causht, dambeké sihould
have prepared o-n entirely African dish for Solange

since he hag earlier initiated her to African voman's
domestic duties, Malonsa points out in good time before
the kitchen scene that Mambeké is an “svolué" - a design-
ation for thot African who, because of his acculturation,
is little by little losing touch with his African anorms
and values.

The interect our author exhibits in feminine
psychology ic far from superficicl, the ardour and the
hilarity of the African women engaged in fighing are
characteristic of the .ifrican woman immersed in an
enterprige that she likes, The feverishness with which
1'Polo prepoeres the meal for the visitors, her mildly
provocative invitation to her daughiers vo redouble
their effort in thoir culinary assignments, are not
unexpected in gituations of that kind, ‘he blushes of
Hakoula hefore the visitors at the M'Dongui, her sense
of shame and suilt ot her lewd dealings coning to
light, and her cvenial disappeorance inio thin -~ir,the
soothing rebuke of <the laive ~randma Mazonsa's ghost
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for the misdemeanours of her lascivious daughter, Hakoula's
disquiet over her son's freguent disappearunces from the
grotto in quest for adventure, Omboko's warmih tovards
her brother's mistress and Solinge's revelation of all

the secrets vetween her «nd Manbek€ to Omboko, iime
Thillard's concern ifor the morals of the young ones

under her surveillance, 3olonge's cagerness to malie sure
that her idol, Ilambele, has no other girl friends and

her biting his nose once on . vague suspicion he has one,
llarie-iose's collapse ot her tragic discovery at the
Chapel Jainte Barbe and her wliimate disregard for
Reverend Father Mux on oscertaining his complicity in the
scandal, Pauline Osseré's amorous gibes at Mambeke for
nis much orchesir:ted devotion to his books, the emotional
depression and discomfort that are a concomivant of an
early stcge of pregsnancy eepecially in an inexperienced
teenager zirl < 211 these things cannot be more
convincingly pui, They are all, blacks and wrhites alike,
women in everv scenze of Lhe word.

Often in African Litcrature wye find 2 mode of narration
which puts the author a distaonce away from what his
characters say and do, At times it is only by delving into
his hackgrount that some form of ressenblances is
traced between the inciden.s of his life and the content
of his work., Where the possibility of this identification
is hampered by the riter's attempt Lo exag erate or
to idealise, the position of realism vig-a-vig his
writing becomes shalky, Vhenever this is the casge critics
go further o determine wherc the clog in the wheel
lies, Very often it is located in the author's lacik of
originality, This is what happened Lo Jevoir de Violence
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of Yambo Ouologuem which is an unsuccecsful atitempt by
Ouologuem to adapt Schwarz's Le Dernier des Jusltes to
African situations, Fortunately most . rican writers are
not like him, The acolyte-narrator in Le Pauvre Christ
de Bomba lends voice to Deti's thoushts, ALL the acioras
in the Lurlesque sceneu of Une Vie de Boy view siitmations
from the comic an;le =8 Oyono sees them. Other novels
assune ~utobiograshic proporiions, fhe hero of L'Eniant
noir can as ell be the cuivhor himseli., Ake Lioba and
Kocoumbo are one and vhe same person,

sut the novels oi Malonga are novels with a difference,
As if his mouthoieces lia Mazono and Manbeké ore not
expressive enouzh of his ideas, he decides to intervene
directly. These ncvels are in no way autobiographic, The
crude reality of +%he iacts is +the author's watchrord,
Fis position in his novels is that of a jormalist,
physically present in every scene he reports, He says:

"Quant 2 nous, spectateur neutrs, gqui ne faisons
que rapporier les fa%ta, voulan: rester impartial
dans le Cébf'l- tee n

LThe adjective “imporiial® used acove is a key word which
underlines all his nurracives,

llalonge intervenes directly in his récit for several
reasons, all aimed at convineins the reader of the
unequivocal volidity of the stories, Some inecidents
revol.v him so ruch that he is temporarily at o loss
for words to express his feelings through the mouth of
one of hig characlers., He is not trvying to createc an

(15) "Coeur®, p. 231.
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artificial climax, as some of his critics would like to
believe, He is simply losin: control oi his feelings, which,
without his being awvare of it, gees 1o autheunticaite the
surrecality of the incident in question. For example,
confronted with the fact of Yola being sent +to prison

by Roch Morax and his wife beiny taken over by same, the
vhrashing Yoka received on his returning home from

prison from the¢ same man in order Lo keep his mouth

shut, the jeers at¢ his misfortunes by God's minister to
whose patronage he had fled, the turning round of the name
reverend gentlemen to invite loch for a dincussion over

a glass of Pernod vhile the poor African was sentenced
to an examination of conscience in the chanel, Malonga's
feelings ran wild:

" « 0 cynisme! 0 ironie de justice! On ne voit
que les soucis domestiques eventuels du vrai
coupable pour meconnaltre le martyre de la
couble victime, On tolere L'immoralité qui se
comme® ,sous ace1geux'nour la sauvegarde d'un
prejuzé aryen®,

ouch an "emporiement® can have ugly consequences, The
ex~geminarian thinks of God us a rzcist:

"Il est vrai que tout cecl se fait sous les
auspices Ctun Dieu certainement blanc qui ne
peui étre Ja providence que d'une seule catégorie
de sea crcéatures, B d'ailleurs, ¢ui nait si
1'homme de couleur est de creatldrﬂ divine ,.eee
Dieu ent le premier racisie dey mongs possibles.,.”

17
Tarther on in the text hies feelings push once more to the

216; "Coeur:, p. 185.
17) * Coeur®, pp. 185 ~ 136,
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extreme, He deumairs at the failure of his ideal at the
face of man's inhumenity to man just because of the
colour Dar:

“ jet-ce vraiment manguer de respeci & une personne
que de la recevoir chez soi? uniin cela ne nous
ropardg pas, Iaissons le monde se créer comme on
soulizite qu'il so0il, On doit seulement s-—e
demander gi ctest a travers ce pemmesu racia
cue se fera la fravcrnisation des hommes®,?

In order to make the rcader feel hovw much love has taken
possession of the ivo young betrothed, each ciaking with
apprehension and ﬂ%oni as Lo whether ezch vill be accepted

by the other as an everlagiing »nariner, ve lhuve the following

outhurst reminiscent of the Latin Horace's Qdes:

"Oh! mystérieux Amour, inexplicable Aimant qui
fait balloiier en épave la sensille nature ...

Qui comprendra jamais, 0!} grand et indomptable 19
Animeteur de lt'Univers! Amour! Amour! gqu'eg~tu?®

Another reason why Halonga envers into the récit is
to explain & fact of tradition which the Vestern reader
would not otherwise undersiand., Normally when the
problem is that of longuoge he explains the word in
a footnote or itronsl..tes the Kikongo language into French
if it is whole ohirases or seniences in his native
language that are involved, 3u. the Juropean i3 bound to
understand nothing from z har:n;jue delivered in 2 T ,pical
African manner oy an experience: atriarch, alihough
wriiten in French, iJhere this is the case he tells the

5183 “Coeur", pp. 226 - 227,
La Légende, pp. 22 - 23,
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reader what the elder means:

"Le lecteur considércra sans doute le discours
de Mi Lt'ilsembo comme une denande officielle de
la main de iakoule quand il saura que cesie
péroraison a &t€ suivie d'un goup de feu tire
er. 1'cir par le Patriarche",?

As a matiter of siyle our author sometimes witholds
a ceriain fact fiom his reader in order to crouse his
curiousityry, He neveriheless rcleates it to iim not long
afier, ofter the re.der uight have perhaps made several
attemptis at solving the riddle aimself, To reveal to the
reader, for examgle, the one who effected the renovations
and the decorations in .loch horax's house, the author
chimes in:

"Le lecteur a saas doute deviné gue leo
diverses transformetions obienues et signaldes
plus haut .... sont l'oeuvre de Jolange,
revenue 2 Iéossaka. sur la dernunde pregssante de
son pere, <l

If the re-dert's guess correpvonds with the author's, the
reader must have been following the story closely,

As ve hive said ecrlier, thoughout his novels
Mclonga has his eyes on the reader, In the course of his
atory, if he discovers a point that the reader may not
likely believe, he interrupis his svory to reaffirm to
him the veraciir of the fact in gquestion, larr.ting the
miraculous crosusing of tLhe [adzia he announces that he
is relating & fact rrhich mey seem douotful but *hich
those who uvitnessed believed -

20) La Légende, p. 20.
21; TGoeur", p: 251.
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"Doutez, Yecteur, si vous le voulez, mais pour

les spectateurs oculaires ayaaz véeu le fait,
leur conviciion est absolue®,

But it is not always that Malonga would appeal to the
reader to believe the phenomencon which he is describing.
He at times allowvs the reader's imegination free
wondering, but does not f_il to point out <11l the same
that the doubtful na ure of the incident is not to
his making. Tolking, therefore, ahout the pariicipation
an¢ the cooperation of the "lanes” in traditional
rituels he gays

"lous loissons 2u lecteur le soin d'interpreter,
comme il l'entendra, le fait authentique que
nous lui ropportons, Crédule ou scepiigque, nous
décrivons 1nta§§alement ce que nous a confie
1z Tradition

The touchy feelings of the wrhite reader is well
taken into consideration as the siory is told. He may
likey feel that +the author is being unfair to the
whites, hence the author politely :nforms him that his
is not a tzll story borrowed {rom nowherc, calculated
to annoy or to embariass. .is story is o simple Truth,
"Ctest pouriant la réalitd méme®, he says as he narrates
the mongtrogities of the “ogre”, Roch llorax, Dut if the
reader feels revolied it is becausc "il ignore sans

doute les coutumes d'une colonisation bien comprise®,
To insert « devail which he feels is very important

and which his recder will find most interesting to
listen to, Malonge makes a special stop in his story to

22) La Leégende, ». 35.
23) 12 Legcnde, p. 31,
(24) "Coeur, p. 184.
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call the reader's attention to order. "Il est peut-étre
necessaire de décrire cetie cérémonie au lecteur qui
ne nous pardonnerait sans doute pas de lui teire 1'épisode
le plus intéressant de 1l'histoire d'une féte aussi
mémorable dans leg ammiles de toute la contrée de Kadi-
I{adi“,25 he saya to +the reader after the manner of an
Anmerican educationist, Jack Lut226, who alwaeys tells his
students "ljov listen, I sonna make a point¥ before
unleashing an imortant educational fact to them, The
curiousity of the reader thus stimulated, lMalonga goes
ahead with the atory of the crosuing of River Madzia on
elephants' ‘)acks, vhich is one of the sreatvest portents
in the legend.

When it comes to ‘he psychological analysis of the
funetioning of the humen soul, an area in which Balzac
so much excels, Malonge ifights shy and informs the
reader accordingly. After the mutual recogniiion of their
identities, the emotional feelings of Ma [lazono and his
father are beyond vhat Malonga is capcble of describing
in words, He rfhifts the task to specialisis:

Que se vasse-~-t-~il dans ces deux dmes nobles ....
Nous ne risqguerons meme pas de le décrire, car
nout 1l'ignorons nous~mémes .... ;ous préferons
laigser ce goin aux psycholorues Bour cui
1'dme hunaine n'a plus de secrei',

The happy scene of renion continues. {akoula's nother

{253 La Légende, p. 27.

26) Dr, Jack Lutz, an american educationist, is

pregently the Acu_ng Chief Technical Adviser of
the UNESCO at College of gducaition, Abraka,
in Pendel. State of Wigeria, Ye is also the
MES8C0 adviser  attached to the Depariment
of Bducation of the College.

(27) La nLégence, 2. 125,
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and her other daunghters are also around, The Viola-
Sebastian scene, ot the injunction of the young M'Pfounou,
moves into Hakoula's chambers, a more fitting place for
the expressions of joy that would melt even the most

stony hearts., Once more Malonga is at a lossc for words:

“11 est bien domm2ge que nous ne puissions pas
les y suivre et ecouter lec effusions de tous
les coeurs asgsoiffés d'affection, et gui se

retrouvent ainsi thédtralement’.

From the lezend ve move to Coeur d'Aryenne, from scenes
of unspeakable happiness to that of indescribable

woes., Tango has been sexually exploited to the maximum

by Roch Morax, and is abandoned for her own daughter. Her
feelings on learning this are omitted by Malonga,
apparently for the same reasons as have been siated earlier,
but he cleverly puts his omission as a time-saving device
in the reader's interest:

"Nous dispenserons le lecteur de l'anclyse du
drome poignant qui se joua a 1ltannonce de ce
noyveau mclheur, dons le coeur et 1'ame de %3

mere délcissee »our sa propre fille ,... ©

It is human to forget. Malonga at times forgets one
fact or the other in the course of the story. As soon as
he romemberz it, he halus the narrative, recalls the
incident nnd inserts the missing fact. There are literary
methods of coping with this type of situation but Malonga
prefers to stick to the oral form of story-telling with
all its imperfcctions, It makes for realiem,., Hence he

2 ; La.Légpndq, pp 183.
oeul" P. 1C8.
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reader four pages afterwards what happened Lo Bizenga
after he has been shot by Bitouala -

“lious avons omis de dire au lecteur que, pour
flétrir a jamais la mémoire de 1'esclave,
terroriser tous ceux de sa condition qui
auraient par la suite l'envie d'imiter son
exemple, le corps de Bizenge 2 €té pendu a
une branche de b0if de £OT .....%30

Fortunately the déroulement of the story is not upset
by such later interpolations.

Finally, 28 if to give himself a pat on the back
for a job well done, he amusingly congratulates the
reader if he can undersiand the mystery behind a "longue
et filandreuse tirade™, Of course the average African
would easily, ot the ZJuropean may not. ‘there is no
doubt that Jean Malong. is a true "son of the soil® who
is very familiar with his people's customs and tradition,
as well as with the native rhetoric, The talent of
Boueta-i1'Bolo is indeed remarkable but not excupiional
enough o warran: our author's "Nous demandons au
lecteur de juger lui-méme du talent de l'orateur, un
des Mages les mieux écoutds de 1'époque".31 ind on page
235 of Coeur d'Arvenne he prides himself of having
exhausted his stock of vocabulary, At the end of the
scene where Solange offers her “"coeur dfAryenne’ together
with her entire self to Mamoeké, our author asls
rhetorically:

"Bxiste~t-il les moic plus pertinenis, plus
catégoriques et plus fermes, ..... que ceux que
nous venons d'enténdre ..... Dans tous les cas,

— — - -

%0 e e;ue p. 4G,
i31; I,a'é:.ﬁen e: P. 56.
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il ne doit pas y en avoir d'autres“.)z

What is amusing about 211 this is that vhile the author
feels he is at his best, his reader, at leasl of today,
feels there is room for improvement, Such is the drama
of 1life, Whatever the case, our author is being true to
himself, heing Taithful to details,

The characters of Jean Iinlonga's Coeur d'Aryenne
exist as real people. (e do not mention the other novel
here whose characters are supposed to be le endary,) ihey
are also representative of the social groups Trom which
they are drawn, but the emphasis here is on their reality
as human beings. We have already shown that theie is no
premeditvated effort by our author to categorisc Them
into good and bad. Az there are good Suropeans so also
there are good .Africans, There are bad Africans as well
as bad Buropeans, lence Brenoh's ussertion that “the
characterisczition suffers, in the first place, from the
categoricalqdivision into good Africans and evil
Buropexns",J3 doeg not hold any water, lialonga paints
human beings as they are in rcal life, preoccuvied as usual
with stark reality and unquestionable impartialitly,

It is with ldie descriplions of the characcers of
foch Morax anx Reverend Father 'ux that Molonga incurs
the unforgiving heired of a cross—-section of his readers,

32) %“Cocur", p. 235.
33) 1he Novel.isis' Inheritance, ». 77.

- - -~




- 157 =

He foresees this and prophesies well ahead that as
reagards all he says aboul Roch Morax

non SFoiraity .ne fiction pure agrementee

degsin en lisant ces lignes, Mais hélas! C'est
pourtant lz réa-ité méme. Les Mor:x, des milliers
et dec milliers de Morax ont veg& ev vivent
encore en chair et en 08 sveeee'-

What further tectimony do we vant to the foct that he is
writing about 2 real person, not & gort of Jjlice in
Wonderland, but o character that is true to type? The
first chapter of this thesis furnishes enough evidence
to this effect, Roch Morax exy;@ts Africanc economically,
sexually. Whatever his reuasous were, whether it is
because, as some critics say, he feels "cut off" from
“civiéatiou" and can atv any time be '"cui down" by disease,
the fact remains that he makes a sorry sisht of Africans
living in his tradins-post. The prison at Dongou sunplements
his efforts and he uses it at will, Dongou is a real
towvn near the Congo IDrazzaville's border wilth Oubangui-
Chzri, as we have pointed out carlier, Morax operates an
illegal commerce with Congo Léopoldville in spite of the
ban on such & business by Brazgzaville pgovernment, This is
in keeping vith an earlicr sketch in the novel of his
character as a crook, !lis relations with the Catholic mission
and the colonizl administration are all real situations,
Roch lorax's insatiable appetite for women goes
together with his ,ddiction to alchohol and tobacco,
Such a combination is not new, Yhe young English poet,
Keat, talks aboul wonen, wine and snuff as his "Blessed

(34) *Cocur®, p. 184,
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Trinity". Roch excels in the native palm wine and
localchanvre, which are easier to come by under the
circumstance. It is because of his heavy drinking habit,
abetted by his frequent absence from the house, that he
did not discover his daughter's pregnancy.

His raciet tendencies are not unusual., It is to his
type that Andre Gide refers in his Voyage au Congo where
he says that Tthe lesg intelligent a white coloniot is
the more he is inclined to look on Africans as subhumans,
Roch hates the blacks, calls them all sorts of names,
punishes them whenever he fecelsg like, Bven the ofisprings
of his debauchery he hates too, He does not fecel that
Africans, be they metis or entrely dark, are i flesh
and blood lile himself, He sees them as objects on which
he can use his gun as freely 2s in the thick forests of
the Congo where he choes wild elephants. Hence he talks
about shooting down Mambeké if he sezg him near his house
again, And he actually tried %o use it on 3ienvenu but
Bound himself accident:lly on the receiving end of the
bulleta.

A man with such excesses cannot help being a failure
in his marital life. Since he became Tully immersed in
illicit love outsice his family environs he has little
or no time for nhis wife, ot once in the story do ve
see him show = gingle act of affection towards her,

He covers up hiz evil machinations by pretending to be

too wmuch involved in his business concerns, Marie-Rose

does not mean much to his life, '"hroughout her admission

in the hospital until her death he showed up only once

by her bedside, In fact, at her moment of passing away,

he was mnot¢ there, Uhe impression that one .ets chroughout
the novel is that he feels his wife is o clog in the wheel
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of his liberty, a sort of thorn in his flesh, And vhen
she died he hardly ever mourned her but fall bvack to his
gsexual revelry with redoubled energy. As he gets older
his urge for sex declines, 'he totality of his character
carnot be more convincing., His wild feelings of younger
years become dulled by .ge,. llambeké wes surprised on his
return from Zurope Yo find his former bully's teaper

80 tuned down, and so re-~dy .o lisuen and to discuss,
But his fundemental hatred for the Llack race remains
intact, which is notv urexpecied,

Father Hux is a charucter as real as Roch Morax,

His we knesses «re not exaggerzted in any war, In fact he
could have oeen maae to be rorse if Malonga vere not talking
abour a real individual and if he had not decided to be
unbiased in his analysis, Nothing prevenis the cubhor

from giving him the violence of the &,P.5. Drumont in

Le Pauvre Chrigt de Bomba. Dut Father Hux ic not like the
Father Superior, 'lis hatred for the blacks does not push

him as far as to be violent with them, thou;h his a proach
is not less mischievous. He reported Maubeké +to Roch

Morax for seeing him in the company of Sola ge, o the priest
of God, Yolka is recommendzble to the service of ltoch Morazx
because of liis smatiering kno:ledge of French, and of being
a bit “"deécroute’,

A man of double giand.rds, the rightness or the wrong-
negs of an act, as far as Reverend Pather Hux is concerned,
depends on the doer, I{f it ig the uvhite man it is permissible
and is viewed lightly, But if it ig vhe African, it is -nathema,
While the slightest a2ct of indiscretion is a serious sin for
an ‘frican, turpid immor:lity ~nd various otlher heinous
offenees againgt han-nity are waved off as "incident banal
et sans aucune ~ravii€é’, Roch lorax's affairs with his cook's
wife is viewved only from the <ngle of the suffierings the act
will cause a white lady if she hears of i, lle runs a
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racist school where white and ulack children are separatec
and difierent instructions imparted. He knows thet this is
the best way to keep the Africans in the dark,

When Mambeke tries to point out to Father Hux that he
is not prectising what he H»reaches Malonga is not being
unfair to the Miesion. He is simply being objective, And
that is why lianvekd draws his examples not only from
Brazzaville but from for and wide in order to show to
Pather Hux that the careless, ne;iigent atvitude that he is
condemning in the white religious minisver is general and
limited onl -~ %o the Catholic liission of Mossuka. Without
this meeting .2tveen the graduate of Sainit~Cloud and Father
Hux which 2ffords the laiter an o portunity of hearing
directly what the .fricans whop he is ev.ngeliging thinlk
about him and his mission, the painting of the character of
Father Hux would have appeared to be in bad to.ste, or at
least caricatural, Jut those of us who were hrought up in the
mission schools know that we mel worse Reverend Fathers
than Father [lux. This explains the rift, for example, between
lligerian Holy Ghost Pathers and their vhite counterparts
culminating with the Headquarters in Prance granting autonomy
to the Nigerian sroup,

Coming to Marie-dose, Sainville comments thus admiringly:

"On s'étonne que sa femme, la sensivle Harie-Rose,
gqui aime les noirs, ait pu souffrir si longtemps
la brutalivé ce son epoux",35

The angelic volerance of this rouan gives her = unique place

(35) Leonard Cainville, Homanciers el conteurs

né;ro-africains, 1, (Paris: Presence africaine,

-~

1963), P. 291,
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amongst the moot delicate characters in Malong~'s novels,
Mari-Rose lacks her husbhand's robust health, 3he loves him,
although deserted hy him, 3he is negrorhile, which opposes
her ideologically to her husband, Sometimes people marvel at
how it was posziblc for her to recover temporarily from
comatic state to exhort Mambeké :md Solange Lo the
attainment of the concept of ‘“communion des races", But
herg is not an igolated coge in Literature, Here is a
parallel scene frown Balzac:

"Lorsque le curd de la varoisse vint l'administrer,
(1'% referring to +the last communion for the
dying man), ses yeux, mnmorts en apparence depuis
guel.ques heures, se ranimerent a la vue de la croix,
des chandeliers, du bénitier d'argent qu'il
rejarca fixemen%, et sa loupe remua pour la

derniérc fois, Lorsque le prétre lui approcha
dez levres le crucifix en vermeil pour lui faire
baiser 1'imase du Christ, il fit un épouvantable

geste pour e, gaisir, et cc dernicr effort lui

couta 1o wvie'l,

The tremendous efiort made by Marie-iosc to address the
two young people ai such great length could have 2lso
cost her her life, for zold is to Bugénie's father what
"l'entente humaine® is to Marie-Rose, Iler dcath is another
mile~gtone in the iailure of racial onencss which
Malonga conceptualises.

That larie-Rose is ideologically at daggers' drawn
with her husbond shows no "inconsistency', In the first
Chapier of thie thesis it is clear that among all the
Roch Moraxes «nd the reverend Father Huxes that vere in
abundance in the Congo, Brazze was alone in his love and

(36) Honoré de Balzac, Bugeénie Grandet, (Paris:;
Garnier Fréres, 195%), p. 220.
Underlining by pe.
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kindness to Africans, which is an uncontesied historical
fact. The situation developed to a point that they
becamne so hostile as vo camﬁ?in openly against him
both in Belgium and in Prance, They did everything
possible to undermine his noble works in the Congo. We
recall esgpeciall: ihe ignoblc role of King Leopold II
of Belgium and of Disihon Au.ouard, His shameful dismissal
from office which he bYore most masnaniimously, his
subsequent nission to the Con o under the mandute of the
French government o investi.ate there The alarming
increagse of atrocities by the Europeans ogeinst defenceless
Africans, the sacrilice of the last ounce of Lis health
for the Africaqpause ~ all go to show that in a world
of Buropean. negrophobes there can be one white who can
like Africans and will even be ready to lose his life in
the process.

Some critics find it difficult to believe that Marie-
Rose could have been mo "oblLivious” of Roch lorax's
tattitude and behaviou¥"for such a long time, This is
ansverable by reference To the living conditions at that
time in Mossaka. In a different circumsiance his character
could have been ri;hﬁful%?termed unreasliastic, The Commandant
in Une Vie de DJov could have been as "oblivious™ as her-
gself if his duty does not take him out from time to time
where he meets _fricanc directly. 1imus he is able to
find out that he is boing referred to by the indigenes
as "le commandant Cont la femme écarte les jambes dans
les rigoles ci dans les voiturea".’? 3ut Marie-Rose ig most
of the time indoors. Living in 4 village +that is marshy
most of the time, her movement is restrictec to the
environs of her domicile, mven if she is awvare of some
suspicious moves on the part of her husbind it is impossible

(37) Oyono, ». 150.



- 163 -

for her to “chase” higand confirm her feprs, What is more,
her spiritual disposition is such that she trusts herself
and consequeniially everyone around her, Her only known
outing is to the llision Sainte-Barbe, and it is there that
the cat was let out of the bag,

Side by sicde with Fronce's irresponsible officicls
are some ma;nonimous ones who gstand for her good intentions
the top échelon of the rolice Commission, the most
active am of the colonicl adminiciration., It is signifi-
cant that Malonza does notv call the officers by their
rezl names for as usval, they must be real persons. His
safety might have been in jeopardy had he cared to. It
sufiices for his purposes th.t they are the Insvector-
General of Police and the Police Commisgioner, 11,

Morniy is a "sous officier" who is of no real sisnificance
since his duty is to carry out instructions, That the
Inspector-General, who is a superior officer to the
Police Commigsioner is a negrophile, while the Police
Commissioner is & hater of Africans, iz understandable
when put against the light of the argumenis alrecly
advanced o expliin why Marie-iose conflicis with her
husband in their resgpective attitudes tovards Africans.

Jolange is far {iom perfect, unlike what scme criisies
think, This makes her all the more nziural human being.
She tells lies ane 3180DeYS) .0 sovents. der curiosities
her guick tenperament, her "manisances’ - all go to make
her a real peruon. ut her recllesuness and lawlesss-—
ness do not leave mch to be decired, 3ince from a very
vender .ge she ip gifted enoush to be able o distinguish
between good und bzd, it becomes more serious for her when
ghe leaves good .or b d, One convinecing truch about her
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faults is that they are, although Malonga does not point
this fact clearly, those found in any child who is the
onl; child of a family., This sort of child tends to be
over~indulged at inf.ncy and eventually spoili. Her Maria
Monk attitude at the Léopoldville convent is not
encouragoing.

On her good cide, 3Solange is Marie-Rose made active
and pushful. Her love for Africans is indomitavle, and
knows no bouncary, Very few children of her =ge can
boast of her courage. Bcfo.e he Commissioner of Police
she fearlensly pleado for Ovanbi and family, She knows
what risk she runs by frequenting Mambeke but still
continues to do so, She loves Africa and her people so
much that she will like to naturalise a Congolese. 'his
should not be regarded an exaggeration for the malaise
of ©the present day South Africa includes the unwillingness
of the whites to go back home to their respeciive countries.
Her protecting her child from the angry grip of an irate
f. ther ig in keeping with the biological functions of
every mother, Unfortunately, her tragedy lies in the
fact that, although she says that she has destroyed in
her her iryanness, in spite of all her couroge and positive
love for Africans, she ramains ‘“au fond", unconsciously,
a white, And when she tckes her life by drowning it a
typical Buropeen that we find in action,

In contrast to her, lMakosso is & good example of a
bad aAfrican, Digcriminatory in his attitude towvards all
hisicompatriots who aire not natives of TFointe-lioire,
swollen headed, or “Loufii d'orgueil” as Mambeke puts it,
by his having been born near the cocsi which mckes his
forefathers see the white man beiore everybody else, he
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see8 in Mambeke an obstacle that must be surmounted if

he is to continue demonstrating his superiority in every
nook and corner of the Cours Mo ren de Poto-Poto. His
efforts to exclude Mambeké from every sport in which he
himself takes vari pinpoints his scelfishmess. In his
regard Malong: revealg an evil practive which is still

the order of the day in rural schools and vhich unfortuna-
tely still evades the attention of many a school authority:

"ltambitieux petit Vili a recours & des moyens
occultes vour nuire I tous ses amis internes gg
handicaper les camarades plus doueés gque lui”.

His mzin annoyance with Mambeké is that he could not
bewitch him since Mambek€ lives off-campus. e is jealous,
insolent and disrespectful, If it is true that people
judge others from their own dispositions, Makcsso must
be the type that "travaille dans l'ombre, s'active dans
les ténébres la nuit chez les professeurs célibataires“39
as he uccuses Mambelké, In short, Makosso incarnates all
that is rotten in an African,

Coeur d'Aryenne ig a catalogue of llambeké's
good quelitiesz, none of which is unexpected in a decent
conscientious African ihorough-bred. Aibout the reality of
Mambeké as a character Brench rightly passes the following
comments;

"His life as a schoolboy is like that of any
other boy whose family cannot suvnport him; his
application in class is non extrorcinary, he
hag terrifie« respect for duropeans and their
strict social code vhich any boy in his position
is bound to haven 40

Mambeké's cold attitude to love is quite in order, It

383 iCoeur, p, 205, (39) "Coeur", p. 206
40) The Novelists' Inheritance, p. 78.
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shovs to what extent strict missionary education can
reduce the sexual instinct in one. Most of his proto-
types are like that: In Mongo Beti's [lission ‘ferminée
Medza spurns Eliza, Denis resisis the charming advances
of Catherine in Beti's Pauvre Christ de Bomba, Toundi

in Oyono's Une Vie de Boy is the most violent in his
rejection of Kelisia's invitation to love-making. Liike
all the three, excent Toundi, he vas eventually initiated

into sexual life,

But the fear that Mambeke has of the whites is,
however, more than DBrench's "which any boy in his position
is bound to have"™ can express, It is the pattern of
things in colonial Africa of yester years and in independent
Africa of today that the wihite man is a superhuman,
supericr in evervthing 1o the black man, There is no
African in the novel that is not like Mambeké, if not
worse, in his deep-rooted fear for the white man - the
chief of Mossaka, Yoka, everyone! The women-folk, especially
the unripe girls, whe succumb to sex with ioch lorax do
8o out of fear, It is fear for the white man that sends
the whole village of Mossaka panicking because a white
man's daughter has fellen into the river in 2 scene packed
with imagery and action which opens Coeur d'jirycmme.

The fear of the white mun metamorphoses itsclf into a
complex which Solange says she haa killed in Mambeké.
Psychanalytically, the canse of this complex is best

defined in [anon's words -

"The legro .... is8 comparison: that is, he is
constantly preoccupied with self-evaluation
and with the ego-ideal, Thenever he comes into
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contact with someone elge, the questiion of
value, of merit, arisest .l

When the process of self-comparison becomes habitual it
degenerates into a sort of reflex action which has nothing
wrong in it per se, It is only when it is put alongside
the oppressive nature of +the colonial situagion that the
African helplessly opis for the unenviable inferior
position, Such a feeling of inferiority is the sum
total oi wha: transpires in Mambeké each time he is
confronted by 3olange. Hence moust of the time he addresses
her as "enfant du Blanc", Thig cannot be imputed to him
as a fault for it cannot be otherwise,

But Mambeke lacks Solange's will-rover, It makes for
a man vhen he knows that something is not to his best of
of interest and keens away from it. Mambeké is aware that
his association with Solange brings punishment to his
father and he does not 1like to see his Tather suffer,
Normally one would expect him to take 2 firm decision to
sever relationship with her, In fact he did so, but
soon after rescinded hisg decision under pressures from
Solange, It was only vhen his Tather was sent to Dongou
prison the second time because of his continued association
with Solange that he eventually made up his mind to
leave her for the distant capital city of Brazzaville,
a decision which he ought to have taken quite earlier,

(41) Frantz Fanon, Black skin, white masgks
tranc, oy Charles wam Warimann, (London:
lae Gibon, 1968), p. 211,



CONCLUSION

Malonga has carefully selected his themes, In his
handling of them he has tried to be as impartial and
objective as possaible, In spite of his occasional out-
bursts he has all along displayed & lot of maiurity and
self control, His tone which is high most of the time
is aimed at convincing the reader of the naked truth
behind his facis. It followe naturally that the conclusions
he draws at the end of the novels were not only logical
at the time he wrote but are gtill the current itrends
today and will likely be tomorrow, This situation vindi-
cates his realism and makes him a writer for all time,
Today the Parti Congolais du Pravail rules the Congo, thus
enshrining his insiatence on hardvork os ithe main pillar
on vhich regts the rapic economic growth of any developing
country, including his utopian N'Tsangou of the legend.
Today the whole of the ifrican and nesro world are
gradually abandoning the exotic civilisations of the
white world %o rediscover their ovn culture, their own
“tradition, their own icentity, This Mambeké did as early
as 1948 at the end of Coeur d'Aryenne, If Chinua Achebe's
assertion that the novelisi's duty is "to explore in
Gepth the human condition“1 is anything to go by, ilalonga
has more than acquitted himself, for not only did he
explore "the mmon condition® in the tradivional and the
pseudo-modern society of the colonial era, but 2lso added

(1) See Nigeria Magazine, 81(June, 1964), p. 157,
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to his diagnosis a prophetic dimension that is not common
in any literature,

Unfortunately, critical opinion is not on Malonga's
side, Pains have been taken in the course of this siudy
to find out the criteria on the strength of which an
african novel can be termed "good® but none of our
scholars seems to e ready to commit himself, In fact
"African Literature® has no universally accepted definition
yet, While ifricans startcd writing novels around the
1920's, Sduropean novels have been flourishing centuries
before that, LThe standard texis on literary criticism on
our shelves today are those written by Juropeans, Are
African novels to be appraised alongside those produced
in France or £ngland?, one may ask, To this many African
scholars will say “no", adding that esthetics should not
be made applicable o African Literature since neither
French nor snglish is our mother tongue, and that
moreover, by the very fact of their being the tongues of
our former colonial masters, they are already unpalatable
in some African mincdse, Whot then should be the yardstick
for measuring the success of an African novel? To this,
gome will say realism. Some will soy realism and esthetics,
Some will disagree, and say realism and esthetics are
self-eliminatory, Some will zo out of Sheir way to say
that "African Literature" will be born the day Africa has
a lingua franca, which should be S wahili, and that it is
only when there ig an "African Literature” that we can
talk about any standard criticism,

It results irom the above confused situction that a
good deal of criticioms vhat we have today on african
Literature are by the same Zuropeans who naturally view
African writinss from their own norms. Having gone through
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all available criticisms, most of which are by Zuropeans,
on Jean Malonga's novels, the following percentage of
scores of their "success” as novels are arrived at:

Coeur A'AYyenne seesssscssscsaassassses 9 per cent
La Legende de M'Pfoumou }Ma Mazono ..... 65 to
75 per cent,

while novels 1like Une Vie de Boy or Pauvre Christ de
Bombe. enjoy 90 to 95 per cent each., The cbove scores
explain why the legend has alrcady been published as an
integral book while Coeur d'Aryenne still rem2ins in the
Trois Bcrivains noirs collection by Présence Aifricaine,
One would naturolly wonder why so much disparity in the
grading of the two novels written by one and same person
and published one year after the other. But the fact
that existing articles by Africans on the novels assume
an apologetic undertone vhen talking about Coeur d'pryenne
shows that this scintillating novel has lost its "droit
Ge citéd" with a cross-section of the re ding public mainly
due to its contents which have been a little misconstrued.
If,then, after rcading this thesis the novels are betiter
understood, and Coeur d'Aryemne is scored higher in
the opinion of critics, T must have made my contribution,
Indeed the Congolesc writer has made a laudable contribution
in the enrichment of Congolese Literature in particular
and the African Literature in general, A more careful
appraisal of his works would tend to support my view
that his rating -mong African writer should be upgraded,
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